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EDITORTAL
Socrates, a philosopher, said that a life that is not examined is not wor-

thy living. For a number of reasons, religious life needs to be examined
and re-examined in order to hold its value in society. lt is from this prem-

ise that this issue of the Tangaza Vision found its theme "Religious life in
Af rica today".

Pastoral ministries have widened their horizons due to the dynamic na-
ture of society. Fr. Taratara who is involved in refugee ministry in North
Western Tanzania, reflects on the situation in the camps. The ref lection
could be stressing but it puts us into the context in which we' as religious
are operating,

Sr. Kerber challenges us to live the here and now. With papers to sub-
mit. sometimes at the last minute, lectures to attend, apostolate in mind,
exams approaching or, for others. papers lo mark, students to tutor/super-
vise, schemes of work and lesson plans to make it is "understandable"
that you could forget to be here and now. To learn to be here and now
calls for your metaphysical identity - Who are you?

Our identity as religious is fundamentally marked by the evangelical
vows we pronounce namely chastity /celibacy, obedience and poverty. A
number of articles in this issue are based in these three vows. You will no-
tice that there are more articles on chastity/celibacy. We have purposely
published all of them. Perhaps you will discover the reason for so doing

after going through them.
Elias Mokua
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FORMATIONAL
EXPERIENCES

"Our e4)eri-
ences in life
baae a
great poten-
tial Ior
cbanging us
andtorming
us".

By Mary Kerber, SSND

In the long run, what is it that really
forms us as human beings, as baptized
Christians, as married people, as single
people and as religious? I think all ofus
could come up with a long list of people
and events that have had a great impact
on us and in some sense, have clarified
our focus, if not changing it altogether.
These may or may not have had anything
to do with "formation programmes". In
this short article, I will attempt to speak
about the u,bo and rhe ubat of forma-
tion. But be fore I go on, I would like you,
the reader, to take a moment to think of
the most ioyful cvent of the last week that
has touched you. Then thinkof the most
disturbing event. Keep these in mind as
you read on.

I don't think I would be too far off the
track in saying that we do not change un-
less we want to. Either we become dissat-
isfied with the way things are or we see a
grcater good attracting us with some-
thing of a magnetic force. Our experi-
ences in life have a great potential for
changing us and forming us. This is true
not only in focusing on what happens to
us, but on our perceptions about and our
reactions to what happens to us. But the
key to unlocking the potential of our ex-
periences lies within our attentiveness to
our experience. In our busy lives as stu-
dents and lecturers, this is not always so
easy. Most of us have developed great
"survival techniques" of cloing at least
two things at once to accomplish what we
need to do in a day. we get on that great
escalator of our day from the moment we
arise out ofour beds and there is no stop-
ping until we fall into that same bed at
the end of an exhausting day. when was
the last time you drank a cup of tea; I
mean really drank a cup of tea without
studying. visiting. talking, planning, pray-
ing, etc. at the same time? In like manneq
when was the last time you washed your
face, made your bed, prayed your morn-
ing prayers. cooked some food or
washed the dishes? when we grow unac-
customed to doing what we are doing,

we easily miss the full impact of our expe-
rlences.

In fact, many times we consider our
exDeriences a distraction or a nuisance.
Foi instance, when we hear some simple
words from a friend or acquaintance that
cause a deep emotional reaction in us,
we usually don't want to think about
them. We convince ourselves that there
are more important things to fill our
minds. Yet, there may be a great opportu-
nity for honesty and growth if we reflect
on those words and our reactions to
them. I believe the full acceotance of the
concrete experiences of our lives, no
matter how distressing or how joyful they
may be, is not only a discipline, but an in-
vitation to become more fully who we are
called to be. In this sense, what I learned
in initial formation, "You are primarily re-
sponsible for your own formation," takes
on poignant meaning. Nobody can
force-feed us when it comes to nunuring
ourselves. They may crcate the atmo-
sphere or the opportunities, often unbe-
known to them, but it is I alone who is
able to pay attention to what happens to
me and to let it call me to mY deeDest
identiry

This kind of attentive lile requires a
great amount of courage and patience.
Though v/e may recognize the need to
change our behaviour or our attitudes to
be more truly who we are, there is always
an "in-between" time that is a constitutive
pan of transformation. There is an un-
comfonable transition int€rval when in a
sense, $€ are sitting on the fence We
have left one side, but we have not quite
arrived on the othcr. rVe expcrience an
ambiguity and wonder if the other side,
when we have reached it, will really be all
that satisrying. rve may sense that we
havc lost our definition of ourselves - a
delinition that has perhaps built up barri-
ers to our true identity. St. Paul's own
journey of formation and transformation
bears witness to this reality. That flash of
light that he experienced while on his
iourney to Damascus was an invitation to

0
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leave the darkness of his own small vi-
sion. Yet, he was not re ady to see fully his
true identity and his call until he went
through a period of blindness and help-
lessness. He was so drawn by the light,
that he was willing to wait for the mani-
festation of its truth. Like Paul, our drive
for wholeness, completeness and a tangi-
ble connection q/ith Mystery propels us
to move through this time with as much
patience and compassion as we can mus-
ter up for ourselves.

I do believe that our experiences in
life put us most directly in touch with

God. Our holy ancestors encountered
God first and foremost as a God of experi-
ence. Prophecy, the exodus, the deporta-
tion and even the presence of foreigners
were seen as clear indications of God's
presence and invitation to be an authen-
iic and genuine holy nation of Yahweh.

So before we dismiss too readily those
events of our lives, we may be bener off
to ponder God's presence in them and
God's enticement to growth and trans-
formation. Now what was your most ioy-
ful event of the week and your most
distressing one? Let us pay attention lest
we lose their precious pearls.

a
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Apostolic Life: A State of Being

a

By Joseph Kuira, Ofm conv

"ADostolic life has been the domain ofthe
clergy and the religious," a second year stu-
deni of theology who preferred anonymity
said. This was in response to the question:
How has Aoostolic life been cmbraced? I
then asked him why the religious and the
clergy have the monopoly of Apostolic lifc.
"lt is what they do, or at least what they are
expccted to do," he said.

Well, according to our traditional under-
standing, any apostolic activity is a continua-
tion of the great task of evangelization that
Jesus entrusted to the apostles, and indeed to
all his disciples (cf. Mt. 28: l9-20). The word
apostle imolies "the sending" or "the sent".
We can therefore reflcct on its rich and relc-
vant meaning to every Christian believer.

The reality, if not the term "Apostolic
Life" existed from the Church's embryonic
stage. r Other words such as'. active life,
apostolate and mission have sometimcs been
used to refer to the same reality within thc
Church. lt was not until the last century that
some terms were coined to at least include the
laity in this reality. Words like Catholic Ac-
tion and Lay Apostolate came up to serve this
purpose.

One characteristic of these words or de-
scriptions ofthe life ofthe Church is that they
are all about "doing". Truly, more than just
being there, the baptised have to do a lot. It is,
however, necessary to note that our today's
world is 'ultra-mobile'. Everyone seems to be
doing something, good or evil. In the same

"Eoeryone
seems to be
doing some-
thlng good
or eoil. In
tbe same
llne many
missionaries
are out to
accornplisb
tbeir
dreams."

Christopher O'donnel, EcclesiN: Aaheolosicll Encvclopaedia OfThe Church, "Apostol.te"
(Minnesbt.: The Liturgical Press, 1996), 18.
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line many missionaries are out to accom-
plish their dreams. The accomplishment
of such dreams is perhaps very impor-
tant. However, our baptismal commit-
ment distinguishes our mobility from any
other fype of mobility. Our mobility has
to be our 'being'.

lf our activitics emanatc from our beine
Christians. the peoplc whose scarching ii
endless, then they will be products of our
hopc in God. Indeed, they will bc good fruits.
If by accomplishing anything we satis$ our
own ego and simply feel successful without
much to hopc for, then there is something fun-
damentally wrong.

"Strive to be, everything else will follow."
A preacher once said. To be is to really be
there for God. Whcn we do anything from thc
dcsired statc of being (Christian), then we
rcalisc that we cannot do anything for God.
Whatcver wc do, we have already received it
from Him. Our nature is "to receive". When
we acknowledgc this, we do not glorifu pas-

sivity. This is because, the state or the way of
bcing Christian is itsclf dynamic.

lf we continue to be what wc arc before
God, the world around us will never dcceive
us. If the world becomes 'media-dominated',
we too will be there to use and challensc it.
We must bc thc'leaven' that penetratel the
'worldly dough' and transforms it. We can-
not, for example, stick only to the pulpit hop-
ing to deliver thundering sermons. When
cvcrybody fcaturcs in the print and elcctronic
media, wc too have to makc use of it. This
does not contradict our state ofbeins humans
bcfore God. He crcatcd us and cntirstcd thc
world to us (cf. Gen. l: 28). Since wc arc His
intage and likeness (cf. Gen. l:27), we must
bc constructively creative.

Thus wc can only manage to movc into
thesc avenues ifwe work togcthcr, lay or clcr-
ical, whitc or black, malc or femalc. May our
pacc in this Apostolic iournev bc the closcst
to thc Lord s cxpcctatrons.Lf

0

THE VOW OF POVERTY

A REFLECTION by Dominic lzzo, OP

At first elancc the vows we take scem ab-
surd to a nuhber ofpeople. How can one se-
riously live a life whcre therc is no free will
(obedience), no promise of one's own family
(chastity), and no hope of wealth and security
(poverty)? Unfortunately, we sympathize
with these people in our reflections about
these evangelical counsels that during our
difficult moments are not very consoling. In
regard to poverty, thcre is a lhrthcr diffrculty.
Our ministrics struggle to liberate " the poor"
from their situations, and yet, we vow to bc
poor? At times this doesn't makc any sense.
Pcrhaps, one way to begin to address these
difficulties is to realize that the absurdity is
not in the vow itseli but in the way we look
at it. Too often the glass is always seen as half
empty instcad of being seen as half full.

Our vow ofpoverty needs to be viewed in
terms ofwhat it has to offer us and how it can
empower us. From this pcrspectivc. it is a
great aid in living our common life and in our
pursuit ofholincss. As vowed rcligious thcse
elements arc inseparable. For us to livc fully
togcthcr in harmony thcre need to bc a strong
bond among us. It is thc vow of poverty
which binds us together in a unique way. It is
a bond forged through sharing (materially

and pcrsonally) what we have with each
other. This sharing is a great equalizcr in our
communities. lt rcmoves divisions easily
caused by accumulating material possessions
or by relying on onc's previous status in soci-
ety for power or security. lt removes barriers
ofsclfishness and so empowers us not only to
be concerncd about one another but more im-
portantly to depend on one another and on
God. Poverty does not mean that we stand
alone with nothing. It means that once all of
the obstacles have bcen removed from our
sight, we are able to see in God, in ourselves,
and in one another the marvels ofcrcation by
the variety ofgifts that God has already began
to work in us. This healthy dependence, a
self-awareness that brings a great apprecia-
tion ofGod, selfand others, respects the gifts
ofeach individual. By doing so, it truly and
fully manifests thc body of Christ with all its
glIts.

This is the wondcrful and challcnging gift
of poverty: to sharc and to depcnd. It could
be said that thcse two clcments are preciscly
what God has been up to throughout salvation
history. God has continually sharcd himself
with us rcsardless of our situation. It has
been a genirine and cmpowcring sharing so

O
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that we might more fu y share and enjoy di-
vine life. At the same time , there is a healthy
dcnendence that in tum leads to mission. God
cails us with all that we arc and he calls us to
use all that we are to communicate to others
the invitation to share in divine lifc. It is by
our life ofoovcrtv that we are better cnabled
to recosniie this lnvitation and to answcr it.
Our sr6wth in holincss and our concem in
missi-on depend on it.

Jesus has told us that the poor we will al-
wavs have with us. Indced, the world needs
the poor. It needs thc poor to point this won-

derful and challenging relationship ofsharing
and dependcnce that can only bc fulfilled in
God. 

-Even if all of thc unjust oppressivc
structure of the world wcre ovcrthrown and
all "thc Door" liberated. the world would still
need us'- thc vowed poor who by our livcs
continue to call humanity to its Creator where
alone it can hnd rest.

In the end the glass is set before us. The
choice is ours: is it half empty or is it half full?
I have never heard of anyone's thirst being
quenched by a half empty glass! Have
vouffil

OLD AGE IN RELIGIOUS
0

LIFE

By, Charles Karumba S.J

"Happy birthday to you; may you grow to
blow l00l candles." Such are the encouraglng
remarks you receivc when you arc young. Onc
of the television companies in Kenya recently
tcleviscd a woman who was estimated as hav-
ins livcd 140 years. Isn't lhat a blcssing oflong
lif;? Some piople would ralher dcbale on that
point. To be old, blind, toothless, wcak - is a
blessing. Wcll, it depends on which religion
you belong to.

ln rcligious life, the final vows crown lhe
sclf-giving to a life commitment. The one vow-

o ing is silcntly saying "l commi{ mysclf in ca-
.t^iitv and iniimi. When I am indericndent andpacity and in time. I am independent and

" After the vows (bewheti I will be dependent." After the vows (be
they first or the final), one lives up to the values
of the order or congregation. The fulfilment of
one's goals and aspirations in the course of
one's life is reflected at old age. Erik H.
Erikson, in the 8'h developmenta-i stage states
that growth is the stnrggle for "intcgrity vs de-
snair." This occurs at the ase of55 onwards. If
vbu. v."rt *"t" positive in-the evaluation there
come! wholeness and completion. If you are
dissatisfied, then you will be complaining and
fearing death because you have not accom-
plished what you expected.

If vou evaluate vour vears as a well lived
then we see "a cheirful, ioy-filled clderly sis-
ter/brother". He/she has no regrets of missed
opportunilies and bittemess of the past. I re-
nidmber with nostalgia those days as a young
alterboy when one elderly priest loved the com-

pany ofchildren. He was a cheerful priest who
worild makc voices and was fun to bc around
with. Our elderly brothers and sisters in reli-
sious life. havc a special significancc to the
ieoolc: that relieiouilifc is poisible and wonh-
whilc. Thcy are a living lcstimony. ln most Af-
rican communitics fecundity is a great value.
Whcn African religious grow into happy old
sisters and brothers without having any grand
children, then the young generation can attest to
the reality of religious life; that you can be a
brother or a sister to everyone but a spouse to
none! Happy elderly religious. sends a.stronger
message than any vocational workshop. In
them you see the possibilities ofwhat you can
be in old age!

When on the other hand a religious leaves
the congregation at old age, many are perplexed
by such a decision. "Why did s/he stay until he
was old?" Here we have to understand that God
does not always match to our mind pattems.
The will of God is not static. It is dynamic. In
the Spiritual exercises of St. Ignatius, the
retreatant is invitcd to surrender his/her will to
God and request the love and grace ofGod (no.
234). If God doesn't see as we see, who then,
are we to judge others?

The words of wisdom in Ecclesiastes 12: l,
are so rich on how to approach old age, "Re-
member your creator when you are still young,
before the bad days come, before the years
comc which you will say, givc you no plea-
sure." Don'tjust try. Liv! thcm daily.fl 

-

"Our elderly
brotbers and
sLsters in re-
ligious life,
baue a spe-
cial signifi-
cance to t te
peopte; tbat
religious li.fe
is possible
and utortb-
utbile. Tbey
are a lluing
testirnon!. "
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"Properly
understood,
cha$iql is
tbe airtue
tbat makes
sexualiql hu-
manizing
andful;filI-
ingfor all
concertted.
It enbances
male-female
relation-
sbips by ele-
uating tbem
to tbeir full
dignity. "

CELIBACY

By Sr Mary Priscillah Ohawuchu IHM.

Chastity and nrginity have been cherished and revered in the Christian community since
lhe veryfirst day of the post -Resurrection church. While the rationale and motivation oJ
their practice have changed with the epochs of history and the development of theologi-

cal understanding, these virtues have remained highly esteemed by the church.

ity humanizing and fulfilling for all con-
cerned. It cnhances malc-femalc
rclationships by elevating thcm to their full
dignity. Chastity givcs a perspective from
which to make decisions and to get beyond
our cgotistical narrowness to a mutually
lifc-giving rclationship with the World
arouno us.

Beins the virtue that enhanccs and enno-
blcs maile-fcmalc rclationships and, ulti-
mately, all human relationships, chastity
becomcs a force for bringing about commu-
nitv. ln chastitv wc become mindful of thc
rights and nccd.s ofothcrs, rather than exploit
them for our own gain or personal pleasurc.
The virh:c of chastity provides a measurc
whcrcby we judge all our attitudcs and rela-
tionships. This virtue can be undcrstood as
thc ground on which wc scek to build a com-
munity out of right rclationships with each
person's dignity and well-being of primary
value. Gendcr and sexual function arc not thc
cxclusive criteria by which one person is re-
latcd [o anothcr in fricndship. in marriagc or
in the larger community; rather, one's
giftedness and dignity as a child of God, arc
the primary measures of one's place and func-
tion in all human relationships.

Chastity is the virtue that brings both celi-
bates and manied couples into mutually affir-
mative rclationships. Couragcous honesty
may require some painful growth in our un-
derstanding of chastity and celibacy. It may
also require the leaving behind of some cher-
ished beliefs and assumptions but, ultimately,
honesty will lead us to thc understanding of
what it mcans to be a celibate growing into
deeper and more life-giving relationships.

Discussing about chastityicelibacy, St.
Thomas said that, celibacy/chastity may bc
good, but, he addcd; "they are good only
when and insofar as they enable thc person
espousing them to achicve a greater good for
the society than they could achicve by marry-
ing. Indeed, this grcater good is attained by
the celibate when his or her life brines about
the spiritual progrcss of socicty thro;gh con-

It is with good reason, then, that our social
and rcligious systems have attempted - some-
times with sublimc wisdom and at other times
with abominablc ignorance and prejudice to
help us come to terms and live in pcace with
our sexuanly.

The Catholic Church is consnicuous for
her intcrest and involvemenl in thi scxual be-
haviour and attitud€s of hcr members and of
society at largc. She has consistently main-
taincd a vigorous stand in thc areas of birth
control, pre-marital sex, homosexuality and
othcr sexual behaviour.

A reflective look at some ofour traditional
values may reveal wisdom that will enablc us
to achieve a balance in the midst of so much
exccss. According to St. Thomas, reaching a
balance is what chastity/celibacy is all about.
Chastity takes its name from chastise, which
means to cleansc, purifu and modcrate our
sense appetites. In its most true meaning,
clrartrse does not mean to punish; it mcans to
guide and discipline the sensc appetites to-
wards a proper and harmonious relationship
with the reason and the will. Far from beins a
negative elemcnt. chastity is positive in thai it
brings about a balance. It purifies our sense
appetite fiom selfishness, but does not at-
tcmpt to eliminate them altogether. Thus,
chastity as it has come to be associated almost
exclusively with sexual appetite, is thc virtue
that moderates the use of sexual function in
accord with the rational discemment of what
is right and proper in any set of circum-
stances.

To be chaste means to place one's scxual-
ity and sexual appetite within proper relation-
ship to one's other appetitcs, reason and will.
Indccd, if sexuality can be seen as a process
by wbich each ofus is integrated into the so-
cial environmcnt, then chastity is the virtue
which guides thc integrating process. Chas-
tity, then, is not the non-usc of one's sexual
faculties; it is intelligent and compassionate
interaction with one another; it is self-giving
as well as self-receiving. Properly under-
stood, chastity is the virtue that makes sexual-

I
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tcmDlation and the fruits that accrue from that
activity. We cannot live a void; if we dispense
ourselves from the primary precepts of pre-
serving and advancing the human species
physically, we take upon ourselves the obli-
gation ofspiritual generation through a life of
contemplation and a sharing of the fruits of
that contemplation for the good ofthe church.

Celibacy as a state of life affords the com-
munity a visiblc sign of the evolution of hu-
man rclationships towards thcir perfection in
Christ-like love, love that is totally free and
self-giving. That is thc natural destiny of all
human lovc. It is the love of Christ made
manifest in His body, the Church.

The naradoxical situation of all human
ocrson ii dramaticallv addresscd for us in the
itory of encounter of Jesus with the Samari-
tan woman at the wcll (Jn 4:7-26). The
woman, who has been searching for happi-
ness in a succession of husbands, was effec-
tively drawn by Jesus to the realization that
her search should beein and cnd within her
own lifc, cntcrcd into and lived in union with
God's Word. In Him. wc are drawn to a unity
with and an acceotancc ofourselves. He is the
One who unmasks the deception of thinking
that happincss and fulfilment lie outside of
ourselves, in othcr persons or in things. As we
cnter into and embrace our own solitude, we
pass through its relationships that are free
from the entanglement of our egotistical ex-
pectations and necds. Celibacy, like marriage
can find its life only in the centre of our per-
sonal solitude.

Celibacy may be seen as a two-edged
sword that will either help us to move deeper
into the mystery of human relationship or,
failing that, cause us to live in the egotistical
shallowness ofpersonal dcvelopment; it will
admit no middle way. Growth can happen
only when the challenge of celibacy is ac-
cepted and responded to personally in evcry
aspect of one's life and relationships; that
challenge cannot live when it is passively of-
fered or accepted as a by-product of the cleri-
cal or rcligious state. The very essence of
personal growth and development lie, first of
all, in the ability to choose, as opposed to pas-
sively allowing our lives to be led by circum-
stances. It is the movement that separates us
from dependency on our parent figures and
takes us into the role of becoming our own
parent, so that we allow our lives to flow
from the centre of our existence into mature

owncrship of and rcsponsibility for our
cnolces.

Celibacy is the foreshadowing sign point-
ing to the rcalization of that destiny from
within the here- and- now community made
up ofpersons who are "not there yet". Such a
possibility can be fully grasped only if the
communitv is comoosed of the married and
celibatc pioplc tog-ether. Either group, with-
out the prescnce and influence of the other,
can too easily be lost in its own limited per-
spective. Thc cclibate can too easily forget
that the perfection of human love happens
within the struggle and pain of human rela-
tionships. The struggle and pain include: feel-
ing not fully undcrstood or being unable to
undcrstand, having stretchcd past one's
frailty so as to forgive, even whilc not rcceiv-
ing full forgivcncss, or being called upon to
give and to give again, evcn when giving is
taken too much for granted.

On the other hand the manied nerson mav
casily forgct that buman love can never bL
fullv contained or realised. even in the ec-
stasv of sexual union and the procreation of
onets o*n kind. The human h6art is oDen to
infinity, to God as it can be. We experience- at
times acutely a longing ofthe heart for more.
There is a point of inner solitude that aches
for the One who can fill it and quiet its yeam-
ing. That solitary achc can drive us to a rest-
less search in the delude hope that thc
longing can be put to rest by thc berfect lover.
the idealized hcro or heroine. It is then that we
need to be reminded that solitude, that hun-
ge1 is not thc terminal point of love but only
its beginning. Through that point, when we
are ready and willing to embrace it, we be-
come one with the self-giving love of Christ,
who gavc all and expected nothing in return:
who served, even while others were plotting
against Him; who forgave everyone, even as
some werejeering; and who by embracing the
mystery of His life and death, passed into the
fullness of all life with the Creator. It is by en-
tering into that point ofsolinrde and resting in
it that we are able to pass through it in order
to enter into human relationships free from
unrealistic expec[ations and deniands.

(Tb be continued in the next issue).
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DEVELOPING CELIBATE
INTIMACY:

Genuine Affective Love

By Don Bosco Ochieng Onyalla CSSp

Introduction
In an atmospherc like Tangaza Collcge

wherehctero-social andhomo-social rclation-
ships are simultancously offercd, intimate cn-
counters are cxpectcd. It is a socially
wclcoming and a collaborativc environment.
According to John Powellr, the most persistent
and restlcss dcsire ofone's life ought to be that
onc is fully human and fully alive. His daily,
nevcr omittcd prayer gocs this way: "O God,
my Falher, don't let me dic without having re-
ally livcd and really lovcd." In practice, if I
think of you as a fricnd and collaborator, my
emotions on mccting you will be warm and pos-
itive. If I see you as an enemy and competitor,
my emotions will be just thc oppositc.

For William Kraft2, love is the brcath that
keeps us alive and happy; it is the central dy-
namic of Spirituality and of health and go^od

scxuality. To this cffcct, if Donald Goergen" is
right in saying that thc decision to be single is a
decision to set aside the conjugal way ofdevel-
oping fricndship, but not a dccision to remain
emotionally unfulfilled, and a single person
lives with sexual feelings, can one factually
deny tlrc possibility of an emotionally intimate
friendship that is d€cply affcctionate and yet
senuinelv celibate?
My cxpcriences and readings are the basis for
this ongoing reflcction about celibate intimacy.

A Cherished Shift
Historically, celibates were guarded jcal-

ously against "the corrupting influences ofthis

John, Powell, Fullv Human Fullv Aliv€: A new Life throush a new Vision l9T6

William, F. Kraft, Sexual Dimensions ofthe Celibate Life Kansas: Andrcws Inc, 1979.

Donald, Goergcn ,-![g,!944!-1Qg!l!3!9. New York: Thc Scabury Press, 1974.

In his article: Li& jlllgfg!9llllq!4liqqilqlliD4y in the Celibate Vocation.

Scott, Pcck M.,

Thrs lovc is a gifl lhat simply says. I wanl lo-sharc wilh^you whilevcr I havc that rs gsod Somewherc in the
world thcre mav bc somcone who rs 'better loryouortorme. I h3l ts not lne polnr. tnepornlrslnallnave
chosen to sivc vou my gift of love and you have choscn to luvc me This is thc only sotl love can glow
lJohn Pou:ell. Unconiliiional Love lg?8. Back pagc.l

world." For Martin Pableo, one in this staie
could not help isolating oncselffrorn human so-
cial contacts that involved those ofthc opposite
sex. Thc situation entertained the rcprcssion of
affcctional and sexual cmotions. Onc grew to
profession and/or ordination without being
awarc ofone's scxual fcclings, much less being
ablc to cope with them constructively and
healthily.

The chcrishcd shifl came with Vat. II.
Clcarlv. celibacy is a call to a lifc of uncondi-
tional'lovc5 raiher than isolation; a life of
warmth and involvcmcnt with others rather
than coldncss. Sccular sciences dcclare that full
human devclopmcnt is greatly influcnccd by in-
tinrate relationships. Psychologists rcalisc that
one's mcntal health depends to a grcat dcgree
upon the knowlcdge that one is lovcd: valued,
priced, and carcd for. A cclibatc is no cxccption.
Tangaza Collegc witnesscs to this attcnlion to
thc whole person by providing an atmosphere
for open and wholesome relationships. En-
tering them largcly remains a matter of one's
choicc. But free choice always implies respon-
sibility.

Celibate intimacy is not ... It is ...
The spool upon which celibate intimacy re-

volvcs is unconditional Iove. Celibate intimacy
is no1 compatible with falling in love. Scott
Pccko ascertains that of all the misconccptions
about love, the most powerful and pcrvasive is
the belief that falling in love is love. Onc,
scx-linked erotic experienccs cannot be sepa-
rated from the fonner, consciously or uncon-

"can one
factuallt
deny the pos
sibiliql o:f an
emotionally
intimate
friendsltip
tha.t is
deeply affec-
tionate and
jet genu-
inely celi-
bate? "
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sciously; two, it is negatively temporary:
sooner or later, one falls out of love; three, it
drives one along the path ofomnipotence where
all things seem possiblc; four, it is not a con-
scious choice.

Celibate intimacy is not compatible with
genital love, despite the beauty and joy of the
latter. Forms of loving that entertain genitality
are not for celibate lovers. Although sexual de-
sires need to be integrated in intimate loving re-
lationships, Donald Goergen' holds that sexual
dcsire is not love in itself nor is it su{ficient for
intimacy in an ongoing relationship.

Celibatc intimacy entails a conscious
choice. One makes a decision to extend one's
selffor the purpose of nurh.rring one's own and
another's spiritual growth. If "the principal
form that the work of lovc takes is attcntion,"'
in celibate intimacy, we choosc to become con-
tinually attentive to the othcr. I am called to
seek for everyone's true growth and happiness.
Truc. But in practice, it is not possible to be inti-
mate with everybody. For Scott Peck, genuine
love for relatively few individuals is all that is
within our power For John Powell, one cannot
enter into an actual and ongoing love relation-
ship with everyone. For William Kraft, intimate
relations that take the form of sharing in trust,
dcpendability, respect, and fidelity can evoke
the most painful problems including sexual
ones, and yet they can have thc greatest re-
wards. For him more than three or four ofthese
friendships during a lifetime is impossible. One
is enough." In some sense then, every deep and
authcntic friendship is particular. Careful
choosing is a must in celibate intimacy: to
whom and at what level of commitment one
wishes to offer one's love. It is not falling in
love.

Celibate intimacy is an unconditionally lov-
ing relationship. Those involved say to each
other, I cannot always predict my reaction or
guarantee my strength, but, I will not reject
you! I am committed to your growth and happi-
ness. I will always love you. Be this as it may,
celibate intimacy needs to be expressed specifi-
cally in friendship. As Kraft William stresses,
such friendship takes the willingness to give
and help each 6ther beyond the cill of dury--a

Whether a celibate needs inlimacy

Celibate intimacy entails a close personal
relationshio with another individual. Does a

celibate need such kind oflove? In the words of
Donald Cocrgens, a healthy person is
self-centred. other-centred. and God-centred.
The task of Dcrsonalitv dcvelopment is to inte-
grate all thrbc. Psycho-scxual development is
the history of this capacity to love myself, oth-
ers and God in a freeing way. Experience has it
that it is quite difficult to love everyone if one
has never experienced a close personal relation-
ship. No wonder passion is the road to compas-
sion. Besides, closing oneself off from close
relationships with those of the opposite sex
somewhat impedes one from growing in his un-
derstandins of more than one-half of the hu-
man race.-Such impediment certainly blocks
the develoDment of the affective side of one's
personality. Clearly then, one's capacity to love
others deeply and warmly is blocked. Further-
more, John Powello deems one who has not ex-
perienced a human love with all its life-giving
effects disadvantaged. For such, the God of
love is very unreal, only possible at the level of
imagination.

The practice of celibate intimacy is undeni-
ably a manifestation of real love. The thesis of
Scott Peck's book, "The Road Less Travelled"
points out the need for intimacy among the celi-
bate, namely that "lasting enlightenment or true
spiritual growth can be achieved only through
the Dersistent exercise ofreal love."'thc more I
Love, the more my own spiritual growth is nur-
rur€o.

Be that as it may, such intimacy needs to
happen freely and as a mutual gift. Indeed, not
everyone is compelled to have one person with
whom s,Are feels free to share everlthing except
ohvsical sex. When one welcomes an intimate
ielitionship, three experiences can be expected.
One, a truly enriching and liberating experi-
ence, bringing one to a more vibrant sense of
ministry and a deeper commitment to celibacy.
Two, flight from celibacy in favour ofmarriage.
Three, mutual hurt in which one feels used by
the other. Ifcelibate intimacy is well developed,
it equips one with an immense ability to love
maturely. A celibate needs such ability to be an
effective minister in the Church. One can eet it
from a well developed celibate fricndship.-

What else can one say
The love of God was shown to us snecifi-

callv in the oerson ofJesus Christ. Conseirated

"it is quite
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loue euery-
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"It is a rela-
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may inaolue
a utatm
glance, an
assuring
touch, and a
respectful
embrace."

cclibacy is for the sake of the kingdom of
hcavcn, namcly, where God truly reigns and
where God is fully God. It is in thc person ofJe-
sus Christ that lhc kingdom has been fully real-
ised. Jcsus Christ is the kingdom of God
enfleshed. In fact, cclibacy entails being cap-
tured by Christ. To this effect, one can say that
celibatc intimacy is rooted in and modclled af-
ter God's love. Besides, true cclibacy is
achieved not in a single leap, but by a process of
slow growth. It is really a matter ofputting forth
every effort to achieve this goal.

Celibatc intimacy requires a high degree of
self-knowledgc. One needs to be relativcly
arvare and to a great degree familiar with one's
erotic feelings and desires to develop intimacy
with integrrty. Surely. celibatc intimacy re-
quires the serious responsibility of rcspccting
not only one's own integrity and human dignity
but also that ofthe loved one. This granted, celi-
batc intimacy can not be developed anywhere.
A bedroom, for instance, can hardly afford such
wanted dcvelopment. It is a relationship that
may involve a wann glance, an assuring touch,
and a respectful embrace. Granted. But, onc's
bedroom is so private that after such a visit, one
will be forccd to resolve the tension betwcen
one's privatc life and public life. Besides, ro-
mantic atmosphercs that go hand in hand with
regularity can surely promotc experiences that
place the desires lor genital intimacy in danger.
There is indeed a responsibility to avoid times
and places of such danger.

Experience proves that it is difficult (not im-
possible) to maintain an intimate relationship
bctwecn two people, only one of whom is celi-
bate. Whilc a non-celibate will be morc activelv
cngagcd in building a relationship wherc mai-
riage is a possibility, a celibate strives to be
unmarriageable. Honesty is needed before any
attempt is made. Also, celibate intimacy can be
most problematic for those who havc rcpressed
sexuality or who are sexually immaturc. Morc-
ovcr, tbcre are certain times when cclibatc inti-
macy can bc a risk. When one is hurt by an
intimatc fricnd, the reaction is diffcrent from
any other person hurting one. One may bc un-
dcrstandably rcluctant to love again. But, as
William Kraft' puts it, to cxpcct ncver to bc hurt
in lovc is hcaven, not carth. And as Scott Peck'
outlincs, all life itsclf represcnts a risk, and thc
morc_lovingly wc livc our lives, the more risks
we taKc.

Cclibatc intimacy takcs discipline. For Scott
Peck, with some discipline, wc can only solve
some problems: yet with total discipline, we
can solve all problems. This author sees
self-discipline as love translated into action.
Celibate intimacy, like any genuinely loving re-
lationship, is a disciplincd relationship. In other
words, ifl truly love another, my behaviour will
be ordered in such a way as to contribute the ut-
most to his,/her spiritual growth,'

Conclusion
Celibate intimacy is not a given relationship.

It takes growth. And it works only if those in-
volved are willing to work at it. It would be ab-
surd to see those who attcmpt celibate intimacy
as either fleeing from celibacy in favour ofmar-
riage or, much worse, using each other. This is
undeniably possiblc. But the possibility of an
enriching friendship that givcs one a deeper
sense of commitmcnt to his/hcr ministry in gcn-
eral and to celibacy in particular should not be
sidelined. In fact, the basic challenge is to see
Dotential virtuc wherc thcrc is vice. Authentic
lovc is not all that perfcct. Cclibatc intimacy is
such authentic love. If it were perfect, William
Kraft argues, commitment would not be neces-
saryo. Comrnitmcnt is called forjusl because we
are a unity ofperfection and imperfection.

Sureln development and maturity in celi-
bate intimacy is an idcal. It lakcs pcrfection to
reach it. But, not being perf'ect does not invali-
date the striving after perfection. Vitally impor-
tant is to accep! our humanity and to be realistic
about our expectations, without setting aside
our striving after thc non-genital ideal. As Mar-
tin Pable puts it, the qucstion of intimacy,
whcther in manicd or cclibatc vocarion. is not
an casy onc. It is a human proccss that gets to
thc heart ofhuman cxpericnce. Thc risk offail-
ure can bc too real to dcny. To me, it would be
better to risk failurc than to fall victim to John
Powcll's prophetic stancc, namcly,

"... Ilhoever shuts himself or herself in
the cocoott oJ self-protect ve defences, keep-
ing others always at a salb distance and hold-
ing on tightly to personal possessions and
privacy, willfind the price oflovefar too high
and will remain.fbrever a prisoner of
fear...s "a
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LIVING TRUE LOVE:
A Basis for Communitv Life.

Introduction
It takes effort to love. True love is not just

givcn. Somc ounces of energy arc expendcd to
iealise an ongoing relationifiip of lbve. This
granted, true love takes a choice: it is an act of
the will. In oracticc. "no matter how much we
rnay think we are loving, if we are in fact not
loving, it is because we have choscn not to love
and therefore do not love despite our good in-
tcntionsr" Similarly, living in a community rc-

I quires cverybody's cffort. Indeed. we do nott have to livc in a community.r wc choose lo Iive
in a community. lt is a matter of deciding to
joumcy through life with others, paying due re-
spect to the commonplacc fact that no one is an
lsland: that wc nccd each othcr on our journey
of lifc.

Be this as it nray, a truc acceptance of each
other's uniquencss is the bcst soil in which a

community can grorv. If thc samc is truc of true
lovc, namcly, that "a truc acceptance of ... cach
othcr's individuality and separatcness is the
only foundation upon which ... rcal lovc can
grow", it sccms right to say that truc love and
commurity lifc havc the samc basis. Heading
toward thc third nrillennium. it is worthwhilc
Davinc attertion lo what truc lovc lakcs. In our
..'*it".i"n.c. only a life of truc lovc guartntccs
an authcntically gcnuine community lifc.

I What true love takes
The sccrcl of staying in lovc is cornmunica-

tion.3 Lovc is csscntially a rclationship: it in-
volvcs at lcast two pcoplc, activcly sharingcaclr
othcr's lifc. Sccrcts arc communicatcd. slrarcd,
and so hcld in contmon. Cotnmunication is thc
lifc-blood of lovc and it guarantccs thc growth
of true lovc. It is thc vcry csscncc of lovc in
practicc. Rightly spcaking, thc rcal "sccrct 01'

staying in lovc is lo lovc, to kccp,sharing. to
kccp living out onc's corllrllitmclrl.'*

To this effect, it takes living love to love. We
have come across people who are experts in the
discussion ofthe reality oflove. Such have de-
bated intelligently, thought kecnly, and ques-
tioned thoughtfully about this reality of love.
Interestingly, the experts in question have ap-
parently found it problematic putting the reality
of love in practice. It is even unfortunate that
harsh criticisms are issued upon those who at-
tcmDt the oractice of true love that takes the
fonir ofcoritinual sharing. Little do thesc critics
pave way to the biblical comment, "Sce how
ihey lov6 one another." Amidst such unfortu-
nate reactions, the word of consolation has al-
ways run: the practice of love is a costly
drscipleship.

It takes the scarch for unity and not happi-
ness to bc working at true lovc. Happincss may
only comc as a by-product. Unity takcs prece-
dencc. It involves striving lor transparency:
sharing and bcing in conslant communication
and so in comrnunion. Thc kcy word here is
fricndship. This calls for scnsitivity to olhcr's
tastcs, idcas, and points ofvicw. Happiness may
not be the only by-product. Unity can also in-
volvc things that are pain[ul. ln out own cxpcri-
cnccs thcre arc moments whcn facing honesty is
hard and yct onc cannot just lic; timCs when wc
arc lorccd to doubt cach othcr in thc commu-
nityl Such morncnts rcveal thc other by-product
of unity: pain and struggle. To attain honcsty
and transparcncy is thc work of truc love. Only
a scarch for unity can briDg thcm.

Truc lovc takcs a continuous. nlutual and rc-

" In our ex-
pertence,
only a li;fe of
true loae
guarantees
an autbenti-
calljt genu-
ine
communiA
liJe."

ciprocal support of pcrsonal wortlr in a

lovc-rclationship. Thc starting point is this

lovcd, fbr. ln lovc, thclovcd, and carcd tor. In lovc, tllc lnost prcclous
llift onc olTcrs to tlrc otlrcr is no norc than onc-
iclt'. A gitt nccds to bc adrnirablc to bc gcnu-
incly acccptcd. Likcwisc, wc nccd lo nrakc
oursclvcs lovcablc in ordcr (o bc lovcd. This
takcs prcparation: wc nrust prcpilrc oursclvcs to
bc lovcd. Truly. succcss in lrcing lovcablc cn-

3

4

Scort.
Growth. Ncw
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and krvc.f, bo'nd that cnahlcs lhcrrr strrvc lirr salvatiorr rlrilivitluirlly ;rml collcclivcly. l his sftcilic:rlly txrtrrls lrt
"Rcligious Conrrnuni(ics".
John. Powcll,'l'hc Secrct ofStNyin{ in l:!ry3. Argtrs (irrrrntttnicnlion. 197'l l 7l).

John Powcll, lbid.. p. 70-71.



PAGE I4 TANGAZA VISION MAGAZINE

"We Jall to
loue and so
cause pain
on tbose ue
liae utitb in
the comrnu-
nit1t, tbose
neor us,
trouble in
tbe commu-
nity."

standand accept myself, make myselfloveable,
in order to be loved. Yet I cannot understand
and accept myself as I am until another has

come to understand and accept me for what I
am. Clearly, "once we have been accepted as wc
are and loved for what we are, the symptomatic
problems with which most of us struggle in life
witt yietd to this self-knowledge and accep-
tancc.'" ln practice. a true and meaningful bu-
man fricndship supposcs that we are able to
share oursclves and to rcvcal ourselves to an-
other who is our friend. It is notjust merc asso-
ciation. It entails cntrusting the other with our
secrets, accepting the other's confidence. Love
is a self-donation. Importantly, I can love others
only to thc extent thcy are truly the focus ofmy
mind, hcart and lifcl and I can find myself only
by forgetting myself, Thus far, love is costly
and demanding.

True love takes time. This is mainly becausc
of what it demands. It "dcmands a history of
giving and. receiving, laughing and crying. liv-
ing and dying. It never promises instant gratifi-
cation. onlv ultimate fulfilment'." Love
demands the willingness to suffer, to struggle,
to work and to join in the rejoicing. Joining a

venture that involves suffering and struggle is a
riskv business. In love, there lies a risk of suf-
lering grief that comes from temporary separa-
tions, be they psychological or physical, down
to the final seDaration of death. In fact, "the
more lovingly we live our Iives the more risks
we take...'d Cranted that the only true end of
love is Soiritual Growtha or human evolution,
being responsible for another's spirirual growlh
is taiine. Remember. among all risks in life,
"the greitest is the nsk of gr6wing up..."5 The
move from individualism to solidarity, selfish-
ness to love, division to unity, is not without
risks. Creating an atmosphere where the other
feels more and more free and needed is not eas-

ily achieved. Yet this is what true love takes.

True love may take many more works. Nev-
erthcless, this ongoing reflection would be in-
complete withoua the mcntion of attention and
true iistening as a work oftrue love. Loving an-

tails becoming loving, and loving in a disci-
plincd but human way.

To that extent, true lovc begins with the self-
But, most importantly, demands
self-forgetfulness. TIic basic challenge in our
human lifc is that of sclf-understanding andhuman is that of sclf-understanding and

rce. It is not easilv achieved. Thes€lf-acceptance. It is not easily achieved. The
rcalitv is rather oaradoxical: I need to under-rcalitv is rather paradoxical:

John, Powell, whv Am I Afrrid to Love?

John, Powell, Unconditional Love. p. 56-57

Scon, Peck, Op. cit., p. 134

Scott, Peck, lbid. p. 106.

lbid
Ibid, p. 125.

Ibid, p. 127-128.

other involves giving one my attention, attend-
ing to one's growth. The best way ofexercising
our attention is by listening. True listening
takes the effort ofconcentration. In plain terms,
"you cannot truly listen to anyone and do any-
thing else at the same timc."o True listening also
calls for "the discipline of bracketing. the tem-

of one's own prejudices,porary glvlng up ... oI one s own prejuqlces,
lrames ofreference and desires so as to cxperi-
ence as far as nossible the soeaker's world from€nce as far as possible the speaker's world
the inside. stcooine insidc his or her shoethe insidc. stc'pping insidc his or her shoes. .."7
A lot morc can be said about true love. The
bottomline fact is this: love is work. It also takes
effort to bc a living mcmber in a community.
What is said about true love forms the basis of
community life.

Failure in true love is failure in
community life

Community life takes what true love takes.
The steps necessary lo achicve maturity in our
ongoinI human growth arc the same steps vital
toward achieving ongoing life in the commu-
nity. A life of truc lovc guarantces good com-
munily living. But also it is basically through
the community that wc can achieve hcalth and
wholeness in our lives, that we can leam to lovc
ourselves, that we practicc living understanding
and in pcace with others.

There are moments when we endure agonies
of loneliness; times when we live in frustra-
tions; occasions when we experience emotional
and cven spirirual starvation. Our own cxperi-
ences rcvcal that these pains come our way
when we have failed in lovc; when wc hit snags
on our joumey of true lovc in the community;
when our ongoing relationship of love in the
community begins to ail. lJnder such pain, we
begin to be preoccupied with ourselves. Such
seii-orcoccuoation b-ccomes an absolute obsta-
cle t6 a life 6f love in the community. Nothing
seems to work out wcll. For during pain, one
usually thinks ofoneself. We fail to love and so
cause Dain on those we live with in the commu-
nity, tf,ose near us, thus trouble in the commu-
nlty.

When one's sense ofworth is threatened as a

result of diminished love, emotional suffering
comes home to stay. In a community, this may
surface as hostility, namcly, a self-defensive an-
ser. When there is a true lover, one will afford
dialoeue and this angcr will be ventcd out con-
struct'ivclv. Lack of iuc love will make this an-



ger gather as to ripen the setting for
displacement of emotions. Little things like
latiness at a community activity. untidy lable.
late meals, break loose all hell. Anger is acted
out on the nearest victim, namely, a community
member. No wonder "only the reassurance of
an acceDtins and understanding love will lure
the anxibusihe guilt-ridden anJthe supposedly
inferior Dersons out from behind their
defences."r Those who love us shape our lives.
If we fail in love, our lives become continually
shapeless and eventually deformed as long as
our succcss in failure to love persists. All things
fall apan. We remain no longcr at ease. Com-
munity life becomes an unbearable burden,just
unmanageable.

Peoplc are transformed by their relation-
ships with those who are closest to them. Such a
lransformation calls for constant communica-
tion that brings to the other something new. ln
other words, "whcn you open to me a part of
yourself, a reaction, a hurt, a tendemess or a
fcar that I have never before experienced in
you, I am made morc aware of your depth and
your mystery. I no longcr take you for grantcd,
or foolishly belicve that I know you so com-
pletely that I need not look for an1'thing new, as
though you will always be thc_ unchangeablc
you that | first mct and lovcd."'Onc who has
lailed in true love will not see others' depth and
mystery. One takes others for granted, assum-
ins that he/she knows others so well that no
ne-wness can be expectcd. The community re-
mains dull. Such dullness can be interpreted as
death, for in the garden ofhumanity, what is not
growing is dying,

To be sure...
The life of love is diIficult. Community liv-

ing is such life. Nonetheless, it is not an unre-

I warding life. In our own experience, "a life of- 
love ... is the only truly human and happy life
for a community. It is filled with concems that
are as deep as life, as wide as the^whole world,
and as farieaching as etemity..."3 One who de-
velops and lives true love cannot fail in commu-
nitv life. Indeed. "love is the ultimate and the
hijhest goal to which humanity can aspire."a
oie worild dare say with Alfred Adlct' that all
human failures are the results ofa lack oflove.

Love is costly. True. But the altematives are
deadly. It would be sad for one to go through
life without loving. Yet what other sadness is I

I lbid, p. 54.
John, Powcll, The Secret ofStavins in Love. P. 82.

John Powell, Whv Am I Afrrid to Love? p. 109.

Vicror Frankl,_M4!!S3qsL&LM!eoia&
Quoted in John Powell's Unconditional Love.
Tony, Gough, lmoroving vour Relationshio Throush Communicatioo.
Tony, Gough, Ibid, back cover.

Spiritrn Rule of Life, no. 7. (Acts 4:32)

lohn, Powell, Whv Am I Afraid to Love. p. 120.
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grcater than going through life and leaving this
world without ever showinq those one loved
that one had loved them? As'far as we are con-
cemed, the fact of sharing (communication) in
an ongoing relationship of love in the commu-
nity cannot be substituted. lt may be that "there
is nolhins untidv than the world ofhuman rela-
tionships-"8 Thdre may be differences. argu-
mcnts, conflicts, unresolved issues ... yet
communication remains key, for "a lasting inti-
mate relationship ... begins and is sustained by
effective communication ..." wherc "differ-
ences can be bridged... through improved
sclf-expression. . . " and "conflicts resolved cre-
atively through proper communication."T Only
under such circumstances can community life
stand. There has to be an open, free-flowing ex-
change that leads to plans and decisions.

Conclusion
Our Rcligious Congregations lay heavy

strcss on Community Life. The community is
scen as the source of cnrichment, where mcm-
bers draw their insniration: it is the mcdium for
formation. Its vital importance cannot be over-
emphasised. Admittedly, Jcsus Christ is the
main formator in religious communities: both
in initial and ongoing formation. In fact, Christ
is the still point ofthe turning life in a religious
community. He unites members in a bond that
nced not be broken. Thc Augustinian Mission-
aries cherish St. Augustine's scriptural call that
"oeoole should live in one mind and one heart
t6walrds God". The implication is that there is
an expansion ofthe mind and an enlargement of
thc heart in good community living. This can
come with ease when there is true love.
SDiritans take for their motto the words used to
discribe the early Christian community: Cor
Unum et Anima Una (One heart and one soul)."
Key in all this is a Sharing that entails commu-
nication. Only this can keep true love in the
community buming. Surely, in community life,
true love has no subslitute. In fact, there is noth-
ing else, just love ... love . . . love. It is a long
and hard road; it is an altar of sacrifice; it asks
an enormous price of self-forgetfulness; it must
seek nothing for itself. Love is the only way to
human"destiny and to the feet of God, who is
love. ..-

By Sr. Faitb WanJiku Mutaniki, AM.
and Don Bosco Ochieng', CSSP.

"People are
tronsformed by
their relation-
ships reith
those who are
closest to
them."
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THE HEART OF THE MATTER

"From tbe
beginning
thne uornen
andmen
baue gone
beyond
boundaries
laid doum
for tbem by
cultut'e and
tradition."

By Sr. Stephanie O Brian, IBVM

Graham Greene, a novelist and
searcher for the truth, has God speak of
what is really important for each of us..
which is "The Hean of the Matter"

And the Lord God said;
I myself will dream a dream within
you
Good dreams come from me You
Know
My dreams seem impossible,
not too practical.
Not for the cautious man or
woman.

A little riskv sometimes,
a trifle brash perhaps
Some of my friends prefer
to rest more comJortablv
in sounder sleep,
with visionless eyes.

But from those who share mY
o reams,
lask a little patience, a little hu-
m our,
some small courage,
and a listening heart.

I will do the rest.
Then they shall risk and wonder
at their daring;
run and marvel at their speed;
Build, and stand in awe at the
sight of their building.
You will meet me often as You
work
in your companions who share
your risk:
in friends, who believe in you
enougn
to lend their own dreams,
their own hands, their own hearts.
to your building.
in the people who will find Your
doorway,
stay awhile, and walk awaY
knowing they too can find a
oream. . .

There will be sun-filled days, and
sometimes it will rain.
A little variety; both come from

me.
So come now, be content.
It is my dream you dream: my
house you build;
my caring you witness; my love
you snare;
And this is the heart of the mat-
ter.
lVaniiku is third born in a family of six.

An intelligent, beautiful girl much loved
by her brothers and sisters. Her grand-
parents and parcnts place great hope in
her. great promise for thc family.

She passes well in Standard 8, gcts a
placc in a good school and now has com-
irlcted Foim +. "Shc will givc binh to
iood, intelligcnt children...more chil-
Eren will be born to our clan...life will
continue... we will always have some one
to 'hold our head' when we go to rest".
Wanjiku comes home. There is great re-
joicing. Gradually news is whispered
around "she says she doesn't want to
marry or to have childrcn.. she wants to
be a sister! to live like the sisters at the
mission.. to give her life to God...Oycec
oyee ..." "Not even a single chilcl... nothing
to support us in our old age". This is not
very pleasing. yct, gradually tl.tc disap-
rroinrment is dealt with. Without fully un-
derstanding, a blessing is given by good
people who do not want to hold hcr back
from Ngai.

From the bcginning of titne womcn
and mcn lrave gone beyond boundaries
laid down for them by culture and tracli-
tion. Their motivation was so strong tllat
they were able to turn obstacles into stcp-
ping stones and did not givc up in tltc
face of opposition. ln Old Test:rmcnt
times Sarah and Abraham left their bomc
and country in rcsponse to the call of
Yalrwch. Ruth was able to livc with a peo-
plc not her own. So strong was ltcr lovc
lnd fidcliry ludith wcnt far beyorrd wltat
was proper and cven endangert'd her
own lifc to save hcr pcople . Mary of N:rza-
rcth usherccl in thc rcign of God by say-
ing a couragcous Yes to the Angcl and
ilcccpting to givc hirth to Christ.

An
W:trd,

cxample in latcr timcs is Mary
Foundrcss of the l-orcto Sistcrs.
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She was a woman who saw possibilities
for woman away beyond her time and
culture - the culture of (17 England and
Eurooe and of the Catholic Church at
that t-ime. Her call to save England, then
under the yoke of the Penal Laws, for the
Faith. had deeo roots in her own child-
hood. She grew up in a family where
there was convincing witness that Faith
was orized above honour. above wealth
and above life itself. All around her were
stories of her own relatives who were im-
orisoned and even martvred. Another as-

lect of her background would have been
the education situation especially with
regard to women. The non-education of
women had a long history. Back in Ro-
man times Vigil had declared woman "an
unstable creature, not made in the image
of God as man is." (Aeneid IV;. Thinking
had not changed very much by the (17
and this was the situation in which Mary
Ward, believing that women's influence
in the family was so strong as to be a pow-
erful channel of Faith, found herself
called to educate women.

Hers v/as not the blinding certainty of
St. Paul at Damascus but many search-
ing's, uncertainties, doubts, sufferings
and even failures. Through it all was her
absolute and complete giving of herself
to God's dream for her and the values in-
volved in it.

what were some of these values? She
enumerates them in an account ofher in-
sight into the qualities of Soul needed in
order to be "Wholly God's: FREEDOM
from all that would make one cling to
worldly values such as honouq renown,
posscssions etc. JUSTICE: where actions
flow out of a hcart which is true.
SINCERITY: that integrity which enables
us to "be as we appcar and appcar as we
are". This being "Wholly God's" was not
to take us out of the world but enable us
to be fully involved and help to bring to
awareness God's presence and love in all
things and in all pcople.

Somc of the difficulties involved in liv-
ing out thcse values came from her insis-
tence on: -no particular form of religious
dress; our identity was to lie in being
clothed with Christ.

- no enclosure, she was convinced that
caring for the Faith coulcl not be done in
thc cloistered isolation insistcd upon by

the Church at the tim€ but must be ac-
comolished in the midst of the social and
inteliectual life of the day.

- the fact that both the intellectual and
spiritual capabilities of women are equal
to those of men. In answer to a certain
holy priest who remarked about her and
her followers "It is true while they are in
their first fervour but fervour will decay
does many times grow cold, but what is
the cause? Is it because we are women?
No, but because we are imperfect
women...and I trust in God that women
in time to come will do great things" An-
other charge laid against them was' they
spoke on religious topics and discussed
the faith as though they knew something
about is' and 'of course they would teach
here sy since no female mind could possi-
bty group theological truth' (from'Women and the Church by A.M.
McGrath).

That they governed, not by any male
order or bv bishoos as was the custom
but one of ihemselves, subject directly to
the Pope.

These difficulties proved so great and
hcr determination not to compromise
where the glory of God was concerned
was so strong that her vision was not real-
ised in her own lifetime. Approval came
many years later and many groups of ap-
ostolic women benefit from her sDirit
and her foresight.

The FIRE which kept the dream alive
and enabled her to pursue her goal was
her deep prayer and faith in God. A heart
so attuned to God that His dream and
hers were one.

Each of us has a dream. God dreaming
in us recognised through our gifts, tal-
ents and dcepest desires.. the calls that
come through our daily experi-
ences...through what is needed to bring
about the reign of God in our world to-
day.

rVhat are the values which underlie
your dream?

rVhat are the risks and challenges of
living them out?

'Where do you, each day, get the 'Kuni'
to keep the fire alive

And this. in the cnd. is the Hean of the
Mancrfl

"tbat integ-
rity u;lticb
enahles us to
be as ue ap-
pear and
appear 4s
u)e afe".
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CELIBACY- WHY?

"In many Afri-
can cultures.
and more spe-
cifically with
rcfercnce to
my Lomwe
ture in M'
embracing the
celibate lift fo,
Iife is a dis-
grsce to the
community."

By Clement Mmana OCD

Tangaza College is well known as a col-
lege for the religious. However, to say that it
is a college entirely for the religious would be
speaking without any analysis. It also wel-
comcs lay students.

Anyhow, walking through the corridors of
Tangaza College one is faced with the reality
of most young men and women who embrace
the celibate life. One keeps questioning:
"Why opting for such a life?" Furthcrmore,
what is it that impels a young man/woman to
throw over all the opportunity of worldly re-
sponsibilities, the pleasure of having a life
partner and sets on this widely despised road
of our Lord? This is something the world is
ever curious to hcar explained and will never
understand.

Embracing a celibate life needs a lot of
faith in God. But then, suppose we are
sceptical about God's existence, what would
be the meaning of celibacy? Would we speak
like the philosopher Voltaire: "If God did not
exist it would be necessary to invent him?"
Anvhow. belief in God cannot be taken for
sra;rted. William Reich said: " Most intellec-
iual people do not believe in God, but they
fear him just the same."r

Soren Kierkegaard says: "lf God does not
exist it rvould of course be impossible to
prove it; and if he does exist it woirld be folly
to attempt it. For at very outset, in beginning
my proof, I will have presupposed it, not as
doubtful but as certain (a presupposition is
never doubtful, for the very reason that it is a
presupposition), since otherwise I would not
begin, readily understanding that the whole
would be impossible if he did not exist." 2

However, I am not trying to turn this paper
into a philosophical discussion, hence let me
continue with the motif of the paper.

In many African cultures, and more spe-
cifically with reference to my Lomwe culture
in Malawi, embracing the celibate life for life
is a disgrace to the community. It implies in
some way that a person is what abnormal. It is
in the blood of the people that, whatever else
a person has or is, without maniage and chil-

dren, one is nothing. Such a person is to be
damned, a lost soul. Without maniage and
children, a person is most likely already "rot-
ten" or dead. No wonder then, marriage and
procreation have the greatest importance in
life in that particular culture.

It is with this thousht in mind that when a
boy/girl informs his/hir parents of a decision
to live a cclibate life, the family is quite em-
barrassed when it comes to tellins their
friends. They normally say: "You kn-ow it's
his/her idea." Obviously, neither the boy nor I
thc girl is going to speak about what has taken
place in the secret messages of thc heart.
They are afraid of being misundcrstood or,
worse still, of being mocked. But to those in
whom they have confidence, thcy will reveal
all.

Then we misht ask ourselves: "Is there a
search for and in encounter with God which
may entail the sacrifice of maniage?" Obvi-
ously, yes. That is the reason why, in ths case
of all the major religions, there have becn
men and women who, in order to find God
more truly, rcnounced not only marriage but
every kind ofsexual union. If, then, every agc
has oroduced men and women who have seen
it fi-tting to renounce such relationships the
better for finding God, our age can and ought
to have its witnesses as we approaching the
third millcnnium. We are therefore encour-
aged to bear witness to Christ despite our lim- {
itedness. We cannot claim to be entirely
faithful neither can we claim to be entirely
unfaithful.

Christ's proposition for celibacy remains
valid for today as it does for tomonow (third
millennium). We must not be surprised be-
cause it shocks people. If the world chooses
to believe that celibacy is impossible, that is
its affair. Christ lived the celibate life, and so
did his apostles. It is with these same apostles
that he shared his thouehts.

So answering the luestion:" Why Celi-
bacy?" It is for the sake ofGod's kingdom-the
God we believe in and for its eschatolosical
aspect.LJ

8ii:: fi *l'fi,fitii,ilal8li*#iiffiii*r' sixth edition' corumbus'

tbid,389.
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REFUGEE MINISTRY:
an interview with Fr. Gervase

Taratara CSSpI

By Bosco Ochieng and Elias Mokua

What is the general
description of this ministry?

This ministry is in Kigoma diocesc. It
hosts ovcr 300 000 registercd refugees: scven

camps from Burundi; and 2 camps from
the Democratic Republic of Congo. The Bu-
rundians Drcsencc dates back to 1972. Thc
majority 

-r,r,ere 
placed in Tabora Region

(Ulyankuru camps); and Sumbawanga
(katumba and mishamo) while others re-
mained in Kigoma. Due to insecurity in Bu-
rundi, they have bcen flecing into Tanzania
throughout 1970s and 1980s. Around
1992193, some went back voluntarily but
their hope was cxtinguished in October 1993
rcsulting from the attempt to ovcrthrow the
dcmocratically elcctcd government lcd by
Prcsident Ndadayc who was assassinated.

Since 1993 up to date, rcfugees have bccn
coming into this region. With the war in
Rwanda (1994) and in Zafte (the prcsent
Democratic Republic of Congo) (1996), the
Burundians who had fled into Zaire since
1972 togethcr with the Congolesc from the
Eastern part fled to Kigoma crossing lake
Tanganyika, while the Rwandese were
camped in Kagera region. The Rwandcse
were repatriated in Dccember 1996, but the
Burundians are still in the rcgion. The rcfu-
gees from Burundi are in 4 regions, namcly,
Tabora, Ruluva, Kigoma, and Kagera; the
Congolese are in Kigoma, a placc that hosts
more rcfugees than anylvhcre else.

Thc humanitarian aid, that is, food, shelter,
water, sccurity, hcalth care and protection are
taken carc of bv the various
Non-Governmental Organisations (NGOs')
who ooeratc under the U.N.H.C.R and the
govcmment pcrsonnel fronr the Ministry of
Homc Affairs (MHA).

What is the Nature of your
mission in the Camps?

In the first olacc. we are not an NGO. We
arc a pastorai team. We started with thc
Rwandese in 1995 - Dec. 1996 in Karaewc ad
now with thc Burundians in Kisomi sincc
1997. Wc takc carc of thc pastoral and spiri-
tual well being of thc refugees. Mcanwhilc,
we arc working in thrce camps of a total pop-
ulation ofovcr 80 000 people. Ovcr 90o% arc
Christians, 50% of which are Catholics.

The pastoral needs that wc try to addrcss
are the procurcment of basic human rights
and thc creation ofan environmcnt whcre ba-
sic needs can bc met or partly met; and wherc
safety, trust, health care, food and informal
cducation exist. We also create thc milicu in
which life can be as normal as oossible. and
wherc the spirit and the digniry bf thc pcrson
can grow dcspite thc immense hardships of
the total situation.

Thc concrete tasks that we are involved in
include: advocacy, informal cducation. coun-
selling, net-working, empowering, defend-
ing, reconciliation, conflicts rcsolving,
community building on family and the whole
community, taking into account thc fact that
the Burundian community in and out has bccn
disintcgrated. We also deal with what pertains
to our priostly ministry.

What are some of the
Challenges you face?

One of our missionarics said that the word
of God has to challcnge people's lifestyle.
This is a fundamental truth. But at times you
have to wait. It is difficult to say that "God is
Just" to someone who has been wondcring for
over 27 ycars. and cannot pcrccivc going
homc safcly any timc he wants. lt is cqually

" It is diflii-
cult to say
tbat "God is
Just" to
someone
u to bas
been uon-
dertngJor
oaer 27
years, and
cannot per-
ceiue going
bome safely
any time he
u)ants."

Fr. Cervasc Taratara is a Spiritan missionary. Hc is currently rcndcrin* Pastoral and Spiritual seruiccs to lhc
rcfugees rn Kigoma - Tanzdnra }|c gladutlc]l from Tangaza'Collegc in 19q5. Stnce lhen. he has been working
wrth hl( contrere. tr. Jo\elnat Krlawlla. L)5p. among tnc relugees.
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'Figltting
brings uic-
tory to tbe
one uith
stronger
ueaporLs,
and ittjury
to tbe
ueaker But
some tirne
late4 tbe lat-
tennigrtt get
tbe strongest
w'eapon and
u;in tbe
battle."

difficult to_tell somebody who has bcen sepa-
rated by his family and does not knbw
whethcr they are alive or dead that "the fam-
ily is the basic Christian Community". It hu-
miliate s all thc more whcn surrounded by
thousands ofyouth between l4-20 years who
are supposed to be in school but are wonder-
ing about in thc camp strcc.ts; and \.vhen you
nave nothtng to do wlth those who cannot
continue with their education which was dis-
turbed by war!

Is there hope for any
Vocations to the Religious and
priestly life?

Though people live in sub-human condi-
tions, lile goes on. People have hardly aban-
doned rhiir God, aird God has'never
abandoned them. This gives the assurancc
that vocation to consecrited life is nossible.
But it must takc time. There are manv vouns
boys and girls who ask to join differirir relil
glous congregations. I know a numbcr ofsis-
ters, brothers, pricsts, and cven bishops who
werc refugces at somc skgc. God has been
journeying with his people. Pricsthood and
prophccy as an institution in the Church have
the role of sanctif.,ing. reconciling and wam-
ing the people of God'to remain fiithful even
in the midst of troubles and rribulations.

Is there any hope for these
Refugees to go back home?

- I sce this happening, but I cannot say
whcn. Somebody bccomes a rcfugee when he
is threatencd, and once that which-made him a
refugee is no more, he goes back home. This
was true even with Jesus. When Herod had
died, Joseph was told to brins back the child
and the mbther: Mt. 2: l9

The Arusha peace talks on Burundi, under
thc mediation of Mwalimu Nyerere, are an-
other clement that brings a hope for pcace. By
mceting and negoriari;g, peoile didcover rhe
bonds that unite thcm. The formal obiect of
the negotiation isjustice ro each ofthe irarties
in a dispute, The whole purpose of negotia-
tron ls to eltect chanse-

. Part ofour missio-n and our preoccupation
is to preach reconciliation without which no
peace can be attained. Fighting brings victory
to the one with stronger weapons. and injury
to the weaker. But sohe timi later, the litter
might get the strongest weapon and win the
battle. This does not guarantee peace. Peace
comes only when there is true conversion that
embraces the other as a brother and as a sister.

Mcn and women arc capablc of this. Accord-
ing to how I sce it, what has happened and
what is happening that man becomes a wolf to
his fcllow man is a Drcparation for a second
Baptism, that will clearisc humanity from its
old sinful naturc. -This will bring a new spirit
that enables people to bclieve that all are ire-
atcd in thc imagc and likeness of God; and
that all havc thc right to rhe narion; and sharc
rts resourccs and duties.

What word do you have for
Tangaza Students?

Mcdia has it that the 1994 war in Rwanda
claimed about a million lives, rendering oth-
ers homeless and had to take refueees in other
countrics. For Burundi, it is sai-d that since
1993, after the assassination of oresidcnt
Ndadaye.200 000 people have be6n killed,
lcave alone thosc who dicd as lrom 1972 on- r

wards. Ovcr 500.000 pcoplc are rcfugees in
Tanzania and othcrs are in iome othcr Afiican
countries and abroad. Evcn after the reoatria-
tion of the Rwandcse in 1996. reccnrly some
thousand rcfugccs from Rwanda wer6 given
asylum in Tanzania. Don't forget that ihcse
countrics' largcsr population. iniluding lead-
ers, are Chrisiians'and more so Catholics.

My word to Tangaza studcnts is this: You
should be awarc that the prescnr social, politi-
cal, and economical situation in Afriia nres-
ents a very big challenge to thc rradirional
undcrstanding of bcing a missionary whose
prc-occupatlon was to "sav€ souls".. In the
Rwanda and Burundi cascs. ir is Chris-
tians/Muslims who kill onc anorher! This
shows that one does not necessarily become a
Christian by baprism. A rrue ihristian is
bound by the commandment of love of God
and neighbour which calls for unity, justice I
and pcace and respect and which firomotes -
human life and dignity. Hatred. injuirice. dis-
cnmination against, selfishness... resulting
ln kllltngs seem to ovcrcome the former.
Graduating students from Tangaza need to
address these issues, more than the number of
people to be baptised.

What else czrn you say?

_ I hope that the answers I have given to
these questions will help the readers t-o under-
stand the real refugee situation and the cause.
My own_ appeal to the refugees is that they
may not lose hopc when things seem to delay,
for when thingi are rushedl the results aie
usually regrettable. Conversion takes time.
,A.1{, there can be no peace when every side
holds to its own formei preiudices. It is in ius-
tice and charity that peiceiomesfl.
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ST. PAUL : THE FOUNDER OF
CHRISTANITY?

Odigwe, Fancis Uchenna, Ocd

Down the ages among theologians, and
among historians there has bcen the debate on
the enthronemcnt of St Paul, the Apostle of
the gentiles, as the founder of Christianity.
This paper shall seck reasons for this preten-
sion and evaluatc them in thc light of scrip-
tural evidcnce beforc us.

The peoplc who crowncd Paul the founder
of Christianity would argue that thcrc was no
communication or transfer of doctrines bc-
twecn Paul and thc other aDostles. Paul ncver
rcccived any formal doctiinal instruction or
tcaching by way of training from anyonc.
This is in contrast to the othcr aoostles who
wcrc dircctly callcd by Christ and givcn doc-
trinal instruction in thc form of traininc for
thrce ycars. ln this way. thcy havc Christ as
the source and authority of the knowlcdgc
they comn'runicate to people. Paul's casc was
quite diffcrent and unique. Hc neither saw
Christ physically nor received any orientation
course from other apostles who met Christ.
Since nobody taught him or guidcd him, he
has no any othcr sourcc or authority than him-
scli His doctrines are apparcntly the products
of his initiative and rcflections. For this rea-
son some peoplc concluded that he is original
in his thinking and since he was able to go far
without a guide, he is a genius. Thus, hc is a
founder in this rcspect.

The Pauline theology of 'Law frec' Gos-
pcl, is promincnt for the originality of his
tcachings. The early Christians conceived
Christianity as an 'offshoot' ofJudaism. Con-
scquently, they held the Mosaic tenets as their
code of conduct and therefore, necessary for
salvation. However, with the convcrsion of
Paul and the consequent reccption of gentile
convcrts into Christianiry the problcm of the
stams of Gentiles vis- a-vis the Mosaic tenets
arose. This oroblem threw the entire Chris-
tendom asunder. St Paul propounded what
theologians today consider as 'a Law free '
theology as a solution to the problcm.

In this theology Paul argued vigorously
against the imposition of the Mosaic tenets on
thc gentilcs- For him, though the law is relc-
vant, it is unnecessary for salvation. The pre-
requisite for salvation is faith. ( Rom.
3:21-22.) One is liberated from thc law once

one embraces Christ by believing in him. He
cited Abraham as one who rcceived the prom-
ise not because he was diligcnt in kccpiirg the
laws but on the strensth of his faith in the
goodness of God.

This marks the proclamation ofan original
and novel understanding of the Church as a
seDarate universal entitv dcstined for the sal-
vaiion ofJews and gcniiles alike. It is on the
credibility of this Pauline "Law free" theol-
ogy that the gentiles were liberatcd from the
Mosaic tenets at the Council of Jerusalcm.
This doctrine also pavcd the way for the cx-
pansion ofChristianity beyond Palestine. The
liberation brought by this doctrine could have
prompted some gentiles to crown Paul the
foundcr of their Christianity as an acknowl-
edgemcnt of his theology.

Paul was called and commissioned exclu-
sively for the evangclization of the gcntiles.
At Paul's conversion the Lord discloses to
Ananias, "I have choscn him to serve mc, to
make my namc known to the gentiles and
kings and to th€ people of lsrael" Acts 9:15.
Paul heeded thc call and dcdicatcd his whole
energy and life to thc execution of the divine
mandate. Thus, he travelled the length and
breath of the Roman empirc founding Chris-
tian communities. Hc oreachcd in not less
than twenty-eight cities and towns and won
tremendous number of converts. Nothins
could hinder his missionary activities, evcn ii
the prison he could write lctters to the Chris-
tian communities he founded. These letters
are valuable trcasures of Christianity today.

A rcflcction on thc enormous amount of
commitment displayed by Paul in these mis-
sions, cspecially the unpreccdented legacy of
his writings, one is prone to conclude that he
is the founder of Christianity. Thc gentiles
among whom hc worked could rank him as
their founder in eratitude and as a tributc for
his commitment i-o their course.

To cvaluate these reasons, we will begin
by defining the word 'founder.' According to
Oxford Advanced Dictionary 'To found' is
'to bring into being, set up, establish, somc-
thing such as an institution, society, ctc.'
(Cowric, A.P (ed), 1990, p. 487) By dcduc-

"Tbe libera-
tion brougltt
by tltis doc-
trine could
baoe
prompted
sorne
gentiles to
crousn Paul
tbe founder
of tlreir
Cltrist-
ianiA "

I
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tion, a founder is one who brings into being;
onc who sets up; one who establishes a thing.
In other words. one who brines into existence
something thai hitherto was iot in existencc.
In allusion to Christianity, it would imply one
who brought Christianity as a way of lifc into
existcncc, one who first lived the Christian
life.

From the Scriptural account of the origin
ofthc word, 'Christians'. it is evident that thc
pcople designated as Christians wcre those
pcople who wcre living tho lifc idcntical to
Christ's. By implication, a particular way of
life was recosnizcd as Christ's because Christ
lived a patteit of life that is cxclusively and
distinctively his. In other words, he brought
into existence a ncw way of life which its ad-
herents ar€ ascribed as Christians. Thc body
ofprinciplcs or system of this ncw way oflifc
is designated as Christianity. Therefore, fol-
lowing from above, Christ is the Founder of
Christianity.

From thc ongoing considcration it would
bc either out ofignorance or shccr illogicality
to attribute Paul as thc founder of Chdstian-
ity. Christianity was alrcady in existencc be-
forc the conversion of Paul. As a mattcr of
fact, Paul was called into Christianity by
Christ whom we have discussed as the rcal
Foundcr of Christianity. (Acts, 9: l9)

Paul in his writings attributed responsibil-
ity of his actions to Christ. Hc is subservient

to the grace of God in him. He declarcs "I was
given grace to be a minister ofChrist Jesus to
gentiles, dedicatcd to offer them the gospel of
God" (Rm. l5:14) Distilling from thc above
statement, Paul received grace, a supcmatural
gift of God, for the proclamation of the gos-
pel. lt is not uncommon for this grace to in-
form onc's knowledge ofsupcrnaturaI things,
hcncc thc God who callcd Paul in a sDectacu-
lar way can cquaUy indoctrinatc him in prepa-
ration for a specific assignment in a more
spcctacular way, which is by grace. This was
the sourcc of his knowledge and teachings.
The Pauline 'Law frce' theology was in-
formed by the sublime knowledge infuscd by
gracc into him. Morcover, if he were given
gracc in ordcr to become a minister of Christ,
from the argument abovc, he can never as-
sume rcsponsibility as the foundcr of Chris-
tianity. Furthermorc, Paul goes furthcr ro
disclaim authority of his actions whcn hcr
says, "I can darc to speak only of thc things'-
which Christ has done through mc to win the
allegiance of thc gcntiles, using what I havc
said and done" (Rm. 15:17 ) This consoli-
dates our earlier claim that Paul was only an
instrumcnt uscd by God to achicve the con-
vcrsion of thc gentiles. All his actions, werc
rcsponscs Lo thc interior power of Christ pro-
pcl||ng nrm.

To conclude this reflection, Paul and I will
proclaim Christ, without mincing words, the
Foundcr of Christianity, to whom be Glory
forever and ever, Ameri.O

WILL WOMEN EVERBE
EQUAL TO MEN? L

By Joseph Mburu.

"Vhy didn't you bring your wife with
you"? "You are asking as if you don't
know that the place of women in our so-
ciety is in the kitchen and their role is to
take care of their husbands and chil-
dren". These are common phrases used
by men when they meet in their social
gatherings. On the other hand many
women in rhe rraditional setting believe
this to be true. In their day to dav life
they abide to this norm of 'the soiiery
This mentality is not iust made up by
men, the fact is it has a long history.

Many African communities see women as
people who are married to produce children
and to take care of thc home. A woman is not
even a member of the communitv in some so-
cieties, for instance, in the Kikllu commu-
nity the word "muka" which refers to a
woman, means somebody who has come
from another community. This shows that the
woman continues to live with the husband as
a foreigner from another community, and not
a member of the husband's family.

More worse is the exDerience of women in
the Masaai community. When a girl is born in
tbc Masaai communitv. she is booked for

-
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marriage by a grown-up man who usually
is rich and is able to part with a good
number of cattle when the girl is ready
for marriage. When she attains the age of
circumcision ( which is about l0 years of
age) she is circumcised. Imagine, a day
after the act, she has to move, to the man
who is to marry her and start her life as a
housewife.

This kind of oppression of women has
gone for a long time in our history. In African
life bcforc colonialism. the socicty never
thought of this as oppression. Thcre was no
question of equality between men and
womcn. Womenjust accepted theirplace and
role in the society in a manncr ofbeing subor-
dinate to mcn. What then brought about thc
struggle towards thc women's liberation? lt
is also worth askins: From whom or what are
they being liberatc-d?

With thc coming of thc western education ,
African women camc to realize that they
were being opprcssed in the society. Thc
strugglc has mainly becn to cnd the domestic
opprcssion against women. This is in the
field of cducation, employment, political
lcadcrship, decision making at the domestic
lcvel and in many other aspects of life. in
some cases, when women are married, thcy
are not allowed to be employed but stay at

Martin GOUNA S.V.D.

Following my personal observation, I
have comc to realizc that for many people, the
use of a handkerchief is optional. But I still
wonder whethcr thc use ofi handkerchiefis a
neccssity or an option. Many are thc peoplc
whom I scc in suits in Nairobi streets, in
schools, offices, airports, meeting placcs and
so on. The question I oftcn fccl like asking
thesc pcoplc is: "Whcre is your handker-
chicfl"

Some pcople think that it is only when
thev have a cold that thcv should look for a

home. Is it right for women's dignity to be
uplifted?

We ought to know that without women in
the socicty, nobody would have existcd. Any
human being living today must have been
held by female's hands to attain the status on
is in now. The very good people we have in
the society wcre brought up by women.
Women suffcr so much bringing up their chil-
dren while most men givc up, especially dur-
ing timcs of troublc. Throughout our timeof
growrng up, lt rs women lt ls womcn who
mould us, giving us the right direction oflife.

For sure we do not want to continuc seeins
any kind ofwomcn oppression in thc societyi
The struggle has started and going on. Onc
thing to notc is that this is a Iife rimc projectl
it cannot be achieved overnight. As thc strug-
gle continues, we ask oursclves: Who is
struggling against who?

For any battle to take offthe attacker must
identi! the enemy. Onc cannot just start
fighting without knowing who the enemy is.
In this case, womcn have to know who the en-
emy is, and hence having a direction towards
which the struggle will be dirccted to. Is it
men who oDDress womcn? Or is it womcn
who oppress iellow women? I it the tradition
and culturc that is asainst women ? Ifthese
issues are addressei, the approach of thc
whole issue of struggle against women op-
pressing would have'i beti6r standft.

handkcrchief. But I don't think this is the onlv
time one needs to carry a handkerchief iit
one's Docket. Handkerchiefs need to bc car-
ried evcrywhere and at all times. For, there
ar€ uncxDccted situations in which one can
find oncself and thcrefore bc in nccd of a
handkcrchicf. For instancc, aftcr sncezing.
when one nceds to sit on a dirtv surface-
wherc there is no napkin aftcr pcbple havc
washed their hands; to wipe away swcat, to
scratch itchlng nostrils, to rcmove whites
from thc eve comcrs. to blo\\,' onc's nose etc..

"For sure use
do not aoant
to continue
seeing, anj
kind of
uornen op-
pression in
tbe socie4t."

WHERE IS YOUR
HANDKERCHIEF?
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"I often appre-
ciate ntany
women Atho
often carry
beoutiful
handkerchiefs,
some of whom
even put sweet
sntelling
perfuntes on
them.t'

I fecl embanasscd for thosc who clean
their lips with their hands after spitting or
sncezing. Whcn they fccl cmbarrassed them-
selves, I feel embarrassed too because I think
that is a situation thcy should have forcscen.
Thcre are even people who, in the course ofa
discussion. iust turn aside to blow their nosc
and afterwaids clean their slippcry hands or
fingers against their shirt or trousers. In my
opinion, this practice in not only childish but
is also disgraceful. After all, how much does
it cost to buy a handkerchicf? Yct it is not
cvcn where to buy it that is difficult. Today, a
handkerchief can be bought for twenty Ken-
yan Shillings!

I often appreciate many women who often
carrv bcautiful handkerchiefs. some ofwhom
everi put sweet smelling perfumes on them.
But I notice that there are many other women
who carry no handkcrchiefand this is unfor-
tunate because I think they should givc us an
examplc and cncourage us men to also ac-
knowledge the need of carrying handker-
chicfs whcrevcr we go.

I am not advocating carrying only one
handkcrchiefin public places. I think that car-
rying more than one handkerchie f would be
recommcnded because therc arc situations in
which one would rcally nced to use more than
one handkerchief. For instance. whcn one

g€ts a cold. A running nose can make a hand-
kcrchief very wet. For this mattcr, the best
thing would bc to usc more than one handker-
chief, so that when tho onc we have used is
wct, wc can quickly replace it with a dry one.
The risk involved in carrying only onc hand-
kcrchiefis that when it gets wet, our hands get
wet too and we shake other people's hands
with our wet hands. That is why somc peoplc
prcfer to usc thick handkerchicfs. lt is not
only a rccommcndation for people who wear
suits. It is for all of us, I mean mcn and
women, teachers, students, pricsts while celc-
brating mass, cmployers, workcrs, employecs
etc..

Handkerchiefs are very attractive when
thcy are well ironed and wcll foldcd. Thcrc
are somc people who replace handkerchiefs
with fragments of toilet paper in their pock-
cts. I am not sure whether such pcople cannot 

^
afford.the pricc of a handkcrcliicf. But .I !"- L
lieve thcy have thcir own reasons for doing
so. I only wondcr how long that lasts and how
more hygienic tbat is. I don't think it is just a
matter ofhaving handkerchiefs; but also it is a
matter of having them clcan. That is why
some people prefer white ones so that whcn
they get dirty they can easily notice it. Also
when they gct very old and torn, it would bc
good to have thcm rcplaced. Please, can you
check whether vou have anv handkerchief in
your pocket aftcr reading tdis article?fl

whether they understood anlthing ofthe
words they said. The answer was 'No.'

Those being prepared for missions
must now be discouraged from the
pre-Vatican approach. It takes people
back instead of going forward. Appropri-
ate language include the updating ofpas-
tors on the use ofthe term 'pagan.'This
term has caused conflicts in many occa-
sions. It is my belief that no race of peo-
ple lives apart from God. I say this
because the term has been used to refer
to people who live an ungodly life. We
should all remember that all oersons are
created in the image of God (Gn.l:27).
Hence the use of this term to address the
evangelised must be eliminated from the
vocabularv of a missionarv It is true that

TIPS FOR FORMATORS
L

By Musenge lgnatius, SDB

It is my opinion that with an updated
formational training, voca-
tion-committed relationships, adequate
pastoral training and sufficient scientific
studies, candidates to religious life need
to be equipped with an appropriate lan-
guage. For any evangelisation to take
place the proper language should be
adopted. This includes the use of the lo-
cal language.

I entered one sacristy after Mass. As is
customary in most parishes, the priest
and altar boys after Mass have to say
'Thanks be to God' before disrobing. To
my surprise, the priest and the boys ech-
oed together 'Deo gratias' and repeated
it in the language of the priest which I
could not understand. I asked the boys
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real missionary work takes place in
'non-Christian atmosphere', but it
should be remembered that it always
takes place among God's people. Mis-
sionaries do not 'work' among a disad-
vantaged people, race, or tribe. They
work among God's people.

Another suggestion is that formators
should choose suitable candidates on a
criteria based on love ratber than sympa-
thy, on the criterion of commitment
rather than Derseverance. NO idea
should cause candidates to see mission-
ary work as being directed at helping
people. 'Redemptoris Missio' suffices to
explain this.

It is not right to give an incomplete
picture of missionary activity, as if it con-
sisted principally in helping the poor,
contributing to the liberation of the op-
pressed, promoting development or de-
fending human rights.t

However, the missionary should un-
derstand that 'the poor are hungry for
God, not just for bread and freedom.'2

Another suggestion concerns facing
science with courage. A young priest told
me that he had never studied any science
and still believed that it is the sun that
goes around the earth and that the
moon is self-illuminating. This kind of
thinking is not expected of the third mil-
lennium missionary agents. Seminars
concerning progress in science must be
pan of the curriculum during formation
of ordained pastoral agents. Therefore
the location of seminaries is very imoor-
tant. Seminaries
sh ou ld be lo'

the people, from forests to cities.

Caoable candidates should not be
judged on the number of hours they
spend indoors. Many candidates have
been chosen for the number of'hours
they have spent on growing vegetables or
feeding chickens or pigs. Other candi-
dates haye been chosen on the number of
times they have changed flowers in the
chaoel or the number of times they have
bo*ed before the statucs that suriound
the houses. Candidates should be pro-
vided with enough time to relate to peo-
ple, even those of the opposite sex. I
know that relationship in itself is risky,
but if one perseveres in the spirit of com-
mitment, one can be relied upon. Many
old priests have complained that young
priests do not know how to relate to peo-
ple. One reason could be the ever-locked
gates in formation houses.

It is imDortant in formation houses to
put emphasis on the value of the pres-
ence of other religions. That means the
proclamation of the Word should be
done with sensitivity to other religions.
Because of the pluralistic religious atmo-
sphere, pastors must be trained to dia-
logue. This means to look at other
religions with appr€ciation of the truth
found in them. This will enable the gos-
pel to be at home in every community of
believers. When the Gosoel is at home in
every community, Inculturation will auto-
matically follow.

The wodd-wide discussed issues con-
cerning the missionary education of pas-

toral agents for the third
millennium are procla-

;nation, inter-religious
dialogue,

inter-denominational dia-
logue, Inculturation, libera-
tion, reconciliation and
mission in general. These
points are very important

"Many can-
didates haae
been cbosen
for the num-
ber of bours
tbey baue
spent on
grou.ting aeg-
etables or
Jeeding
cbickens or
Pigs'.

o cated in towns. The advan-
tage of this is to update
the candidatcs with
what is going on in the
world. There has been
improvement towards
this approach in Af-

Many houses
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tain-tops down to
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John Paul II., p. 137-138.
Ibid
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These Courses are open to

Monday
PR/Marketing

Desktop Publishing

Religion Goes to the Movies

SEMESTER IAII
Wednesday

Video Vicws I

Radio Broacicasting

Thursday
Phcltography

\tdco Vieu's lll
lntrocluction to Mass Me<iia

Monday
Religion Gocs to tlre Movies

Creativc Writing

Oral Tradition

SEMESTER IIl IV
Wednesday

Vicleo Views I

Prcaching Rctrc:rts

Thursday
Virleo Viens II
Group Dynamics

Journalism

Video views I, II and III have a
3-year cycle

Sept 1999 -

Jan 2000-

Sept 20(X)-

Jan 2001-

Sep 2001-

Jn 2002-

Video \4ews I and llt
Vidco Vicws I and II
vidco vics's II aud III
Vidco Vicws I and III
Viclco Vicws I and ll
Video Vic*'s II and III

Long Bteak course will alternate yearly:

international Newsgathering 1999 Video Views I, II, III 2OOO. June . a 3 week course
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