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Introduction.

The intentian of my work is 1o demonstrate that the disciples’ obligation to
help the materialty poor is based on God’s care for them expressed through Jesus’
autitude accarding o the Luke’s Gospel, and the commitment of the Early Christian
Community according to Acts of the Apostles.

I intend to follow the exegetical approach. First of all, [ hz(vc to tried ta
familiarize myseclf with the texts of Luke-Acts pertaining to my topic by relerring to
various commentarics and rclevant authors. And then, [ have developed the material
in three parts.

In the first part, 1 have outlined God’s attitude tosthc poor as revealed through
the person of Jesus. Mere, there is a message to the world which God wants 1o
communicate through the presence of the poor, 1 have emphasized this. I have
referred to the various passages from the Gospel af Saint Luke and the hcart of this
chapter is the Year of Favor (Lk. 4:18), where Jesus announces his mission as that of
praclaiming the good news to the poor. This part of my wark develops the theme of
God’s attitude towards the poor, as revealed in the person af Jesus,

In the second chapter 1 talk about the disciples’ lulfillment of the ohligation
10 help the poor. Here, I have analyzed the lifestyle of the Earty Christian Community
vis a vis the poor, according to the Acts of the Apostles. The lifestyle of the Early
Christian Community, according to Luke-Acts, will help us to understand the
obligation of disciples to help the materially poor. Their concern for the needy
brother and sister reflects the divine conecm for the poor.

The present day application is contained in the Ll'lil;d chapter of my work. My

concern in this final part is the challenge which the poor give to the religious who arc



to be today’s disciples of Jesus in a special way. How arc we going to facc the
chatlenges given (o us as people consecrated (o God by thosc who arc oppresscd,
persecuted and suffering because ol hunger and otllcr'illjusiticc;s'? This is the burden of
this chapter.

‘The main guiding question of my work is: What message does Luke-Acts
communicate to the Christian disciples concerning their attitude toward the poor? |
hope my work answers this question as we go through the text of Luke-Acts from the
perspective of the situation of the malerially paor in relation to God, and the Early

Christian Community’s attitude towards them.



Part I

God’s Attitude to the Poor.

In this section I would like to present God's attitude towards the poor as
revealed in the person of Jesus. The context in which he was born, the s?lidaﬁly with
the poor he announced in his mission program according (o Luke 4:18 and realized in
the coursc of his life are all a manifestation of the divine option for the poor. His

commitment (o bring about their liberation remains a constant challenge to his

-

-

disciples and the Church as a whole.

1. The Poor Jesus.

In Luke’s theology of poverty the Messiah is born, lives and dies poor. Jesus’
assoeiation with the poor is for Luke a proof that he is the fulfiliment of the messianic
prophecics (Isa 61:1f0).°

In his account of the birth of Jesus, Luke stresses the fact af Jesus’ poverty,
and the meaning of his life as a sign of hope for the poor. His advent effected the
reversal of values. This is whal his mother proelaims in her song of praisc: “he has
filled the hungry with good things, and sent the rich away empty” (Luke 1:53). The
sending away of the rich, together with the “scattering of the proud” and the putting
down of “the powerful from their thrones” (1:51-52) is a sign of the reversal of
fortunes and expectations brought about by God’s visitation 10 bis people (3:5-6;

14:11). The filling of “the hungry with good things” accompanics the cxalting of
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“thosc of low degree™ (1:52-53). The Greck word uscd for those of fow degree,
tapeinoi has definite resonances in the tradition. It designates not onty those who are
without possessions but those who arc oppressed by therr [ellow human heings and
must fook to God lor help, since they expect nonc from elsewhere.’

Poverty is a fundamental mark af blessedness in the th_oughl of Luke (6:20).
The joy of the kingdom of God befongs to the poo;. Mary cxclaims: “My soul
magnifics (he Lord, and my spirit rejoices in God my Savior, for he has tooked with
favor on the lowliness ol scrvant” (1:46-48). Mary cxpresses the joy and
eschatological hope of Israel’s faithful poor (anawim) with words that rccall theirs:
“...the Lord heard aur voice and saw our affliction, our toil, and our oppression. The
Lord brought us out of Egypt...” (Dcut 26:7-8).

Luke makes a subtle transition from the graces conferred upon Mary to those
confcrred upon [sracl. Beeause of her poverty alt generations shatt calt Mary blessed
(1:48). She is exalied becausc she is poor (tapeinos). This same cxaltation shalt be
extended to all the poor (tapeinoi), to all who constitute the Israel of the spirit (1:52).
Mary is the personification of the poor, of that privileged people chosen for salvation.
She is the perfection of their poverty.

Mary describes hersell as the servant of the Lord (1:38, 48) at the mament
when the glory of God comes to dwell within her (1:35, 45-49). The poverty of the

servant of the Lord is the reason why she has become the object of divine favor

(charis) and messianic joy (1:28).°

* According to the New Revised Standmd Version @ “.. difted up the towly™ (1:52-53).

* L. Timothy Johnson, Shardog Possessions, Mandate and Syinbol of Faith. Overtures 1w Biblical
Theology, (Philadelphia: Fortress Press, [981), pp. 13-14.
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When the time for his birth came, Jesus was born in a stable because his
parents could provide nothing betler. The new born Jesus is laid in a manger (Luke
2:7) and his first visitors arc the lowly shepherds (2:15-20). AL his presentation,
Jesus’ parcnts offer the sacrifice which the Jewish law prescribed for the poor: “If she
cannot afford a shecp, she shall take two turtle-doves or two pigcons” (Lev 12:8: cf.
Luke 2:22-24)." ‘

During his public ministry, Jesus’ actions and words identify him as one of the
poor, and as well as a poar man who showed solidarity with other poor people. He

has nowhere (o rest his head (9:58), and even his burial is in another’s tomb (23:50-

53).° His mission brings freedom to those who live in difficult circumstances.

2. The Lord’s Year of I'avor.

When Jesus starts his ministry, he applics to himsclf the reading from Isaizh
61: 1-2: “The Spirit of the Lord is upon me, because he has anointed me to bring good
news to the poor” (Luke 4:18;. This is clearly intended to announce the kind of
messiah Jesus was to be and the gisf of his message.”

Significant is the way, according to Luke, in which Jesus proclaims his
mission by rcading a text from Isaizh (Luke 4:18). The Isaiah 61:1 citation in Luke
4-18f functioned as the scriptural legitimation and fundamental premise for the
ministry of Jesus as the prophetic Christ. Chapter seven can be scen as the fullillment

withins the narrative of the programatic presentation of Jesus in chapter four. This has

* Barbara . Reid, “Reading Lake with the Poor,” The Bible Today, 32(5), 1994, p. 283,

-
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the effect of emphasizing that what was prophesicd as the mission of the prophet is
actually being achicved in the words and decds of Jesus. As the prophetic Christ,
thercfore, Jesus proclaims the Good News to the poor (the poor arc those who
received the Kingdom). The poor appear twice in Luke 14 in the sayings of Jesus to
the Pharisces who were testing him (14:1). In the Iesson on hospitality (14:12}, that
man is declared nighteous who invites those who cannot repay him, including the
ptochot (14:13). This lesson is taken up by the parable of the Great Banquet, in
which, after those first called to the banquet refuse, ;ha p;‘nur (pr;u-hni) are invited o
come.

In four of these passages, the poor take @ pramginent place among others (o
whom the Good News is proclaimed. The citation of Luke 4:18 lists with the poor,
captives, the blind and downtrodden and 7:22 includes the blind, the lame, lepers, the
deaf and the dead. Thesc arc the types of “blemish” found m Leviticus 21:18 as
prohibiting participation in the cult of Isract. We also know fram Qumran that men
with such blemishes were considercd unworthy of and, therefore excluded from the
eschatological war and Messianic Banquct.®

The call of God to the paor is both a reflection and a defense of Jesus’ own
prophetic mission ta proclaim the Good News (o the poor. He read from the wntings
of Isaiah and then announced to the congregatian: “Today this scripure has been
fulfilled in your hearing™ (4:21).” For Luke the scenc in the synagogue at Nazareth

corresponds (o the sermon on the mount for Matthew, as being a ‘programme-speech’

' L. Timothy Jobnson, The Literary Function of Possessions in Luke-Acts (SBL Dissertation Serics,
39, pp. 132-133.

*J. Richard Cassidy, Jesus, Politics and Socicty: A Study of Luke's Gospel (Maryknoll: Orbis Books,



or manifesto, giving the kernel of Jesus’ message at his first major public
pronouncement.”
Jesus inaugurates his mission in a special way by preaching God’s Kingdom

as present among the people.

3. The Kingdom of God Proclaimed by Jesus.

The Kingdom of Gaod, as proclaimed by Jesus produces a division in society
between the rich and the poor: “Blessed are you who are paor, for yours is the
kingdom of God” (6:20)." Jesus emphatically asserts that the “poor” manifest a deep
hope and trust in God. Acutely aware of their dependence and need, they are most
gratefully receptive to the Kingdom. Throughout Luke’s Narrative it is usually the
poor who readily receive, and trustingly respond to, Jesus’ proclamation.

The poor, cxpericncing the Father's tove and providential care (12:30),
poéscss the Kingdom now. The verh in the Beatitude is the prescnt tensc: the
Kingdom is theirs. God’s penchant for reversing human notions of what is right and
reasonable is ctearly perceptible here. All that is treasured by human beings is of no
enduring worth in God’s sight; the real abiding trcasurce involves carthly poverty."”

At first Luke scems (o suggest that, in Jesus’ proctamation of the Kingdom, it
was only the poor who were to be allowed a place; this would amount to an absolute

condemnation of wealth.” Luke introduces the passage of  16:16: the Kingdom of

" Henry Wansburgh, “St Luke and Christian {deals in an Affluent Socicty,” New Blackfoars, 49,
1967-1968, pp. 582-587.

" George V. Pixley, and Clodovis BofT, Ihg‘_BmLQL_mgjhumL__and_m;,_&mi (Maryknoll: Orbis
Books, 1986), p. 59. .

a

-

* Jolm S. Galigan, “The Tenston between Poverty and Possessions in the Tospel of Luke,”

Spidituality Today, 37, 1985, p. 5.



God is not just for some or the rich, Luke 16:19-31 provides him with additional
armamenl for his combat: the poor, who ostensibly are not blessed, parlicipate at the
heavenly banguet, while the favored rich suffer."

In the parable of the vich man and Lazarus, after the beggar dies he is taken up
into Abraham’s bosom, whercas the rich man is dispatched 1o a place of torment,
without any difference being established between them other than that one is rich and
the other poor (16:19-31).

Jesus tells the young man who asks him what he must do to inherit cternal life
to scll all his goods and distribute the money to the poor, and then follow him like
any other poor person (18:18-23). . -

The reply Jesus sends to John the Baptist’s question from prison demonstrates
that Jesus belicves that his actions towards the poor arc sulficient evidence thal he is
the onc all are awaiting (7:18-23). The Kingdom of God, the hope af the poor, is
being made present in the actions of Jesus and of his followers: “Bat if it is by the
finger of God that I cast out the demons, then the kingdom of God has come (o you”
(11:20)"° Therc is nathing to indicate L'lml Jesus sought any power or position through
all his intense activity. His purpose, always as presented by Luke, was to open tise
cycs of the multitude to the hope of the Kingdom given to the poor.

Luke presents Jesus® death as serenc, making him able to say fram the cross:
“Father, into your bands | commiend my spirit” (23:46). And the cantext implics that

il was not just his spirit that he was confidently commending to his Father. it also

" Robert J. Karris, “ The Lukan Sirz im Leben.” In: Chardes 11 Talbert, vd., Perspective on Luke-
Acts (Danville: Mars Hill College, 1978), p. 122



the causc of the Kingdom he had proclaimed.'® We may clearly notice that the poor

have a special role and place in this Kingdom.

4. The Poor are Privileged in the Eyes of God.

The point ta be noted here is that Luke describes Jesus as having definite
sympathy and concern for those who arc poor and hungry. He heals people who are in
distressed circumstances (4:31-41) and cats with people of low sland;ng (15:2). He
teaches that riches can choke the word (8:14) and lcad to lass of sell (9:25). He
declares that: “Indeed, it is easier for a camel to go through the cye of a ncedic than
for someonc who is rich to enter the kingdom of God” (18:25). He tells parables

»

condemning a wealthy fool (12:16-21) and a rich man who ignores poor Lazarus at

-

his door (16:19-31). He advacates inviting pcople who arc poor and disabled to
banquets (14:15-24).

Jesus criticizes the Pharisces for being lovers of money (16:15-24) and
condemns the seribes who “devour widow's houscs” (20:47). e advises that no one
can scrve both God and mammon (16:13) and that people should sell their belonging
and give alms, thus cusuring an anfailing treasure in heaven (12:33)."” The blessing
of the poor and rcjection of the rich by God is sharply cxpressed in the story of
Lazarus and the rich man (16:19-31) told to certain Pharisces, whom Luke calls
lovers of money (16:14), and who had scoffcd at Jesus’ words about loving God more

1%
than money.

'* Ibid., p. 62.

" Reid, op. cit., pp. 283-284.
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It 1s not by accident that Luke should refer to the poor, the cripples, the blind

and the lame as those invited o the great banquet (14:21). s hanguet theology has

.
its roots deep in the Old Testament tradition (Isa 25:6; 55:11; 65:11f; Deut. 12:4),
according to which perfect happiness is established by the Messiah among the poor
and afflicted and between them and God. He is to inaugurate the community of the
blessed. Thus those who love the poor, invite them to their tables, and sharc their
lives and goods with them (14:12-14), have already become the blessed poor of the
parable. There is a very close interconnection among the Lucan themes of happiness,
poverty and banqucts. The word (or happiness is used fiftcen times by the cvangelist.
Always it refers to those who arc receptive to the word of God, the poor, the afflicted
and despised; these are the oncs who find happincss (6:21-22; 11:28; 12:37; 14:13).
To enter into communioh with the Messiah is to cnter into his community of the
poar.”

Jesus™ famous Sermon on the Level Streich (6:17-49) makes obvious his
predilection for the materially poor, especially when it is contrasted with Matthew’s
Sermon on the Mount (Mt 5:1-11). Luke’s Jesus says: Blessed are you who are poor,
Jor yours is the kingdom of God (6:20). Then, when Luke adds a matching: But woe
to you who are rich, for you have received your consolation (6:24), it becomes clear
with whom Luke's Jesus stands. He stands with and for the poorest among God’s
peuple! The emphasis in Luke's writings concerning the poor is truly good news for
the poor. He assurcs them that their condition, like that of the beggar Lazarus (16:19-

31), will be dramatically changed. The poor will be the recipients of God's special
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blessing, because they are poor and needy.” However, we shouldn’t get the
impression that Luke's Jesus does not keep a place in God's Kingdom for those who
are nch. Luke has in mind rather the danger of wealth if not shared. Jesus cares for all

the people. Jesus came 1o bring salvation (o all.

5. Jesus and the Well-to-Do.

This image of Jesus as poor, associating primarily with the poor, teaching
relentlessly about the dangers of wealth, and demanding that his disciples do the same
is only part of the picture Luke presents. 1ie also tells of Jesus dining with people
who are well off. Levi gave a great banquet for Jesus in his house (5:29) as did
Zacchacus, a wealthy chicl tax collector (19:2). Simon Liu‘j Pharisee (7:36-50) and
other leading Pharisces also invited Jesus to ding in their hoies (1 i:37‘, 14:1).

Jesus healed the slave of a centurion who was wealthy cnough to build the
synagogue in Capernavm (7:1-10). He cured the daughter of Jairus, a synagoguoe
official (8:40-42, 49-59). Jesus™ teaching is directed to people on all points of the
cconomic spectrum. The characters in his parables include rich landowners, poor
pecasants (19:11-27), and cven middle managers, such as a steward (11:35-40; 16:1-
8)."

However, Luke is not so naive as to maintain that riches in themsclves were

evil, but he percetves thal, unless riches are subordinated to higher valucs. they can

lead onc away from Gud, from Christ and from onc's neighbor.™

® van Philip Linden, The Gospel of Luke & Acts (Wilinington: Michael Glazicr, 1986), pp. 79-81.
" Reid, gp. cit., p. 284.

* Robert F. O'Toule, The Unity of Luke's Theology: An Aunalysis of Luke-Acis (Witminglon:
Michac! Glazier 1984), p. 129
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Part 11

The Disciples’ Fulfillment of the Obligation

to Help the Poor.

In Luke-Acts the use of material possessions in relation to discipleship is a
constant theme. But there is no standard answer to the question of how disciples
should use economic resources. Some leave everything behind (Luke 5:11, 28), some
give alms (Acts 9:36; 10:2), others keep their property and money and place them at
the disposal of the community (Acts 12:12; [6:14). In Acts, sharing everything in
common becomes a hallmark of the early Christianity (Acts 2:42-47; 4:32-37).

Luke-Acts attests that followers of Jesus were not only the poor and outcast
but also people of means. Luke mentions that Simon Peter, Andrew, James, and John
were partners in their fishing enterprise. Mark preserves the note that Zebedee and his
sons were prosperous enough to have hired hands (Mark 1:20).” Mark did not have
any panta (in every way, altogether): “and they left their father Zebedee in the boat
with the hired men, and followed him” (Mark 1:20); “they left everything and
followed him™ (Luke 5:11). All disciples of Jesus must commit themselves to follow
him even up to the cross and not to allow any possessions to stand in the way of their
commitment to him. How this is to take shape in their lives will vary from person to

person as we can see when looking at various disciples of Jesus (Mary, Martha and
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Lazarus in 10:38-42; women accompanying Jesus in 8:1-3; Zacheus in 19:1-10; first
jerusalem community; Tabitha in Acts 9:36 and Lydia in Acts 16:12-15).* Luke
alone notes that Mary Magdalene, Joanna, Susanna, and the other Galilean women

disciples provided for Jesus and the Twelve out of their resources (Luke 8:2-3).%

A. According to the Gospel.

1. Introduction.

Jesus’ teaching on discipleship and material possessions is seen as a call to a
new economic order grounded on generous giving without expectation of returmn
(6:35).* His teaching advocates radical generosity not for the sake of economic
security, but a giving whose objective is to meet the needs of others. In this way all
become obligated to do something beyond their personal economic security. In the
Christian community all are brothers and sisters. Parables such as that of the woman
who throws a costly party for her friends and neighbors when she finds a lost coin
(15:8-10), or that of the poor widow who gives her whole livelihood (21:1-4),
illustrate the desired response. ™

Jesus himself retained at least enough to live on and seemingly allowed his
disciples to retain a minimum. Jesus’ possessions are in opposition to surplus

possessions. The question that immediately arises is which possessions are surplus

“ L. Clenici, Prvate Notes (Nairobi, 1998), pp. 1, 7.

Reid. op, ¢it., pp. 284-285.
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and which are essential. Luke’s Gospel does not provide any specific answers, but the
general impression is thai almost all possessions are 10 be qucstione,d.ﬂ

As 10 how Jesus and the twelve obtained their livelihood, the only information
that Luke provides us is that several women disciples accompanied them and
“provided for them out of their resources” (8:3).%

Luke has particularty emphasized the danger of wealth, He has laid stress on
the proper use of wealth for the followers of Christ. Can we say that Luke has
interpreted some of the teaching of Jesus as demanding of his followers radical
renunciation to all possessions? Surely some Lucan lexis make us think so. For Luke,
the following (akoloutheo) of Jesus on the way to Jerusalem (to the cross) is the
paradigm of discipleship. It is for this reason that Christian faith is called the way
(hodos). In Luke the term “disciples” 1s not restricted to the few who could follow
Jesus physically; it means all those who welcome Jesus and his teaching (Luke 6:17;

19:37, 39; Acts 6:1, 7; 81, 26, 38; 11:26). #

2. Jesus Demands Complete Renunciation of Possessions for Disciples.

Jesus’ disciples practice the same poverty. Simon, James, John, and Levi leave
everything to follow him (5:11-28). Jesus tells a rich official who wants to do more
than keep the commandments to sell all, distribuie it to the poor, and then follow him
(18:18-23). When Jesus sends his disciples out on mission they are 1o take nothing for

the journey, no walking stick, no sack, no food. no money, no second tunic (9:3).

" Cassidy. pp_cil., p. 25.

* Reid, op, cil., pp. 284-285.
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When Peter reminds Jesus that he and the Zebedee's brothers had left their own
things in order to folow him (18:28), Jesus promises a reward in this life and in the
next (18:24-25). Beyond keeping the commandments, they must scll all they have and
become destitute followers of the Messiah, The rich man in the story failed to meet
this demand of discipleship. Disciples must be willing to leave behind all close
relationship and o carry the cross after him (14:25-27). Jesus warns them to count the
cost before responding (14:28-32) and concludes with a demand  regarding
posséSsions: “whocver of you docs not renounce all that he bas cannot be my

disciple” (14:33).”

3. Disciples of Jesus are to Give Alins, to Help the Poor and Provide Hospitality.

The practice of “charity” or “justice” called almsgiving is scen in Luke-Acts
as another way of using possessions. The idea of almsgiving secms to be implied in
the story of the unjust steward and its awkwardly appended sayings about mammon.
(16:1-13). The story addresses mare direetly the use of possessions by the disciples in
the world: “make riends for yourselves by means of dishonest wecalth, sv that when it
is gone, they may welcome you into the cternal homes” (16:9). If we attach this moral

to the pattern of the stary, this would mean that the disciples are to usc moncy in a

way which will sccure them a reward from God. Follow;:rs‘ of Jesus arc cxpected to
usc their possessions in a creative way (19:11-27); they arc to give alms to the poor,
and this will sccurc them a place in heaven.

In another place (12:33), Jesus tells those who have already become his

disciples, “Selt your posscssions, and give alms; provide yoursclves with purses that

AN o« . . s - . " . s 1™
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do not grow old, with the treasure in the heavens that does not fail....” Thosc who
already arc disciples (12:22) and presumably had left all to follow Jesus arc now
presumed able to give alms. Here there is clearly no rcquirgmc'nt to sell all they have.

In an extended attack on the Pharisecs and Lawycers (11:37-52), Jesus tells
them to “give for alms those things that arc within; and sce, cverything will be clean
for you” (11:41). Almsgiving is contrasted positively with the obsessive concern with
ritual purity of which Jesus accused his opponents.

Almsgiving makes another appearance in the Gospel narrative in the story of
the widow’s offering in 21:1-4. Jesus by no means condemns the rich who put in
great amounts of moncy; the generosity is only heightencd in contrast to thetrs. When
we look at the narrative rather than at directives, we sec that not all those who
belicved in Jesus sold everything they had in response. In Luke 8:1-3, bricf mention is
made of a group of 2 women who were traveling through Galilec with Jesus and the
disciples, and who “provided for them out of their means.” They used thoir own
possessions to support the ministry of Jesus and the Twelve.

Zaccheus who wanted so much to see Jesus was a chief tax collector and very
rich (Luke 19:2). In the presence of Jesus, he promiscd to give half of his posscssions
to the poor (19:8). This is very good response to Jesus’ teaching concerning the
possessions, but it is not absolute renunciation. Jesus said, “Today salvation has come
to this house, since he also is son of Abraham” (19:9). We arc not told he sold that
house, lcft his possessions, and foltowed Jesus, or that he stoppcd being tax collector.
By giving alms to the poor and by giving back what he had taken, and by showing
hospitality to the Messiah, Zaccheus shawed himscll to be a “son of Abraham.” In

Luke-Acts hospitality to the emissarics of God is a sign of acceptance of faith (Luke
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9:3-5; 9:53; 10:5-12, 16; 14:12-14; 24:28-32; Acts 10:23-33; 16:14-15, 32-34; 28:1-2,
7-10).

Continously throughout Luke-Acts we find ther id(::a of the call to total
renunciation of possessions, and the idcal of almsgiving and hospitality. We must
admit that in order to give alms on a continuing basis onc must have something to

give; onc must maintain some posscssions. Similarly with hospitality, to the needy:

H
onc needs Lo have a house, or at least a room.

B. According to the Acts.

1. Introduction.

Luke presents the theme of possessions in the carly Church in Acts in a less
promincnt way than in the Gospel. The most well-known passages are thosc about the
community of believers sharing all things (2:43-47; 4:32-35). There is no mention in
Acts of the term ptochos (the Greek word means ‘one who is so poor as to have to
beg’, it relates to the one who is complelely destitute). This term was often used in
thc Gospel. Luke’s silence about the poor is cohcrent with his portrayal of the
Jerusalem community: “There was not a necdy person among them” (4:34),

Interesting is the prominent place given o the rich in the Acts’ narrative. Luke
refers ta wealthy and influential persons who cither join the Way or who are
interested in it. One of Luke's apolagetic concerns was to show that the Christian
movement was attracting individuals well placed from social, political, and cconomic

perspeclives.
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The proper usc of material resources is demonstrated in the carly community
by sharing all things in common, and by giving alms. Numcrous times believers who
arc heads of houscholds cxtend hospitality to fellow belicvers. Paul, in particular, is
frequently a recipicnt of hospitality, though he also shows his self-sufficicncy.”

The practice of almsgiving is found in Acts, where, strangely cnough, the
contrast between rich and poor defined in the Gospel, is entirely lacking. The woman
Tabitha is said to have been “devoted to good works and acts of charity” (9:36). The
centurion Cornelius was vne “who learcd God with all his houschold; he gave alms
generously ta the people and prayed constantly to God” (10:2). Cornclius is told by
God in a vision that his “prayers and...alms have ascendgd as a memorial before God”
(10:4).”

Luke describes the community of goods in the context of the major summarics
(2:42-47; 4:32-35). Immediatcly after the second accoupl (4:32-35) Lukc adds two
practical cases. The first is the good example of Barnal‘)as‘ {4:36-37) and the sccond 1s

the dishonest deed of Ananias and his wifc Sapphira (5:1-11). These two cases

elucidate the selling and putting of the proceeds into the hands of the aposties *

2. The First Summary of Community Life (2:42-47).

This summary of community life in Acts of the Apostles follows upon the

mass baptism (2:41). The influx of three thousand members into the community

2 John Gillman, Possessions and e Life of Faith: A Reading of Luke-Acts (Minnesota: The
Liwsrgical Press, 1991), pp. 94-95.

* Johason, Sharing Possessions, pp. 18-21.
* Thaddeus A. Mworia, The Community of Goods in Acts: A Lucan Model of Christian Charity

(Docloral Desortation, Rome: Urbaniana {986}, p. 83.
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requircd some plan to meet the increased necds. The response was for the helievers to
share voluntarily “all things in common.” The term koinania refers o the common
life, the {ellawship and unity characteristic of the community. According to Luke this
common f{cllowship was experienced by the sharing of possessions: “And all who
believed were together and had all things in common (koinonia); they would sell
possessions (ktemata) and goods (hyparchonta) and distribute the procceds to all, as
any had necd” (vv. 44-45). This assumcs that the believers owned property and other
posscssions. Their task was to usc their private property for the nceds of the
community by selling it and distributing the proceeds. The imperfect tense of the
verbs “scll” (epipraskon) and “distribute” (diemerizon) suggests that the sefling and
distributing did not take place all at once but it happencd over a period of time
whencver “any had nced.”™”

Koinania significs participation, sharing, association, partnership. It occurs 18
times in the NT: 13 in Paul, 3 in | John, once in Hebrews, and once in Acts, It never
occurs in the gospels. We may define four different connotations which take into
account the clements contained in v.' 42. Koinonia may apply to the union of (he
faithful with the apostles or the practice of community of goods. The word could be
equivalent 1o the expression “‘the breaking of the bread,” so that the third expression
in v. 42 would be in opposition to the second and would explain it. The word might
be also another way of referring 10 almsgiving. Koinonia can be secn as the table of
fellowship or communitarian agape, as apostolic communion, as communily or

fratcrnal communion. <. )
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According to J. Dupont and L. Cerfaux, quoted by Thaddeus A. Mworia in his
doctoral work, the koinonia in 2:42 must refer, above all to “their practice of sharing
their posscssions. But their koinonia does not limit itself to the fevel of material
goods, it also implics a spiritual communian among them.” It refers to the practice of
pulling material goods in common as an cxpressive cxlernal sign of the intimate
communion of hearts. Thercfore the koinonia in 2:42 refers dircctly to the practice of
fraternal sharing of goods, hut nat exclusively. It refess first and foremost to the
practice of putting material goods at the disposition of all. This may indicatc that
Luke intended to stress the person-to-person srclationship cxisting among the
Christians.™ s

The term fellowship (koinonia) it is Paul’s favorite ward to deseribe the unity
of belicvers with cach other and with their Lord. There may possibly he a reference to
the tabte of fellowship which hecomes more explicit in the “breaking of bread.”

This fellowship found practical cxpression in cxperiments in Christian
communism. The original habhura™ (in Aramaic cquivalent to the term koionia) of
Jesus had shared a common life (J()h'n 13:29), and the communism of Jerusalem was
simply a continuation of that practice. The word koinonia almost has the sense of
“almsgiving” or “relicl”.™ What Is in view here is clearly not ahsotute communism,

but a sharing of goods for the henefit of those in need. Nevertheless the mative was

= <
+

* Mworia, op. cit., pp. 125-130,

¥ The Aramaic lerm habhinra seents 10 have been in common use o describe a group of compations
who shared a common lifc, particularly those who unitcd to cclebrale a conunon Passover mcal.
Therc may possibly bc a reference (o the table-fellowship whiclt becomes more cxplicit in the
breaking of bread. sce: Gearge A, Buttrick, ¢t al., The Interpreter's Bible. Vol 9 (Nashville:
Abingdon Press, 1984}, pp. 50-51.
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probably not mere charity, but the recognition that the ctaimg of the-Christian family
arc superior to thase af the individual, and that brethren must have their share, not
only because they are necdy, but because they are brethren.”

“They would sell their possessions and goods” (v. 45}, kai ta ktekmata kai tas
huparxei episkon. The Christians sold ktemata (posscssions) which means real cstale,
with or without buildings. Most probably thcy sold their land, and divided the
proceeds, while they physically distributed the “private goods.”™

The structure of the summary is fairly simple. It has two parts. The first, v. 42;
the second, vv. 43-47 which in wrn divides itsclf i two units 43-45 and 46-47a, The
first part cantains the four arcas of the life of the cogumunity which arc later
developed in the sccond part, and therefore, it plays the role of “announcement of the
subject.” In this verse we meet the force of the periphrastic imperfect of eimi with the
participte proskarterountes. The Christians continued to remain constant to:

v. 42a: te didache ton apostolan kai te koinania-the apostles’ teaching and fellowship.
v. 42b: tei klasei tou artou kai tais proseuchais- the breaking of bread and the
prayers."

v. 43: wonders and signs; Luke certifies that the prophetic Spirit (2:19) that was at
work in Jesus (2:22) is also at work in the apostles.

v. 44: had all things in common; the phrasc epi fo auto is here transiated “together,”
but in v. 47 as “thc community”. The Greek phrase panta keina (“all things in

common™) is an unmistakable allusion to the Hellenistic topos (public siles, or

* Buttrick, op. ¢it., pp. 50-51.

* Mworia, op. cil., p. 145,



22

buildings) concerning friendship, that “friends hold all things in common” (fois
philois panta koina).

v. 45: they would sell their possessions and goods; tlic verbs arc in the imperfect to
denote customary behavior, and serve to generalize what may have been cxceptional
act of gencrosity.

...as any had need, ncither the process of callection nor distribution is described; at
this point, Luke wants to show the sharing of posscssions as a spontancous outgrowth
of the spirit, rather than as an institution. The disciples arc fulfilling the commands of
their teacher (Luke 6:30-36).°

The reminder of the summary in vv. 46-47 depjcts the unity as it expressed
itsclf in daily worship and the sharing of daily hread.-Wh.at L‘uke‘wunts to undecrscore
throughout the vision of a belicving community, alive through the Spirit, whasc sense
of oneness was cvidenced by their readiness to provide for the cconomic needs of one
another. It was not sclfishness or greed, but gencrosity and joy and a sense of oneness
which led them to sharc all things in common.*

Luke’s portrait of the carly communily is certainly idealized. Not that the [irst
believers could not have been intense in their unity and joy, but in the litcrary sensc
the descripuon is idcalized. Especially in his usc of the language associated in
Hellenistic philosophy with the topos on {ricndship, when he characterizes the
community as having keinonia, and holding all their possessions in common {pania

koina)."

“ L. Timothy Johnson, The Acts of the Apostles (Minuesota: The Liturgical Press, 1992). pp. 54-59.

* Waler E. Pilgrim, Good News to the Poor. Wealth and Poverty in Luke-Acts (Minnesota:
Augsburg Publisiiing House, 1981), p.150.
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3. The Second Summary Passage about Community Life (4:32-35).

Because of the close similaritics with the first summary, it has been
conjectured that Luke’s description for both may have originated from one source,
probably represented by the verses 32-39 in chapter 4. The theme of unity is
announced, which scrves as the basis lor the church’s remarkable cconomic life, once
morc expressed by the principle of “cverything in common” (v. 32).*In this verse
Luke explains the principle that “no onc claimed private ownership of any
possessions.” Il we take this literally, it would scem to say that all believers were
willing to share their possessions with the community, yet it still implics ownership of
posscssions. This verse appears (o be in conflict with that of v. 34. We are told in v.
34 that those who did have possessions were actually selling them and hringing the
procceds to the apostles, who then supervised the distribution according to existing
necds. The twa verses can be reconciled. Since the imperfect tense is used
throughout, Luke wants to stress the on-going nature ‘uf‘lh;‘c sl1;u'i1-1g. The purposc of
v. 34 is simply to illustrate the fact that the willingness to share, expressed in v. 32,
was put into action. Whal Luke hz'\s i mind is not a total sclling of all one’s
possessions at one time and then living ol the proceeds rom that moment on, but a
continual selling and sharing as the needs emerged or as the treasury became low.

Verse 34a cxpresses the goal of the community: “There was not a needy
person among them.” This goal itscll is cchoed in Deutcronomy 15:4, where the
intent of the Sabbatical Year is interpreted with the words, “there will he no one in

need among you.” To [ulfill this goal meant a redistribution of wealth in the
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community, in which the wealthicr members made their possessions available to the
poorer members,

The literary context of the summary 4:32-35 is the block of material extending
from 4:32 o 5:11. The block deals with the theme of sharing of material goods
among the believers. It is divided into three parts: a summary (4:32-35); a narrative
on the deed of Barnabas (4:36-37) and another narrative on the dishont:,sl behavior of
Ananias and Sapphira (5:1-11). The three cases have the following clements in
common: a) Possession of property, b) Selling and ¢) Putting the procceds at the

apostles feet (that is, at the disposition of the apr:)stlcs)"'s

4, The Action of Barnabas (4:36-37).

After the second summary account Luke gives an example of Barnabas who
disposes of his property. Barnabas sells a field (agros) hc owns and brings the moncy
to the feet of the apostles (4:36-37). Barnabas by his action demonstrates freedom
from the bandage (o his praperty. By giving the money to the apostles, he shows that
he puts the needs of those in the community above any preoccupations he may have
about holding onto his personal possessions. His pos_iti‘\re;.resx;oni".c stands in contrast,
on one side, to the person in the Gospel parable wha is too preoccupied with the ficld
(agros) he has just bought ta accept the banquet invitation (Luke 14:18) and, on the
other side, to the deceitful action of Ananias and Sapphira in the cpisade that follows

in Acts.”

* pilgrim, op. git., p- 151,

“ Mworia, op.Cit.. p. 117
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5. The Deceit of Ananias and Sapphira (5:1-11).

Like Barnabas, Ananias and Sapphira have sold a piece of property. However,
after conspiring with his wife, Ananias has “kept back (enopsphisato) some of the
proceeds, and brought only a part laying it at the apostles’ feet” (Acts 5:2). Luke
draws upon the story of Achan from the Hebrew Scriptures, who keeps back
something for himself out of what is God’s, and for this reason is stoned to death by
the community (Josh 7:1-26). On the face of it, the donation of an even part of the
monicy seems to be generous, but the problem is the deceit of Ananias and Sapphira.
This conniving couple make themselves appear as if they are embodying the ideals of
the fellowship of *‘one heart and soul,” but instead their pretense violates trust and
disrupts the Spirit-centered unity of the fellowship. Their sin is one of fraud.

Luke believes that through the allurement of possessions, Satan can get
control of one’s decision-making capacity. The same has already happened to Judas,
one of the Twelve. In the Gospel narrative, as the passion of Jesus draws near, ““Satan
entered into Judas” (Lk 22:3). Judas plots to betray Jesus for financial gain. The
reward of his wickedness is a violent death (Acts 1:18). Similarly, Ananias and
Sapphira arc punished by a sudden death. All three of these people, Judas, Ananias
and Sapphira, are examples of the misuse of property. The implication of Ananias and
Sapphira’s fraud is that the unity of the early community is broken. These individuals
serve as negative examples to those in Luke’s church who might be tempted by Satan

to act for self-serving financial gain at the cost of the community.*
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Part I11

How Should the Disciples Help the Poor Today?

Introduction,

The first task and priority in the work of disciples for the poor is to be
informed ahout the situation of thase who arc suffering because of unjust social
structures. This is the first step to the fulfillment of disciples’ obligation to help the
poor.

We live in a socicty in which the cry of the poor rings forth to all people to
struggle for love, justice and pcace. The poor, especially in the Third World, do not
live in conditions suitable to human nonms. Many of them do not have a sense of their
own value as a person. The poor today are robbed of their dignity as human beings.
Our palitical, social, cconomic and cultural system is not in favor of the oppressed.

The reality of the poor is a chalienge and task for us religious. We may choosc
to shut our ears and refuse ta hear, and we can close our cyes and refuse (o sec the
misery and suffering of the poor. We may also choose .lo_havc open cars, open cyes

.
and be ready to do cverything that is possible to change the sinful reality of the
socicty we live in.

The poor throughout the world are calling for brotherhoad. [reedom, justice,
love and sharing. Thesc are the values af the Kingdom of God which Jesus preached.
We know from the Gospel that Jesus entered into situation of people of his time. He
also lived in divided socicty as we da now. Jesus was always on the side of the

oppressed and the poor. We as religious, as Jesus’ followers of taday need to imitate
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our Master in his commitment o the poor. We arc called to do in our time what he
did in his. Our task is to espouse brotherhood, frecdom, justice, love and sharing. We
must be near the poor and the oppressed because Jesus was near them,”

Pcople today arc tired of religious slogans. They want something very
concrele. They need words which are followed by actions. Example: Saint Francis of
Assisi, who said that brothers preach more by the way they hchave than by saying
only words. This s very practical far today’s rcality. We know that actions speak
fouder than words. So we are called o do something very cancrete for the sake of our

brothers and sisters, who suffer because of poverty.

A. Inside The Religious Community.

Religious community is a group of people of different persunalitics, diffcrent
backgrounds, tempcraments, who come together to share, to respecet, and to learn
from the others. Religious communities arc a sign to the world that religious life is
alive, that some people dedicate and canscerate their life for the sake of God and
neighbor. A religious community reminds people that it is pu:esil‘)lc (o live according
the evangelical counsels (obedience, poverty, and chastity). Morcover, the religious

community is the place and process where people help each other to grow in love.

Love is the reason for community’s existence™

* Gerarld B, Grosh, “On Commitment 1o the Poor,” Review for Religious, 30(4). 1977, p. 540.
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1. Live a Simple Life-Style.

In Luke's Gospel, Jesus appears by his actions and words as the one who s
called to live a simple style of living. Jesus did not demand more from his disciples
than he did from himself. He had at lcast cnough to live and scemingly he allowed his
disciples to retain the minimum.”

The way the poor people live chalienges us, the followers of Jesus, i today’s
world to adopt a much simpler life from the one we alrcady live. This can make our
ministry more fruitful and more meaningful to the people wham we are sent to. The
reason why we nced (o change our life-style as religious is becausc of commitment to
Jesus, who lived simply. He committed himself to the podr and oppressed.

I would not say that material goods arc bad. The qucstion and challenge is
whether by the way we live we bear witness to Jesus and draw others to Ged. Our
simpler life-style wauld be more apostolic.™ Jesus docs not only ask us to have a
sense of the poor with whom he identificd himself; rather, he asks much more, that
we ourselves became poor, that we follow him in his condition as a poor person.
Blessedness is not only a call Lo fccrl with the poor, it is a challenge 1o us o hecome
poor . The cssential clement in following Jesus is the demand of cvangclical poverty.
Firstly, we arc to be freed in our hearts from situations, wrong attachment to persons,
and things in order to grow in love. Sccondly, as a result of our free will, aur hearts

committed to God’s love will be closer to others for the sake of Jesus. We are called

-

=
to respond ta this chaflenge of poverty, which is a condition of love. We shall look

* Cassidy, op. €it., p- 25
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for the response in faith and prayer. This will lead us to'take concrete action {n our
daily life, but first we must begin from our own community.™

A person who is hungry and thirsty, ill clad, poorly haused and roughly
treated, does not think that he or she is important in this world. When we look {rom
the other perspective, we realize that with any measure of possessions above that of
other persons, we are inevitably inclined to think af ourselves as being better, as
being above other people. Ttis true that many times thase who are rich receive honor
and cnjoyment of recognized status in human socicty. We as members ol religious
communitics should he very aware of the danger of feeling above others. We arce
calied be servants al God's people, nat their masters, Odr way of living may he a real
witness (o our felfow Christians, or a scandal.

Is it nccessary for us religious to drive expensive cars? Can't we remain
driving poorer ones? Do we have to dress in the mast cxpensive styles or look for
claborately-furnished houses? Honestly speaking, religious communitics do not have
to keep up with the material standards of the affluent. There is a danger that we as
people conscerated to God may he identificd with a social clite.

We admit that actual poverty is not everyanc’s vocation. Thosc who are
choosing this style of tife, namely, real material poverty, nced (o pray continuously to
discover il that is God’s will. We arc challenged ta take scriously the vatue of
poverty.

The actual life style of a religious contmunity does not necd to be radically
poor. There is na need (o live extremely poar. We need at lcast to live in the way

which shows that we are not servants of maierial things. We shoutd be able 1o use the




material resources for the sake of (hose, who arc needy. We shall build in our
cammunitics a spirit of sharing, mutual support and concern for others. By our

lifestyle we should proclain (o the world the Bealitudes. Poverty for us is the way of

responding (o the Gospel.™

2. Realization of Beatitudes.

Poverly seems Lo be very difficult to understand in view of a religious life.
Lay peaple often find a problem in how (o grasp what is the meaning of a rcligious
vow of poverly. What we mean by it or what in rcalily it is supposcd to portray, is a
problem to them. The problem is that the meaning of the term poverty for rcligious
life is understood in different ways hy different pcnplc:fSnmc arc unwilling ta take it
as dircct approach of simply being poor. There is a dilemma whether we shall treat
poverty as good or cvil. From Jesus’ perspective, we find pusitive aspects of poverty.
Our Masler said: Blessed are you who are poor... (LK. 6:20) morcover he said: How
hard it is for those who have wealth to enter the kingdom of God! Indeed, it is easier
for a camel 1o go through the eye of a needle than for someone who is rich to enter
the kingdom of God (Lk. 18:24). Maybe we should make a distinction between
poverty and misery. Jesus was not in favar of misery. In fact we as religious pcople
do not live in misery. Whatever we have does not helong to us as private persons, we
are supposcd Lo cultivate a spirit of sharing and mutual support. Is this not what was
mcant by community of sharing goods in the extended sensc? We choosce poverly as

tool 1o cxpress our devotion (o God. 1t cxpresses our detachment from material things.

:, Vol
153.

* M. David Knight, Cloud by ight; ' " digi .
2. (A Puhlication of the Canadian Religious Conference, Ontawa). pp. 33-34, 39-40. 42-43, 147.
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we arc ready ta give up material things lor the gaod of our brother or sister who is in
nced.

Poverty is to be lived according to the nature of the apostolate ol different
groups. Saint Maximilian Kolbe was encouraging his brothers 1o use all possible
means Lo spread the Good News. He was saying that he would usc the poorest habit to
wear, but if necded for the sake of Christ to use the most advanced model of planc.
There are many ways we may usc for the attainment of one’s redemption. We need
also 1o stress that religious poverty is to give clear evidence to the Church’s sense of
poverty. It invalves a sense of the tradition of poverty throughout history. Wc shall
always look at the spirit and tradition of rcligious peverty in the light of the
sociological and cultural situation of the present day.” Religious poverty is apostolic:
as Christ carried out the work of redemption in poverty and oppression, sa the
Church is called to follow the same path if she is to compunicate the fruits of
salvation to men.™

Religious poverty is essentially an act of grace, which cxpresses itself in and
through our naturc. 1t is an cxpcricn;:c of our rcsponsc o Jesus. By our poverly we
withess that we take Christ seriously, we prove that our treasurc is in Heaven. and
finally that we want to be fike him.”

Religious poverty, in anather way, is a way of proclaiming the Beatitudes. We

not only show them ta others, but first of all, we make them a pait of our life. We are

* 1 Robert Hilberl, “A Note on Religious Poverty,” Review for Religious. 34(3), 1975, pp. 380-381.

* Dogmatic Constitution af the Church: Limen Genrinna, No. 8, in Austin Flanery, ¥atican Council
1L Vol. I. (Bombay: St Paut Publicatians, 1975}, pp. 329-330.

* Knight, gp._cit., p. 134,
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called to proclaim him by our way of living. Retigious poverty is a freely chasen state
of material deprivation by which we testify that the teaching of the Beatitudes is truc.

The medium by which we express our commitment (o poverty is the material things

-

L]

which we share. What we cat, drink, ask for, accept, use, buy. wear, live in, prave ar
deny that we belicve in the blessedness of being punr."B It is our duly as pecople
conscerated 1o God. We must remind alt the baptized about the fundamental values of
the Gospel, just as we read in the Dogmatic Constitution on the Church Lumen
Gentium; splendid and striking testimony that the world cannot be transfigured and
offered to Gad without the spirit of the Beatitudes. 1Uis our task 1o be witnesses and a
challenge 1o others to five in union with the mystery of Christ and the Church. Our
mission is help aur brothers and sisters to keep their eyes fixed on the peace which is
to comc, and o strive far the definite happiness which we anly find in God.™

Modem people do not need so much our words. What they really necd is our
cxample thraugh our actions. They need to sce that we really live according (o the
spirit of the Beatitudes. It is not cnough to live only spiritually according to the
Beatitudes. We are asked to live m('uerir:Hy in a way that expresses concreiely and
visibly the spirit of the Beatitudes. The question may remain whether we religious, by
the way we live, cxpress our beliel that Jesus meant what he savd. Our vow of puverty
should be an expression of our laith in the Beatitudes. In lact religious poverty is the

least important and at the samc time the most important af the religious vows

* Ibid., pp. 145 [46.

* John Paul Fl, Post-Synodal Apostolic Exbortation: Vita Ceasecrata (Boston: Books & Media,
1996), No. 33, pp. 54-55.
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depending on how one views it. The poverty of the religious, should be a visible sign

of who we are and what we have chosen to he for Christ.™

B. Beyond The Religious Community.

1. Efforts for the Benefit of the Poor.

The challenge today that the poor arc putting before us is that they want us to
usc our institutions for them. They want us to do something for them. They expeet us
to be active, not passive. For them, our preaching is not enough; they nced concrete
action from us. We can usc our resources to do research which will benefit the poor.

N
We can cducale people 1o the viewpoint of social justice. This may cause for us
problems, we may make more cnemics. We may fasc some of the financial supports

we are recciving. Howcever, let us remember the encouraging words of Jesus when he

said: Blessed are those who suffer persecution for the cause of justice.”

2. Personal Contact with the Poor.

We necd to admil that not all of us are able to live in the slums, Not all of us
arc able to live as Mother Theresa of Caleutta did. It is a very special call 1o live with
the poar, o be with them in the very real sense. Although lTiving among the poar
depends on a personal call and on different psyclmlu{;ic‘al;dri\;cs of cach persan, we

all need to have a personal contact with them. There are many ways in which we may

show our solidarity with them.” Qur concern for the poor we may show in very

* Knight, op, ¢il., pp. 145 146, 172, 175,

* Grosh, op. ¢it., p. 547.
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simple things. We can express it by being kind and cheerful to them: it might be just a
good beginning. First, we have to be open to them, to be ready (o have tme for them
and then to make them feel toved and wanted. We may be the first, who may show
them that they are needed. We do not always need to do hig things. We may start just
from a simple greeting or even a smiile tawards them.

Far some of us it is casicr to speak than to listen. In our relatipn, with the poor
we need to be able to listen, and 1o listen long. Somectimes at our house gales in
Nairobi, people come, who ask for different kinds of help. Whal I noticed during my
feur years of staying in Kenya, is that it is not really necessary to give somcthing
material to the poor, but o give our time, just Lo show our intcrest, simply ta lisien o
whal (hcy want (o say. Some wise man said (hat the greatest gift we can offer to one

another is a gift of our time.”

3. Active Listening.

As we listen to the poor and oppressed, we discover in them very attractive
valucs, namely: simplicity, joy, hospitality and sharing. Al the same time we may also
discover their insecurity though we may not understand it fully. In spite of cverything
we see in them the Tace of our Lord. The challenge for us is (o is (o change the way
we loak at them. Maybe we need (o change the angfe 4frgm whieh we analyze thetr
situation. We should try ta imagine ourselves in their reality of life. The poar person
may try (o manipufatc us ar deceive us in hope of geiting some material gain or
cconamic hetp. We cannot judge them from our comfortable situation, (rom our

sceurc way of living. The poar may be in so desperate need that he or she will usc any




means to get it. Contemplation dacs not mean to be deaf or blind to what the poor xay

ar do, but it means to try to understand what the situation of the poor is wealty fike.”

4. Active Sharing in the Struggles of the Poor. ™+ | :

Our love for the paor leads to an active sharing in their struggles for social
justice. In fact, we have o admit that we live in sinful social structures. We nuay
definc two ways in which a person can get to be involved in rcspnndilng to the needs
of the poor. One way is directional, where onc strives to take away the needs of the
poor, one gives them something, ovne does something for them. The other way s
educational, where onc strives ta accompany the poar person in his ar her struggle to

>
find his or her own dignity. In this way onc does not give, hut one shares. In my
personal opinion, 1 think that the educational model is very suitable for today’s
ministers in the Church. In fact many retigiaus congregations and dioceses live in this
linc.

By comparing these twa models, we notice that the directional model cannot
really solve all the needs that the poar have. If we help only one, there arc a thousand
more we leave behind. The main difficutty of the dircctional model, is that it avads
the root problem. 1 involves patronization and supcriority on the part of the person
who is committing himself to the poor. In this way the poar person is deprived af his
sense of dignity.

Looking sametimes at the way the goods are distributed we see that giving 3s
often humiliating for (he person who receives. Hpwever, sharing seems to be maore

human, it is a mark of cquality. In sharing we arc walking together. Is that not what
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Jesus is calling us to do? Are we not brothers and sisters who are living together, and
walking on the path w the Father? In sharing we notonty give, but we also receive,”
Can we fearn something from the poor? Do they have anything to offer to us?
Among them we find the values of God’s Kingdom. The poor are a challenge for us.
Surcly, through their presence God wants to communicale Lo us an bnpartant

message.

5. Political Involvement,

Christians should not be ignorant. They need o know what is going on in the
world. Unfortunately the palitical and cconomical systems of the world do not favor
-
the paor. We as Christians are obliged o struggle for justice. Our option should be
always  stand with the poor. Do we really hear the ¢ry of the poor? Do we help the
. oyl
poor for evangelical reasans?

The United Nations in Scptember 1998 catled for urgent action to raise the
standards of the world's poor. They disclosed thae: | billion people have been lelt out
of the past two decades. The United Nations informs us in its annual Tuman
Dcvelopment Report that gross incgualitics hetween rich and poor arc worscming.
20 per cent of the global popubution accoums for 86 per cent ol cansumptian.
The consumption has increased sixfold in the past 20 years and doubled in the past L0

- . *
years. People in Furope and North America spend $37 billion a ycar on pet food,

perfumes and cosmetics. According to the United Nations this ligure could provide

hasic cducation, water and sanitation, basic heath and nutrition for af those who are

“ Ihid., pp. 544-545.
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deprived of it and there could remain $9 billion over. The United Nation
Development Programme administrator James Gustave Speth said: “Abundance of
consumption is no crime, but it is scandalous that the ppor-arc unable to consume
cnough to mect even (heir basic necds.”

We shall also know that the incqualitics of current consumption opprortunitics
have excluded more than a billion who do not meet even their hasic consumption

. 67
requircments.
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6. Solidarity With Those Who Struggle for Social Justice.

The majority of religious profess poverty together with the sharing of goods.
The cvangelical concept of poverty includes a movement towards solidarity. There is
no opposition between poverty and sharing of goods. The profession of poverly
applics to religious communitics. In the same way as the community is poor, its

members should be poor. There is not single solution 1o the problem of awning or nol

* Larry Elliol, Victoria Brittain, “The Rich and Poor are Growing Further Apart,” Guardian Weckly,
M) Sontrimhetr 100RQ



owning of cconomic goods, on the part of religious communitics.™ Saint Francis of
Assisi said to his brothers in the First Rule: They should be glad to live among social
outcasts, among the poor and helpless, the xick and the leper, and those who beg by
the wayside. They should not be ashamed to beg ®

The conscerated life criticizes socicty in a prophetical way, namcly by living
in the way that 1s against what is cvil and practically non-christian. Qur life as
religious 1s radical in an cvangelical sense. We are supposcd to take poverty as a
commitment to the liberation of the fittle ones.”™ Even if we cannot do much we can
always do something. Pcople who arc struggling for social justice nced our support,
our interest, and our love, .

Social activitics have somctimes resorled (o violenee in their attacks upan
unjust social structurcs. Jesus also attacked the power structure of his day and he dicd
for it, he was killed. Jesus did not resort to physical violence. We arc nat 1o condone
violence, but we are called to understand its causes. We need (o enter mnto the
frustration of the poor at the oppression of the systemy which gives rise (0 acts of
violence. We nced to open our cars to our fellow Cﬂriéliﬁns who arc suffering. What
arc our fellow Christians saying about violence, particularly those {rom the Thard

World? We may understand why the poar are driven o violence but we do not

- "
advocate violence,

(Chicago: Claret

“ John M. Lozano,
Center for Resources in Spiritualily, 1980), p. 148.

* Francis of Assisi, “Rule of 1221, chap. 9, in Marion A. Habig, ¢d., St. Francis of Assist. YWrilings
and Early Biographies: English Qmuibus (Chicago: Franciscan Herald Press, 1983) p. 39,

* Galilea, op.Cil., p. 84

? Grosh, op, ¢il., pp. 546-547.



Jesus” mission was to proclaim the good news (o the poor, (o proclaim release
to captives, ta give sight back to the blind, to set the oppressed free, to declare a year
of favor from the Lord (Lk. 4:18-19). We as followers of Jesus are supposed to have
a true “preferential aption” for the poar. Religious people in a special way as Christ’s
disciples are heid to the option for the poor. If we are sincere in {fulfilling our calt, we
will live the life of poverty. This will help us to commit oursclves to (he promotion of
justice in socicty. We should see Christ in the poor person. Jesus identifics himself
with the person who is poor, who suffers, who is hungry, who is naked. We aurselves
witness to the Gospel authenticity by sciving the poor. That is our act of

evangelization the world we live in.”

C. Religious Poverty and the Modern Age.

The world we live in with its prosperity and cultural advance made many
religious congregations rethink their interpretation of poverty. It is not casy to find
adcquate ways of living for friars in the needs of the modern world. What kind of
apostolatc docs the mademn pcrson'nccds? Private life of the religious communitics
has been affected by improving standards of living. They nced to have a new way of
excreising poverty. However, the value of religious poverty docs not change. that is,
the thealogical understanding of poverty remains substantially unchanged. In spite of
everything, every religivus order must interpretate poverty on the grounds of Christ’s
own wards; the conviction of the value of poverty we get {from the Gospel

We are challenged not 10 stop appreciating the Eosilive worth of poverty. The

*

pusitive value of paverty draws us [rom relationship of having (o relationship of

™ Vita Consecrata, No. 82, pp. 133-135,



being. The heart of poverty is charity. Poverty freces us from narrowness of
relationship of a relationship of having.”

It is difficuit (o cxplain the blessing of poverly to the modern person. Pcopic
look sometimes at poverty as if it is a curse. They wonder whal fesus really meant by
the words “Blessed arc you poor, the reign of Gau is yours™ (Lk. 6:20). Many people
hate poverty because hy it they feel degraded. In fact, Jesus instructed his followers (o
frec people from such poverty. Maybe a more adequate word could be used bere, the
word miscry to describe the kind of poverty that we arc talking about now. Poverty is
nol a biessing if it is accepted only as a fact of Jifc, s the hopcless situation of a
social class. The really blessed are the poor who voluntarity choose poverty. They
accept a paverty (hat has been imposed on them or they freely choose to he poor

when they do not have Lo.

» paul J. Bernadicou, “Religious Poverty and the Modem Age,” Review for Religious. 23, 1964, pp.
770-771, 774-775.



Conclusion.

It was an interesting task to find the answer of what the message Luke-Acts

-

L

communicale o the Christian disciples concerning their attitude towards the poor.
The Lucan Gospel can be called “a message of hope for the poor,” which s in
opposition to sclf-centered and pleasurc-secking individuals. Luke stresses the totality
of renunciation for the disciple, a renunciation which is closely linked l(; carc for poor
fellow Christians. In the Acts of the Apostles, with the community of goods,
koinonia, Luke sces raternal solidarity and the autward cxpression of the mind-sct
prevailing within the community. For him Jesus is the Savior of the disadvantaged
N

who, together with his follawers, makes salvation available to the disadvantaged,”

For us, followers of Jesus, his disciples in wday’s world, Mother Teresa of
Calcutta is a good cxamiple of putting into practice what Jesus asks us to do. She
challenges us in a unigque way by her life-long scrvice (o the peorest of the poor.

John Paul [l on Sunday, 7th September 1997, remembered Mother Teresa in a
short speech before reciting the Angelus. 1t was two days after the death of Mather
Tercsa when the TInly Father said that she offered an appealing cxample which
atiracted to hersell many people wha were ready to feave everything to follaw Christ
in the poor.” Mother Teresa, as she was receiving the Nobel Price for peace and far
her activities among the poor, convinced the organizers’ committee o cancel the

customary awards hanguael, and instead, oifer the money thus saved for those who

rcally needed a meal. In fact there was an outpouring of emotions, which brought in

" Navone, Themes of st Luke, pp. 112-113, 147-148,

% Jotn Paul i1, “Mother Teresa Served Christ in <he Poorest of the Poor, ™ Catholic Messenger.
Novembher, 1997, p. 21,



its wake more than was saved from foregoing the banquet. £ 36, 000 was collected
and £ 3, 000 from the cancellation of the banquet. This amounted to almost hall of the
award money.” Mother Teresa is an cxample and challenge for today’s disciples of
Jesus. She showed by her life that it is possible to follow Jesus in his concern for the
Ipnur. Ier mission was to the paorest but she understood that the greatest poverty is of
those who arc unwanted and unloved.” .

Luke's teaching on poverty in his Gospel and Acts is very clear. Tle presents
the concern for the needy brother and sister in the community of belicvers in very

concrete ways. We are inspired by his teaching to make efforts for the sake of the

poor, and (o have a loving attitude toward them.

* Chawla Navin, Mother Teresa (Queenstand. Element Books, F092), pp. 186-187.

7 Benny Aguiar, “Somconc Beautitul for God, ™ Catholic Messenger. November, 1997, p. 16,
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