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EPIGRAPH

dwexpibn 'Tnoolc kol eimev altg, Lb €l & SLddokadog Tob TopanA kai tabra ob
YLVGOKELG,

(John 3:10) |GNT]

Jesus answered him, “Arc you a teacher of tsracl, and yet you do not understand

this™?

(John 3:10) [RSV]
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GENERAL INTRODUCTION

Reading the gospel ol John especially the book of signs which contains the
text we arc dealing with, the first impression is that chapter three is largely composed
of differcut scantly misplaced episodes. Anyhow. the evangelist makes sure that one
strong message comes out at the climax in verse 30 of the whole chapter three. This is
why | tind it necessary through this thesis with the help of the Jewish background and
biblical exegesis to discover the meaning behind this text.

Through this thesis. | will attend to the four questions as addressed by the
evangehst in chapter three. namely: (1) what was the role of John the Baptist and the
baptism he administered in the ministry of Jesus? (2) Who was Jesus in the life of
[sracl (Judaism) and the kind of baptism he offered? (3) What is the differcnec
between the baptism of John and that of Jesus? (4) For the one who is greater, what is
the basis for his greatness? In the whole book of signs, John the evangelist tries o
answer these questions using different motifs and symbolisms. However, in my work
as L attempt to attend to them. | do not promise to be very exhaustive in my approach
sinee the volume of this nature can not allow me.,

My matn preoccupation in this work is to bring to bare the obscure faith-
theotogy of the author veiled in the statement of John the Baptist, “*he must increase.
must decrease”™ John 3:30, for his community. The mention of the word honour
imimediately denotes shame as its opposite coneept. However, i this case 1 do not

intend to treat the two concepts side by side. instead | will focus on honour and the



notion of increase within the Jewish context since what is at stake in the statement of’
the Baptist is honour. My mtention is thereafler, to give the same theology relevance
to our contemporary world. particularly the context of the Church in Africa. Though
my aim is not to ofter solutions to African problems, at lcast through this work. 1
intend to raise some profound awareness in our African Christian way of living.

This thesis is composed of three chapters. With the general introduction at the
very begin. cach chapter starts with a short introduction and conelusion. The general
conclusion then comes at the end of the third chapter. Systematically. chapter one
deals with the Jewish background laymg a foundotion for a detatled excgesis in
chapter two which will give us the theology for pastoral application n our last
chapter.

Placed int its proper context the text will act as an eye opener to our readers.
Bestdes, it will act as a window {ront which to took at the Jewish culture and its faith
problems durimg the time of Jesus in comparison to our faith crisis today caused by
simtdar structures, All this is o be done within the frame work and mindset of the
author and his community for wlose prospect he composed this episode.

This thesis comes at a time when our contemporary socicty is really in need of
change. However, if we want to stand for that change as Christions, then we will have
to be prepared as well to be rejected by the same soctety since any change will hring
about disorder in the statis guo af the beneficiaries. Here the message for Christians
today 1s to remain open and receptive to the promptings of the Holy Spirit from

within.



Chapter One

1. Cultural context

L. 1. Introduction

[ our endeavour to get to the core of the Jewish culture and its value system,
we will devole this chapter to the historical background or context which then will
gne us relevant context for the excgesis and the analysis of our text in John 3:22-30.
In this regard. it becomes quite vivid that minule scanly textual clements be accorded
the treatment they deserve in order to make it clearer on the part of the reader to
comprchend the remark made by John the Baptist. “He must increase. [ must
deerease™ when 1t is in its proper context, Having placed it in its proper cuftural and
Wistorical milien. chapter one will then act as a sprningboard to the sccond chapter in
which we shall deal with the exegesis of the named text and illumine the faith
theologies contained there in.

ln a culturat environment like the first Century, Jewish people were more
impelled to observe the external appearances more than anything clse. For instance. a

typical Jewish woman would abways walk the streets dressed in black with her hair



honourably concealed with a kerchicf . Thus, it is filling that we give an over view
treatment to the notion of honour disguised in some flimsy cultural practices such as

this: which often some readers take for granted when in the biblical text.

L2. Hebrew Bible Understanding of Honour

Cultural anthropology and other social sciences have demonstrated that the
Old Testament cutture was such an envitanment without any exception. like any other
cubture, scholars like John Pileh® explain that the Jewish world was composed ol
certain values that provided patterns for human living. Numerous values acted as a
eriterion for making decision and a rule by which one measured his or hier honour or
right standing before God. neighbour and creation as a whole. By and large. the care
value of the Mediterranean culture was the principle of honour and shame.’

As a predominant nucleus of the Mediterrancan warld, honour consisted in
interpersonal contentment. * 1t was a nation which dictated that people should be
confent with what they had and not to worry about getting ahcad or rather increase
more than others. It did not encourage considering oneselt better than others. worse
still achicve anything at the expense of anyone.

When the Hebrew people speak about honour, they use the word M22 with a

couple of nuances. lts titeral meaning reters largely to being heavy, wealthy and

P According to the U K tnglish special use of the word kerchief. means the following: Keep
your peace, keep your side ol the bargain. keep vour word,  and keep yoursell only o yourself.

TP IonN. e odie i the Crafrnral Content of the OFd Festament Voli, 48,

TCLL P JotinG 49,

PO P JonN. SO,

* Phis. o a larger extent. made the people more cautious about not to infringe on others and
not to atlow others o infringe excessively on the richis of any member of the society. All these were
nicely tied (o the lwo concepts of honour and shame



renown."In the Hebrew bibie alone, this word is employed 34 times, 14 of them when
referring to the glory and the same number used for honourable events and people. In
the cntire Scriptures. the word honour appears a hundred and forty six times in
different contexts.” lts Greek translation 8ol means as well the glory. honour
respect and wealth.

From the use af the ward honour, some scholars like Maril C.T%.. verify that
this value is really an enviable esteemi and reward for exeetlence, character and
service. Besides. it is to be paid in thought. wards. deed and in substance, “Honour the
Lord with your substance™ (Isa. 29:13) reads. Also in Mathew 15:4-6. Jesus rebuked
the Pharisees and Seribes for not honouring their parents with material neeessities. in
ancient Jfewish laws. the death penalty was pronounced on those wha dishonoured
their parents i word ar act. "Whoever strikes his father ar his mother shall be put to
death.” (kxod. 21:15-17, Lev. 20:19)"

fn wisdom literature, specifically the baok of proverbs has used the word
honour, severally, “The wise will inherit honour but the fool disgrace™ (prov. 3:35).
The fifth commandment as well is unambiguous about this usage “Honour your father
and mother” (Exod. 20:12)." Coming to Pauline literature, honour is in use by St.
Paul when talking to the Christians in Rome, “Pay all of them their dues. taxes to

whom taxes are due. revenue to whom revenue is due, respect to swhom respect is duc,

® =22 has the Sallowing nuances. To be heavy. weighty. previous. hard, rich. honorable.

glerious. burdenseme. honored  Among other meanings, the other meaning for 722 s to be wealthy.
Fhe Bible Warks S0 version 5000 20w copy right 2001,

TN AR Picrerial B dopracdiv of the Bible 1ol i, 197,

"By and large., we see the same word used in connection with “Israel as a nation higher above
other pations.in honow™ (Deui. 2619} Then for indiv iduals copsidered as the elect of Gad ehosen
for a rehyious commission. the same word was applied, ike For Samuel, “Semucl was held in honoor™
{1Sam., 9:6). In ~some cases it was employed tor relers like, King Jehoshaphat. *1herefore the 1 ord
established the kingdom in his hand: and all fudah brought tribute to Jehoshaphat: and he had great
riches und honowr™ (2Chr, 17,5, 13D,

CIC T, Marn, 197



and honour to whom honour is due.” (Rom.13:7). Therelore. the Scriptures are very
patent an who merits honour,

Amongst the Hebrews. whatever the status into which a person was born was
espouscd  as honourable as anybody clse’s. Therefore, ones status was to be
maintained and highly esteemed at all tiumes. Consequently, being born into honour
happenced to be the casiest way of getting it than achieving it. This is why among other
reasons: in scripture we have the geneatogy which links people to their lincage."
According to Colin Brown. onc of the writers whilst conmmenting on the genealogy.,

e notices that always it traces the tamily ancestry and the family tree and descent of

Y

sonie group of people.!
Muore often than oot in the gencalogics ondy the first three and the tast three
names coumt. Whereas the first three are by and large. known to all people of the
culture fram its past, tie Tast three are also knawn because they can very casily be
traced. then those i thie middle are put simply to expand the hineage of anccslry.”
In the Jewish world. the concept of one possessing a honourable reputation s
very vital, but always connected with one's lincage. For instance. 10 be born of the

. . . . . 14 . .
lcage of David was to share iito David's Family honowr.”™ However, without this

Y rhe gencaloey alwavs shows the reader whit the person to whom this gencalogy is about is
honourable because the endite ancestral line a1 full of honourable people: as we read in 1 Chronicles
Frir Cush was the father of Nimrod: Tie began o be a mighty one in the carth, As well in the gospels
“The book of the geaeration of Jesus Clirist, U son of David. the son of Abraham™ (Mathew 1:1). The
word gencadouy oceurs @ couple of  times in the gospel of Mathew it the context of Jesus™ genealogy,
lts remote past is deris ed as in Hebrew bible and the late Jewish usage. [talso atludes to the praclice of
searcling back through one’s fomly tree n order o establish its ancestry, On any streaight forward
exegesis. those domg tius can only have been Jews who spariing from Old Testament and other
penealogics were propegaling all kinds of “Jewish mvths™ quite probably a pre-Christian Gnostic
speeulation. However. i is also possible that 1he Flionites were asing sintilar argantents o attack the
doctrine of the miraculous birth of Jesus. Onthe other rand. Genesis 1 presents us with Melchizedek
without any <uch ~taremienis as is osual elsewhere in the Hebrew bible regarding a person’s ancestry,
“son ol 7 Lor that reason. Melehitzedek as deseribed in the later (o the Tebrews 7:3 as having had no
nalural ancestry like others. He was ol divine orizin as well as o premodial Dgure.

FRCOUN. D nonare of Nen Textanent Thonlogy vel i, 35,

VDL FREDINAL The Metertad Caltiure of the Bible, 277,

" Ancient thetoriv of praise and blame and the propymnastic exercise calted the encomium
hotlvindieate Tow el (spring were aseribed the same social status as their parents and ancestors,



family honour, one then had to work hard to build up and develap an individual
hanour. The best example is given by Ferdinar'™ when David's eldest san belonging
to David's lineage, Anmon, had a ¢laim to Davids thrane." He shared in the honour
that David amassed far the family name.'”’

There is as well a frequent mention of clans and tribal elders in various
functions in Hebrew bible in connection with honour and respected accorded.”™ The
elders would normally represent their people at certain occasions. and always
accorded honour. The authority was therefore, tribal leadership based on age. grade,
typically consisting af old men. '™

Alternatively, the book of lamentatians bemaans the Tact that God showed na
honour to the priests and na favaur to the elders (Lam. 4:16).

Subscquently. any authority that rested in tribal elders and leaders was however, not
absolute and permanent. but rather consisted in the hanour and respeet peaple had for

0
them.™

1.3. Honoar as a Value among the Jews

Whereas shame in a negative sense is what results when an honourable person

. . 1] . . ..
1s dishonoured, Bruee and Jerame™  explain that it happens also when the persan tails

CCE LD FERDINA, 204,
" Plutarel writes in his works (8 Sen in Pubtic Affair 787050 And whereas men altack
othet hinds of eminence and themselves lay elaim w good character, good hirth. and honour. as though
they were depriving themselves of soomuch of these as they gramt to others™,

CCE LD FERDING, 296,

He triba) leader was normally respected tor his age and consequently considered and
treated as a bonourable man who was futl of wisdom and integrity. "Go and gather the elders of Israel
together. and say to them, The [ord, the God ol your fathers. the God of Abraham, ol Isaac. and of
Jacab, hus appeared to me, saying. ! have vbserved you and what has been done to you in Fuypt™
(Lxod. 3:16-18). A o matter of Tacl. an clderly man woman had been a trusted persen of honour. e
deprives of speech those who are frusted. and takes away the discernment of the elders tlob 12:200.°
The lamentatons of Job o God's power 1o twrn the Jlwman order upside down, reflects the nornal
position and honour of the elders.

"R AWRENCE. Psafmrs and isdom. 163,
"L FERDINA, 293,



to guard their honour or to maintain it as a value for them to deserve the social honour
seale. Honour as a value points to the very core of human existence to an extent that
shame becomes its correlative which can be taken in two forms:

(1) The first which 1s also considered as a positive view is when shame is taken as
sensitivity to one’s honour as well as to social honour rating.™

(2) Another way of stating this is that a honourable person always has a sense of
shame. People who behave dishonourably are often called shameless. Thus in the
Jewish world, honour was taken as a person’s or group's cluim to worth accompanied
by the public. social acknowledgement of that worth.”

The general conclusion to Jesus”™ mighty deeds and honour as a value in the
Jewish culture is contrasted with disgrace and poverty, = However. instructions and
reproof are presented as synonyms. Besides, honour in this context results {rom
heeding instructions espectally reproofl The advice presented in the book of Proverbs
1s itended by the culture to control behaviour and attitudes in order to live
honourable lives. Theretore, heeding to the instructions is rewarding since it results in
wisdom. and a wise person among Jews was highly esteemad. *Wisdom is a value

tantamount to honour and both are compared to a garland, pendants and tength of

life.””

TLAMOBRUCE, ) H NG eRONE. Honowr and Shame in Litke dcts Piveral Valtes of the
Meditcrvan o Workd, Massachusetls USA, 1991, 26,
PoJoa, 83
“LMOBRyCE. HUNL Jekenn | 28,
YO Jaun, Yaloveh and the Gods and Gaddesses of Canean, 0.,
CIAL BRUCE TN B ROME, 32,
’y - . . . . . .

In general. icis evident from wisdom literature that honour and wisdom go hand in hand
and always Jikened to Jugh estecm from sociely. A gravious woman wigs esteens. but she who hates
virtue is covered wath shame™ (Prov. FE16), Apain we can say that in the Jewish world honour equals
virtue. A virtueus lite is what an ideal Jew swould sirive Tor, Someties 1t is equated to the virtue of
hamility as we read in Prove 15330 18:12 and 224, Humiliky then is undersiood as very pleasing in the
sight of God. and a humble person s one who is wise. honourable and. therefure having a right
standing betore God.



Thus 1n the biblical world humility with honour are values that directed people
to stay within their inherited status without ever striving to get more, Fonour enabled
one to have sclf acceptance within the inherited worth, On the contrary it was
shameful to presume an others or simply ta load it over others for self achievement.
even appearing to do so would nat be condoned.” “To the humble God shows
kindness™ (prav. 3:34). 1 am meek and humble of heart™ (Matt. 11:21) lesus said. o

The baok of Prov. 28:7, talks about the son as one who should act honourably
by observing the law. and points aut that a son whase obsessed hy gluttony hrings
about shame to both his father and the family at large. Here gluttony consists in
having mare than enough. An honourable san in this case must expose the idea that
the first Century Jewish culture laid as an obligation, that when one had more than
enough it was hunourable to share with those who did not have enough.™ To he
gluttony entailed that one had refused to share and this behaviour was considered to
be very shameful.™ However, shame and honour in (he Jewish context were not Just
persanal matters to be ignared, there was always public acknowledgement attached ta

it

Do Jons. 71,

7 desus thereafter warns his would be followers 1o avoid clhallenging thie honour of others m
Matt, 230720 Tuhe 141 Phese tesas show that bumility is a claim to ovecutral in the normal
Mediterrancan comperition of life, Avdin tiese (exts demonstrate that sucl o disposition is a value and
o act us such s woact honourahihy deserving public acknowledgement besides respeet.

TORAAMBRUCE N TEROME. 46,

O DAV Sociad Scentitic Od Testoment Ceiticisar, 147,

' An ideal person in Isael sas a wealthy one who vwned property. controlled his household,
Kind and generous towards the poor and needy. Btoalso imphied ene who would make a positive
contribution at the Cny gate. where the elders gathered o discuss matiers of common concern. In
addition. the Jews considered honourable. a woman whe could give birth o children, 1his is because
children are supposed to give value 1o e family by bringing honour, especially 5 it were a male clild,
[ hus, made children were a souree of honour as well.



1.4, Sources of Honour in Jewislh Culture

In the Jewish world, honour derives from many sources, mostly from things
such as, family wealth and property in general. In a special way. children especially

: : 32
male children are a special source.”

1.5, Infierited Hononr

When I.E. Deist™ and other cultural and social anthropalogists talk about
ascribed honour they mean that it is obtained or rather attained passively. mainly
through birth. by having family connectivns or by any endowment by noble people of
noble power, In this case, honour is freated like a family wealth: therefore. ascribed
honour s most like an inherited wealth of great value.™ In this « av. honour s hardly
merited but only deserved since it flows from the family as some kind of right by birth
better expressed by Jerome H in the following quotatian when he says:

[ uke tedls us about the family of Jesus™ mother, Part of her family at least, belones
tu priestly claas, Her kinwomaen Elizabeth is a “daughter of Aaron™ whose husband
is @ “pricst of the division of Abijal™ (Lk1:15). Priestly familics cijoved
honouable siatus secondly, Jesus” father belonged to equally honourable stock. the
fanuly of Dasvid (1 kt: 27, 2:4). Jesus then, derives great honour by helonging (o the
twa mosl homourable bloodlines m lsrsel. priestly and kingly. The Genealogy in
tLk3:23-38) only confirms Jesus™ honourable kinship relations. FHonour comes [rom
endowinent or aseription. The inittial part of Fuke’s narrative emphasises again how
Jesus wis endowed with maximum hoaour by which [uke conditions the reader to
pereeive Jesus throughout the story as acting from a superior status of endowed
honour, God's special agent, e, “Christ™ aud =Son of God™. 1Uis God who arants
this honour to Jesus. 1t is both hieralded by God's angels or prophets and is directly
spoken by God himsell. This “Christ™ moreover is honourable to all peoples. both
tsrael and the Gentiles, fle s then, no misor figure in backwater village, but
someone who should command the respect of all peoples. His cousin John is
likewise honourable, “he will be grear™ ( ki:15).%

A lewrsh woman was o seurce of bonour il she could bear Tor instance, a son. Of cowrse.
the underlyving element was the mterpersoral contentment enher as acquired or aseribed honour.

TIEDEREDINA, DY,

" Ascribed honour is eencratly more lughly valued in the Jewish context. since it endures
throughout one’s life and in every aspect of that e, However, achicy ed honour comes in virtue of
perfomance and it can and will inevitably be challenged by other perfonmers, Challenge would
normally arise i the context of speecd events when thev clagify their inentions.

LM BrCE NOIFROME, 47



Lo. Merited Hononr

When iCis acquired, it implies that honour is actively sought for, merited and
achieved most often at the expense of one’s equals in the social contest ot challenge
and riposte.™ However. “acquired honour™ was like wealth that is obtained through
cither a dishanourable or honourahle manner. ' Nonetheless, if honour was ascribed it
was bestawed on someance aply by a natable honourable person of power such as a
king or a governor who could clain it for others and compel acknowledgement of that
honour by virtue of his status.

I this regard, aseribed honour is to be understood as a kind of favour on a
human heing ascribed only by God, The best biblical example is from Acts 2:34:36,
where God raised Jesus fram the dead who was shamed and disgraced in his
cructfixion and then eothroned him at his right hand in heaven, This shows God's
pleasure and Favour i Jesus. Accarding to Rom. 8:17-30, Christians can also cxpect
such ascribed hanour from God.

In the context of the Jewish tamily honour would chicefly derive from kinship
that 15 by vight of birth into that family. Children have the same honour as their
parents since it was attained fram birth. “Like mother. like daughter™ we vead in Ezek.
Fo:44. Therefore. “like father. fike son™ is implied in Matt. 13:55. Therefore.
belonging to an honourable family tine makes one honourable automatically since the
family is the repository ™ of the honour of past ancestors and their accumulated

. Iy
acqutred honaur.

TP IALBRICE N TEROVIE, 85,

P Jann, 52,

“ Challenge riposte deseribed a constant social g of war, or g game of social push shore.
Challenge-riposte i a lype of social communieation, since any ~ovial imeraction is a form of



One ol the purposes of the gencalogies in scripture s to set oul a people’s
hanour lines and ta set them on a social scale of prominence.™ Conversely hostile
questions about Jesus™ family and origin look ta the same thing; how can Jesus claim
special honour as prophet or indeed son of God. if he is hut the son of Joseph the
carpenter (Luke 4:22), i his family includes an ordinary mother and brothers in the
village (Mark 60:3). (Matt. 13:54-57) and if his roots are in a present village i Galilee?
This ts the situation in which peaple hassle each other according to socially deflined
values in arder to gain the honour of another. Apparently. honour in this context like
other commoditics is envisaged ta exist in limited amount.,*!

Consequently, the first Century Mediterrancan world was inclined to consider
all social interactions outside the family bialogical fictive. as potential contest for
honour, since honour and reputation like other goads are limited quantity.* In the

saine line, Philo expressed this thought in a brilliant sentence sayving, “That the worse

conunpncahion, Someone as the sender or source sends the message by means of a culturally
recognized chamel w a reconving indiv idual and this produces an elfect. The source here is the
challenger. while the message is a symbolised thing such as @ word. a gift, an invitation, or event, It
could also be a ~lap or both Phe ehannel of communication is always public. and the publicity of the
message puarattees thal the recein my individual will react <ince even non-action is publicly interpreted
etther as a riposte or a loss of honour, The whele intention of this claim is enter into the social space of
anather, whose reason s to ganin in the <ecial space of mother or simply for matua’ beneficial foothold,
[t could be alwo that ene enter i order to dislodge another from his or her social space cither temparally
or pernatently. 1n this case the receiver must lovk upon the action from the view point of ils patental
1o dishoneur the recenver’s self respect of sell worth. 1t is important to not that according o the socal
petteras of the honour contest. 1ot everyone can egage in the game, According 1o the rule or code,
only equals can play. Only an equal can challenye another in such a way that all percerve the
interaction as a challenge. his is so because the rules of honour contest reguire that challengers stand
on equal social lerms. Thus an infertor on the ladder of soctal standing. power and sevual status does
not have enouvh honour 10 rexent the atfiont of a soperior. On the other side. a superior’s honour is
sunply not compntted as envaged by an infernor’s alfiont, although the superior has power w0 punish
impudenee,

LN IRONME . RICHARD, "1l Must fncrease, § Vst Decrease” (o 3:30 The Catholic
Crrarterly val 032000 451-4583 . Nod

FCE PIOTIN. 2.

10 the conception that there is ~o mueh o be had, or at Teast that is what people fearn 1o
perecive, Bvery mteraction umony non fanly members has undertones of o challenge 1o honour., either
onu has o defend what they have or to gain more

" Exvery social imtesaction of this type wirns out to be an altair ot honour, contest or game of
honaur in which players are tuced with wins, lies and losses.



: 4 . .
s wont to attack the better™™ Both acquired and ascribed honour scems to have
blood conncctions. However. the Jewish scholar Philo in one of his works in Latin

translated by Yonye rtghtly illumines this idea in the work, A treatise on the

.. : ) . wdd
principie that the worse is accustomed (o be ahvavs plotting against the better™.

Blood is significant since it signifies the relations of people from ane to another,
cxeept that it 1s a purcly biological relation. Thus, it is true when we say, “Blood 1s
thicker than water™* To the contrarv. the book of Genesis presents us with the
uncouth situation of brotherly rivalry between Cain and Abel (Gen. 4:21.% The rivalry
takes place on the level plane which Philo clucidates in the following quotation:

"W see that most contests, both in peace amd in war take place in the open fields. 1n
peace, therefore. all those why practise gymnastic contests, seek lor level race-
courses and plain frebds: and in a war, it is 2ot usual to have battles, of cither infantry
or rividry on hills. for many more disasters arise from the unfavourable character of
the ground. than from anvthing that the enemies do on vne another™. *

tn Philo’s opinion, Cain and Abel are on the same level ground of same blood
. . A% . .
Imeage: nonctheless, wealth and hanour ereates a hill to separate them.™ Villagers in
some cases. to each other and even to their family members still find o more extended

Lo TSR . . < 4 ST
cxpression in that competition for anour called “a good name’. ™ Thus, mate ¢hildren

. . . . - 5
are known by the name of their fathers and their kinship groups.™

Y CDYONGE, The Morks of Philo. 112.

PCRCD YONGE I

" Eherefore. honour always exists within one's own fomily blood. One can casily blood
relatives oulside that hond all people wre regarded dishonourable, guilty unless proved vtherwise.

" And Cainsaid to Abel bis brother. *Let us go 1o the fiekd. Can rose up agamst Abel his
brother. smd slew him™ What Cain proposes to do s fiis: having by invitalion led Abel on o a dispute.
to conviree b by matn foree, ustg plausthte and probable sopbism for the field to which he invited
hinm to come. became a symbal o rivalry and contention between two blood brothers,

Ur GO YONGE, [T

e wiame Cain in Hebrew bible as inierpreted abos e means, possession-can reler also to
possession of wealth which became the source of contenion between him and his brother Abel. Cain
appears (o possess all things winle Abel s interpreted o refer to God. This s in relation to the
sactifices made by the two. in arder 1o atwin the right standing and honowr before God and each other,
Consequently Cam wants 1o mtninge on his brother o claim honow snd achieve v m a scheming way.

TR IO D WD, S,

U his was more evident it Peter as Simon, <on of Jolw in Mathew 16:17, and Fames and Juhp
known is the sons of Zebedee in Luke 3.1 Thus o koo die Tanuly pame is to know the honoor
ratng of ts nwmbers,



[n the same line, a good name comes {rom the pre-eminence of persons rather
than from possessions hike moncey, goods or any sort of wealth which are mere means
to an honourable name. Jesus told the Pharisees. “Make friends for yourselves by
means of unrighteous mammon™ (Luke 16:9). There is no honour in simply being
called the richest man in the world.™ Any other use of wealth, therefore, s regarded
as foolish.

L. 7. Conclusion

We have seen in this chapter that the notion of “Incrcase and Decrease™ is
specifically about honour. In this chapter we intended to shade light on both the
historical and cultural context of the saying of John the Baptist, which we now call an
axiom tor a Christian tiving “lHe must increase. | must decrease™ (Johin 3:30), Having
cstablished that, it will now be casier for us in the next chapter to eagage in the
excgesis of the text in @ more systematic way.

Morcover, we did not valy investigate the Jewish biblical environment but we
rather cautiously went to other avenues outside the bible since it would have limited
our treatment ot the text. What is impottant on our part is that we now have placed the
remark of John the Baptist in its proper context which most often looks very

anomalous and alien to the Mediterrancan world where it originally belongs.

UCL . MARD . 9%



Chapter Two

2. Detailed Exegesis of John 3:22-31

2.1 Introduction

In this chapter we are going to deal specifically with the excgetical questions
that surround our text to enable us grasp the subject matter better, We shall deal with
this chapter by first delimitating the text. establishing its Hiterally context, its Terminus
a quo and Terminus ad guent besides its remote and immediate contexts. Having done
this, we shall then analyse the structure and the form used in the text.

Brictly we shall also consider the textual eriticism of some verses, specifically
verse 25 which raises varying opinions in modern biblical scholarship.

2.2, Literally Context of John 3: 22-31.

The text that we are dealing with comes within the larger context of the book
of signs™ in the gospel of John. The first episode deals with the replacement of the
Jewish purification rite accompanicd by the reaction af the disciples during the
changing of water into wine at Cana during the wedding (20 1-11). The temple
puritication then replaces the Jewish temple which consequently provokes the
reaction of the priests (2:13-25). Finally. the third episode presents the incidence of

Nicodemus coming to Jesus at night. In the Nicodemus-lesus discourse, Jesus

AL Do, fnterpretation of the Foarth Gospred, 297,



replaces the physical birth into the people of God by begetting from on high through
the Spirit and baptism (3: 1-30).°" This made the Pharisces to react to Jesus ministry.
2.3. Terminus a Quo

It ias often been supposed among hibbical scholars that this section of chapter
three or at least part of it 15 out of place since some verses are pot in a natural
sequence of the events being narrated. Thercfore. it becomes very clear when it comes
to the detennination of both where the text begins and ends. Barrett. C.K.™ among
other scholars would opt for the conjecture that verses 22-30 mark the end of the
Nicodemus-Jesus discourse with the introduction of the theme of the kingdom of God.
However, verse 22 opens up a new discourse of the testimony of the Baptist
iterrupting the connection between verses 21 and 31, In Barrett’s opinion this verse
could be moved from here and instead read after chapter 2:12 much carlier.™
Nonctheless, in my opinion there is no prevalent reason why this structure should be
changed since in its present form it maintains the ortginal theological purpose ol the
author.

Regarding the rerminus a guo, another group of scholars form the second theory
regarding the delimitation of the text saving that verse 22-30 and 31-36 should be
transposed. Verse 31 could thus be brought into immediate connection with verse 21
and then verse 30 would form a logical flow with the next chapter. The third opinion
comes from another group of scholars who think that verses 31-30 should be placed
between chapter 3:12 and chapter 3:13 and thus itegrated into the dialogue and

discourse which 1s initiated by the coming of’ Nicodemus in that the sequence of

CAEACOMARN, The Gaspel of Jolin, o lechwe for hivd Year Students, Taneaza College-
Nairohi 4 April. 2003,

K BARRE EE. The Gospel ocording wr St Jofu. 219,

K BRI 11,219,



verses as they stand s i some respeet imperfect suggesting that in fact, a new source
The At veree 3000

begins at verse 22

According to the general opinion of the majority. verse 22 indicates the change
ol theme, namely the heavenly birth marking the end but opening the new theme
starting with Moz tevter which shows that the previous theme i1s now closed.
Therefore, verse 22 makes an obvious interruption of the discourse on the heaven. the
heavenly revealer and the divine judgement thereby introducing John the Baptist on

- . . - 57
the scene as a new tigure after an interruption all the way from 1:35.
2.4 Terminns ad Qnem

There i a general view among scholars that verses 31-36 continue and
generalise the theme of comparison between John the Baptist and Jesus. while verse
36 marks a natural demarcation showing the climax closing chapter three whilst
acting as an introduction to the next theme ot Jesus with a Samaritan woman. In this
seetion, the intrusive narrative about the rivalry of John's disciples simply creates an
environment for John's testimony of Christ; therelore. verse 30 ends our text since in
verse 31 the author resumes the theme of verse 16-21 as an editarial commentary. *
2.5. Structure

A very clear and detailed structure of John 3:22-31 is suggested by Francis
Moloney.™ Now sinee his structure scems elear to me. | am therefore going to adopt
the same structure which to a larger extent is helpful in the comprehension of my
argument and presents the scenes 10 a more systematic flow in the narrative.
Nonctheless, T may have to make sonie minor moditications here and there if need be.

According to him. the whole structure is divided into three main seetions, namely:

CACS VAN A Paechetogical Commoeatars on the Gospel of Joln, 76,
UCE CKBARRETT, 221,

ML T EON. tternanional Commentary an e New Testament . 236,
AT RANCES., The Crospred of Jofm, 104



(a) Verses 22-24 serves as an introduction, the time, the two places and the
baptising activity of the major characters of the narrative. Namely, Jesus and
John the Baptist are introduced.

{b) Verses 25-30: Tolin bears witness,

(1 Verses 25-26 is a statement from the disciples of the Baptist which
brings into question the nature of the relationship between Jesus
and John the Baptist,

(i) Vorse 27-30 18 the response of the Baptist and his final witness to
Jesus.

(e} Verses 31-36 contain the discourse and the commentary of the narrator,

(i) Verses 31-35 are the revelation of the heavenly in the son who
comes from heaven.

(ii) Verse 30, the salvation and condemnation that flows from the
acceptance or refusal of this revelation.® This same view is also
supported and used by Raymond Edward Brown in his presentation

- 6
of the same text.

2.6. Textual Criticism

3.25 peta loudaiaon (B)

Botlt lovdeieon and lodalor are ancient readings and textual support is rather
evenly divided. On the whole, however, 1t is more likely that the singular which is
uitique in John would have been changed to the more customary plural than vice
versa. ™

CE AL FranGis, 104,

"R BROWN. Fhe Gospel accqrding o Johirval 1 the Auchor Bible, 130,
TR OMrrsokr Tovinal Crivictsa o the Greek Newe Tesiament 2 edin, 175,



2.7, A Detailed Ixegesis of Jolu 3:22-31.

Vs, 220 peta Talita nAGcr 0 Inools kel ol wadntal attod cic Thy
Toudaterr yijr Kal exel dLetpLPer pet altov kol epantilen.

After these things came Jesus and his disciples into the land of Judea. and there he

staved with then and was baprizing,

After the events previously recorded, this sentence simply indicates that the
previous incident 1s completed. The expression- g tiw yiyr ¢ Towdalag-( into the
land ot Judea) naturally bmplics that Jesus is on the move from Galilee, but then the
Nicodemus incident which follows directly upon 2:23-25, seems to require the seene
lo have tuken place either in or at least near Jerusalem.™ kal efamtidar- (and
baptized). There is no difference with - "Bansilewr-( baptized) in the previous verse.
however, the evangelist &5 fond ot the periphrastic construction of sentences. If the
twa serbs are made distinet trom each other, consequently the thought would be that
John the Baptist gave hmmself to baptizing more continuously than did Jesus. The
verb- (iantu,er - (baptized) the imperfect tense of the verb “haptizing™ indicates that
lesus assumed a habitual practice of baptizing. As a matter ol fact. it is only in this
gospel it is mentioned that Jesus baptized,

V23 e de kal 0 Tlodinmg Bamtior ev Alvans éyylg Tobh Zadeip, otL

Udote TOAAG MIr ekel, kel mapeylvorto kal éBamtiforto

John was also baptizing in Laon near Salim hecanse there was much water, and they
were coming aid being baptized.

The imperfect passive form of the verb “to baptize™ reappears here to describe
the fact that people came to John the Baplist and were being baptized. The two

CK.BARRFI1. 221,
Mo T roN Goaped tecarding ro Jolon, 200,
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characters John and Jesus have heen located in the same place and both are described
as practising baptisim, However. there (s no hint in these introductory remarks that
there was any qualitative diflerence between the two baptisms. The focus in this
whole scene is on the baptizers and not on their respective merits of their baptismal
rites. - <ir Alror eyyug Tolt Zade (- The place called Salim can not be established
with certainty while  Acon can hardly be identified at all.*s Nonctheless. Salim has
been suggested to be about six miles south of Bethsham in the extreme near East of
Samaria. There exists today a Salim about three miles East of Shechem, Tt is possible
to find in the neighbourhood of cach of the localitics places which might have been
called Acon simee they have many springs- Udate moAla. Some scholars have
suggested that the name Salim is not to be taken as a corruption of - Zahcip- for
Jerusalem. Some have thought that Salim was intended to signify the Hebrew
{Shalom), for peace. Therefore, John's baptism brought men near to peace of God but
H6

could not confer that peace. Ultimately it is Jesus alone who can offer that peace,

Vs 24, otmw yap v BePAnpeirog eig T duiaciy o Twotinmg.

For Jolm was not vet cast into prison.

In the final introductory note, the reader is informed that ail this took place
before John had been put into prison. With the imprisonment of the Baptist, the
ministry of Jesus begins.”” The exeursion of the Baptist and Jesus emerges as a figure
wilh close links to the now executed Baptist but exceeding him in his claims
concerning the Kingdom of God. which ratses Turther questions regarding his identity.
The evangelist makes an additional theological message to the synaptic, namely that

between the temptation of Jesus and the arrest of John the Baptist, there was an

TCT CLKL BARRY 1220,
CL ML LEoN, 237,
"ML FRANCIS, e Govpel of Joln, IR0



interval during which the twoe characters worked side by side as indicated also in

Mark 1:13-14."" 1t is however truc that the evangelist John portrays what the synoptic

writers do not suggest. 1t suggests the paraliel ministries of John and Jesus, There is

nothing inherently improbable in (his. but it scems probable that John's aim is not to

furnish an interesting piece of hustorical information but to provide a bockground for
f+4

verse 30.

Vs. 25, Eyereto ot JiymoLg ac tov padntdr Twdvvou pori Toudalon
Tepl keBupLopgob.

fhen arose a discussion benween some of John's disciples with a Jow about
pucificarion.

There i1s unresolved problem between the disciples of John and a Jew. The
debate here is over purification- mepl kabapropot. - which is stated in most genceral
terms (of. 2:6), but in this context it must be related to verses 22-24. However, there is
unresolved problem between the disciples and “a Jew™™ concerning the baptism
admmistered by Jesus and John in verse 25 This mterpretation of the discussion
makes sense ol the question that the disciples later pose to their master, “Rabbi, he
that was with you beyond Jordan, to whom you bare witness is baptizing and all men
are coming to lum™ (Vs 20). The reductive involved here is subtle and one of the two
characters 1s asked to give his own opinion. We notice that though all people are
flocking to Jesus. John did not sufler cuvy at the suceess however, the Jerusalem elite
did. This envy lics in the sociology of pereeption of “limited goods™. John's disciples

. . . . 7 .
are on the verge of envying Jesus and his disaple.” Tlere the key word is- ou{nmnoLg

S.GERARL. Jofin, 47,

MK BARREFC 2]

" o this Gospel the term “Jews™ is to be under<ood as a narrative device. The term indicates
a specific group of characters 1 opposition 1o Jeses and as a2 narrative device these charactors are 1o be
distingumshed fram the historical people fellowing Jews<h religivus belicts. Ta highlight the narrative
use of this term THollaw Lhe conversion of valling these opponents “the Jews”. “A lew” in V<. 25 is 10
be tken as a representative ol g specilic fewish group un opposimg of Jesus.

"LLCONARNL God Tl with U, 65,



- as a philosophical inquiry or investigation. but the sense 1n which it 1s used in verse
25 refers o controversy and envy.

As a matter of fact. people do not find it pleasant to give honour- tipn- 10
someone clse, for they suppose that they themselves are being  deprived of
something.”? This is the manner in which John's disciples perceive the world,
everything is limited in the world honour included. [n this context it is pereeived that
another’s gain comes at one’s loss whose common reaction is envy with an attempt to
restore the stafus guo.

John's disciple’s complaint clarifies their interpretation. They go to their
master and voice thetr interpretation of the - au{nnolg- in terms of “all are going to
him™ (Vs. 20). Their complaint clarifies the subject of the - ou{ftnoie- now involving
Jesus and his diseiples and John and his disciples too. The contentton resides m the
perception that Jesus™ growth, fame and reputation come at the expense of John and
his disciples. In many ways, John's disciples voice the same remark as do Jesus’
cnemics in 11:47. They understand that their worth diminishes as Jesus gains greater
respeet and honour, in fact Jesus” inerease causes their decrease, "

mept huBepuagou- (over purification (1. 2: 6). The referenee is not to the
baptism by the two. but rather to Jewish punfication in general. For this reason. it 1s
not made clear about whom the controversy arose. What the cvangelist has in view
still is verse 30 to demonstrate that John the Baptist, great though he is, nonctheless,

helongs within the world of Judaism. which Jesus is- "0 (pyopevog arafier-(he who

PR HORST S, GERARD Eveverical Dictionary of the New Testament. 44
CHONCTEROME, Hononr amd Shonte i the Gospel of Mathow, 106
PRHERMAN, The Gospet of Jol, 140,



comus from heaven) in ve.3 1. and their- Kafepuopog ~(purification), can at best point
. .- .. P P 75
torward to the lie giving activity of the son of God.”
Vs. 20. kol fABov mpog tor laanmy kal eltar autq), PaPBl, o¢ fi fwetd

oot mcperr Tot Topdarrov, o ol wepaptipnkes. 18¢ obTog Pamtidel kol
TEITES (PXOVTOL THOS alTor.

And they came to John and said to kim, Rubbi. he who was with vou bevond the
Jordan, to whom youwere bearing witness baptizes, and alf come 0 him.

Fibor .. clnor-(They came...said), the subject may he the disciples of Jahn

mentioned in verse 25 or it maybe personal “people came and told Jolm™. - Og
noLLLoepeptlpmong (He who was bearing witness) alsa ef. 1:26-34. John is now to
repeat his testimony in fresh terms. The words of John's disciples are often taken to
be complaining and resentful. fte was informed since the complaints of the disciples
drew attention to John's own prophecy. they may equally be taken as a joyful
aniouneement of the fulfilment of their master’s word. However, the evangelist's
intention is to introduce the sayings that follow in the coming verses.™

Va. 27 amerpln lwdimmg kel erter, OU Stratal @ Bpwrog Aapupare
OLe €14 €t Wy 1 Sedopdiror it <k Tod otparod.

Jofm answered and said, o man can receive nothing, except it he given him fram
heaven.

John's reply reminds his disciples that first of all the principle that no one can
“receive”™ i the sense of appropriate have. anything except what is given from
heaven. This does not mean that everything a person manages to lay claim to has
come to lum as a gift from God (¢l0 19:11), it mcans rather that a person has a thing at
his disposal only if and to the extent that God permits. The point here is that Jesus

1 * e ; : . 77
“received™ more people than his forerunner i accordance with God's plan.

TS ORUDOLE, The Genped Avcovding o St fodor Vol 186,
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The issue that determines the respective roles of Jesus and John the Baptist is
not the rite of baptism but what is given to him from heaven. Although John is not the
anointed onc of God. he has been sent by God (1@ 6). and his witness to Jesus
corresponds with God's design.™ One wauld expect John to defend his role. but
because John's role is to bear witness to fesus, he does not respond to his disciples®
question regarding baptism. He instead shifts the discussion into the realm of
revelation. Besides, the two baptizers received their authority from God (e 1:1-2.
JA3-1416-17).

Vs. 28, auTol Uelg pol papTupelte OTL elmor [811] Ok elpl €y@ 0

NpLoTag, edd’ 6tu "Ameatadpdirog elul {umpoaber (keliob.

You yourselves bear withess that said: Tam not the Christ. but that am sent before

frine.

This probably refers to the diseiples of John though others may be included as
in vs. 26. However. his- ¢va-(1} is emphatic. He wants there to be no doubt about his
disclaimer. “F am sent™™ is in the perfect tense. which may be meant to indicate that
his permanent character was that of a man sent by God (1:0) to be the forerumner of
the Messiah.™

5.29. 0 exmu tnv i pq)nv rupdlog €ative 0 de GpLAog Tob vuudiov O
enrnkmt, Kol ol aUTol yap@ yolper Sue thpr Gwvir tobh ruudiov.
abth ol ) yapd 1) (LN TTAPWTAL.

He who has the bride is the bridegroom. The friend of the bridegroom, who stands
and hears him, cefoices greath at the bridearoom’s voice. For this reason my jov has

been fulfifted.

™ . . . - : "
Verse 27 o thins text is reproduced o the wards of Jesus te Filate “you would have no

power over me al all unless iU were given o vou frong aboye™ (1901,

S5 CGURARD. her e They Savine Abowr Jeahin” 90,
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There are various views regarding this verse among biblical scholars.
however, the general understanding is that the whole of this verse is to be taken as
kind of a parable. There is an artistic use of the wedding imagery where the best man
imiportant though his functions may be.*' gladly gives place to the bridegroom since
he is the rightful owner of the wedding honour. Similarly John, important as his work
may be nust give way to Jesus and to do so is no pain or regret but much joy to him,
In the Ol Testament Israel is occasionally regarded as the bride of God (Isa. 62:4,
Fer.2:2.30:20, Fzek. 16:8, Hos. 2:21). Also in the New Testament the Church is often
referred to as the bride of Christ (2 Cor. 120 [ph. 5: 25-27, Rev. 21: 2, 22:17). This
expression is meant to mcan that not John but Christ is the head ot the new lIsrael.
Therefore. John and his baptism could not offer eternal lite unless Christ who is life
itselt. ™

O ot dliog ot rupdlov cxwrr T vlpdn (but the friend of the bridegroom)
is Jesus by his teaching and baptizing is assembling his Church. o 8¢ ptioc zob
eruglon -(But the friend of the hridegroom), the expression is not a technical term in
Greeh. but corresponds to the hebrew word shoshehin, A friend or an enemy s
disqualified from acting as witness ot judge. By friend here is meant a man's
groomsman.  Besides, shoshebin was the friend who acted as an agent o the
bridegroom. It was a tradition in Judea to have two groomsmen one for cach family.
The saying in this context either envisages a different practice, most likely, a Galilcan
or simply an adophion of custom to confornm te the situation in which only Jahn and

. - . $1
Jesus are involved as Barrett notices.

' B.UOLLIN, Dictionarr of New Tosteement Theodogr Pol 2087,
‘_ CLM Eron 161,
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akovw1r  (Hearring), in relation to the Hebrew word, shema which means to
hear with an obedience implication of a servant as a normal attitude. In this case, the

joy al John is an attitude of one who expectantly awaits the sound of someone with

-

22 (honour} such as his master, Not accidentally, the issuc at hand here is honour

and the perception of honour, This signilies that the suppression of John's ministry by
that of Jesus completes fohn's joy because it means that his task is complete as
well. ¥When Jesus comes on the scene he makes his weight felt in a fair manner
without interrupting the plan of the one who sent them hath. This, of course, provokes
the change of mood. attitude and behaviour in the minds of the on-lookers.

Vs, 300 cecliror el avfarcwr, eue 8¢ eantrodabor.

He must increase, but T st decrease.

This verse with its contrast between increase and decrease is not too [ar
removed from the synoptic repart of Jesus™ estimation of the relative merit of John the
Baptist in the crux™ “Truly 1 say to you, amang thase born of women, there has risen
no one greater than John the Baptist. yet he who is least in the kingdom of heaven is
greater than he™ (Matt. 11:11. Luke 7:28).% Here Joln acknowledges the honour of
Jesus™ and vice-versa bearing i mind that they were both sent for the same mission.
however, one is greater not at the expense of the other. Fhe greatness and honour of
Jalin cansists in the fact that he closes the Old Testament prophets while Jesus opens
the new acon. The new Age of Jesus is the one characterised by the replacement and
fulfilment of the ald. In fact, he is the one to which the old points. We also belong ta

“Having prepared the bride for bis appearance. John musl now fade away inlo the
background. Thes work is over and his destiny is now te decrease but with joy. In 2:5, the mother of
lesus beeame the first person m the narrative 1o place unvonditionid beliel and trust in the ware of
Jesus. Althouglt the ferny 2ovo; tward) is nol used howes or, there exists a similarity with the term
phone in verse 29, 1 means now that JTohn the Baptist demonstrates openness (a the word of Jesus.

CACMUNNOAL T fecure for Third Year Sudemis in e Gospel of Matthow Tungaa College,

28" Detober, 2003
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the new aeon of Jesus, the new alliance thercfore: the least in this acon is greater than
John the Baptist.®” This is where this staternent of John becomes an axiom for true
Christian tife for all acons since we are greater than John though not by merit but by
the timies to which we belong. Our acon is the witness to a fullness pf grace that John
could never have witnessed.™ The Greek verb - ¢datzoboer  is related to another
verb eeztow (inferior, make lower, became less important) the adjective which is
used to decrease the ordinary wine at Cana in comparison to the extraordinary new
goad wine miraculously made by Jesus (2: 1.

Ve 3O @b (pyoperog e TENTwlr (0T 0 WY 6K TS YiS €K

s YT (OTLY KoL €K TR YIC AAEL. O €k ToD oupaoh epxoueroq [emdro
TRl T €07

The one who comes from ahove is above afl; the one who is of the earvth belongs to
the carth and speaks about carthly things. The one who comes from eaven is aboye
all.

0 v (kTG yiig €k TN yig (ot the one who is of the carth belongs to
the carth) simply means that he who s carthty in ortgin s carthly also by nature.
Biblical scholars like Schnackenburg™ draw attention to the twa meanings af- ¢ — to
desenbe the origin and the kind in nature. He notices that implied here are the acts

wliich are restricted ta this warld. Therefore. the one from above comes and scts

CWOPLIOnN, The Evangelist of the Covenam People, 173

* Fhere are a namber ol interpretalions among modern biblical scholarship regarding the
paradoy mmplied o the cruy when Jesas savs, "Yet he who s least in the Kingdam ot heaven is greater
than he™, Seine scholurs say that it means the following: Firstly. that lohn is the greatest human bemg
ever atd ver undit for the Kinedan of God. That bemg the case, then it follows thal there are no human
bremys in the Ringdoem ol Crod - Now ~ince Jalin is lesser (han the least, should be enter 1he Kingdom of
Crod be would <ol fower standards thai there are presently, Nonetheless, lesus himsel( s the Kingdom
ol God. the new geon o which we belong, Thes the Kmgdem s wreater than ils anlecedent
consequently we Chrestians of the new age can live above the siatemein of the precursor ~<mcee we are in
the age of the fallilment of grace. Besides: soe must anderstond that the Kingdom ineludes botli the pasi
and present aeons terelore, Jolm s nol escluded from the Kingdonn, Yhe greatness of John lies i
leading the people of God o ereater standurds of living contrary o the normosy of his contemporary
tines
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higher standards of living about which John spoke in his ministry of repentance.”
Jesus being the one from above s automatically above all the inhabitants of the earth
who belong to {the realm below and constantly at the micrey of human weakness.
John's was not the baptism of the Spirit since it could not litt people to the higher
values of the Kingdom.” We in the new acon are lucky beeause we have the Spirit to
help us live the higher standards of fife for the Kingdom without compromising its

o

values.

2.8. Conclusion

Having done the exegesis of John 3: 22-31, it has become much clearer that
what is at stuke in the apparent grapple between Jesus and John the Baptist as
perceived by John's disciples is honour. During our analysis of this text. it has come
ta our knowledge that Jesus. being the one from above, possesses divine honour
which must be acknowledged by those who belong 1o the carthly realm. Thus John
can not but acclaim: *He must mcrease, but | must decrease™ (John 3: 30).

Without this detailed exegesis in this chapter and the cultural notion of honour
in the Jewish world as we have in chapter onc. it is very complex to interpret John
3:22-31 and correetly get ity “faith theology™ which will become our next objective in

the third and last chapter, Furthermore, to better achicve the aim of this thesis. it is

VT WL ot 173
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U The- sodemar heeps o metaphur of - feofor (from above) and  -meezwr {all) must be
masculine, on account ot the iasculine which takes it immediately, The special category implies a
judgement of rank and value. He who is above all others is superior (o them in principle, by virlue of
origin vnstrerctedly and ahsolutely, Now since the heaveoly figare is in singalar, one might he inclined
at first to take i whoe s tem the earth also as an mdividual, However, the empliasis is on the
unigueness of the heavenly reveader but thentbie - wnr v brings 10 at once the whole human race on
earth. 1 herefore, there is no dithiculty m taking him who is fron the varth venetically to refer o all men
and women as penerally  mfenor and dependent oo hun from aboyve and his revelaton. He comes to
earth and gives to all carthiy born the power 10 become children of God (dn. 1:12), by bemg born from
above and they can have access (o the heavenly workd. The carthly is not valueless however by nature
but merely i refation 1o the higher heas enly realm ao whicl it is subordinated,



better that in the next chapter we apply the *faith theology ™ of this text to our concrete
context and conseguently make the acclamation of John the Baptist an axiom for a

true Christian living today in Africa or indeed clsewhere,



Chapter Three

3. Theological Message of John 3:22-31 and its Pastoral Application

3.1 Introduction

[n this chapter, we are going 1o use the Johannine theology as a window
through which to analyse and point out few aspeets for improvenent regarding the
perception of priesthood in Africa and its leadership element it imbibes in the Church
as an mnstitution. Then we shall consider our Afvican political feaders and their role in
leading the people of God. In our view, authority is of divine origin therctore,
leadership is meant for serviee of our hrothers and sisters in the community on behalf’

of God.
3.2. Thealogical Message of John 3:22-31.

The literal context within which our text is placed namely, the book of signs
provides the frame work tor mterpretation and s proper meaning. Looking at the
Jewish community for which the author intended it it was a community secking their
honour i the structures ot religion and its customs beyond which they failed 1o go.

In this narvative. Christ is presented as God who dwells among his people.”
He consequently produced a new community which he provided with a new form of

worship that superseded that traditional worship of Judaism. John®s baptismy which is

N COUE, Godd Dhvedis fmengr Us, 65,



but one more torm of Jewish purification ritual is now superseded by the worship of
the new Johannine community.

What 1s the picture of John the Baptist throughout the whole scene? He is
pictured as a man from below while Jesus comes from above (cf. John 1:6). John is
again presented as a witness to Jesus: he is the voice that cries out in the wilderness of
fsaiah 40:3. Then regarding the baptism of John. nothing is said about it as being for
the forgiveness of sins. This was so that Jesus® identity may be revealed to him when
he comes. Consequently. John's witness facilitated a transfer of discipleship from
amself to Jesus. [n John 3:22, the Baptist denics being the Christ. Therefore, John's
witness. though mportant. wus not as signiticant as the divine witness of Jesus.
Ultimately. in this whole episode. John the Baptist never did any sign like Jesus.
However, everything he said about Jesus was true. thus he was a true withess.

As for the baptism of Christ which was for the forgiveness of sins it
symbolized the eschatological cleansing of God's people by water and Spirit. John
himself denied being an eschatological figure to suit the Jewish expectations. In this
case. John's denial that he ts such an eschatological {igure has the effect of relegating
his baptism to the same level as other Jewish purification rites (1:20). In the
understanding of the author. the misunderstanding is not between John and Jesus but
the on-lookers. 1t docs not matter cither for John or Jesus. because they understood
that each person plays the role that is assigned to him by God. In this case. John's part
is that of going hefore. while Jesus part is that of a bridegroom. John's jov comes
because of having facilitated successfully the union between new Isracl as the bride
and Christ the bridegroom. Thus Jfohn can not but state, “he must increase. 1 must
decrcasc™ (John 3:30). This success ought to be God's doing which accords the

assigned roles in the divine plan of God.



In the whole text Jesus is presented with superiority. What was the basis for
his supertority”? Here the author gives his interpretation of the superiority ot Jesus
starting with the superior haptism that he administered. Again his superiority is based
on his heavenly origin. when he is presented as one from above. The point of John's
witness to Jesus’ superiority is that Jesus who comes after him in time is before him in
status, because he was before him in eternity. Morcover, Jesus™ superiority is always
connected with the permanent endowment with the Spirit. But to John just like to the
other prophets. God gave lus Spirit by measure (Num. 11:25. 1 Sam. 10:5). Unlike
them Jesus has been given the Spirit not by measure but permanently. He docs not
theretore utter God's word occasionally but continuously. The last consideration for
Jesus™ superiority is the very fact that whereas John could do nothing but prepare for
the judgement, Jesus himselt comes as both the basis on which judgement is carried
out as well as the agent of judgement itself for those who rejeet hiny, Consequently.,
his rejection resulted in the self danmation.™

The baptism offered by Jesus for the forgiveness of sins because of the power
of the Holy Spirit is equivalent to being born again or being born from above.
Nicodemus. @ representative of the pharisaic class. was answered by Jesus that unless
a man be horn again, he can not see the kingdom of God (John 3:5-8). This was the
baptism through water and Spivit which John could not administer since he was
among those who reccived the Sprit by measure.”™ In the Johannine community,
baptism mcant repentance that goes with a radical change of heart, mind and
cverything that apparently define our human existence. This change was the one that

shook at tts foundation the Jewish traditional religion and all its structures.
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Unlike Nicodemus who was the figure of Jewish authority and its institutions.
lesus has come with authority to replace all these institutions of power and authority
with the higher standards of living from above. In this way, {or his followers making
an mternal change supported by the Spirit malees 1t possible to live the values of the
kingdom. Apparently. John the Baptist with his haptism belonging to the realm below
could not set standards higher than the Jewish standards of life that he had seen and
expericneed. ™ Anyone having reccived the baptism of Jesus can live up to the higher
standirds as presented by Jesus uncompromisingly,

However, Christian history and tradition took place on the realm betow like
the history of incarnation itself. Therefore, in this episode as meant by the author, the
theology of below and above does not refor to literal geography but to inner or the
spiritual geography as a reality in human life. Higher things in Johannine theology
refer to insights and truths that transcend our present limited experience and if Jesus
comes from above it is because he brings superior insights and power. This is not to
mican that the realm below is sinful and valueless. only that the two realms comprisc
different values. " To come to true terms with the heavenly values. it implies the death
of the old person and the emergence of a new person as St. Paul says in Rom. 6:1-7.

Another theological interpretation would he that the outer human nature falls
away and then emerges the strengthened inner human nature (2Cor.4:10). hn this new
person, the centre of the entire personality 1s no fonger the old ego and all its urges
and craving {or power and honour. Instead, Christ takes control of the whole being.
This inner transformation is the essence of our Christian life. The only option a
Christian has s to acknow ledge that Chst must incrcase and we must decrease daily.

CCE AS. JOHN, K2
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3.3. Ordained Ministers an example of Leadership in the Church.

The Church. like any human institution. has the usual pattern and a certain
manner of doing things. Here 1 will use the African priest only as an example of
leadership. What s the role of an ordained minister in such a structure? Is it to serve
or be served: s it to increase our interests or o help our brothers and sisters most in
need and give them their dignity?”™ No one by nature has authority over another
human being. As such, authority is God given (o the community. The community
decides then who exercises which authority for the service of the community. In the
context of the community, authority is a charism and as a charism it is a free gift from
God that is never merited or indeed sort tor,

It is uncommon among some of our African clergy to take priesthood as a
position of honour and prestige rather than for service.” | think as Church Ministers
i the position of serviee. our focus 1s to responsibly avail ourselves so that the ones
we serve may one day have their lost honour in one form or another increased.
However, as a priest, one should first decrease his egocentrictsm for it will incrcase in
turn as a result of those that he truly serves. Whercas we have a good number of our
African priests who avail themselves o the service of the people of God, we still have
a handful of those who work in places of conflict where it demands that they
uncompromisingly counter the conflicting vajucs with the kingdom values yet they
keep quiet tor the sake of a good name and fame among the rich. They simply tell the
people what they want to hear. Yet still few of our pricsts end up making choices for
the urbun parishes where the pastures are greener rather than the rural ones.™ While

we realize for our clergymen to work in both urban and rural parishes. our niajor

[ THoNAS, A Pricsthood i Fone, 76,
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concern now 1s the motivation. Grapples over who has more authority are a normosy
among our clergy as a result: it s sometimes very hard in some cases tor our clergy to
. . : 1
work in a team along with others. lest they deerease their honour!'™
It all comes back to the question of honeur and the concept of authoerity and
. ooty M T faef i wr . 3 . .
power as pereeived by our society.  n fact it would be unhonorable for a clergy ot
indecd any Christian to challenge the honour of others or even scem to give any kind
of riposte even when thetr honour is challenged. Using this Johannine axiom. as

Church ministers we can break through the cultural concept of human greatness.

authority. power and embrace the Spirit of service,
3.4 Application to African Political Leadership

In contemporary African politics it is not uncommon especially the Post-
Colonial Africa to find leaders who assume offices through bloodshed."? With all the
genoctides that surround our continent, our feaders seem to have developed a culture
of life-presidency.  In some cases they Tead untib they can lead no more. This notion
has ratsed some doubts regarding the quality of Teadership that Africa has had in the
recent past. With all the respeet to good leadership that a handful of our sellless and
hard working feaders have portrayed., the majority have simply increased the amount
of misery and shame in their regions.

Leadership is a sacred duty which should never go with corruption or indeed
wedging wars to attain it. As a matter of fact, all feaders. be it religious or secular, rule
on behalt ot God. However, no sooner do our politicians get into power than they
concentrate on micreasing thetr ego by first accumulating as much wealth as possible
and scrving their own interests and those ot their closest family members and fiends,

! L VD PAaL L. Priesthood. Texs, 1996100
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Now misappropriation of public funds is a talk of the day in most countrics in the
world i not i all.

Among our politictans today, even dressing is more than mere body covering
to shelter the body from heat or cold as would be the case with a poor man or woman,
It instead has to display the worth and honour by signalling to a certain rale or status
in socicty. 1 our Spiritual eyes can open a hittle more and we start to perccive as God
does, we would be able to see our poor people as God would tove to see them, 1 think
it is up to our leaders and every Christian to raisc the standards of living of our poor
people to the heavenly standards as proposed by Chyist.

Talk about the third world countries in relation to the sanctions that they incur
at the world market by the first world countries. In their cconomic plans most
devcloped countries aim at maximizing their interest and profit at the expense of
poorer countries with a population where an ordinary citizen hardly spends more than
a doltar for their daily bread."™ As much as the developing country tries to develop its
ceonomy. the more the sanctions increase just so that they decrcase if not retard its
ceonomiv growth, "

3.5. Conclusion

In concluston we can clearly atfiom that indeed the Johanmine theology and its
application has widened our horizon to better understand the context of the Johannine
commuhnity for whon this text was intended. However, whiat is even more appealing
to our theological quest is the fact that the traditional Jewish structures as replaced by
Jesus from the heavenly realim. s not any different from our cantemporary African

crsis over honour and power
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GENERAL CONCLUSION

Having come to the concluston of our thesis with its goal achieved, is the
message of John to be left to the Johannine community alone? Certainly not! Instead.
it is now up to each Chnstian connunity in any context to make this theology
relevant to their situation.

't has come to our knowledge during this work that the apparent conflict
between Jesus and John the Baptist over the purification rite is not due to the
aggression of cither Jesus or John as one would be led to think. Theologically
speaking. each ol the twe characters simply plays the role assigned to him by God.
However, their commitment is misinterpreted by the on-lookers as engaging in a game
of honour and greatness. This was one of the ohjectives of this thesis to make
unambiguous the message that John was endeavouring to put across through this text.

Whilst John plays the role of a witness, Jesus remains faithiul to his father's
mission fulfilling what was forctold by John the Baptist. Since the baptism of John
could not remove the sing it was lacking in perfection. Consequently. when Jesus
appears on the scene he brings forth what was lacking in John™s mission making Joln
to disappear into the background peacefully. Somewhat how, this allowed God to

pitch a tent amongst his people as a bridegroom uniting with his bride Isracl.



With the onset of the kingdom in the person of Jesus, if the new Isracl is to
consider entry into the kingdom automatically it has to adbere and meet the conditions
of the kingdom as proposcd by Jesus with hardly any compromise.

By and large. some of our leaders use authority to increase their own glory al
the detriment of service to the needy in the conmmunity. Qur African context like
many others around is badly in need of a radical change.

Therefore, the faith theology of John 3:22-31, has helped us to come at
crosstoads with our contemporary Aftican shortecomings. Making the message Tucid.
we cian now take a step further and work towards faith solution to foster change in the
world using the affirmation of John *he must increase. 1 must decrease™ as an axiom,
Being a Chrstian axiom this statement can be used as a truly Chyistian principle for
an ordinary Christian living. Besides, we have reached the end of our thesis with a
typical African faith solution showing out that our situation tike in Judaism is subject
to change. But how are we to achieve this change? This is a question that every

committed Christian should answer for him or herself



APPENDIX I: R. S.V ENGLISH TEXT OF JOHN 3: 22-31

22. Afler this Jesus and his disciples went into the land of Judea: there he remained
with them and baptized. 23. John also was baptizing at Acnon near Salimi. because
there was much water there; and people came and were baptized. 24. For John had not
yet been put in prisen. 25. Now a discussion arose between John's disciples and a Jew
over purifying. 26. And they came to John, and said to him. "Rabbi. he who was with
you beyond the Jordan, to whom you bore witness. here he is, baptizing. and all arc
going to hin." 27. John answered. "No one can reccive anything cxeept what is given
himy from heaven. 28, You vourselves bear me witness, that 1 said. | am not the Christ,
but I have been sent before him. 29. He who has the bride is the bridegroom: the
fiend of the bridegroom. who stands and hears him. rejoices greatly at the
bridegroon's veice: therelore this joy of mine is now tull. 30, “He must increase, but |
must decrease.” 31 He who comes trom above is above all: he who is of the carth
belongs to the carth, and of the carth he speaks: he who comes frem heaven is above

all.



APPENDIX 1I: GNT TEXT OF JOHN 3:22-31
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APPENDIX III: ABREVIATIONS USED

RSV Revised Standard Verston
GNT Greek New Testament [Biblical Greek]
Gen Gienesis

Fod F'xodus

Lev Leviticus

Num Numbers

Deut Deuteronomy

s Psalm

Isa Isarah

Fzck Erckicl

Jer Jeremiah

FHos Hosea

Mal Malachia

Prov IProverhs

Moatt Matlicw

Cor Corinthians

Eph F.phesians



APPENDIX 1V: BIBLIOGRAPHY

BOOKS

BARRE T, C.K.. Fhe Gospel According ta St Joln London 1987,

BUSTY L Afvican Challonee, Nairobi 1975,

BROWN R E. | The Gospod wccording 1o Joli vof. . the Anchor Bible, Londen
[YRS.

Crearn esCHLT L Readine Jolin, New York 1992,

Con b M Ged freclts Tmone Uso T ondon 1987,

DY avio 1O Nocial Scrontific O Tostament Critician, London 1997,

DoDD, CHL futcrprctation of the Fourth Gospef, New York 19588,

BroINAR, FLDL fhe Marerial Cultire of the Biblc, Yondon 2002

GERARD. S S AHhar ctee They Saving Abowt John? New York 1991,

TAanies, Mo i Diaconare, Pamsylvannia 1995,

Joman, B, Yalnod e cend the Gods and Geoddeoes of Cenaeen, Fondon 2002,

YouN. P Introducing the Cultnral Context of the Ofd Tosteancmn Tol 1, New York
1968,

Joune W, P The Evangelist of the Covenant Peaple. London 1992,

Jorn D0 Yelovely aued the Geads and Godedesacs of Canna New York 1975,

JonvinaN L B Mission aud Manev, New York 1991

Kesse el Ko Mg in Afrdca. | usaka 1960.

Eawresct B Psafms and (Vivdom. London 1972,

MARSY, L .C L Crood Phoedls seieh s Minnesota 1991

MRy ECL G fhadds warh Uy, Minnesota 2001,

MILzat R Bt fovimd Criticisim on the Greck Now Pestament 2 edit., Stuttgard
1904,

Pat . E.D. Pricsthood, Texas 1996,

ROUAND. AL Vivvion Vothods, Michigan 1093,

RUDOLF, S.. The Gaspel Aceording ro Stdofnr Tol i NewYork 1987,

Tienteas, Lo Pricsthond in Fune, Dublin 1993

Yok, CD T Forks of Plifo, Massachuseits 1993,

ARTICTTS

Brt ce I JTROMETENL Hononr and Shame i Luke ets Pivoral Values of e
Modicrranean World. NMassachuseits USAL 1991, 20.0c¢tober, 2003,

JErentr FENGG RICHARD, “He Must ncrease, F Vs Decrease”™ (John 3:30% in the Catholic
Quarterly vol, 63, (2001}, 481483 No 3,

COMMENTARILES

FRANCIS, AL Fhe Gospel of Jofi Minnesota 199K,

PR RMAN, R T Gospef of dohi, Michigan 1997

EANLCACSL A Paeliofogical Commeitary on the Gaspoel of Jofin, New York 1999

FEON N, Gospdd dccerding 1o John, Michigan 1995,

EEON N Dnternational Commantary on the New festnmcnr Michigan 1989,

DICTIONARIS

Coteing B icionare of New Testament The ofogy Taof i Michigan 1979, 57,

HORSTOB. - GERARD S Exeycticed Dictionary of the New fesioment. Michigan 1990,



ENCYCLOPEDLA

Marw, CA L Piciorial Encvclopacdia of the Bible Vol.dii, Grand Rapids, Michigan
(07X,

UN PUBLISHED MATERIALS

MDA Eecrre for Third Year Suedcnts in the Gospel of Alanlen Tangaza
Coltege, 287 dpril. 2003,

LacOMARN AL The Gospel of ol a leenee for Thivd Year Stedents, Tangaza College-
Nuirohi 2til3,

OTHER SOURCTS

I'he Bible Works 5. version 5.0.0.20w copy right 2001,



CONTENTS

DEDICATION e ettt ettt et i
EPTGRAPH L e ettt e, 1
ACKNOWLEDGEMENTS oo, STPIUR i
STUDENT'S DECLARATION Lottt iv
GENERAL INTRODUCTTON o et 1
CHAPLET ONC .ot e oo 3

I Cultural CONEEXE....oovieiiiiee ettt e en et 3

E L INETOQUCHION oot e et 3

1.2, Hebrew Bible Understanding of HONOUE ..o 4

I.3. Honour as a Value among the JOws ..o, 7

I.4. Sources of Honour in Jewish Culture ..ot 10

1.5 Inherited HOMOUT ..o, L0

FLO Merited TTOMOUE oo 11

L7, CONCIUSION Lottt et e ettt e t4
CRAPLET TWO ..ottt ettt e ren e r s 15
2. Detailed Exegesis of Johin 3:22-3 1. et 15

21 IEEOUCTON e e et 5

2.2, Literally Context of John 3: 22-31. ..o, 15
23.Terninus @ QUO . oo 16

24 Termimus ad QUEI oo et 17

2.3, SIUCTULC Lo ettt et ee e sttt eeeees 17

2.0, Textual CritiCIsMu it e I8

2.7, A Detailed Exegesis of John 3:22-31.. i 19

2.8, CONCIUSION Lot ettt 28
CRApLer TRICE .ot 30
3. Theological Message of John 3:22-31 and its Pastoral Application................ 30

3L IEOAUCHON e 30

3.2, Theological Message of John 3:22-31, e 30

3.3. Ordained Mimisters an example of Leadership in the Church. .................34

3.4, Application to African Political Leadership oo 35

3.5, ConCIUSION oottt 0 30
GENERAL CONCLUSTON (st s s e s s e 37
APPENDIX I: RS,V ENGLISH TEXT OF JOHN 3: 22-31. 0o, 39
APPENDIX TT: GNT FEXT OF JOHN 3:22-31 et 40
APPINDIX I ABREVIATHONS USED o 41
APPENDIX IV BIBLIOGRAPIIY oot 42

CONTENTS s e e ea bbb 44



	00000001
	00000002
	00000003
	00000004
	00000005
	00000006
	00000007
	00000008
	00000009
	00000010
	00000011
	00000012
	00000013
	00000014
	00000015
	00000016
	00000017
	00000018
	00000019
	00000020
	00000021
	00000022
	00000023
	00000024
	00000025
	00000026
	00000027
	00000028
	00000029
	00000030
	00000031
	00000032
	00000033
	00000034
	00000035
	00000036
	00000037
	00000038
	00000039
	00000040
	00000041
	00000042
	00000043
	00000044
	00000045
	00000046
	00000047
	00000048
	00000049
	00000050

