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GENERAL INTROBDUCTION

After the Second vatican Council which tock place trom 1962 to 1965, a kind of
requiar evaivation of apostolic acrivities has helped the ditferent Popes to
tekindie the fire of mussicnary spint by drawing the aitention ¢of missionaries to the
gitferent challenges they now meet. Paul Vi initiated this process when, afier the
thitd Ordinary General Assembly of bishops, he published the encyclical Evangelil
Nuntiandi [1v¥/75) which inspired the bisnops of SECAM in their Plenary raeeting in
Rome {1975 1o re-evaluate their ways and methods of evangelizing fheir
continent. Their insistence on having an African Council made John Paul 1l call for
a special Anembly for Aflica of the Synod of Bishops in 1982 to evaluate
systematically their missionary work. on this conlinent. in 1990 he published the
Encyclical Redemptodic Missio, in which he exhorted missionaries to have new
parameters ot evargelization. He als¢ invited them o go beyond the traditional
mission tields and evangelize the new arecpaguses. In repeating this invitation in
the post-synodal exnortation *Ecclesia in Arca’, the Pope showed how important
it is 10 have a 100k at the new culfural sectors and tind strategies 1o evangelize
Inem.

My aimy i ihis wotk is not 1o give an answet 10 1he Ihormy question of how fo
evungelide e rew UIeOpuguaeb,‘-- for ay someong said “An answer Needs
caplanalions  and eaplanations need undeisianding’ -, tut 16 shaie my  own

eapuiivtice i dediing with these cultural phenarena und also share some of my



ceas that mignt nuve oeen alteady captesad by eapunls in itie malter As if 1
after said Tl betie tofight o candle than ic Sutee the darkness”.

In the first part of my ey, Lwanl to shate my unidestanding of zome Conumon
terms that will be uszd in this work, 1.e. my undenstanding of the terns Mission,
Evangelizaticn, Proclam. tion, Arecpagus o and try to ce& what method Paul
wat sing when he triod to proclaim the Chrittian message to the members of
the Areopagus. Then I iry 1o idenfily some of the new areopaguses mentioned by
Pope John Paul il Ine Second part is a short historical review which allows me to
understand the Church's relationship with culiutes and speciaily how it moved
from a single and unitiea Christian culiure to the acceplance of a pluaiistic
undentanding of cultutes . Tha third parit is an analysts of Ine woild in which we
live wiih its new cultura phenomena, some pIoEGsals on how we can appiocach
these different areus, and the challenges we ute calied to respond to. This essay is
just an introduction. te a topic that would need to be Jealt with in a more greater

detail.



PARI ONE

BACKGROUND OF THE ATHENIAN AREOPAGUS

Chap. | UNDERSIANDING OF TERMS

1.1 Mission, Evanqelizalion and Proclamation

It Is quite usual 1o héor people speaking of Mission, Proclamation, Evangelization,
etc., without differentiahng between them. Are they all equivaieni? Before
dealing wiih ihe core o1 my lopic, | would like to sQy something about them, after
which 1 wili deal with the new missionary activity which is ‘Evangelizing the New
Arecpaguses.’

1.1.1 The Chuich’s Mission o the woild

s very commen w heul pecple speaiing of fhed nassivn, ol ne Dipiemalic
Vieson of anemiban:,, oo just Lo mear e it o thie olject of one's activily in
@ ogieen oea and ot a cedbain time. As Fi Latouiclle hiies 1o eaplain, the teim
mission may have 2 secular sigrificance indicating a representational functicon,
but as the Church commonly ues the term. it refers rather to the injtial Feryagmatic
prociamation . Tra termis uted 1o indicate a sending cn God's part, with the task
of carrying his message with the purposes of converling people and establishing

new churches | “the Church on earth s by ifs very nalure missionarny since,

' Sce Fr. Rene Lotouiclle et wlii, Y Mission inc Dic i wry o Foridkmicnial Theo!/ogy, [London:
Crosaouds, 1¥%0,).

D Hure we can discosor the difference betwasn lhe two Important wchools of Missiclogy:
Muiisto uned bouvain.
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according fo the pien of the Father, it has its onigin in the mission of the Son and the

Holy Spait”!

HNowadays, the idea of mission is fading away lor many different reqsons. and

especially because of the fulse ussumpdion that the Chucch hay implanted itself
everywhere. That makes the explicit proclamation be lost, giving way to social-
type denunciations and dialogue. Can the saving works of Jesus be reduced fo a
merely sociall and politicat liberation? 1t ought to be announced and shared. We
make a difference petween 'Missio Der which s the Mission of God the Father, The
Son and the Holy Spirit to save the word, the ‘Missto Hominis® which is the mission
entrusied to some agents called missionaries, and 1the Missio Ecciesiae” which is
the redemiplive mission of ine Chuich as a deposiloty of salvation. Al the thtee
aim al e infegial salvation o! this humarn pelson,

1.1.2 Cisbal underslanding of evangelicaiion

The fteim Evangeicaficr, which is caciusiveny iuii;;iLJUL and hws o Crnstian
significunce, s wsed 1o indicate the actual content of Mission: The proclamation of
the Cood licws o ull people, eipecialy to neon-Chaistians @i to lthe de-
christianized. thaal is, those Chiristians who Jdo pot practice their falth anymore ¥ LI
is an invtation Lint made by Jesus to the whole of huraerily and repeated by his

followere, 13 thowe R0 do not know him. 1F s aninvitation o a union of love and

GS. 2

- Pope Pauvi Vi sposs salsfuively @oul itas topic in Evanged oo 92 and So
respectively.



e, which leads tu dee und firm comnlitment. "Evangen.anon is 1he st Step Dy
wialh tiese wiio fia v ol el adiiere d e e isssags cul o gurdend fo hieit fist
reud ConntniealT Theat by dhis tem i use d fo wdicate e vtk of cutecheis
and pomaent Clustico haining wehich enibiaces Bolhe the proclamation of
salvaticn at the ernd of time and the prcclamation of human fiberation. Thus
Evangelization s an effcib 1o tzach out' to those vbo cue not Chiistians and a call
to thororgh going conversion. But as scmeane says 74 prograom of evangglization
WINCH NS IS Qoyect merely the recimsnt OF Neny mempers tor the Farisn, the
(IO OF 11EW COUC 7as GF OESHIES OF e (@1UtLsln et Of Cainolc iaentity ralls
stral Cf NG v QF evaniQehZGhon it Faod Vis Evaricein Nuetionas evangelizahon
1y U Plucess witCh Jues o presence o witness (v setvice and dinivogue which
culminale I ihe piclamahion of ‘sesws, thie Way, ine Tiulh und thie Life, "fne pulod
el s }yi.,,;u,z‘u.-, o P s hiotgli Tenie, etagy Sod creakvily mosl e sel aside o
wrrove Caitiaie ey angSlizaton fechnicues fo pul Cuthiolcs Lack v e PRI
Heveilticless, cvangllization foas o pluce ity Lot i Cod vubher than ine fhie
woteatoorts whiichboabes vse Of

E. ang-licalize. doe. nct mean Liinging he faith fo people. since failh comes from
Cod's own action within us and from our free decision; but it transmits faith,

deepens it and petfucts it. t " mearns brnging the Good Nevs fo ol the skala of

t

O, HONNGet, Evidr et ) Ol (CCOISUT 6303 AFG we 10y (NOCICHng Wie GOspely
(Mew-York: Paulizt Pre s, 1978), P.8.

CRicnard, J. Quinn, W are slealineg our sheep g fne Great Omission  ihe Greal Deleciion,
{Lirnwro: K ollow: Prasss, 17974, P23,
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huiinanidy. thieogh &5 infeence, ansiuiteg Numianity rom withic, wnd making it
new.” It s thiough evangelization that goople come 13 bnow whal they can
believe in. For a loniy lime, people undesiood o vangelization and canied it out as
an ecclesial activit, and nol just as the pivate enteipise of toime individuals .
But as time went on some individouy developoed shilis in some fields of
evangelization betizr tan the othion, and rev, vz Bod evern among the
missionaries, soma f oopie being speciaiized in a certair arza, net really involving
the other colleagues. BEvangealization needs 1o be an zcclesial activity that allows
every baptized persnn, by virtue ot his/ner baptism, to teel being pait of” .

! 1.3 Proctamation

Everything siarted with tre coming ot the Spint promised to the Apostles by Jesus
who filed them with the courage to pass on to others their experience of Him and
the hope that motivate them. The Acts of the Aposties is a book that recounts ihe
difterent styies of prociamation the first Chinsitans had 10 4o wneiner in pupiic
fidCey, N vy U1 ndividodl howses, Peler tor aelunce ecwils thar Chnst
CotiiBadided dhicin To pledch and 16 Tesiity - and anylime the uposiies were

cndilernyged, fhiey Ccouid conclude: ".and we aie witnesses 1o these things.

T EN. 1B,

We canremernier Hie irstilution of e Propaganda Fide und ib oujeclives, and ulso
the'Jus Commisivnies system in ihe Nineleenth and twenlieih Centuries.

viw find fat st in Acts 13:0-4

o Ct At 10:42 0 20:24,
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Froclamation is, thaietoie, an affiimation of and a wilniess 1o Sods action n
orieseid. Sareliow Ine Good Tiew. pivaiuimed b, wilne:s of ife, swonst o later
has to be procluincd by the word of life. Proclamualion is then one of |he main
missionary  acti it of anncuncirg the Reign <f God. Some missicnary
Ceongregations in the past based themsclves in the  proclamation
sacramentalization apprecach as their missionary methodology. In fact in our
raissionary activities proclamation is needed so that people can hear about
God's saving acts tn each one of us but W proclaomation needs fo be present
OfwQrys. s QheioOue 1 Iself which s anotner missionary aclivify. a genwine form of

evargenzoahonys "

The Acts of the Aposiles present Paul s thaving tioubie with the Jews in
Thessaivracu. He iy sneaked oul fion Betowa 1 Athens whete he found a different
group of people with different reactions'” . 1l ic in the cultural centre of that
anicient weoirld tha! Paul will confiant the pagan wisdam with the biblical message.
Athenians weaie v elcoming people, thinsty for what is new, and hungry for nice
philcscphical speeches.

1.2.1 The ancient city of Athens.

H Jacgue: Dopul., S4 Tuowarna O Crinsiwdn) Tieoiogy ol Kengiows Flurabsn, (Maryhnolls Grbis
Books, 1997}, nD. 371. This concern has also been exprested by the Congregation for the
Evangelization of Peoples and the Pontifical Cournci! for Interreligious Diglogue in Didlogue
QNG Pracan iy, 10 87,

oAChIZS 1S
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AINGT & sfown b fave beoi an ancient cily of the Koman i:'mpin: which had
Loen granted auicnomy and allvved 1o incamale Gioel cities. Though it was
poitically itsigiadicant ity i represented the cenbio of the ancient Creck culture.
It had a total po slation of 5C00 intabitunts who ine ginated the philosaphical
fradition of that epech. The Athers Paul visite d was the great city that produced
50 muchin !iferoturel and arts: it had not enjoved political liberty since its defeat in
337 BC. It was the city which Romans regarded as the centre of philosophy and
where anyone wno wisned to study must go. that is why there were many
phigsophical schocts. ihe proniunent ores weie the Epicureans anda the Stoics.
1.2.2 Epicureanism
M 5 I rnlusoBhy Tl was sldiled Ly o&slus EpicUius PIromIvINg tiguinenls 1ol
Suspendinig uny juddgonenl. hose le.

voilie wiedyd e wTae b butweon plhilosopincal icops. Foi hing, (heig is in e
<hd Giviciag phileoplivn, g disagreswert at cannot be soifiod, lewdiing tu The
vosperisisrn of hotb,

20 Posrenis ad Llinitune according o him, the proof ;,'ug;,po:’rir.g a
prepositicn nreds ancthar proct. And this can continue ad infiritum.

3- Relativity which means that an objest ic such or such according te tha
one who judaes and according to what surrounde the opservation.

4- The viclous circle: He meant thar that which is suppoted to contirm an

opmion Neeas to be proved by that very opinion itselr...
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bpiculus rclivd o Lomocitus [Gr the atomic theoiy of nature as a
iCdswinmdie anen s fe dbe physical wond' L ot Yeeio wiiy aoalbern and
iNuticn o ade of e fdlliing 1 s ue, conding Gnd custennnyg. Thesw clusters of
alors yrz the thing. e now e Epicuius was highly matedalilic because
wrnan beings™ for him aie only mmalter and when their atone come apatl. they
disappear and are fuerated fiom pain, iom fear of death, and frem fear of
Cod'™ L ancther saint Uf his philcsophy is at e chicf aire of honan life s
plegicie, and it the basis of all conduct, Fevetlttb.oless, real pluasure is not in
boundless enjoyment of the body. ot in werenity, repcse and tranquillity of mind,
Hence the highe:t value of human life is the abcence of pain and the contiol of
ones desires by the mind*Y  Epicureans are ncet atheists, but sir:\ngl\,; believe that
Ged sheold not irturven: in the course of this werld that is quided by the 'laws of
hazard and necessity’. Epictrean life is poutible only far some cultivated
Qiistocrals wee mom marenal needs and NAving as tel only companions, a tew

pleasant ana intellectually rascinaiea friends.

= Crunpupiisned ¢lass noles rom Fr nermann Basiings, mroducrorn 1o ine History of Ancient
Prisscpoty Koswoger 1989,

=i
hoidd.

ILid.
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1.2.3 Ihe stoics

The main propornents of Stoicism were Zerio, Cleantes, Cicelo, Epitectus, Seneca
and Maicus Autelivs. The Stoics made use of Heraclitus' notion of a fiely Legos
pemeating all things, fo develop their thinking. Unlit.e the Epicurcans, the Stoics
accepted a woild order, God. fate and providence. Forthem, the world is matter,
but an active powor afaree provides all matenal things with vitality, This active
tire is the nighest form of baing and it is intelligent; this rational ferce is God. Hence
God s in everything, and all events occur according to his decisions. Man's soul is
part of Goda. ana human rationality 1epresents man's awareness of the order
conlivlied by the togos. Inen moial iheory is based on he conceplion of the
wolld dnd ol U Lelly, anyb.ody can altdin hupeiness 0 ibis wodd uled by
Nelessily unly Thieugh wisdom, und to be wise is To 1ecognise whal one can
contich whicho we his atfifcde. and his emivtions. One of the well-hnown Stoic
principles s wre cannot change the wold, He/she could change Bim\henelf
by making hin e el flee iom feelings and b, duveloping apathy.” They had a
strong notion of cosmopdlitarism and Lo edations kad  the greatest
significarz: for #em. Their dectine contributad to softening the conditions of
davery of that pzricd in the Creco Roman empira. Thelr theory of universal
brotherhood and the da~trine of natural taw and ot justice paved the way to the
piiical notlion of uriversalism. lhere were ot course many other philosophical
gioups Qiound, and peoplie enjoyed lisienng 1o iheir empty argumentations. It is in

thi> conteat inul Paul lound MMseit uiter wonming o inessalonic a and Beroeaq.



1.3 The Aueupugu. A s Functions

1.3.1 Terminology

The term Areopagu isnot a vely Cominion o i the Bikle, it was used there at a
time whonithad 1y ambigucss and centrovernial meaning.

The Areopagus'’ : It is known that one of the numeraus hills of Athens bore the
name Areopagus and it gave its name to the judicial assembly of the elders vwho
met there at that trme. This hill of Arec was as anciert ot the city and was said te
have faken ire name from o legend O Ares heinag tned there py Poseidon for
naving muoiaeted mMs son. ine name waqs then given 1o the assemply of elders,
made up muinly of old arcnons, nopies lawmakers. ana peopte ot high maoral
chalaolet, wino met 0 delberate on judictal, 1enarous and discipiinary matteis
iad porians Tu e ighl yuveinanse of e City. 1y assemibly was given gieat
puwsis wiid ils funictione wety delinited by Sclon in 594 BC, but declined greatly
affer 487 £2, tu e ubalishied completely by The yedt 400 BC. in cui moden e1a,
he aieopagys ~ill iepiesent mainly the institulion preserving the cultural moral
and religious idertily of peoplel we give pre-eminence to he media hat brings
new cultural value to ourworld, the imtemational bodies. . . where sefious decisions

are taken and imglemented.

o Ct Er. bozmanied), Evermarn s encyciopaecia Fourth edilion, [London: f.m Dent and son
Lic). 1958}.
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1.3.2 lis Functions

The Areopagus in the time of Paul had more orf lews a precise function, which was
defined by the Roman Empzror Cicero. One of the major functions was to make
sure that the laws of the city were enforced. lts membeis ifred people for
homicide, murdeioL.J; assault. conspiracy. It had not only the gruordicnship of the
law buf could alse expound and create new laws necessary for the lives of
people. It exarcised the right to inquire into every Athenian's income, to punish
igleness and immorality. It also had to preserve the traditions, 10 work in keeping
law and order In tne diiferent philosophical schools and ine adiiferent religious
iOcO.IOgI&S. it supervised educalion ana ne youth in general,

1.3.3 Its membenhip

Ihe meinben O he Aletpagus weis feciUifed Hom Ine nobies and the aristociats
devoled o Romie. They wuiv slecled ana could notniaily siay for life. It was then a
gioup of leained and very demanding thinkas, thinty for knowledge and for
anything new, thcuzh very sceptical teward anylhing thal was strange. It is to this
Jiouwp of wise mon that Paul tiied to explain the Cospel of the Risen Lotd. It seems
to be Pault first sncounter or rather the first confrontation between the Gospel
message with its underlining Judeo Christian culture and the hellenistic
intetigentsia, and it will be seen throughout as @ paradigm tor any encounter

petween The Chnstian message and another culture.



Chap. 2 - THE ENCOUNTER BCTWEEN THE GOSPEL AND CULTURES

2.1. Inculluiation@

Before proclaiming his mewsage to the Athenians, Padl started < search for @
common base betwean his culture and the one of the Athenians, so that he could
soften a dialogue between his faith and the Atheniars culture. Could this be the
beginning of an inculturation processe iInculturation, according to A, Shorter. is fhe
process of a deep. symnamnenc aoapniahon fo. ang appropaation of. o focal
cuiture iy whicit ihie Churcn s itseil, it a way Hial aoes 1O COrmpiomise its pasic
fath'™ To annoeuince The Resuliection to Jews was nof a ditticuit task but for the
pagans of Athens. und muinly for Ine educated ones of the Arecpagus, Paul had
to bonow theu natural knowleayge of Cod the Cicator and  their idea of the finol
judgement to pave the way. Oid Paul really iy to incamate the Cospel in ihe
Culture of the Ajhienians? The speech he deliveicd wiumed before hand that bis
gentile hearerns had o rowledge of the roe Cod and sought, Ly philosophising, to
advancz this supposticn toward @ mornotheistic ideu of God. ' Sumeone said
that it s fron. cureliciee: heiillage that vwo could porceive the divine cail biooght
fo us by the ooord of Scdodf this s realy fue, it could be said a0 that it is on our

cultural heritage that the divine werd can be grafted In the Argopagus, Paul's

« E.F.Bozman, Lvai yidoivs 5 BTy ehuitdindioe 3.

¥ Sec L.E Kach & LU Martyn, S7ady of Lada VAV (1LY 2bingelorn Press, 1944) P35,
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o

Christian caiechean thal hie was aadiessiniyg o 1he pagdrns, was using some
clemerds of the Jevwilh aucloyetic.

It should be easy 10 see how the problen of aduptaticvn f.ad Lewn put Taward
and solved by the cultuic d Vellemnstic pagan.. il not el sogidang that Paul
used this existing ¢ -parignie oncs vsed by the hellzrittic Jevis to convince hig
hearers who are gentiles from Athens, abeut the bealief in ane Cod Creator, who
sent his Sen te die and rice for our salvation. The reaction ot the people is not
something new to ~onfemporary missiologists. 't 1& not easy to penetrate the
culliie of people 1usT Dy Q supposinon,  Cuwiluee reaures o new ne of
SVt iU Wik [0 s wildl we Cund icuturahon, e Gosper ol Jesus Chist
UG D G rouf e S v illiold O rhediodicud tededlive arid conwetted etfort, tor
fodsy the pace of CUllura) Jhange defivs Obo s wadiiona] woy Of Chisianising
COMMon Lok oo andd Customs” T ANRCUnGIng Selws i e tacdern ninds cails
for a profaonid tevivion oF vur huditicnidl ncthiods of evangelizanon. We rwed o
third. newv fams of dialogue bebueet, the Thouch ard fhe modenm vworld, as veas
recommaended the Tecond Vatican Council -' . The worl of inculturation is to
make the Gospelrelevant ta penetrafe the cottures of porpds vtk the light of the
Cotpel Evang iz thin vil remain untfinishad if it does not traniform our culture.

Cardinal Paul 7ounaqiana of Buikina Faso was expressing his disappointment ence,

"oHeee Carrier, "Evar Selizing the Cullure of Medernily,”  Fadth and Tilae, LY. Orbis
Book, 1¥Ys) P

P CHe doecrec of the Zhurch i the Moden, W ald, T8
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saying fhal fs walihioass wele boing twisted bLelween thel wathiolic faitn und
their hraditionar beilc!, They come to pray on Surdays, but o weehuays go to
consoll witohe doctons, fut thel securily s stilt in then badilions and coaures, Unless
our hraditions are evangvlized, 1+ woil of evangelization will remain unfinished.”
e dation boa Latd for juslice that teapecde cul ultundl dighits: The fghid for

‘ § -

[ L "o e e 3 e - - : R [ oy . U L S [ B -~
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J
inooltutalion fus Lo bo giobal inctuding the sconuinde and the polificdl condition
For ar integral 4o topraend, withe ot otra, ing jurtice, o cullure. Moot dlion o
not only g local ot italio has g "’fg;'-rw;r.'f o e ontoa ksl cnd macreculivral
FPOMNIESS OO

7 2. Interehqiqus Liatogue

Was Faurs enconnter with e pagans al the areopagus a peginring of dialogue
bolweoil Crislian andg noh-Lnisiian culluiese whai really happened s that in
rhiers, Gl luwn hiig fu yo ouna the Tuwin und - adiniie The posfive vaiues of
the AlNenians Loelfols shainng will el nils rengious valbés. Heig PAul s&8ims 10 be
Concalited wilk, Jiuivguye hal leucnes Geluss Jitfsrences of taih, ideology and
cuiture, thougi e protagonife Jdid et Sgrie S noportund cenbial Gepects of i
Miessd e Bob i e onid, Puod v Biging 1o corvinle i biegict. o Juns hinn i
cur b e aeed o~k e bt b ToiEL A Vatican I nofices i

Cavdivm af 5o dialegus 2 omething not to bz uvsided. but greatel prodence

THas i Ulsw LApl Coud by BehcZul DUju, Juuiud i A7TLa 1Y 70, 1O 58,5, P 2y3
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may Be tequited ful il presuppuses 1hal gach side wishies 16 hinow e oinei’s point
of view, and wishe: to icrease and dvepen ity lnovdedge of the vinen i alo
denands Ec.‘.pt\.}f for the Lt as hefshe io, Abuve ail, Ji\'_ﬂ;}gu&: Iz ol the canw G
confrort ation. Fui the cojoct of didlogue i that cre posen, knovanig well his Faith,
docldot toreach out to arcther panon in order to cndarstand ketter his\her faith.
Could be said that Pauls approach to the Arcopagiter was an inifiation to
interreligious ciatogna? Mar Diarra says:

Les conrtons generafes quiexge e aigionue  interreligieux  relevent

[ I e ez M ez oty CHGness”

DS st > gy CHGIOIIJUES Ue Luaifu uii J uppee! ie JeCaiogue du

tegud W aut wne atbifude positie gul dhpose ala decowverte &f O la
reconnaiarca Ju o mysidre préssat of aohf en auar fa moedestie pour
morehsr ensempve vers o verte o sympathie cans faquelte la vraig
COMYHENN=ISI N €5 TPOSSNIR,
DS exigen ey nferies u Jdogue 1ul-tetes. s aail holanunent d'enter
s O G i Tengieuse Je Taulie, Cesl e didiugue inia relgieux” qui
Vs s O nanale I0E de fa teéhgion de l'aube juaquia enter dains sa peau et
Jans s Myl e

tq connaisonce sumsante de sa propre ol ef une adtidsion sans failie.
CNaquUe NDOreNOrE enire aans ke aaloque avec fotie sQ 1ol professes oans

N CHGICIC ISR spIS dhiaUe & SO /daiifife (aogne. LU sihicetile Ju wichague
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naulonse QuCuie Mnise enlie poenthdsys, mérie provisude, de ka fon son
FrSguite it it tout oo Qvel ek, <F ioute déduckon.

If that is the case, we could easily say that Paul's encountzr with the Arzopagus
was not rzally a diogue with other raligicrs. though he showed thatl elements of
non-Chiistian rzligicns and the cutture they influence can enrch Chiistian
catechesis and worship and tind in them their deepest fultitment: but he did not
substitute that tor hie Chrstian understanding ot 1Tnings. We need fo inttiate
Aialogue with peopie ol Giner falh, peopie who Fnow wheat they belleve in and
Ate feddy 10 shiaie wilth us, 1IN GIdel 10 Make the message of Chnst known to all.
Lialogus s NeCessaiy 1N any encounltet beiweet faith und cullute.

2.3. Incursion Ot ihe Culture Of Modsinity Into The lradilional Fali

=

2.3.1 Mceaning of the 1em Culluie

The term cultuie seents 1o be A tem veiy well Mo, und w e bave e tendsncy
to withi old cur full Gttention to ol ity complications. Tullule o, 2ovuding to some
anthrizcpolodists, o ongpichersive concopt that cobrace: afl that individuals
acguirz and lear as member of a societ,. One of the fiinctions of culturz s 1o
kalp poople rolats affectively, raticeallh and bohaviorally to cxparencs. Mt
concerrs the ertire human reality of avery human Being. it ahways has a dynamic
cnaracters pecavsa ‘1 is ted up with numan lite 1t is a "living" and organic thing,

somelfung thal moves, changes and submits ifselt al 1the time 10 moditication.

¢ Mgt 4, 8. Oang, v Rele ireduclibvie du lu bibie, du la Tiuddopn O au inagislore, s

¢ onoque Theotoona, L tvangiie de Jesus Christ et la kencontre des Relinions Traditionetles,
Unipobliviad, Alidja, 199%¢.
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Ui 1 KW Lk foa WA IO WIS 5o Cideas als @G, enad, Qil, 1Qv, 11101CS,
Custotio, O el CHine Cudbiibies wond FaB D cegeiicd Ly ihiic s & thieisbon of
socialy”

2.3.2 The Culturc of Modernity

It ic scomehow hard to erzak of modemity as a culture, Bul there are cultural traitfs
of the modem world which are an aqgregate clrepresenting the typical culture of
our epocn the ciiture of modermity will be <een as a set of behaviours and
leamned patterns periaining 10 presen! and recent ime, nor Qncent nor remaore.
Iy 1eyGCT IOy e epled o sane ioned 1omis and emphasize individual
EapCinhiGINauw Giia Sensitaty] I s then a stole of mind. a mentakity of a
cullute Luseu uin Ine duly life of a whoie sociely, which invoives evely aspect ol
ile.

2.3.3 Culluie ot Mmodaermily versus Tradilionul raiih

Wi coknon sdged Mol the miodent Culfure has jrovided Gumanily il

1w

advan dagos ! o ey wenod Lhad overn Jdaio Jd hope fu At the fime of
the Jf- sibe Puui, ‘Aher. wvay o C;f‘/ i whoionl ooliute i thie cunise Jial 1he |Oflg
standing prilose bl Lo hcols and spocdiations vevre taking ther indghls from the

anciznt traditiz«: Mavertheless, there wele new undernstandings and new

concepts of things arisirg from new philosophical thoughts. !f the Fpicureans weie

B. F Stuurl and &, H. Lewinore, Modertdly o Tiee Raocton Hotse Diclionay of the Engist:
LUt iguiges, send Eutinad | ul \QLnkIGed.

M Cariea, op.cil, p 38
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* sceptlical about the existence of a God cigafor of all, a Ged who cieated the

atoms and ussembled them, the Stoics discovered the existence of a fiery logos
permealing everything. This divine force s Cod cornholling cverything. The
fransition frem an atheistic situation 1o a partheistic sifuation is quite a move
toward modeinity. Moderrity as sesn in that era, was good and longed for.
However, it inspired as much fear as fascination. ‘Though it may be wonderful in its
crearions, in its wake it brings conftradicrions and latent threats that mc.&" the uneasy
coilecihve uncenscious.  Ihe message Faul gives 10 the Athenians is something
totally new, never heard ot: ana this modemn understanding ot things could have
been an obsiacle for the Atnenians 10 accept this new modem faith that rose

from a mouein cutfuie.

Chap. 3. THL MODERN EQUIVALENCE OF AREOPAGUS
“Af the ine of Pau, the Aleopagus replesented thie cuituiul cenie of the leamned
people of Athens: tcday [ can be taken as a syribol Sf the nesw seutos i which
the Cospel must be prociomend. " =°
In Acts 17:19, Luke portray:=d the great oppcoturity and alse the immense
stumbling btock 1o any mitsicn to the hellenistic intelligentsia. Hic presentation of
cultured paganism cllustrated the king o1 approach in which taith meets with

culfutes and at the same fime aamits thai the Gospel can seem fooiishnes: 1o the

" H. Carrwr, op. cit., .39

R M no 37c p. é5
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Greek, or at least 16 rnost of them™ L in his encyciical icltern, the Mission of the

Redeemer. the Pope redefines biefly the modein equivalence of Aiecpagus and
calls for a new way of cvangeuzing them, which will be methodicdl, reflective and
communitarian, Bul whalt are these areogpaguses that need our carc@

3.1 The World ©F Mudia

“The means of social communication have become so important as fo be for
many the crief means of information and education, of guidance and inspiration
N ther penaviour as maviauals  famities and wirin society ot forge.” By the
means of social communication we mean the print media (novels, leafiets,
magazines, newspapers, books,..} and the Audio-visuals ol mulimedia [Radio
broaacushing. I.v., vicdeo and audio casseties, films, siides, posters ..}, and in the
Church, we could aiso talk of the liturgy., catechiesiy, withess and educational
system. These are instiumental in changing or reshaping the existing culture of a
given population. The piint media in Nairobi for instance, is something that cannot
be confrolled. There is an enommous quaniity of novels, books and news magazines
circulating in this city. Out of 79 young office workess | approached, 51 of them,
especially young women, read novels during their free time, and 32 read romantic
ones and circulate them amorg friends. | once saw in a catholic primary school a
young gill of 12 whe had a pornographic magazine, to the amazement of the

teachers. Our dailie: are 45% full of advertisements and a quarter page of

- CR Y Con 2018

W RAL37C, PSS
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horoscope (the stars), besides hard news and reporfs. One Sunday affer mass, a

group of young people rushed on my Sunday Matien. To my amazement, they
were all locking for their stars before locking al the cartoon, and if fime allowed,
they would read “Lifestyle” and the "Young MNalion"; pethaps they wouid also read
the news. it is through teading that people lean; but in these dailies and novels,
we rarely see an explicit mention of Ged. Is God totally absent from people's
lives? It he forgotten or is he an old fashion? This new culture needs, more than
any other areq, a real evongeﬁzoﬂon.

The audio-visuals are the more etficient media tor the transmission of news and af
the same time in influencing and changing cuttural patteins. Radio broadcasting
is sormehmes used for polificai ends, and somis of the things that are broadcast
reflect the politicai crientafion of the wling paity. Thete is @ new phenomenon
spieading on fhe confinent, and that is the appearaiice of the FM stations. Here in
Flairobi, most of the youth, if at all given the chance, would piefer tuning their
radios to Metro FM or Capital Radio, for they give exciting rap, slow jam, Lingala
and Canibean music. The local radio station like ¥BC Swahili or English services are
tunad inte from time 1o time when the need arises. 1.V, occupies alof of our tims;
there is no more time for socializing, for telling stories, for discussing family matters
if there is something attractive on T.V. And as Fr. Sherter noted: “Violence is
everywnere: in Nnewscas!, aocumentaries, soap operas and commercials. It is even
o pe found in carfoons ot are screened for children and in the video games they

emjoy so much. From the youngest age. Aenyans aie being faugh! by Ihe
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erectonic media to iespond violently to every obstacle and every probiem.”™ H—we
V. is o medium we can use 10 evangelize by insetlling in geneal progiamming a
_religious message which is sensitive to the spintual and religious uspects of human
life. We can use it for evangelization, because of the impact it has on its viewers.

Shotter noled that it is not shrange 1o see in Nabobi the nuinber of video clubs
where one ¢can go and get the film of his/her.choice, badly recorded, for viewing.
In the remotest areqs, the pootest slum areas, we even have video rooms, where
onyone can easily get in and see the most rated violent or X films, dubbed with
very bad quality machires. There is also o new wave of pedagogical and
apologetfical movies. made locally to answer some of out basic questions. n most
of them, no matter whal is The ending., God wiil infenlionally be hiaden. They do
not really oppose God, bui they report things as if God aoes not exist ai all. Many
of the values presented are human vaiues LUt It becomes just o prayed value. The
communication media creales an imaoginary world in which reat things do not
matter any micie. “As fong as the miedia continue 1o eisicise their present
seclarzing afluence on sociely. Shgon wal Conbiue 10 be elegalsd fo Hie

pavate subjectve sphere’™

** 8. Shorter . & €. Onyancha. Seculonsmin Alrica A case sludy Nairobi Cily, (Hairobi:
Paulines Publications Airica, 199/,

% b, p.8s.



3.2 Commitment To Peace, Developiment And Liberation Of People.

We can easily talk of the wars in all parts of the continent, the progisssive and
unconfrolled development plans, the still oppressive attitudes toward young
people, women, chiidren and minority ethnic groups and our lack of respect for
our eco-system. That is what we can express in a nui-shell about our continent.
There are a lot of groups being formed here ard there to moritor peace in the
belligerent countries. Here in ¥enyaq, there is the organization 'Feople for Peace’,
the 'Komatusa peace' emissaries; at the regional ievel the 'Arusha Peace
Commitiee . the 'Gieal Lakes Peace Commillees' shared by the Kenya and South
Alrican goveinmenis; we have the 'BELUWAS peuCe-rneepinyg foices’; at the
INtemnarnicngl level, t;'lele also is the "UN peace keeping forces' in Bosnia; we have
the "Middle East peace laiks we now have the Arnerican emissary going to
mediate between Cyprus and Tutkey. . . . At the UN level, a lot of effoits have been
made to ensure peuce in the world. But we are still for from reaching that goal.
Scme emissaries try o make sure that their interests are respected. There is Q need
for Catholic peace mediators, like the St. Egidio Group, to join ihese humanists
and make Christian values be felt and lived.

We have a new phenomenon in our world, that under i~ disguise of
development, contributes to bringing in secutarism. A story in Tangaza Visien
notes: A muliimilionaile who had put up a magniiicent buitding in o bushy and

foCky place invited a priest to visii his property. The priest was indeed impressed
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with the view and the whole set-up. . . and said: "God 5 wonderfull' "He surely /5"
agieed the nillionaiie, "Lut you shiou/d have beon hieie iiee years ago when God
had all this to himsef. Then it was nothing but bush,” While we all agies that
development should have a close relationship with God's comrnission to man to
tame the garden’ , the secular world will nof 1eally think of God in fheir
development plans. Here in Kenya, we have the 'vilus' of 'private develepers' who
grab lands belonging even to churches, schools, chatily homes. . ., who even
evict slunm dwellers (Sowetc case) to put up their dicam buildings. One of the UN
hatitat meetings in lstanbul elaberated a funny housing plan that could force
cecple to wse artificial birth control methods. If we go by the definition given to
that word develepment. ihat is to evelve, to exploit the naturdl resources, o build
on or prepare tand for building. . .we will reaily tail to put God at his right place.

The Gospel needs to penetrate this group of develepment conscious pecple in
order to bring them to respect ¢of God and of their fellow human beings.

The intemnational human rghts gioup, Amnesty ntemnational, nas never ceased
@potting on the detedotaiing human conditions i many patifs of the wotld. Every
penon has aught te live accently. but we realize that in many parls of the waoild,
aspecially in Afiica. the rghts of the individuals, e.g. woemen, childien and
minority population aie just anillusion, and those who rule us and are supposed.to
sec that every peisonis ieated equally are most of them of Christian backgreund.

On the cther hand, individuals become ex«pert in asserting their rights. Such an

B Cf. Gen. 215,
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approach to life can inearn that individuals' lives become atomic, lonely, seporc;;r;a
or even parallel uriless there v o balanced 1ecoygnition of other peaple's righis
and responsibilifies.

in Afiica, we shil bavour @ loi of onjust coltores, culturas thet contribute to
alienating some groups of people. the case of the caste system, the status of
women, the dowry or bride- wealth systermn and many more. Sometimes our cultures
help Us keep a certain bias toward those people. It is time for us to look into our
traditionatl culture and bias laws, and commit ourselves to the liberation ot
peopies. st thar an area for evangenzationy A gooca evangelization has to
pensiiuie all Our cuttures: Wiciivicucls rrnst De evanashzed wiltin hen cuttures.,. '

3t Paul made Chrisl's message accessinle to Greeks ana otner agentiles, and the
Gospel was pigached 10 Romans and (o ail the areas of the Reman empire.
Cultures, foi Christian evangelizers, couid be pc:u.-ciw.u as 1he Qspirations, spirtual
Nueds und settel hopes of pooplbe, and Tur thal we niced 10 esiablish Q new style
of dialogue Letween the Church and ihie wiffcient huinan Colture for Pius X
rernindud us: "We miust nev o fose sight of e fact that the aim of the Church is 1o
evarigehze not 1o ¢ viize. If the Church civiizes, it does so irough evangelization.”

3.3The Croup Of Scientists And Intemational Relations

In his defiritior. of the new Areopaguscs. the Pope singled out the body of
scienticts and researchers Yo be evangelized. Thare is no doubt that 1he discoveries

about the human being were areal revolution and can influence or even change

VACSkorter. Evarggedlation ancd Coture, [London: Geoffrey Chapman, 1994), P.28.
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frie ealsting cuituies O peuple. fwo years ago, the bt wApiessed o e Pontifical
Acadenny of Scivrnicer hiy concemn eguding Ire dlacwvery sboot the human
gefiviie lhal wil be a ror-ending discover,. " Tl AT deluvely of Hie
Jenalic map and e o aengly dekzlod Loaelge of TR SCQUENCInG aie
N DaNCE N SSionkbe knowlodge Wiuch st of al! couses Jjusttioble wonder
DCNCHQITY With (De 12CONSHUChon OF Ine LINA CRain  the cheqneal Hasis of genes
and chromosormes” and this discovery can heip 1o make progress in medical
research. it cound aiso reverse and become a way of ellminaring tne vnaesirable
Tozluses, the unbons having mailormaiion or bay genes. I Inese podies of
sCicnlists are not illununated Ly the Gosper, ey wiil tlurge! all moral, metaphysicol
and cihuear ot alboul The hutian peton, and s lswing then sy could be
rEmindeu nul ocieinie wone waniiul Cluiin 1o uccuuil 15 ihe lidinie aanl ofiyin

und putpoie of nun Sectaned.

** {he Human person must be the beginning, subject and qeal of all scienttic research, in:
Osservartore Roown0 Moy, 1994, no 45, P.3.



PART I

FISTORIC AL REVIEW

“A man with no memory or pastis like a pilot without a cecmpass.”

(O. Bimwenyi Kweshi)
Quite otten, we have the tendency of wrongly labeling the Church in her
retattonship with the cultures ot the world, without understanding the movements
of nistory. Our attempts at understanding atways start from a determinate
standpoimnt which for us wil be the review of Hustoiy. it is good to note from this
Nistoty hal the Chuicn anplanted ifsell vy subbstifuting rmany fraaitional slements,
that 1 by giving 10 1he Fleidic and ticilenistic taditions o Chisharn fluvour, iher
progressively Aiduding hel own cuiluie, Lufore accepning te diglogue with the

diffecrent cultural arnd hunan structures.

CHAP.4  THE MISSIONARY METHODOLOGY IN APPROACHING THE

DIFFERENT AREOPACUSES

4.1 The Early Church Or The Stage Where Culture Swallowed The Gospel

4.1.1 The Church and Jewish Culture
After Jesus  death and resurrection, the apostles started by praying in the

synagogues and by woshipping in the lemple like any pious Jews. They
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progrussively ransfened the Jewish sabbath o the Chistion "day of the Lord

Jiving a Chiistiar, meaning fo the unleavened bivad and the wing for the
cornmemoration of the Excdus event. They did the same with baplism, the
beirakah, etc. Symbols changed theil meaning slowly, with of coutse a litle bit of
opposition here and there before finally becoming accepiable,

4.1.2 The Church and Gentile Culture

For the henefit of the gentile converts. St. Paul plead: at the council of Jerusatem
that the Jewish traditions not be imposed on them: "WNo need of circumaecision fo
pecome Chnstian.” - It had been very hard tor the Judeo-Chistians to accept
this newness, but progressively it was agreed that the circumcision was not part of
the new tarth. In the attermath of the Aposile Paul the first Fathers of the Church
did not nesitate to give a Chiistian meaning to the exishng cultures. Some juridical
terrins, tor instance wete used to explain some sacraments like baptism, 10 explain
some ambbiguous ielms hne Mysiston, and 10 eaplain even some theologicat
intticacies lihe the iviahionsniip: betweorn the 1athicrn, the Son and ihe Howy Spirit.
This stage s called functional sobslitution, a "process wherely, over a cenod of
lime, o Christiua meanury s substivied for a non Chistion vederstonding of an
action or an exprassion'®” The Church, in the beginning of its caistence was very

humble to acaopt that in the existing culturzs thers wore alot of clements it could

> Acty 1510

» Gearala A Arpuckie  Farfring (he (Gosper an iINCulfiuraion Hanabook ror the Pasioral
Ararker [Ticwe York: O:biu Books, 1990) P10,
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give a Christian understanding to so that people could feel at home with them.

This spirit lasted until the time of the recognition of the Church, with the
Constantine Peace treaty,

The early Christians, remained free and uninhibited by culture. Their assumption
was. whatever exists, whatever is good in culture and creation comes from God
and exists for God through Christ. Hence they felt quite free to use even the
gentile's culture, concept and lite experience to proclaim the Gospel, as the need
arocse. It was the same attitude that inspired $t. Paul's reference to the Greek
poets, philosophers and the unknown God of the A1henicns. It inspired the Gospel
wiiters 1o use Hellenistic culture 1o announce the Risen Lord; the author of the letter
to the Hebrews used a lot of platonic ideas as later on St. Thomas will use
Arnstotelian ideas to develop his Chiistian anthropology and philosophy.
Christianity and fraditional Culture were seen as complementary.

4.1.3 The Apologists and their Relationships fo traditional cultures

The apclogists were Christian intellectuals of the second and third centuries who
wrote works to defend {apologia) and justify their faith and practices. They were
explaining their faith fo pagans who were attacking and persecuting all those
who believed in Chirist. They also used local cultural elemernis to make their faith
acceptable to all. Among these works are the apologies of Justin Martyr, the

author of the Epistle t¢ Diognetus and those of Clement of Alexandria.
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Justin Martyr (+145)

He was a philosopher and a teacher of pagan public at Ephesus and Rome. After
his conversion to Christianity, he made use of his philosophical ideas and ways of
thinking, familiar to the pagans, to explain the basic truths of his faith. He also
attacked the polytheistic mythologies and confronted them with philosophical
ideas of the one true God. For him God spoke to the OT prophets, but also spoke
through “such eminent people as Heraclitus, Socrates. . .'* By giving the examples
of Greek poets, Sibyls, oracies, the lliad, the Odysseus and other myths, he showed
that the ‘Seeds of the Word' were also planted in the pagan culture, thus opening
the way to a positive consideration of the traditional cultures.

The Epistle to Diognetus

While refuting pagan religion as idolatious and the Jewish piactice as situalisfic,
the Epistle shows that the Christians are living in a world in which they are not
distinct from others: “Christians are not dislinguished from the rest of humanity by
either country, speech, cusfoms, efc. They use no peculior language, they cullivate
no ecceniric mode of iife. . . . They conform fo the customs of the country in dress,
food and mode of life in general”. ** For the‘ authot, Chiistians and even the
Church have no culture of their own but live in human culture, which the Gospel

values have 1o penetrate.

** CK. Herberl Jedin (ed), Hislory of the Church, Volfi, London: Burns & Oates, 1980) P. 174

* Luigi, A, Clerici, A Reader in Early Palrislics, examples of discerning inculluration,

(limbabwe: Mambo Press, 1995) P. 34-37,
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Clement of Alexandria {c.150-215)

He studied in several philosophicol schools before becoming a theologian and
teacher in the Alexand.n'an cafechetical school. He tied in his teaching and
mainly in his writings, to reconcile Greek philosophy and Christian faith. He
considered philosophy as a "preparatio Evangelii”, i.e., as preparing the way for
the Christian revelation. In his apology, '‘Pedagogus,' he encouraged the Pagans
to accept the Chiistian Faith and wrote extensively about Chiristian marriage.

These people added a positive outlook to the Church's reiationship with Culture.

4.2 Moulding A Christian Culfure: A Period Of Accultuiation {4746-1453]

After that period, Chiistianity was a settled religion, though it was still unofficial,
and its adepts were persecuted. But there came a time when Constantine made
it the official and only true religion (324}, People were forced en masse to join that
religion. With the acceptance of these favours, the already existing 'Chiistian
culture’ had to change and then identify itself with the Roman cullure.
Evangelizers had to accept the symbols and everything in the imperial culture. We
all know what followed: the Church adopted the secular symbols of the empire;
bishops adopted the power symbols of royalty, the priests accepted authority over
the people and somehow forgot their role as servants; the centre of worship
moved from the homes to the big cathedrals; the roman legail system entered the
Church which became an instifufion. All the elements of the other culiure were

accepted and integrated in the existing 'Chiristian culture. We could speak of a



32
peiriod of acculturation for, as Shorter says: "By acculturation s meant the

encounter between one culfure and another, or the encounter between cullures.

This is perhaps the principal cause of culfural change .... Accufturalion is an
encounfer between two symbols and conceplions, two different interprefations of
expernence, hwo different sels of social identities. Unreflective and vnhprogrammed
though it may be, the encounler is fraugh! with complexity™ . The mistakes of the
evangelizers wele so obvious that afier the attack and destruction of the roman
empire --by the baibaiians and pagans {476)--, which was largely identified with
Chiistianily, a trtemendous ciisis aiose, People were overpoweied by the pagan
culture and went back to their natural eligions with the appearance of rites,
magic, etc.

4.3 New Hope For a Christian Furope

The Church from the ninth to the fourteenth centuries tried to bring together the
idea of good telcﬂonéhip with cultures. Great figures appeared who tried to make
the Gospe! accessible to people, and to give new hope to '‘pagan Europe'

Saints Cyril and Methodius 825.

Before the auival of these two brothers at Salonica, the German and italian
Missionaries were so faithful fo Rome that they were doing everything in Latin, a
language not known by the population . The Piince of Moiavia, after his
conversion to Christianity, called upon Byzaniium to come and help them

understand their faith. They then sent the two biothers who, immediafely through

0 A, Shorter, Toward a Thedlogy of inculturalion, {London: Geoffrey Chapman, 1988) p. 7.
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pastoral concem and for the purpose of evangelization, invented the letters of the

Slavonic alphabet and transiated the Acts ofl'rhe Apostles, the Gospels and the
liturgical texts, They also created codes of Church and civil laws. Their crowning
achievement was to have developed and unified the Culture of the Slavs in the
act of evangelizing it.

Cluny 910;

The monastic tradition came from Egypt and spread through Eastern Europe
befoie reaching Italy, France... and Switzerland. Most of the monasteries were
under the iules of Augustine and Benedict. In 910, the Abbey of Cluny appeaied
and spiead quickly, setting at the cioss-ioads, puitting up solid buildings. it restored
the main principles of the Benedictine rule. Unlike the old monasteiies, it stressed
liturgy and continuvous prayer, and added manual work in the figld to its timetable,
intending to make a link with the nomads and to link them with their land. It tried,
in doing so, to bring to the people. a religion that became personal, with its
unique way of ielaling to God. It managed to mold a new Christian culture suited
for people, with its motto: ‘Ora et Labora!

University of Paris: 1231.

Duiing this period, the intellectual activity was almost entirely confined to the
monasternes. The culture was now based on faith; e.g. next to the Roman Law
appeaied the Canon Law. The University of Paiis tried to promote cultures outside
the Church by piomoting the cultuial knowledge and the development of

Christian art like theatie, architecture, etc.
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St. Thomas Aquinas (1225-1274)

At the time of all these uncertainties appeared the great theologian St. Thomas
Aquinas. who tied fo revive Christianity by using the theories of a pagan
philosopﬁer, Aiistotle. This type of witness brought back many taithiul to the
Church. It was in that way that the Gospel spread once again through Europe

with the leaders converting together with their clans. More than ever, the Church

took on the Culture of the age.

4.4 Relationship_of Church And Culture During the Age of Discovery:

Adapiation (1453-19462]

4.4.1 Adaptation of European secular culture

The Church, by the mid-fifteenth century had become so intertwined with the
European secular culture that no distinction could be made between them.
Convernsion meant acceptance of the Eutopean cultural expression of the taith,
what the council of Jerusalem had rejected right fiom the beginning of
Christianity. But historically. in the mid-fitteens, Europe became physically
landlocked, blocked by the Ottoman empire and Islam. The only way out of that
landlocked cor;fineni became the Atlantic ocean, and the existing means of
transport could not easily link Europe to other markets outside it. But the fact that it
was landlocked pushed it to tiy harder to go out for economical reasons. these led
it to a lot of discoveiies and helped it to start its ambitious expansion programmes.

the three major events that helped in the expansion of the European culture were:
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a) The discovery of printing by Gutenberg {1453), which will have a

great influence on the origins of modern Ewope. Printing helped

people to spread knowledge about Greek, roman and Christian

roots, and this gave to Europe also a great sense of pride and of

cultural superiority.

b) The second event was the development of gun-powder already

in use at the batle of Crecy in the 1300s, which allowed the

conquistadors to impose their own cuiture on people.

c) The third event was the improvement of navigational aids, which

helped the exploiers to go ouf of Europe and to bring with them their

ideas of cultuial hegemony.
These three events weare very inshumental in discovering new worlds and in
colonising tham. In 1493, came the idea of Padroado accepted by Pope
Alexander VI, allowing Portugal and Spain to use any means to evangelize the
West and the East. Their evangelization method was through conquest, and so
could replace completely the local culture with o Portuguese or Spanish culfure
and model of worship. Religion became an instrument of oppression and cultural
alienation. There appeared also the famous slave trade which was somehow
master-minded by Christians. This situation lasted unfil 1622 when the Church

decided to take missionary acfivity into her own hands.
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4.4.2 The Institution of Propaganda Fide {1622)

There came the institution of the Propaganda Fide designed to monitor missionary
activity in the world. It founded a seminary for the training of the local clergy, it
ordained some Chinese bishops and it instructed the missionaries on what to do:
"‘Do not make any effort or use any argument in favour of forcing the people to
change their customs or rraditions, as long as these are not clearly opposed fo
religion and morality. What could be more absurd than to import France, Spain or
any other country of Furope into China#* This instruction shows g completely
different approach and a certain rising conflict between the newly instituted
Propaganda Fide and the Padioado.

The tension and controversy went even out of hand, and inside the Propaganda
Fide, some atlitudes of reserve and withdrawal arouse. In Ching, the Jesuit Matteo
de Ricci's {1552-1610) approach to evangélizaﬂon aroused a lot of controversies
after his, death and was condemned in 1742. He had attempted to enter into
dialogue with the rich Chinese culture, inventing the modemn Chinese wiiting,
using the traditional Chinese terminologies to express his Christian ideas in the
theology and liturgy. He got the permission in 1615 to transiate the whole Bible in
Chinese. Since the cult of the ancestors was very popular, and well (coted in the
lives of people, he allowed his converts fo perform, under certain circumstances

certain rites in honour of their ancestors. He ailsc adopted a different lituigical

' $.C. de Propagonda Fide, quoted in: A. Shorler, Toward a Theology of inculturariion, P, 155.
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colour for the vestments, and even welcomed Chinese and ordained them for the

different ministries. It was the period when the church really opened its doors fo
accept plurality of cultures and of worship. This was really to respecf the dignity of
the people with whom they live. “The goal was fo achieve a Chistian
reinterpretation of Chinese culture which would, in tum, provoke a Chinese

"2 Butin

reinterprelation of Christianity presented in this sympalthelic Chinese form
1744, all these attempis at inculturation were stopped and the old style of
evangelization imposed. The Church went back fo the Eurocentric vision of the
wolld and of religion. “According to that model of evangelizing and Church, there

was little need for evangelizers fo understand culfures.”*® What only mattered was

the salvation of souls; cultures had little or even nothing to do with salvation.

4.4.3 The New Missionary Founders and Cultures

At the begining of the nineteenth century, Catholic missions became practically
non-existent, owing to the anti-ecclesiastical policy of the French governments.
The Propaganda Fide disappeared together with some religious orders. But this did
not prevent some individuals from taking initialives that could revi've the

missionary zeal. In the nineteenth century, thete were some attempts to replace

this European-centred cultural and individual soul-oriented model of missionary

2 A Shorter, Toward a Theclogy of Inculfuration, p. 158,
3G, Arbuckle, farthing the Gospel p. 13

4 This Is also expressed by the Historion Gili Alda in his documents: Hisfory of the Comboni
Missionary insfituie, from ifs founaalion fo the death of Daniet Comboni: 1867-1881, Studium
Combonianum, p.3
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action. The example of $t. Thomas was reintroduced, that is, using the local culture

to explain Chiistianity. But this could not prevent some missionaries from exaiting
their own culture. The eurocentic approach was found in ecclesiastical
administration, in worship, even in seminary formation (for example, in the heat of
Togo, priests and religious were urged to walk about in black cassocks); terms like
accommodation, indigenization. . . seemed to be a way of fransplanting the
European civilisation, culture and faith in the so-called mission countries. It was in
a way what politicians called assimilation. But the Popes, advocated the
establishment of local churches with local clergy: “The uitimate goal of missionary
endeavour, which should never be lost o sight, is to establish the Church on sound
foundations among non-Chiistian peoples, and place it under its own native

"3 giving impetus to some missionary founders, remarkable in their

hierarchy
approach to evangelizing Africa.

Venerable F. Libermann

He started his congregation (The Holy Gost Fathers) for evangelizing Afiica in 1841,
which later on will be fused with another congregation to give strength and new
ideas to the evangelization programme in Aftica. His teaching on culture to his
members were dlmost the teaching of the Propaganda Fide, exhorfing his

missionaries not to ‘judge things according fo appearances nor fo what you have

been accustomed in Europe. . . . Become Negroes, with the Negroes and then you

* Pope John XX, Evangelil Praecones, in: the Popes and Mission, p. 32
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will regard them as fhey should be regarded . . . . Adopt their cusioms and

manners and habils as servants do of their masters™® . The missionaries will know
their traditions and customs, and be able to take the good out of it and use as
means of evangelization.

Blessed D. Comboni#/

He started the Comboni Missionaries in 1867 out of his zeal for regenerating Africa.
He elaborated his plan of actfion in 1865 in which he insisted on the
internationality of his communities and insisted on his vision of saving Africa by
Africans. He insisted that those Africans be trained in Africa, using to the maximum
the Aflican cultural elements, customs and languages so that they will not {eel
aliens in their own countries. This idea of regenerating Afiica hélped the revived
missionary movements o think of a subsequent plurality of cultures and no more
believe in Christianity as the only perfect cuiture.

Cardinal Lavigerie®

A Church historian and Archbishop of Algiers, he founded the missionaries of
Africa in 1868 for the main purpose of evangelizing Africa. He laid emphasis on
the formation of indigenous helpers on the premises already expressed by D.

Comboni , to evangelize Afiica by Afiicans themselves. He also insisted that his

¥ A, Shorter, Toward a Theology of inculiuralion, p.1468.
" More informatlon can be found in the works of the founder, and in Gill Alda's book
already cited.

¥ More informafions can be found in the “selected texts of Lavigerle”, in Bulielin de

itieralure Ecciesiale, Carainal Lavigerie, or in A. Shorter, Chrstianity and the African
Imagination, 1995,
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missionaries should not only learn the local languages, but they should also speak

them when they are together. He exhorted his missionaries to enter scientific and
cultural observations in a journal which is still useful today for the history of the
Chuich in Africa and to collect legends, myths, historical narratives of the different
tribes so that they could use'them for their Christian instructions. Local liturgies and
catechisms were written in the mission countries to help facilitate the work of
evangelization. The great work done by these great missionaries for the leaining
and composing 'fhe alphabets, wiiting the dictionaries for the vernacular
languages and collecting historical infarmation helped to know the local cultuies
ignored by all and to promote them, leading the Church o the idea of plurality of
cultures. By that they contibuted enormously to the survivai of the indigenous

culture.
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CHAP. 5- VATICAN It AND THE POST-CONCILIAR CHURCH

Theologians, looking back at the second Vatican Council, note that people can
talk of it as an occasion of liturgical recovery and biblical retrieval of lost elements
within the Christian tradition; others will see it as a period of important Christian
renewal and of theological reforms; others will even speak of a revolution in which
the liberal theologians took over the conservatives. But the real point in Vatican |l
is about the Church coming to grips with the culture of modernity. Vatican ll was a
time when the Church really decided to open her windows and let the fresh air of
modemity penetfrate. That is why | would like to deal here with the relationship the
Church had befere and after Vatican |l.

5.1 The Period Preceding Vatican I

In the late nineteenth century, i.e., after the council of Trent that merely blocked
the Church's attempts to openness, there were many attempts by individuals and
groups to bring the Church to a good reiationship with cultures, which ended up
with condemnations on the part of the Church's hierarchy. The most important
ones are:

- In 1863, a German theologian called Ignaz von Dollinger’® met with some of his

companions to ask the Church to allow a bit of academic freedom and especially

4 This man was a Church Historian and one of the leading German Catholic Theologians
who refused to accept the decree of Papal infallibllity in 1870 and joined the Old Cathofics.
His historical research and his belief in freedom of religion brought him into sirong opposition
lo the policy of Pius IX. Same of his ideas were condemned by ihe Syilabus Errorum issued in
1864. See Dollinger in: Encyclopaadio Brtannica,.
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to replace the scholastic theology and philosophy by a critical theology that

would be able to face the redlities of the time. His idea was not welcomed by
Pope Pius IX who issued a letter of condemnation entitied: Tuas Libenter®™® (1863).
The following year the Pope wrote the famous Syliabus erorum (1844),
condemning the culture of modemity.

- Even the First Vatican Council did not sporé those who attempted fo reconcile
with modermity. In 1820-1910 there rose the modernist movement which was also

strongly condemned by Pius X in his letter Pascendi Dominici Gregis®> in 1907,

- In 1940 in France there appeared a movement called La Nouvelle Theologie,

which was also challenged by Pius Xl in 1950 in his letter Humani_Generis* . All

these attempts show that in the mid-twentieth century, the Church was always
seen in a position of defence against the rising concem about her relationships
with the woild and its cultures. The hierarchy of that epoch could not accept that
faith could encounter other cultutes especially the culture of modemity. These

could help us to undeisiand and appreciaie Valican Council Il

% This letter was written o Gregor von Scherr, Archbishop of Munich-Freising concerning the
Conventlon of Theologians in Germany. It warns against the tendencies of the school of
Dollinger.

5t This was an encyclical letter deploring that partisans of modernism were found even
among Calholic laity and clergy.

52 This lefter is o condemnation of those who contend thal catholic doclrine must be made
acceptable to the modern mind; it approves prudent r@search and condemns false
‘irenicism.' If also shresses the obligation of eccieslastical instilutions 1o further the progress af
the sciences within the limits necessary for the protection of {he ruth.



5.2 The Second Vatican Council: Discovery Of Culture

If the main issue at stake in the First Vatican Council was about the relationship
between Faith and Reason, in the Second one the problem was about the
relationship between Faith and Culture. The reading of history has shown us that
throughout the centuries of Chiistianity, there have been moments of real co-
operation between {aith and culture, but in the nineteenth Century the Church
started building a wall around itself, and thereby, isclating itself from human
culture. When John XXlll was caliing the Council, he exhorted the Fathers to open
the windows of their hearts and let the Holy Spirit work in them. This
‘Aggiormnamenio’ was a real call fo go beyond the dogmas and the defensive
attifudes and confiont the Culture of Modernity. The documents that this Council
produced were obviously an appeal to the Chuich to re-evaluate its relationship

with traditional culfure and also with the culture of modernity. Sacrosanctum

o ,
Concilium exhorted the Church abandon “the uniformization of liturgy in language
and even in rites and the standardisation based on the medieval philosophico-

Theological  fradition which had to be fomulated Iin a dead

language"** promoted by the Council of Trent. Nostta Aetate and Dignitatis
Humanae tried to show that the Church has to leave its ‘cultural ghetto' attitude
and enter into dialogue with even the non-Christian religions, and that everyone

has the freedom of worship. The most revolutionary one was the Pastoral

5 mMarcello De Carvalhe A. 81 "Inculturation and the challenges of madernily”, in:
mncuituration, Working Papers on iiving faith and culiure, [Rome 1983), p.8
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Constitution of the Chuich in the Modemn Woild: Goudium ef Spes.in that

constitution, the Church definitely embraced the Culiure of modernity. In the
second part of the document, the Church redefined human culture and boldly
expressed the ways it intends to collaborate with these cullures (see G.S. 58,
59.62). It was really a sigh of relief for all those who understood that without
evangelizing human cultures, it is difficult to penetrate the human mind. Vatican |l
really symbolised a Church anxious to enter into genuine dialogue with
contemporary culture. it put the Chuich in motion, ready to meet and confront the
modern culture instead of decreeing dogmas and adopling a defensive attitude

toward modernity.

5.3 The Attitude Of The Post-Conciliar Chuich Towaid Culiuie

After the Council which lasted five years, the .Church decided to conlinue
amelioraling its relationships with the different human cultures. Pope Paul VI,
during his first visit fo Aflica in 1949, explicitly addressed the question of faith and
culfure. He talked about the adaptation of the Gospel to African Culture and then
went on fo affirm with nuance cultural pluralism® . He said: “A burning and much
discussed question arises concerning your evangelising work: and it is that of
adapfation of the Church fto African culture. mMust the Church be European. Latin,

Orignfal... or must she be African? ... The exprassion that is the language and mode

of manifesting this one faith may be manifold Hence it may be onginal. suited fo

+ see the Kampala Address
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the tongue, the style, the character, the genius and the culfure of the one who

professes this one foith">® In 1973, the Vatican affiimed in Mysterium Ecclesiae

that the formulae of faith are historically and culturally conditioned. Then in 1974,

after the Synod on Evangelization, Paul VI produced Evangelii Nuntiandi in which

he speaks of the different types of evangelization and insist that “fhe split befween
the Gospel and culture is without doubt the drama of our fime"**
Pope John Paul il is the Pope who has invested a lot in making the Church feel at

ease with the cultures of the world. In 1979, he produced Catechesi Tradendae in

which he proposed a way forward in the debate about faith and culture by
recommending the principle of inculfuiation as a way of describing the proper
relationship between faith and cultute: “Evangelization through inculturation, he

7 was

says, is a process by which catechesis takes flesh in the varnous cultures”*
the first fime that the new theological expression appeared in a papal document.
This same pope established the Ponfifical Council for Cultures in 1982 to promote
dialogue between the different cultures and the Gospel. In his introductory speech
he said: “Since the beginning of my ponlificate, | have considered the Church’s

diclogue with the cuttures of our time o be a vifal areq, one in which the destiny of

the world cf the end of this cenlury is af stake... One of the functions of the council

55 Pautl Vi to the Inaugural 1969 SECAM meeting in Kampala, in: T. Okure, Paul van Thiel et
alil {ed.), incutturation of Christianity in Africa, (Eldarel; AMECEA Gaba Publications), pp.34-
35,

5. Pape Paul VI, Evangeli Nunfiandi, [Nairobi, Si. Paul Publications-Africa, 1975), Nol9.

57 Pope John Paul li, "Cotechesis Tradendae”, 53. Quoted in £Ecclesia in Africo, 59, p.44
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for Culfure will be the promofion of an encounfer between the salvific message of

the Gospel and the multiplicity of cultures”. He added thaf "the synihesis between
culture and faith is not just a demand of culture, but also of faith. A faith which
does nof become culture is a faith which has not been fully received, nof
thoroughly thought out, not fully lived out” *°

In two different major addresses: one in 1980 to the Iairian bishops on

Inculturatina\Africanizing of Inculiuration, and the other in 1982 1o the

Mozambican bishops on nculturating Christianity in Alrica, the Pope repeatedly

exhoried the bishops to enter into the traditional cultures, know them and then

evangelize them. In 1991, he wrote Redemptoris Missio in which he redefines the
modern cultures and called for an in-depth evangelization. There he inc.luded the
media saying that :" The first areopagus of the modem age is the world of
communications, which is unifying humanity and fumning it info a global village. . . .

This he will repeat in Ecclesia in Africa and add.” They constifute a new culture that

has its own language and above all, its own specific values and counter values.

For this reason, like any other cultuie, the Mass Media need fo be evangelised®

& Quoled in Ossavolore Romiano, June 28, 1982, pp.1-8.

% Message of the Synod quoted In Ecclesio in Africa, no 71.
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PART THREE

EVANGELIZING THE NEW AREOPAGUSES AS A

CHALLENGE TO OUR COMMITMENT

From time immemorial, “the Chuich has been acquiring an increasingly clear and
deep knowledge that evangelization is its fundamental mission; and that it
cannot possibly carry out this mission without an ongoing effort o know the real
situation and to adapt the gospel message to today's human beings in a
dynamic, athactive and convincing way"®° . This also has been expressed strongly
during the Second Vatican Council and even at the Synod for Aflica; but the
timely call of the Pope for the awareness of the new areopaguses and for bringing
the Gospel's message to them also, is at the same time, a call to a new missionary
activity and a challenge to other missionary commitments, Nevertheless, this call is
not to be ignored by the missionaries of the twenty first century. My aim here is fo
mention the context in which we are called to evangelize, the different steps of
evangelization towards the areopaguses, and the challenge to our missionary

commitment, to be able, in the end, to give a proposal for pastoral orientation.

2 Third General Conference of Lalin American Bishops, Puebia Evangelization ai Preseni and
in the Future of Lalin America, {London: Billing & Sons Limited, 1980} no.85.
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Chap. 6. EVANGELIZING THE NEW AREOPAGUSES

6.1 Characteristics Of The World In Need Of Evangelization

A critical look at what is going on in this modem world reminds us of what we

read or heard from the Apostolic Church. The reasons why the Second Council of
the Vatican dealt a tot with the relationship between faith and Culture, is that this
relationship was at a certain moment deteriorating and going back to the
remarkable hostility of the Church toward the culture of modernity. Despite the
efforts 1o reconcile them. we find a wave of characteristics proper to this world
emerging and somehow making our woik difficult:

6.1.1 Materialism and Consumerism

Modernity leads pecple to more materialistic and consumeristic altiludes. Life and
customs are becoming so secularized that it raises a kind of moral deviation.
People who already have enough for their living want to have more. At the same
fime the berson is valued for what he\she has and not what he\she is. This reminds
us of the situation in Apostolic times where the first converts had to confront
pagans who find business in everything they do. The only difference we have is
that the modern world is more sophisticated than that of the Apostolic times.

6.1.2 Rationalism

Another characteristic of this modern society is that reason denies more and more
that science cm& religion can meet. The Bible which is the custodian of religious

truth, is no longer weighty and can not be the source of enlightiment to scientific
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questions, neither does the magisterium give a helping hand to these. Adherence

to the Gospel and acceptance of the Magisteiium of the Church continue
progiessively to lose its visible and inspirational diménsion on the civic culture.
Politics and economy cannot thyme with ethics, because of the capitalistic
attitude and competitivity people have to face. Positivism and scientism ended
up by eliminating from the cultural hoiizon everything which goes beyond and
cannot be velified experimentally.

The discoveries of new machineries and technologies have given an impressive
achievement to the economic, technical and even social structures; but at the
same time they lead to areal loss of ethical and spiritual values, thus cieating new
forms of poverty, misery, marginalization and murders®' .

6.1.3 International and Humanitarian Organizations

Another chaiacteristic is that modem civilization has given life to many
intermational and humanitarian organisms of Justice and Liberation. Quite often,
the humanitarian aim of these organisms can be lost in the heavy bureaucracies.
On the other hand wars have multiplied, aims production and distibution have
accelerated, thus exalting moral deviation, violence, stiuggle for power and
money and revenge killings.

Of all these characteristics. the main and most important observation is that the

modem world is changing so fast that quite often the missionaries fail to

1 The besl example is the slum and squatters system in big cities of Africa like Nairobi, and
where the small tenants are chased oul of heir lands without any compensalion, and lefl to
Iheir misery
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understand it and to respond to its challenges. A question of great importance will

be how to be a Missionary. withessing to the Gospel in a world that is rapidly
changing in all its aspects? Should we keep to the "charisms” of our founders or to
their initial vision, without a real capacity of adaptation and flexibility?

6.2 The complexity of Social Communication

Going from a mere observation, we can say that the development of the media
in Afiica in general, is catching up, with Europe and the wWestem word® . The
radio has spread throughout the continent and the number of TV sets in the utban
families has greatly increased; people can get, at an affordable piice, a copy of a
regional, national, local or diocesan newspaper or any other literature. Most often,
people think that what is portrayed in the media is what life should be®® . But the
most negative part of the profusion of the Media is that it often shows scenes of
violence and immorality. Even our Afiican cultural values aie disterfed in a way
that is detiimental to our African way of life.

Despite the profusion of the means of social communication, there is no doubt
that more than hailf of the people in Africa do not know how to read or even how
to listen actively to news broadcasts. A vivid example here is that when someone
read a sermon of a speech, people notice it immediately because they do not

teel at ease with one who does not express him\herself spontanously ®* The low

2 E.g. for the advers of the cellular phones, we see the picture of a Masal herdsman
comrmunicating to a friend ithrough celivlar phone.

€7 E.g. in Nairobi young people have become mare American than Kenyans through
following American 1.V. programmes.
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reading culture of the society show us that people tend to go back to the

traditional oral communication rather than to use the modermn print media. This has
been instrumental in the development of F.M. stations all over Africa. If the written
or print media is used. especially in urban centres, we still have to question the
language we often use. We often have problems to read and understand the
pastotal letters of our Bishops because of being too technical. Sometimes, we also
have precious information that is sandwiched between jokes or simple stories.
Serious matter put in the middle of unimportant things loses its vclue.- How then
canwe bring the Good News to these stratae |

6.3 Globalization

Since the 1990s, we are more and more aware of what many experts call the
‘Global Villags.' While many people appreciate this globalization, others are more
and more | awaie of the dangers it carries. Mr. Bamet®® once described
globalization in terms of our intersecting 'webs' of global commercial activity that
are effectively replacing the pattemed and politically demarcated nations on a
map. He goes on fo define it in four areas: The Global Cultural Bazaar, citing the
network of media that thape people's goals and homogenize their tastes and
attifudes towards money, what to aspire to in life, and people’s desired fantasy

ifestyles.

= an example is the president of lhis country in front of his audience in official occasions.

5% Rlchard Barnet is @ member of a Washinglon DC-based institute for policy siudies. He
once worked in South Africa and helps a lot of countries and organizations to study and
moke policies that can sustain them.
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He also spoke of the Global Shopping Mall®, in the form of a planetary

supermarket, which is working thiough the vehicle of advertisemeni, With the spiiit
of competitivity hy the Transnational Coiporations (INCs), woikers and
communities can be eleminated at any time without compensation.

Anoiher dynamic is the Global Financial Network which allows easy iransfer of
cash and information. That network can even weaken the government's ability to
guarantee the value of its own national curmency and to ensure economic
stability*” . He finailly mentioned the ‘'Global Woikpiace', a resull of new
technologies which are making capital become more mobile. The (—::ffecTs of that
globalization are numerous:

There is a constantly growing migration, and while workers are not allowed to cross
the borders easily, TNCs are allowed to cross national boundaries with minimal
regulations. Another effect is that it fragmenies and undemines families and
communities, bieeds relfigious fundamentalism and even ethnic intolerance
because people aie desperately looking for some sense of identity. A result of all

these is the rise of violence in homes, on the streels, among youth who are

*“ Fr. Peter Henriol talks extensively abouti it in an article published by the Missianaries of
Africa in which he shares his worries about these glabal dynamics which bring nations closer
to each other but at the same lime destroy their cuilural herilage. See P. Henriot, *Justice
and Peace, The Impact of Globalizatlon on Sub-Saharan Africa”, in: Perit Echo of the
Missionaries of Africa, no 885, 199719, pp. 447-451,

" InR. Barnet & R. E. Muller's book Global Reach. the Power of the Multinationol
Corporation,{ New-York: Simon & Schuster, 1974} P. 29, the authors give an example of
vnconirolled slate money: ", .. 268 billion Doliars all managed by private persons and
traded In private markels, virtually uncontrolled by official institutions anywhere. . . more
than twice the total of all mternchoncl reserves held by all central banks and international
monetary institutions in the world. .
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uncertain of their future, among nations competing for markets and even lands. . .

The governments also are weakened by this globalization because those TNCs
contfriibute in degrading the governments’ accountability. Globalization becomes

an undesirable phenomenon.

Chap.7 METHODS IN THE NEW EVANGELIZATION:

PROPOSITIONS AND CONCLUSION

7.1 Evangelization Of The Mediag

7.1.) Evangelizing the Woild of Communication

We cannot talk of 'evangelizing the New Areopaguses™® without having a real
concern about it. The missionaries themselves need to understand communication
as an important and inseparable part of the social process before passing it on to
their pastoral agents. This awareness can awaken in them the need fo participate
actively in the fask of cultural creativity and in the production of media material.
This will mean that our task will be to gel involved in the training and formation of
the communicators. not only in imparting to them a technical training, but also @
theological and spirtual formation, an accurate knowledge and a real

motivation® ; it will also be to assist the popular sector in the production and

« cf. RM. 3¢
% At the Uganda Martyrs University, ihere are some christian formation courses that are

compoilsory for any student enrolling in campus programme, e.g. Ethics, Philosophy, Christian
Anlhropology. This really aims at an inlegral formation of 1he young students.
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distribution of themes, and perhaps to tead our own stiuctures to creating

opportunities for shaiing, so that such communication can be produced.
distibuted and used. We could also share our experiences with govemment
institutions responsible for elaborating communication policies in each country,
influencing. encouraging., andlyzing and acting to help meet the needs and
aspirations of people.

Another thing we can do is to educate and frain people for understanding
communication as an inseparable art. and evangelization as an authentic
process of communication. This education may include creating awareness,
awakening the communicative potentiai of people and also providing, if possible,
technical instrumentation so that they can communicate in an authentic and
efficient way. Maybe we could attain efficiency in working closely with other non-
denominaticnal organizations that specialize in communication research.

Despite the electronic media's miracle and all other forms of communication.
people still rely on oral communication. There is still @ ‘relotionship between the
message and fthe medium. The oral medium seem fo be more important than the
written one”’” Here in Nairobi, we could see public places packed with people at

lunch time who want to hear someone preaching. Every Sunday aftemnocon, many

7 JLNK, Mugambi, 7he Church of the Future of Africa. Problerns and Fromises, [Nairobi: All
Africa Conference of Churches, 1997) P.5%.



55
people go towards Uhuiw Park fo listen to an excited preacher” . People like

going to movies and watching diama on weekends. The TV has become a
powerful and unc.onfrollable medium. In this case where orality takes
preeminence, we should consider that the pulpit could perhaps remain the most
powerful and the most accessible instrument of communication heie in Afiica,
especially in the rural areas where the majority of people will continue to live
throughout the twenty first century without being able to read or write. We should
then use the pulpit to proclaim the Risen Loid and the new hope he gives to all.
Biblical reflections, wéli-prepqred and reflecting the life of the people to whom we
speak, do more than anything else.

Ancther idea will be to invest in putting up private radio serviées, for “many are
convincad that radio provides not only the greatest opportunities, bul the most
effective and intimate medium.'” The Catholic radio stations and programs can
offer an opportunity for evangelization, religious formation, inspiration and
trustworthy information in addition of broadcasting the rosary, the way of the cross
or the liturgy of the hours.

We could not talk of evangelizing the media without talking of the print media.
Though | believe in the importance of the Catholic press as an instrument of

information, formation, inspiration, continuing religious education, says Archbishop

' The same concern is expressed by Fr. Richard Quinn in his bookle! Who are stealing our
Sheep, the Greot Omission, the Defection, [Limuru: Kolbe Press, 1997).

2 Address by Archbishop John P. Foley, President, Pontifical Councll for Social

Communications, | 1th Plenary Assembly of SECAM, Midrand, South Africa, Seplember 23,
1997,
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Foley. | believe that we must seek not only to have our own religious media, but

also to have a religicus message in the general media, not only thicugh
specifically religious programs, but also in general programming which is sensitive
to the spiritual and religious aspect of human life™ . Works like Fr. Kizite's Diary of

every Sunday or the Thoughts for Sunday' have an impact on the readers and
have certainly increased the sales of the Newspaper.
7.1.2To be Masters of the Locat Languages and Customs

It happened in the past that sorme missionaries stuck to one language which they
often did not master very well. The learing of a language is a sign of respect, of a
desire 1o be at home in this milieu. Even if people do not know the complexity of
their own language, they are still aware that their very identity is wrapped up in it.
They can affoid to speak it badly, but they will not tolerate that the foreign
missionary use it inadequately.

Together with a good mastery of the spoken language goes an awareness of the
role of non-vesbal cues and a realization of how they function in the other cultue;
the knowledge of all the rules about how to ask a question, how to say no, how to
vary communication patterns. Not to understand all these in a given culture is

failing to communicate with the people. For this knowledge can help us to be as

73 John Foley, Archbisop, "The Media and the New Evangelization,” in: Cafholic
international, {July 1997}, P.308.
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much a part of that people as we possibly can. It is time we could now afttempt

to transcend our own view of life, words, etc. and begin to think with people.

7.1.3 Missionary in the 'Global Village'

Faced with globalization, our role as missionaries will be : " o directly counter the
actions of these TNCs, which actually oppose justice, févor economic disorder, and
in the final instance, constitute the leaven of a sociely opposed to the spirt of the
Good News.'™ And to counter these negative effects, we need 1o make the iight
parfies aware of what is going on; to continuaily expose to the world that the TNCs
bieed an economic culfure of impunity which aliows them to walk away from any
responsibility fo their workers. We need to speak prophetically on this, and speak
the truth, and atf the same time promote small scale initiatives toward sustainable
economies. We can also press that economic decision-making be democratized
and empower specially women and young people in that process. That is the way

the Gospet's values can be incorporated.

7.2 The Challenges To Our Missionary Commitment

Faced with these new missionary situalions, we need to rethink our missionary
commitment and become aware of all the chalienges such an activity can bring
us. Not paying attention to them might be losing the meaning of the mission of the

Redeemer to the whole world with its different strata.

" Jan McCrae, Global Economics, Seeking o Chrisfion Elhic, a Workbook for Beginners, [New
York: Friendship Press, 1993} p.80
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7.2.1 Creating awareness of the existence of the New Areopaguses

It is when reading through history that we realize that most of our missionary
Congregations started when there was a remarkable hostility between the Church
and world Cultures, when the Church had neither the mood nor the theological
motivation for approaching them. For achieving their aim which was to proclaim
Jesus Christ and to implant new churches, people of great vision decided to bring
together committed people who would be bound together by a vow or oath to
work together to bring that Kingdom here on earth. In this changing world, the
objective still ,emains the same: but perhaps the challenge we face is how to re-
orientate ourselves {thoughts, desitesand behaviour), how to evangelize the
human person and his culture? Many Missionary Congregations have in one way
ol another neglected the new areopagusas and its demands. We could first start
by sensitizing ourselves so that we really find reasons to accept these cultural
phenomena as a field for evangelization. Perhaps our missionary congregations
could create more positive aftitudes vis-a-vis the different areopaguses.

7.2.2 Involving the Laity

Speaking of the areopaguses, we can say that the actors of the new missions are
not only priests and religious, but also lay people. Several cultural fields (90%) are
in the hands of the laity for our religious Congregations do not have enough
personnel and resources to persue them all. There also is the growing conviction
that lay people can collaborate with religious Congregations as 'associates'. co-

operators or collaborators to work in those fields. Another challenge will be to
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accept that lay people join our congregations, and to put emphasis on

developing the formation of lay people to a missionary mentality. and to the task
of going to these fields armed with our missionary visions. Otherwise, we will have
to invest all our personnel in these new missionary fields.

7.2.3 Collaborative ministry

Together with admitting that lay people collaborate with us in our missionary
activity, we could also think of a possible collaboration with other institutions for
the apostolate. We can say that collaborative ministry is extremely important. The
magnitude of the challenge of this evangelization forces us to put together our
resources and personnel for achieving important goals. There are some forms of
collaborative ministry:

- Inter-congregational co-operation. This will provide ways- for many different
missionary institutes and religious Congregations to pool their resources in the
process of evangellzing the New Areopaguses. The example we have is the Africa
Justice and Peace Network based in Brussels. lts staffing. financing and
programming are done by a group of religious Congregations or Societies. There is
also a group of missionaries forming a lobby group at the level of the UN which
aims at influencing the decisions taken about Afiica. Ancther example we cannof
fail mentioning is the very presence of Tangaza College which is formed and run
by several missionary and religious congregations in coliaboration, and has as its
aim the training not only of religious but also of tay people, in different fields, for

evangelization in Africa and worldwide. This experience of inter-congregational
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co-operation could be extended fo other fields so that our effort would have more

effects in the proclamation of Jesus Christ. the Way, the Truth and the Life.

- Ecumenism. This is another type of co-operation. In Africa mainly, we have an
increasing number of Christian churches and people seem 1o be confused. We
could put together our efforts for evangelizing these areopaguses. We can create
an ecumenical environment with other Chiristians, where we can share our
expériences of working in the different fields.

7.2.4 Presence with the Infernational Bodies

Another challenge we should iake up seriously is our piesence in scientific
Oiganizations and in Inteinational Relations. There we are invited to do 'Mission in
bold humility', i.e.. sometimes to forgo the idea of explicit proclamation. Our work
will be to just be present and ready 1o eniich each other and progressively instill
the human and Christian values which are mainly the values of the Kingdom. |t is
a humbler appiocach which will not aim at explicit proclamation and conversion,
bul at influencing the trends’ . The most important thing for us will be fo know
and realize that we are dealing with qualified people, people who do not need
our exhortafions, but a rational and scientific approach to their world, Our
approach to these bodies will be what someone said “... to take off our shoes for

the place we are approaching is holy.."', i.e.. presenting our Christian view

"* E.g.. the Catholic influence at Cairo and Beijing has been very important In shaping the
torm of the final communiqué.

76 Nnyombl Richard, “Take Off Your Shoes, Dialogue and World Religion”, Quoted In
Tangaza Vision December 1994, P14,
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without mentioning explicitly the Bible. The missionary activity will then be witness

and dialogue rather than explicit proclamation.

7.2.5 Educate in Cross-cultural Communication

For the past ten years or so. most of our missionary Congregations or societies are
becoming more and more intercontinental and interracial, and this is a real
witness to our world in which ethnicity and tribalism are becoming common
features. We really need a model to be able to enrich not only ourselves but the
people with whom we live, so that we could penetrate the new areopaguses.
One of our challenges will then be to train ourselves for cross-cultural
communication, either in our communities or in our apostolic fields. For ours is to
witness, to tell peopls. even tacitly, that people from different cultures, tiibes,
language, etc., can stay, plan and work fogether. We will also have 1o find more
means and strategies for that, to pass from simple exhortation, such as we should
live as one family despite our differences, to a formaﬁqn (spiritual, cultural
intellectual...) on how to live this multiculturality and how to communicate despite

our differences.
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