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INTRODUCTION

Love for God and ncighbour is the essence of the whole law. This was
categorically stated by our Lord Jesus Christ in answer to a scribe. who sought to know
which was the first of all the commandments (Mk. 12:28 - 34). There is no love of God
without the love of neighbour. Ttis for this reason that the command of love is central to
Christian life. The love of Christians for others is cnabled by the love of God, expressed
in his Son Jesus Christ, who died for ﬁs while we were still sinners (Rom.5: 8). The same
love of God has been poured into our hearts through the Toly Spirit who has heen given
to us (Rom.5: 5). We are therefore capable of loving others as Christ has loved us (In.13:
EB )

Is this kind of love manifested in our Christian religious communities today? Ours
are multi-racial communities. We live together coming from different cultures. tribes.
nationalities and languages. We are people with different temperaments and personalitics.
We have different ways of looking at things. We are people with different gifls and
abilities. Often we come to our communitics carrying within us the biases and prejudices
against the other members that we meet in our religious communities.

[t secms to me that these and many other differences ofien cause so much tension.,
that the command of fove hecomes difficult for the very people who should be the model
of others. The same differcnces also affect the way we relate with those outside our
communities especially the poor. the sick and the disabled; those who are regarded as
unimportant in the society.

At the Face of these challenges. we need to be reminded that the Jove command

holds today no fess than yesterday. It scems to me that such reminder is found in Paul's



I etter to the Romans, preciscly in Rom.12: 9 - 21, 1t is for this reason I wish to develop a
theses that reads, Lef Love he Genuine: An analysis of Rom.12: 9 - 21 and its Application
ta Christion Religious Cammunify Life. My aim is to encourage my dear brothers and
sisters in religious life to come to the awareness that in spite of our differences. it is still
possible to live the Lord's command sincerely.

in Chapter one, we shall try have a brief survey of the context and structure of
Ram.12: 9 21. In so doing, we shall try to find out how this text lits in the whale Epistle
to the Romans. In chapter two, we shall make an elaborated excgetical analysis of our
text basing it on our Christian Community life as a body of Christ. Chapter three will be
dedicated to the application of the analysed text to the religious community life
highlighting some of the major requirements for genuine love in community hfe. We
shall conclude by appealing to genuine love in our communitics, a kind of love that that

is founded on the love of God.

ROMANS 12: 9 - 21 (from NRSY)

.ct love be genvine, hate what is evil hold fast to what is good. love one another
with mutual affection: ont da one another in shawing honour. Do not lag in scal. be
ardent in spirit, serve the Lord. Rejoiee in hope be patient in suffering. persevere in
prayer. Contribute to the needs of the saints: exlend hospitality to strangers.

Biess those who persecute you: hless and do not eurse them. Rejoice with those
who rejoice, weep with those who weep, Live in harmony with one another; do not
be haughty, but associate with the lowly: do not claim to be wiser than you are. Do

not repay anyonc evil for evil. but take thought for what is noble in the sight of all. If
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it is possible. so far as it depends on you, live pcaceably with all. Beloved, never
avenge youarselves but leave room for the wrath of God: for it is written, “Vengeance
is mine, | will repay. says the Lord.” No, “if your enemies arc hungry. feed them: if
they are thirsty, give them something to drink: for doing this you will heap buming

coals on their heads.™ De not be overcome by evil. but overcome evil with goad.



CHAPTER ONE

CONTEXT AND STRUCTURE

CONTEXT OF ROMANS 12: 9 -21.

The text we are studying falls within what has been referred to as "hortatory
scction” and deals with the demands of upright life in Christ.' This section runs from 12:1
- 15:13. This Christian conduct is supposed to flow from the transforming power of the
pospel that Paul has described in the preceding eleven chapters.” In these chapters. he has
shown that through faith in Baptism, Christians have heen incorporated into the one
"body of Christ." Led by the Tloly Spirit they are now "individually members ol one
another™ (12:5). It therelore makes no difference whether one is a Jew or a Gentile, What
matters is the fact that they have all been justificd through faith in Christ. Being still in
the world, they have to offer their "bodies as living sacrifices, holy and acceptable to
God" (12:1), preparing themselves for the day “when God's just judgement will be
revealed"(2: 5). To be in the world docs not mean that they have to conform themselves
to it. They have rather to be transformed by a rencwal of their whole way of thinking so
that they may discern what is God's will. good. acceptable to him and perfect (1 2:2).

fach member in the one body. according to his ar hev gilt offers the spiritual

sacrifice that is acceptable to God. There arc various gifts like propheey, nrntstry.

' Joseph Vitzmyer, Roarans, (Doubleday: The Anchar Bible Commentary., 1993), 637,
Douglas Maoa, The Episite 1o the Romans, (Grand Rapids: William 3. Ferdmans Publishing Company,
1946). p, 744,



teaching. exhortation, teadership and social work (12: 6 - 8). All these are {o he used Tor
the glory of God and for the good of onc's felow human being.' 1t is now in the cxereise
ol these gilts that Paul comes with the centrality of love (12: 9 -21). In it he shows that
part of the unconformity with this world is the facl that Christian love must have no
hounds. It embraccs the brothers and sisters within the Christian community (vv. 9 -13,
15-16) and the people of God outside the Christian community (vv. 14, 17- 21). Christian
love embraces even enemies in that it blesses rather than paying evil for evil.

This passage is also in line with Paul's purpase for the letter ta the Romans. The
Roman Christian community was made up of both Jews and Gentiles. It is passible that
the twa groups lived in tensions that often threatened the unity of the Church. This
passage may Lherefore have hieen designed Lo exhort Christians to live in harmony like
members of one family. Another point to note is the fact that Paul exhorts the Cliristians
to practice hospitality to strangets. Paul himseif intended to visit the Roman community
and would depend on its contribution to suppart him on his journey (o Spain. This
passage would therefore serve as a preparation for the Church of Rome to reccive him.

STRUCTURFE OF THE PASSAGE

According ta Douglas Moo®. there are four features that manifest themselves
clearly from this passage. The first concerns ils style. Paul uscs sharp and short
injunctions with little efaboration. Most of these injunctions are put in participle form.
The second feature is its loose structure. Paul uses very few conjunctions or particles to

indicate his Mlow of thought. The third is the theme af the passage. It offers regulations ta

Yl Achlemeice, Remans Interprefotion, (Atlanta: lohn Knox, 1985). p.197
"Douglas Moo, ap cir. p. 744



guide Christian life. The last feature is its collection from diverse texts and traditions. It
puts together teachings from. (i) the O1d Testament (vv.16, 19, 20). (i1} the tcachings of
Jesus (vv 14, 17,18, 21). (iti) the carty Christian teachings to the new converts. and (iv}

various Jewish and Greek ethical and wisdom sayings.

CHAPTER TWO

EXEGETICAL ANALYSIS OF THE TEXT

Let love be genuine...

These opening words have no explicit link with what has gone belore. They
appear as a heading for what follows. Paul 1s more concerned with exhortation rather than
description. Tle uses the noun agape for love. So far the noun agape has been used to
refer to God's love for human beings (Rom. 5:5. 8; 8:35, 39). Agape was a rare noun in
non- hiblical Greek before the second and third centurics. 1t was adapted by Paul and
other carly Christians hecause of the unwantcd nuances in the other words for love in
Greek. in order to convey their particular understanding of the nature of fove.®

With Divine agape. Paul had presented the way in which God's saving action in
Christ, represented a totally unmerited act of pure love and reconciliation. offered to
those who were enemies and alicnated because of sin (Rom.5: 6 - 10. 8:32).% With the

death of Christ. Christians are sure of being so firmly rooted in the fove of God that no

* Tor the other words of lave, see Douglas Moo, op. cir. p. 775
“ Rrendan Byrne, Romans, Sacra Pagina scrics, (Colicgeville: A Michacl Glazier Book. 1996), p. 375
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power can separate them from it. Such an abiding love, assures them of victory (Ron.
8:35 - 19). The same love has been poured into their hearts through the Toly Spirit who
has been given to them (Rom.5: 5). so that naw they arc capable of loving as God loves,

Christian agape is thus the outllow of this love in Christian hife towards fellow
human beings.” Tt is the believers 'yes' in thought and feeling, word and deed.
uneonditional and without reservation to that total elaim of the loving God in so far as it
relates 1o the neighbour - a 'ves' whieh is no human possibility but the gracious work of
the Holy Spirit® Agape is the kind of lave, which is based not on instinetive natural
affection, but rather on self-cstcem of somcane. 1t is commanded by ones will and
persists thraugh the ups and downs of life.” Being an act of the will, this kind of love calls
for total self-commitment and self-giving for the good of the other without any conseious
self-interest.

Through the Christian community of Rame, Paul exhorls us to Ict this love be
genuine, By this he demands that our love be "like the lave that inspired God's action in
Christ.”™ I must be "the real thing™'" and not pretence like that of the actors on stage. '
Ile warns us against making "an outward display or emotion that does not confarm to the
nature of God who is love and who has loved us.”"?

Paul tells us how this love can be cxpressed by means of the exhortations that

follow. He here makes use of participles which act as imperatives. Why Paul uses

Chid (7S

* B Cranlicld, 1 ¢ritical and Fregeticol Commentary on the Epistle (o the Romans, (Edinburgh: P&l
Clark, 1979), p.375.

* Allan Rabinson. The Treasmres of St Pend Selected Fhemes from Paal's Theolagy arned Fihics, (Middle
Green: S1 Paals, 1995), p. 42

" Brendan B op cn. 376,

" tahn Ziesler, Panl's Letter to the Ronwms, (London- S.C. M. 19893, p, 301,

Y Joseph Fitzmyer. Romam., (New Yark The Anchor Bible Commentary, 1993y, p. 653,

Yrhid, CL Moo, D op. et p 775



participles is a matter of cantraversy among the scholars. There is also na agreement as to
. . .. 14 -

whether they should be called 'imperatival participles'.”” Far us. we only need to note that

through the exhartations, Christians respond appropriately to the "strucluring grace

. . 5
within them.""

Hate what is evil, hold fast fo what is good.

T o shaw how genuine fave can be expressed, Paul uses the exhortation of Prophet
Amas. "Hate evil and love good” (Amos 5:15), scemingly because the Lord Toves those
who hate evil and guards the lives of s faithful (Psa.97:10). This exhortation was alsa
known among the Essenes af the Qumran Community.' 1L is therefore nat something
new. but the Christians have to live it as the expression of the grace they have received.

As Christians. we must know how to diseriminate between the good and the evil.
We have to choase the good and cammit oursclves to it We must reject evil and be
always opposcd to it. The Christians have the capacity to choose the good and rejeet evil
because they are no longer under the domain of the fMesh. [Taving been justified hy God
in Christ through faith, Christians now live in the Spirit and the Spirit of God dwells in
them. H is this Spirit who acts in them as the power (0 hate what is evil and hold fast to
what is good (Rom.8: 1 - 8).

However, Paul does not tell us here which is the evil that is to be hated. But we
can think of it as what he has lalked of elsewhere as the fruit of the flesh. Among the fruit
" See study of the verbal form ol this texd Iy Philip Kanjuparambil, "hmperative Participles in Rom,12; 9 -
21" dongrnal of Bibdival Literotwee, 12001983): p 285 . 288 See also Fitzmyer, op cir. p. 653 and Moo, op.

cr. p 776 note 27
" Paul Arcliemeier. Rewrans lntei pretation, (Atlanta  Jahn Knax, 1985).p. 106.

YO Filzmyer, ap cif. PLOSE,



of the Mlesh. he Tists. "fornication. impurity, licentiousness, idolatry. sorcery. enmities.
strife. jealous. anger. guarrels dissensian, factions, envy. drunkenness, carousing and
other such things" (Gal. 5: 20 - 21). In our society today, we can add such things like.
corruption, greed, selfishness and injustices ol all ty pes. These are the kind of things that
destroy the harmony of the conumunity.

On the other hand, we can think of the good to which Christians must commit
themselves as the fruit of the Spirit. This includes, "love. joy. peace. patience, kindness.
generosity. faithfulness, gentleness and self-control" (Gal. 5:22 - 23). These virtues not
only build the community but also make the members of the community more human.
Genuine love is therefore that which leads us to that good. which is the result of a
transformed heart and mind."”

Love one another with mutual affection...

The ward used by Paul for mutuad affection is philadelphia. which means.
‘brotherly love.” It "indicates the tender and intimate aflcetion as between the members of
the same family."™ Paul strongly believed that through the Christ event, God has adopted
us as his children (¢f. Rom.8). We now beleng to the same family. "whose members
hound together in intimate [etowship, should exhibit towards one another a heart felt and
consistent concern.™"”

Ihis exhortation reminds us thal as the members of the Christian community, we

are brothers and sisters with God as our Father. We should thercfore commil ourselves lo

" Moo, op e p. 777,
" Cranfield, op i, 611 Sce also Horst Balz and G Seheider, eds. phitudelphia \n: Exegerical

Dictionar: of the New tesfameni, (Grand Rapids: Walliam B, Eerdimans Publishing Company, 1993,
p.424. 424,

“ Moo. ap ot p. 177



one another unselfishly and whole-heartedly. True love for my brother or sister with
whom 1 share everyday life demands that 1 should empty mysell in order to make him or
her the focus of my attention. concern, care, appreciation, acceptance and cverything that
is good. In genuine fraternal love, Taccept the shortcomings of the other. T understand my
companions as they are and become ready to fargive and he forgiven.

True fratermal love does not put conditions like: "1 will love you if you arc like
this or that.” No. For it, it is. "l love you hecause you arc my brother. you are my sister.
You are important to me and you matter for my hfe.” In this attitude, the other's
imperfections hecame "invisible” to me and 1 beeome able to love as God loves. In true
brotherly love, there is no demination of anc over anather. They are all equal.

Out do one another in showing honour...

This admonition cchoes what Paul bad carlier written to the Philippians. "Do
nothing from selfish ambition or coneeit. but in humility, regard the others as better than
yourself. 1.ct cach of you not look to your own interests but to the interests of others
(I"hil. 2:3 - 4). Genuine love does not permit competitive spirit in a community. We have
all to go out of our own way in order ta show honour to our hwrothers and sisters. This is
hecause, "the other person is the represeatative of Christ to me. or rather the one in whom
Christ s mysteriously present [or me, that | must honour him. not just as myself but
above mysclf."

This exhortation warns us against sclfishness. Selfishness is an exaggerated self-
fove so that the self becomes the centre of my attention. In selfishness. 1 fecl that alt the

others should he suhardinated to me in everything. 1t so happens that every attention. care

™ Cranfield, ap cir. p. 633, See alsa Karl Hermann Schelkle, The Epistle to the Romans, Theologicul
Meditation, (New York: Herder and Herder., 1964), p. 202.
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and concern should always be directed to me, [ and myself. I it is not so. 1 become
resentful and jealous. Such an attitude divides and destroys a united community. So Paul
reminds the Christians to put the interests of others before their own,

Do not lag in zeal...

Paul warns Christians here against lagging in zeal in the service of God and
neighbour. This is probably demanded by the fact that they have (o continually present
their "hodies as a living sacrifice, holy and acceptable (o God" (12: .2 e is common
experience that "the temptation to lose steam in our lifelong respansihility to reverence
Ciod in every aspect of out lives. to become lazy and complacent in our pursuit for what is
good, well pleasing to God and perfect. is a natural one but it must be strenuously
resisted."?? This is because. "in lives that arc being transformed by the rencwing of the
mind. there is no room for stackness or stoth, for that attitude which seeks to get by with
as little work and inconvenience as passible, which shrinks from dust and heat and
resents neeessity for assertion as a burden and impnsilinn."N

Although the Roman Christians did not probably know Paul in prerson, Paul must
have been exhorting them to live what he personally lived. Since the event of his
conversion, he never lagged in zeal in the service of God and his fellow human beings.
Fle himsell talks of it in his various letters to different Churches (Gal. 12 13 - 17: 2Cor,
[f: 21 - 29: Phil. 1: 24 - 29: many other passages can be cited). No danger or threat
would hold Paul from carrving out what he helieved ta be God's will. 1t,is the same kind

] Li H
of zeal that he wants Christians to have,

T Moo, op ar p 778,
T Ihid p. 778.

" Cranficld. op cir. p.633



This exhortation is particularly tmportant for people who live in the samc
community. The brotherly love that we have already tatked of can easity be rclaxed in a
community where T meet the same faces cveryday. It becomes cven moerc difficult if my
effarts to love scem not to be appreciated. TUis under such circumstances that one can
casily get discouraged and give nip the 7eal. Henee the need Tar the Christians o be
reminded that the grace they have reccived has made them new creatures who are not 1o
conform to this wotld. As such, they should not lag in zeal in the service of cach other.

...he ardent in spirit.

{is not clear here, whether Paul meant the human spirit or Gud's Haly Spirit.
Some scholars take it to be human, while athers favour Tloly Spiril.24 The NRSV Bible
ranslation seems 1o suggest human spirit. (£ it is so. then the spirit refers to that
"subjective inner impelhing power paverning human life."2® Paul urges the Christians to
maintain a stropg and cmotional commitment to the 1Lord in their own spirils.z(’ I the
spirit is understood to mean the Holy Spirit. then the Christians arc to allow themselves to
be set on fire by the Haly Spirit. This 15 s0 hecause. many limes, we extinguish the 1loly
Spiril.m wha is the consuming fire of the spiritual endowments that spring from God.™ by
our own faults. It is alsa the same Holy Spirit wha makes it possible for us to offer
ourselves for the spiritual worship.

H is surely truc that genuine love in a community can not he possible without the

help of the Holy Spirit. It ‘s he who enables us ta move out of our own selves and go to

" Game of those who fake this 10 mean haman spirit are, Titzmyer and Barth, For those who take 1o be
Valy Spirit, we have Barrel, iSrendan. Crantield and Karl Hermano,

* Karl Barth, Phe Lpastle to the Romens. (1 andon: Oxford University Press, 1933}, p. 450,

Moo, ap ot p. TR

T Crantickd, op it p 631
* arl, Hermann, op cn.p. 203,



meel others in their need. 10is he who cnables us o overcome the differences that exist
among us and to came to the realisation that we are members of the same body. But the
Ilaly Spirit does not work without our co-aperation. We are free to say 'yes' or 'm0’ to him
and he can not impase himself on us. 1t is with (his awareness that ! think Paul exhorts
the Christians of Romie to "be ardent in spirit." For this reasan | tao think that the spiril
here refers ta the Toly Spirit.

...serve the Lord.”

Ta serve the Lord is the motive of all Christian conduct.” Such service is done in
humitity and obedience as a proof of the 7eal that the Holy Spirit has inflamed in the
hearts of the faithful.’ Sa Paul urges Christians not ta do anvthing far sclfish matives.
All their actions and conduct should be at the service of the Lord. It is only in serving the
Lord that aur love may be genuinc.

Rejoice in hope, be patient in suffering, persevere in prayer.

Hape. endurance and prayer naturally go together and they are closcly related.
Fven in Rom.8: 24 - 27 Paul moves from hope to endurance and then (o prayer. Hope is
one of the Christian virtues that together with faith and charity endure (Cor. 13:13). Paul
admunishes Christians (o rejoice in hope because of what it guaraniees. e has already

tald us what it guaranices in Rom.8: 24, where he tells us that in hope we have been

™ Same ancient manuscripts read, 'serving the time'. instead of ‘serving the Lord.’ It is said that some
scribes of the origina! Paul's text mistook the nonn Kyriot]ord) and wrote Kaira (time). Or cauld it he vice
versa? hose who favour "serving the [ ord™ arguce that the phrase 'serving the ime’ in ancient Greek had
the negative connotation of opportunism and it is almost impossible that Paul could have written it (cf. Moo
op. cit.. p. 769, note | and Cranfield. op. it p. 634 - 636). llowever, some scholars believe that the original
Panl’s text was "serving the lime" because according to Brendan B., op. cit.. p. 374, it fils better v the
context of this text with eschatological overtones. 1 this is the case, Paul urges Christians 1o fake advaniage
of the present time to be faithful in love. Christians have only the present time to discern what is the will of
Giod and fulfil #.

" imyer, ap. i p. G5

T Cranfeld, opn cir, p. 634



saved. Hope therefore puarantees eternal salvation not only as a future reality but also has
somcthing that has alrcady been accomplished through the Christ event. 10 is true that
(he fublness of this salvation will he in the future, but our hope for itis absolutely certam
and can nat be disappointed (Rom.5: 5).'n It is this certainty that is the foundation ol our
rejoieing in hope.

Although they have a sure hope of eterpal salvation, Christians live now in the
midst of tribulations (Mfipsis). This tribulation stems from the world's resistance and
hostility to Christ. 1f the world is hostile to Chrisl. his followers can not be exempt of the
same hostility (Jn.15: 18 - 25)." Paul urges Christians not to he discouraged at the face of
these tribulations. They arc "to endure because of their hope. their canfident assurance. in
God's ultimate providence and victory.""® Such endurance is always the gift of God. It
should be noted that Paul is not telling Christians that they should sit down and waich
helplessly in the midst of evil structures. Christians. wherever they are. must strive to
improve the human conditions as far as it is humanly possible by fighting the struielures
ol sin in the socicty.

The tributations of the world are sometimes so much pressing that ene can ensilv
give up. 1t is for this reason that Paul reminds us that we should "learn to commune with
God at all times" (Phil. 4: 6: 1Thess. 5. 7). Only in our reliance upon the "God of
stead fastness and encouragement” (Rom.15: 5). have we hope of holding out to the end.

That ts probably why Jesus after his own example taught us ta pray without ceasing

Ve Vitzn e op o p 654

T Crantield, op e, 63,
‘_‘ thid . 636,
* John, Ziesler, Pant's Letter to the Rowans, (London SCM I'ress. 1989), p. 302

“ Fizmver, op. cif., 651,



(k. 11:5-13).

Phis exhortation is absolutely vital in the life of every Christian community.
There can be no truly Christian life without devotion to prayet. Prayer puls us in constant
dialogue with God and so cnhances our intimate retationship of love with him. Fach
member of the community has therefore the duty of bearing witness Lo the great love of
God. by dedicating a considerahle amount of time in front of him every day in prayer. In
praver. we let oursclves be immersed into God's love. which we tater radiate to our fcllow
human beings. The more we refate in a loving way with God, the more we open ourselves
to our brothers and sisters. tn this way prayer becomes the foundation of genuine love in
a community. 1t is for this reason that Paul urpes Christians to persevere in prayer.

Contribute to the needs of the saints...

The brotherly love that we have already seen is expressed by being in communion
with the saints (fellow Christians) in their needs, By these needs, Paul relers to material
necessities like food. clothing and shelter.” This is in line with Paul's exhortation to the
Churches to contribute for the poor vies. Their support for each other will also show their
anconformity to this world and their renewing of the mind. But it should be noted that
Christians should not help Christians only but all those in need.

Practice haspitality...

This could also be translated as "pursuing love for strangers.” When Paul was
writing the fetter to the Romans. there was an urgent need for Christians to practice
hospitality hecause of at least twa reasons. One is the presence of Christian travelling

missionarics who moved from one place to another. They depended on the hospitality of

T Moo, ap i, 779.



those that they met. The scecond reason was the persecution of Christians by pagans who
were hostile to Christian message. Such Christians escaped {rom thetr cammunities and

. . 18 . . . . . .
sought refuge in another.™ It is lor this reason that this cxhortation is very common

Christians "would he a special mark af their untty and Imrnmny."w Paul docs more than
exhort Christians to practice hospitatity. Tle urges them to pursue it by going out ta look
for those that they can show hospitality.

This exhortation is as valid to us as it was in Paul's time. We have the poor with
us who keep knocking on our doors every day. We should never be tired af recciving
them with generosity and kindness. In many parts of Africa, there is a pressing need fo
welcome the refugees who escape from their war-lorn countrics. in search of food and
shelter. In the west there is the problem of immigrants. As Christians, do we have to keep
quitc and imagine that none of these is our husiness?

Rless those who persceute you, bless and do not curse them.

With this exhortation. Paul shilts his focus from the relations of Christians among
themselves, o these of Christians with outsiders. Phis shows that genuine love. il itis to
be like that of God in Christ, must have no boundarics, It has to extend even to those who
see us as a threat to themselves and perseeuate us." We have to bless them. that is. "o
desire good for them and show that this desire is not mere pretence by actually praving

. T . 31 o , . . .
far God's blessing upon them.""' To pray for God's blessing according to the Old

F ot Sehelkle, op i p. 200

Y Fitrmyer, op ot p. 638
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Festament. is to ask God 1o hestow his favour upon them. To curse our persecutors is to
ask God to bring disaster upon then.” But genuine love requires Christians to strive for
the good and avoid evil atall cost.

The call o bless our perscentors and not curse them recalls what was probably
part of the oral tradition of the sayings of Jesus, which came to he recorded later by
Matthew and Tuke (¢l MtS: 44 - 47, 1k.6:27 - 28). lcsus enunciated this exhortation as a
demand for those who belong to the Kingdom of God.™ 1t goes contrary to the human
desire for revenge. It is part of the Christians™ non-conformity to this world and the
transformation of the renewing of their minds (Rom.12: 2). If Christians are able (o live
out this exhortation fullv. then their love will surely come close to that of God, whose
Son died for us shile we were stilf his enemics (Rom.5:8). 1t is possible if we open
oursclves fully to the grace that has been given to us through the death of Christ.Y!

Rejoiee with those wha rejoice, weep with those who weep.

Paul here comes hack to the Christian community and asks us to identify with our
hrothers and sisters in their joys and sorrows. "1 ove that is genuine will not respond Lo @
fellow heliever's joy with envy or bitlerness. but will enter whole-heartedly into the same
jov."" i the same way we should identify ourselves with their sufferings and sorrows.

"This requires our being there with the preparedness of onc's whole person for others,

"Moo, ap i, 779

™ I'hose who belong to the Kingdom of God have heen constituted ancw humanity with new tasks and
possibilities Their relationship with God lays the foundation for a new relationship of man to man (€1
Gerhard Kittel ed.. theelogieal Dictionare of the New Testument, vl (Grand Rapids: William B.
f-erdmans Publishing Company, 1464), pp. 46 =47

Upaul Archtemcier treats the Tast part of the Letter 10 the Romans as Christian's respanse 1o the "structuring
poser of grace” that has been bestowed on them If allawed 1o work. it brings ahout unity within the
Christian Community and peace with the larger socicly. The offer of peace to encmies brings about
repentance amnd reconcilintion (CF Archtemeier, opr it 196 - 201).
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with one's will and onc's heart.™™ 1t recalls the wisdom tradition, "Do not avoid those
who weep but mourn with those svho mour™ (Sir, 7:34).,

Paul's admonition fits very well with his theology of Christians as the Body of
Christ. Although the body is made of many parts. cach part has such a central place in the
whole hady that, the honour of one means the honour of the whole body and the suffering
of one means the suffering of the whole body (cf.1Cor.12: 26). In the same way.
Christians must be members to cach other. rejoicing with those who rejoice and suffering
with thase who suffer.

This is very impartant in a community where people arc living together. As
human beings, we are chiefly marked with a competitive attitude. No matter how well |
do. if my brother docs better than me. his success becomes a threat to me and so | beecome
envious. Instead of rejaicing with him. 1 become angry at him and resent him although
this may not he outwardly manifested. Under such circumstances, the community
hecomes a comnunity of rivals. That is why it is much casier to sympathisc and weep
with those who weep than rejoice with those whe rejoice. We can overeome this human
limitation by recognising our own gifis and acknowledging thosc of others in aur
communities. All the various gifis should he put into the service of the community so that
one's gift becomes the gift of the whole conmmunity.

Live in harmony with one another, do not be haughty.
Ihe first part of this statement is also transtated as. "be of the same mind." Christians are

called to have the same regard and cancern for all people. whatever their social. cthnic.

4 .
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political and cconomic status.!” They are also called to agree among themscelves in all
matters and with the world in whatever that is gaod. It shoutd however be noted that. "by
ihe same mind." Paul docs not mean that Christians must think in the same way. Tt means
that the different opinions be brought together and be discussed for a common
understanding. that enhanees their faith in Christ,

By telling Christians not to be haughty. Paul is wamning Christians against
ambition or pride. Pride consists in thinking thai | am better than others, 1 am right and
they are wrong. 1 am wise and they are lools. In religious communitics. there is also
spiritual pride. which consists in thinking that 1 am spiritually supcrior to my brothers.
Pride strives far perverse excetlence and no community can build on it. 1t brings abowt
hatred and anger. which destroy the swhole community, Tence the exhortation, "do not be
haughty.”

Associate with the lowly

Hlere Paul counsels Christiams 1o associate readily and freely wiih the humble
peoaple bothy inside and outside the c(mnnunil'_v'.m The fowly refer to the poor people, the
handicapped (physically and mentally). the sick and all those who have no say in the

sociely, Those whom our productive socicly considers "uscless.” Christians must
associaie with these and give them the dignity af fecling that they are imporiant in the

society. Christians must be ready to give them a mare huwan [ace in their sufferings and

he their yvoiee where it is a must to speak.

TCC Cranfield op i p 643
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Do not claim to be wiser than you are.
Ihis recalls the counsel of Proverbs 3:7, "Do not be wise in vour own eyes." Panl
probably put it here because he recognised in the "attitude of the man who is self-
sufficient in his confidence and own wisdom. samething particularly destructive to the
harmony af the community.”"” One who claims to be wiser that he is. is not ready for
any correction and normally thinks of his opinions better than those of others. A self-
confident person in sell-wisdom likes talking too much and listening too little. He likes
to tell and not ta be told. e has no willingness to learn from others. It is in this way that
(his kind of pride becomes harmful to the cammunity’s harmony. The tendency to self-
exaltation is very human. We [ind it embarrassing to accept our limitations, Yel. itis in
such acceptance that we free oursclves from those limitations and make a step towards
avercoming them.  To accept that there is somebody wiser than me in the community
takes courage.  Paul asks Christians to recognise their limitations and not to exult
themselves beyond what they really are. They arc able to do this because they are aided

bv God's grace.

Do not repay any one cvil for evil....
This exhartation echoes the words of Jesus during the Sermon on the Mountam

(Nt 5:38-39. 43441 k.6: 29) and the wisdom of Isracl (Prov. 20:22). For Christians.

Vthid p6as.
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there is no roam Tar retaliation.™ This is hecause Christians have been elevated to a new
and higher standard of life, which does not conform to this warld. The exhortation is also
in Tine with the principle of doing gond and avoiding evil. Paul urges Christians to live a
life that makes a visible difference [rom non-Christians. They have to seck ta do those
gaod things, which non-Christians approve and recognize.’’
... but take thought for what is noblc in the sight of all.

lere Paul counsels the Roman Christians ta establish goad relations with all
human beings whether Christians or nol.*? They have to aim at and scek those things.
which are pgood for human bheings.  Fo do this. they have to be led nat by human
standards but those of the gospel. " Ihis exhortation was especially urgent to the Chureh
of Rome. which was made up of both Gentiles and Jews. Paul tells Christians o avaid
anv thing, that may be offensive 1o any of these groups (ef. 1Cor 10:32 2Cor 8:21).
Christians must not give any seandal or dishonour to God’s name by their way of life.

If it is possible so Far as it depends on you, live peaceably with ali ...

I'his means that Christians have o be peace-makers as much as passible (¢l Mat 5:9)

Paul puts this exhortation in conditional form, because he knows thraugh his own

i the Sernron on the Mowntain, Yesis has set a new moral teaching for those who have heard his call to
helone to the Kinadom of God. Vs moral code is hasicalty a correction of the so called the law of 1alion.
“You have heard that i€ was said. Ap cve for an eye and a tooth for a tooth, But 1 say this 10 vou, o nnt
resist an evil doer. But if ane strikes the right cheek, turn the other also.” (Matt. 5: 38 - 39). This puts an
end (o any kind of retakiation or refribution based on human standards or lngic. instead. Christian deafines
with any person are to be based on a love that guides 1owards perfection ncmrdms_ 10 God's reign (el Man.

5:48). Sce Gregory 1 Polan, “Retribution,” In: Carrol Stehmueller, (ed). The Coffegevitle Pastoral
!hmmrun of Bibtical Thenlogr, (Collegeville, Minnesota: The Liturgical Press, 1996). pp. g1 - §44.
Moo, DL op i, p 784,
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experience as a preacher of the gospel that at times conflict with the world s
unavoidable.  Such conflict is part of the world's hatred of Jesus and his disciples
(I 16:33). For this reason Christians should nol strive to attain the favour af men for the
sake of peace while compromising Christ and his pospel. The gospel af Christ should
never he made o comply to human sin, 1t probably alludes ta the fact that Clristians in
Rome were in conllict to the world around them.  However, "Christians arc urged 1o
pursuce behaviour that will have a posilive impact on all people.”™* They have to act as
ambassadars of God's peace (2 Cor. 501 8-20)."

Iven within our communitics, we can be peace-makers by avaiding anything that
can e offensive to anyone. To be able to do this, we must be keenly sensitive to the
needs of others. We must atso be aware of our biases and prejudices so that our actions
and words to others may not be conditioned by them. We can also be peace-makers hy
not engaging oursclves in unnccessary gossips against the other members of our
communitics. Peace can also be cultivated through brotherly — correction done with love
and respect and not a violent confrantation. 1t should he noted that in order to he peace-
malkers. we must start with the very peaple we share every day life before we move oul
to others.

Beloved neyer avenge yourscelves

Ehis admaonition does not originate from the Christians. Paul borrows it from Jewish law

Moo, op (. p 785

* God's peace s described in the B3ible as vhaforr, that is a life of perfect harmony hetween human beings
with God, human beings with one another and human heinas with the rest of creation. This harmony was
the original plan of God but was interfered with when homan beings fetl inta sin. With his passion death
and resurrection. Jesus overcame the chaos of sin and reconciled the universe with Gad. Christians are
called to imitate and embody (e way of God revealed to us in Christ. Thus, it is the 1ask ol every lollawer
of Jesus ta carny Torward the reconeiling missian of lesns and bring God's peace to all people. Paul urpes
the Christions of Rome to do evervihing that is in theit power to be Faithful ta this mission.



and wisdom tradition (Lev. 19:8. Prov. 20:22. 24, 29, Eecl. 28:1-7) Christians arc now to
live it in response to the grace they have received in Christ as a way of non-conformity to
this world. They have never to repay evil for evil.  As human beings, we are ofien
tempted 1o identify as God's enemices those people who displease us.”” We then take it
upon ourselves ta execule what we view as just and deserved punishment to our encmies
by taking revenge. Paul reminds Christians that their task is to emhody the grace they
have reecived to enemies. Grace is the only way to reconciliation and peace.”’

Whether one is a Christian or not, revenge is never a means of executing justice or
solving any problem. Popular wisdom has got it right in the saying. "vengeance is not
cured hy another vengeance, nor a wrong by another wrong: cach increases and
aggravates the other.” This does not mean that the one hurt should passively aceept the
hurt as il it was a good thing. 1t means that we should speak to our offender in gentleness
and peace and not with anger and bitterness. We should not fight hack.

....but leave room for the wrath of God.
Ihe expression “wrath of God™ appears a number of times in the Jetter to the Romans
(2:5 5:9. 13:4-5). In the Old Testament. the wrath of God is God's respanse 1o sin and
disobedience on the part of human heings.  In the Book of Iixodus. we read of the
infidelity of the chosen people when they asked for a golden call as their god.  Such
infidelity invoked God's wrath and he said to Moses, “Now lct me alone. so that my
wrath may burn hot against them and | may consume them."  (Fx. 32:10). However.

God's merey usually overwhelms God's wrath, In the same event. Maoscs pleaded with

e CF. Achtemeicr, op e p. 204

" See Daniel Harrington, "Wrath of God.” In: Carrol Stubiucller, ed. op cit. pp. 1109 - 1110,



God “and the Ford refented in the punishment he had threatened to inflict on his people™
(Fxo321H™

In the New Testamen(. the wrath of God refers to the eschatological punishment
destined to fall upon the unrighteous at the (inal judgement.™ God's wrath has however
heen definitely cffected in the present time against the evil in the world through the Cross
of His Son Jesus Christ (Rom.$:5). Paul celebrates Jesus as one "who delivers us from the
coming wrath” (Thess.1: 10, In our passage, Paul is telling us that it is not our husiness
to pass judgement on anyone. Itis God's prerogative and we must not presime his action.
whatever it may be on the Day of Tudgement.” In lcaving room for God's wrath, we
entrust our enemies to God's merey,

...for it is written, "vengeance is mine and 1 will repay,” says the Lord.
aut quotes (hese words [rom Deul.32: 35, They scem to suggest that God's justice rules
by the law of talion. Towever. as we have scen. because of Jesus Christ, God's wrath has
heen tempered hy forgivencess, lave and merey. The suggestion here is that we human
heings are required ta have trust and confidence that Gad will see to the restoration to the

.. . . fl
arder of justice that has been disturbed.”
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No, if your enemies are hungry, feed them, if they are thirsty, give them something
to drink.

Lhe whole of this verse is a direet quotation of Praverhs 25: 21 - 22, Food and drink
stand for any sort of kindness o our neighbour. This kindness can be m form af our
resources. advice or efforts. Al this is in line with what Paul has taught concerning the
love for encmies. Tle shows that such lave must be put into conerete actions. Doing good
(o our enemics is also a practical way of putting into action our blessings for those who
perseeute us and a specific way of doing good in the sight of all people.™

This way af treating an enemy is intended to get the enemy to turn fram enmity 0
fricndship. 1t does not always work. In same cases it increases the cnmity but we should
not be discouraged. Our hope should always be that. our gracious deeds to our enemics.
will burn away the hatred and win reconciliation and pcacc.m To fail to do our enemics
the good they stand in need of when it is in our pawer to do so is a kind of indirect
retaliation.

For in doing this ypu will heap burning coals on their heads.

It has been suggested that hehind this quotation from the Proverbs 25: 22, lies an
Iy plian ritual in which hot coals presumably in some sart of dish, rcallv were ptled on
the head of someone who had done wrong as a sign of repentance.™ Was Paul aware of

this ritnal that is alluded ta in the Proverbs” What exactiy Paul had in mind when he

"Moo, ap i p. 788
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quoted these words is a matter of speculation among the scholars.”™ "When used
metaphorically in the Old Testament, the words coals and firc usually refer to God's
awesome presence and especially to his judgement (2Sam.22: 9: Ps.140: 102 Isa 5 24y,

Many Fathers of the Church, notably Origen. Augustine. Ambrose and Jerome,
understaod the coals to mean burning pangs of shame. The enemy would be moved by
kindness to shame. remorse and humiliation which would burn like coals of fire upon his
head.®” This shame that resulbts from an unexpected charily and hospitality is not meant o
punish the enemy but ta lead him to repentance and reconciliation. God himself acted this
way with us when he sent his Son ta die for us while we were still his enemics.

Do not he overcome by evil, bt overcome evil with gnod.

This seems to be the summary of everything that Paul has said cancerning the lave for
enemies. Paul tells Christians not to let the evil that surrounds them drag hem into
"attitudes and actions that are out of keeping with the transformed character of the new
realm.” ®* 1vil overcomes a Christian when he or she returns evil for evil. By doing so,
the Christian hecomes exactly like the evil person who has injured him. Paul wants us to
overcome evil not only by nat returning evil for evil but also by taking a positive step by

. gy - . - . TR
doing good. This way we gain victary and trivmph over evil.”

See studies by W Klassen, "Coals of lite (Romu 12 10 " tn Yow Testament Stuedioe, HIOAD - 61),
[RL 337 - 180
“ Moo, op oo p 780
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CONCLUSION.
Concluding this section of excgetical analysis of Rom.12: 9 - 21, we note that all that
Paul is saving in these verses is that a Christian must be the visible presence of Christ an
carth. Jesus Christ. sent by the Father presents ta us the perfeet mode! of genuine fove,
He wha loved those who were his own up to the end. also died for us on the Cross, while
we were still Gad's enemies. Fven at the face of the hostility of the world. the love of
Jesus remains intact. He is the one who truly shows how to evercome cvil by doing good.
Ie enables us to love as he laves by the power of the Holy Spirit. This is why Paul has

the boldness to command, “Let love be genuine™. The challenge remains to us.
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CHAPTER THREE

APPLICATION OF THE TEXT TO RELIGIOUS

COMMUNITY LIFE

INTRODUCTION

Once upon a time, there Hved two brothers. They shared a mill and a ficld. cach
night sharing evenly the grain they had ground together during the day. ©Onc hrother
lived alone while the other was married and with a family. The single brother said to
himself. "1t is not fair that we divide the grain evenly. 1 have only mysclf to care for but
my brother has a family ta feed. He should get a bigger amount than me”. So each night
he would seerctly take some of his grain to add to his brother's pranary.

But the married brather said o himsell sometimes later. "It is nat fair that we
share our grains cqually. Thave children to provide for me in my old age. but my brother
has none. He therefore needs a higger amannt than me so that he can spare something
more”. Sa evers night he secretly took some of his own grain to his brother’s granary.
As a result. both of them found their supply of grain mysteriousty increased each
morning.

It happened that one night, they woke up at the same time and met cach other half
way between their two houses.  {t is then they knew what was happening. They
embraced each other in love. They ealled the place where they met "a place of lave™. a
holy place. where Gad is made known (o people through fove, They built a temple there

and up to this day itis called "a temple of fove™.



The call to genuing love is a call ta make our conimunities into “temples of love™
where the members truly care for each other. It is a call to make God visible i our
communitics through love. [t is a projeet that invelves a constant death to self. 1t s a
project that we actualise with the help of the Holy Spirit who acts in us as the principle of
love.

My rescarch reveals to me that many times we come to our communitics
believing in our ability to love. We feel that we can get on well with every one that we
meetl. But when we start living together, things prave different. We discover that the
community is a terrible place of revelation of the negative side ol the sclf. We discover
our inability to get an with others. We also get a revelatian of our envy. pride. hatred and
arroganee. Our limitations and weaknesses hecome clear (o us.

Such revelation is very good and healthy,  What is bad is the fact that what is
revealed 1o us. is what we would like to keep forever buried in our consciousness. Oncc
it comes to the surface, we timmediately force it back again and pretend that all is well.
We have no courage to face it and deal with it or at least acknowledge it. We continue in
oar communities pretending to love one another even when there is total hatred deep in
us. This is the same kind of situation that Paal faced in the Christian Communities that
he lounded. That is why he boldly exhorts us through the Roman Christian Community
o Tet our Tove he genuine. We must take away our masks and let love be the real thing
and not pretence. In this chapter, we shall use Paul's text that we have alrcady analvsed
to show how we can make our communitics "temples of fove" by truly living genuine

e,
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WIHAT IS LOVE?

As we noted in the analysis, the love that St. Paul is concerned with is "agape”. [t
is the love of God for human beings.  Christians share in this love of God because it has
been poured into their hearts by the Tloly Spirit who has been given to them (Rm. 5:5).
Christians have therefore the capacity to overcome their selfishness and love as God
loves hecause of the oty Spirit that is warking in them. For Christians therefore. love is
not an idea. 1t is not a source of securily and not a purchase. It is an act - a human act
that involves the will but at the same time guided by the Toly Spirit who is its source. It
is an act that involves "the gift of self. a gift which is motivated by another’s worth as |
perceive it

Writing to the Corinthians Paul tells us that love is the greatest gift of the Toly
Spirit (1 Cor.13: 13). 1t is faith and hope made alive and active in the communitics in
which we live. 13y genuine love, we share in the very nature of God who is love. [lwe
share in the very nature of God. it means that "his love runs through our veins.”'' In this
wav. when we love truly, we make God visibly present to those we love. Thatis why our
communitics can hecome "temples” of encountering God if there is genuine fove.

If aur human relationships are bound up with our relationship with a God wha is
love. then our lave manifests itscl in total dedicatian to the other's weli-being regardless
af personal cosl. That is what agape is. .1gape originates in the heart of Jesus who dicd
for us while we were still sinners in order to reconcile us with God. For this reason. the

love we share "in buman relationships is part of the grandness of a God who cradles ns

" James F.Sullivan, The Relentless Hunger. the Heart's Sear: b for Love, (New Yark: Manlist Press. 19910,
25,

7 honald Goergen, The Povser of Feve {Chicagor the Thomas More Press, 1979).p. 18.



tenderly in his all-daving embrace.*™ Whenever and wherever there is genuine fave
among human beings. God is experienced.

Agape is supposedly directed by Christians to all human beings regardless of
whether they are knawn or unknown to vs. It does not diseriminate between friends and
cnemies. il it is really a sharing in the agape of God. 1f this kind of love is excrcised
among members of the same Christian religious community, it becomes what Paul has
called philadeiphia (brotherly fove). The key expressian used by Paul to explain the
community of Christians is "Body of Christ”. By virtue of our Baptism. we have all been
grafled into the Body of Christ so (hat we are now members of the same hody. Membhers
ol a religious cammunity are also bound up by the common charisim of their founder. Tn
every aspect therefore, they are brothers and sisters to cach other. Now one question we
may ask is: how shauld genuine Jove be manifested within a religious cammunity of
members who claim ta be brothers and sisters to cach ather?

SENSE OF BELONGING

At the heart of genuine lave in any community is a sense of belonging. The sense
ol helonging gives us a sense of identity. My first day m Tangaza was very impressive (o
me as 1 el with peopie who identified themselves with their cammunities first belore
their own names.  One could hear, "1 am a Daminican, | am a Capuching T am a
Passionist” and many athers. This identity becomes the bond af our unian. The other
members of the community become "my people” not in fhe sense of domination but in
the sense of mutual loving possession, "It means that they arc mine as | am theirs.” In

this way we are truly members of the same body. In this sense of helonging. 1 am so

" Carmen L. Caltagirone, Friendsdup as a Sacrament, (Bandra: St Pauls, 1993).p. 3.
Ulean Vanier. Cammmmnin: and Growth, (Svdney: A Saint “aul Publication, 1979). p. 20,



intimately united 1o my brothers or sisters so much that what hurts them. hurts me oo and
what delights them delights me o, What is mine is theirs and what is theirs 1s mine.
With the sensc of belonging. the success of one is the suceess of all and the well being of
one member contributes o the well being of the whole body (el 1 Cor. 12:26), The call
to genuine love is therefore a call to investigate our sense of belonging.

Without the sense of belonging, we find in a community people with whom we
never agree, people who make life unbearable for us. Their presence brings regression.
We find others who arouse envy and jealously in us. Such people are evervthing we
would wish to be ourselves and their presence reminds us that we are not. We may also
find those who demand a lot from us. Their presence beeomes a threat Lo us and so we
<ee (hem as enemics.  Without the sense of helonging. selfishness becomes the arder of
the day. A community becomes a community of competing individuals. In this kind of
sitvation. which unfortunately exists many times in our communitics, genuine fove can
pot be expressed.

It is the sense of belanging that atlows us to open ourselves to others, This
openness frees us from our sellishness. 1Cis with such freedom that we genuinely commit
ourselves to each other. In concrele terms. this commitment means "listening 1o others.
heing concerned for them and feeling empathy with them. 1t means answering their call
and their deepest needs. 1t means feeling amd suffering with them - weeping when they
weep and rejoieing when they rejoice.”! Sech is genuine love. Our communities arce

erving for it May we heed the ery firstof alt hy affirming our sense of belonging.
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FORGIVENFESS

As we come to live together, it is good to be a ware from the very beginnming that
we are descendants of Adam and that we carry in us the wound of sin. Anger. hostility
and conflict are all part of our human condition and part of our community life. it is
completely unrcalistic to imagine that we shail ever reach a point in this present life when
these elements will be completely absent. In fact, conflict and anger are real signs of life
in a cammunity. The way we deal with these is what makes a difference. 1l we let them
dominate and cantrol our actions, we resuit to hostility and vtelence that end up
destroying the community. I we express them through forgiveness. our relationships arc
strengthened and we become maore human,

Genuine love demands that our communities must be places of forgiveness. Paul
strongly hints at this when he caunsels us to "hate what is evil and hold fast to what 1s
pood” . ta "live in harmony with one another” and not ta "repay evil far evil”. This is
hecause. in living together, in spite of all the trust we may have far cach other. there arc
always words that wound, sclf-exaltations that provoke anger to others and altitudes that
lcad (o dissension. Since we are sinful creatures, we may also carry out actions that causc
painful injuries on others. In all these, it is only forgiveness that brings about real
healing.  Forgiveness is more rewarding to the one who forgives than to the one is
forgiven.  lhe one who forgives "is freed from painful emotions and destructive
impulses™ . and is filled with joy and peace. One who forgives also brings about healing

and hife in community relationships.

* Sosficld. fulivno and Hamnret, Design for Wholeness, Dealmg with Anger, Learnmg 1o Forgive, Building
Seff-Esteem, (Bandra: St Paul Publications, 1990), p. 62.
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IT Torgiveness is so rewarding and so important for community fife. why do we
lind 11 so difficult to Torgive and to ask for forgiveness cven for small laults? My
rescarch among various community memhers ol both men and women. reveals that we
lind it difficult to fargive because of a false presumption that halding unto anger and
revenge brings us more satisfaction. We alsa refuse to forgive beeause we [car that such
a step will bring us face to face with aur own iradequacies. So refusal to forgive acts us
owr defence mechanism.  Refusal 1o forgive also helps us to keep our perceived
"enemies” at a safe distance from us. We accuse them af being difficult people that we
cannot cape with.

Our refusal to ask for forgivencess stems fram our pride. In my pride 1 feci that |
can not go ta my brother whom [ have wranged and say, "l am sorry, please fargive me.”
I'his | feel as bending too low to iy brother - something that is unwaorthy of a person of
my status. We fail to recognise that the bumble expresston, "1 am sorry” brings a lat aff
healing to many  injuries in community fife.  Instead of lorgiving and asking for
lorgiveness whenever there is a wrong done. we choase to keep on holding 1o our own
hostilities.  We keep on pointing an accusing finger on others, They are the troublc-
makers. | am innocent.

It should be noted that forgiveness for us human beings is nat o natural but a
fcarned response. Ta forgive is a decision that we make and commit ourselves to it o
forgive and ask for forgiveness demand courege and humility. 1t is in Torgiving that we
mirrar Gad who has cancelled the whole debt of our sins through the crucel death of his
Som on the cross. 1Uis also i forgiving that we follos the footsteps of Christ and his

tcaching in the most perfect way.  Throughout his public life and ministry, fesus
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withessed (o what it means to be a forgiving person. e unconditionally forgave the
woman who was caught in adultery (In.8: 1-11). e forgave the sins of many of thosc
(hat he heated (Mk 2:1-12). Jesus not only modelled what it meant to be a forgiving
person. but he also continually taught the necessity of forgiveness cspecially through
parables (Lk.15: F1-32. Mt [8:23-35). As a logical conclusion of his ministry on
forgiveness, Jesus forgave the thicl who was crucified with him and praved for the
forgiveness of those who had inflicted such a cruel punishment on him.  So no matter
how often of deep we are hurt, our chatlenge as Disciples of Christ is always to forgive.

In the process of forgiveness, we must [irst of all acknowledge that we are hurt
and there is need to forgive. Forgiving benefits us with "emotional health, inner peace.
spiritual growth and the healing of a fragmented relationship.”® Secondly. there is need
to try to understand the person that has inflicted the hurt. What were the circumstances
and motivations? What would 1 do if 1 were the one? Such understanding can bring a lot
ol healing on our part. Following this understanding we finally decide and choose to
forgive. W hen we choose to forgive, we really fift a heavy burden from our shoulders, 1t
should be noted that this process is not automatic. The memory of the injury will alwavs
remain even after we choose o forgive. Aided by the help of the Holy Spirit we have to
continually choose to forgive until we have no longer the desire for revenge.

May love be genuine in our communities (hrough a constant effort to forgive cach
other. Note that forgiveness is the truc mark of the authenticity of love. “As God's
chosen ones. holy and beloved, elothe yourselves with compasston. kindness, humility.

meckpess and patience. Bear with one another and 1l any onc has a complaint against

hid p 67
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anather. forpive cach other; just as the Lord has forgiven you, so you must also forgive”
(Col, 3:12-13).
FRATERNAL SHARING AND CORRECTION

Tagethier with our sense of belonging and forgiveness, fraternal sharing and
correctian is another powerful means of expressing genuine love in community life. Paul
expresses this powerfully by exhorting us to brotherly love and to “contribute to the
needs of the Saints™. I our communitics. we have come together from different cubtural
and spirituat backgrounds.  We have brought together untold richness that can greatly
benefit the whole community if there is generous sharing. We arce greatly pifted people.
We need to kitow that all we are and have is a gift. We therefore need to share those gifts
with our brothers with whom we share life together. We need to share our time., our food,
our abilitics, our faith, our gricl's and our frustrations.  Fraternal sharing is a wnigue way
through which we reveal God to each ather.”’

What is most painful is the fact that we can and do many times live together
without any sharing at all. There are communities with members living in decp solitude.
They cat together. pray together and sleep together in the saine house but without any
cffort at all to reach out to cach other. They fear to open themselves to each other.

Gienuine fraternal shiving calls for willingness and readiness (o Tisten and 1o be
listened to. 1istening is an art that is difficult to achieve, but a must for community hic.
We must learn to listen with the whole person. To fisten with the whole person docs not
mean listening only with my cars and the nods of my head. To listen with my whole

person means (o pay due attention to what my brother is saying. 1t means to fisten with

" Caltagivone, C.L _op e p. 56
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"my ears. mind. brain and nerves. soul and body. Totake in to what he says. to
anderstand it (o receive it not (o falsify it screen it judge it. spoil it, but to respect it
welcome it record it" Genuine listening secks 1o understand the other, to feel as he
feels and 1o see as he sees. 1 does not loak for the fogic of argument or clarity of ideas.
True listening flows from keen sensitivity,  Without this sensilivity, "we hear one thing
and understand another, we hear what he is sayving. but we understand what we want to
hear." ™

Fraternal sharing makes us sensitive o the needs of our brathers and sisters. 1t is
the key towards "contributing to the needs of the saints". It is real charity at work to hear
the hunger of the other and understand him. Through sharing 1 understand the dignity of
m brather as a human being. The keen awareness of (his dignity enables me to attend to
my bather's needs before my own, This is hecause | am ahle to percetve him as a person
for whom Jesus died - a person with whom Jesus so identifies, such that to serve him is to
serve Jesus.

Connected with forgiveness and fraternal sharing is fraternal correction, which is
also another mark of genaine fove, Fraternal correction is an ancient norm that comes
down fo us [rom the Mosaic Law. In the Boaok of 1.eviticus, we read. "Sincerely correct
vour neighbour. so that you may not he responsible for a sin because of him” (Lev.19:
7). If this norm is respectiully exercised. it trensforms our community life making cach

onc of us an opportunity for salvation to the other.

:“ Cartos G Eewis, Foong Togerher, {Anand: Gujarat Sahitya Prakash, 1988), p. 87.
thidd. p. RT.



In spite of its importance, fraternal correction is largely neglected in our religious
communitics. We rather enjoy criticising and gossiping over other’s faults instead of
correcting them. 1 feel it necessary to emphasise that our communitics will be really
"places of love™ only when we shall lear to control our tongues. The tonguce 15 a small
part of the body that can build or destroy a whole community. By use of our tongues, we
ecasily sow discord in community life by spreading the faults and mistakes of others, We
like to magnify the faults of others in order to hide our own. We must therefore strive to
he careful of how we speak and try to hold our tongues from sowing discord. Taming the
tongue is a Christian duty as St. James wrotc a long time ago {cf James 3:1-12).

By fraternal correction. we are reminded that we are indebted to the community,
and that we bear responsihilities to one another. 1t is not a duty to be left to the superiors
only. 1t belongs to all of us. Fraternal correetion is a way of living and growing together
and of binding my life to that of my brother, 1t helps me to discover him in a new
dimension of interpersonal relationship. "He is no longer just a travelling companton or
some kind of colleague who lives in the next room or an intimate friend or an interesting
or horing person who it is easy or difficult to love.... Rather he is the onc with whom |
sharc a plan which ncither of us can realise alone, without the onc.”™ 1t is in fraternal
correction that we truly beeome hrothers and sisters to each other. One who corrects me
has concern for my growth. e or she rejoices in my goodness and regrets my fatlurcs.
“Ihis transcends indifference. fear, envy. rejection. attachments that are afl too human. or

. '
jealousy ' !

Ameden Cencimi, To Live Recvn thod - Psyehologiead Aspects, (Bombay: St Paul Publications, 1988). p
tsn.
Y thed. p.1S)



Another good thing with fraternal correction is that it helps me to discover my
own sinfulness. The fattures of my brother challenge me to look at my own self. May he
I am responsible for his fall or maybe his fall is a warning to me. For this reason,
fraternal correction calls for a high degree of honesty with self. Otherwise, it can casily
hecome a Pharisaic admonition that denotes spiritual superiority. "God 1 thank you that |
am not like other people: thieves, rogues. adulterers. or even like this tax collector (1 k.
18:11y. That should never he the attitude of a brother correcting another. We are all
sinful human beings and we peed the support of cach member of the community to help
us prov.,

Then how should correction be done? et it be noted that not every fault in a
community warrants correction. Correction must be done only in those circumstances in
which the brather or sister is hetped to know lumself or herse!f better. 1t must be done
with great respect, prudence and always in the best interest of the one corrected. It must
be an expression of true love and a sense of responsibility towards athers. Correction
must also be done with a fot of gentlencss. Shouting and quarrciling do not help anyonc.
They only increase hostility, Gentleness is a gilt from God that we acquire only through
deep praver. Finally, in fraternal correetion, it is important to remember that no one 1s
perfect. 11 am aware that | am a weak creature 1 correet my brother with an attitude that
does not seek (o dominate but to serve. In this attitude. T sce mysclf not as better than the
other but as one who walks side by side with him.»

Let love be genuine in our communitics through fraternal sharing and correction.

May ours be modelled on the first Christian Community where all the members were of

UL pp 153 150
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"one heart and soul™ (Acts:4: 32). May we learn to live and share what we arc and have

and be concemed for the growth of cach ather through fratemal correction. May our

communitics help us to graw in holiness cach individually and together asa cermmiunity.
PRAYER

I strongly believe that no one can love genuinely withauat a decp enduring life of
praver. No one can reach out in an cffort ta really care for others unless he or she knows
day in and day out haw he is himself cared (or. 1tis in prayer that we knaw how much
we are cared for as we allow God ta lave us. Itis enly since God loved us first that swe
can try to tove one another in his fashion. 1t is with this understanding that Paul exhorts
us o be “persevering in prayer™,

Concluding the part of the analysis of our text, we said that as Christians and
members of religious communitics, we are called to be the visible presence of Christ on
carth. We can not be the visible presence of Christ unless we are deeply and intimately
anited with him in prayer. Our genuine love to others can only be the fruit of our being
so united with him just as a branch is united with the trec. St. John's allegory of the vine
and the branches holds very true heye: "Tam the vine and my Father s the vine grower....
Abhide in e as 1 abide in vou, Just as the branch cannot bear fiuit by itsell unless it
ahides in the vine, neither can you unless you ahide in me. 1 am the vine, you arc
hranches. Thase who abide in me and 1in them bear much fruit, because apart from me
vou can do nothing™ (In. 15: 1.4-5). Our love, il it s to be genuine must anly flow from
that of Jesus. who loved us and gave himself up far us, Prayer is the way to make this

love flow into us and through us o others.
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It should not be forgotien that love is the gift of the Tloly Spirit in us. It is in
praver that we get in touch with the reality of the Spirit's presence.  Through our
availahility. the Spirit himself prayvs in us with sighs too deep to be expressed in words
(Rom.&: 20). lle also hears witness in us that we are Children of God and joint heirs with
Christ (Rom.8: 15-16). We therefore share in everything Christ is, has and daes, If
Christ loves genuinely, we too share in the duty of loving genuinety by the power of the
Holy Spirit. Our unity with the Haly Spirit can enly be founded on prayer.

For these reasons. prayer is a must for every individual member of a community
and for the community as a whole because it is a necessary condition for genuince love to
prevail. very member of the community must Iearn to spend some time - a goad amount
of time every day in prayer. In prayer. God invites me to enter into his glorious presence
with reverence and gratitude. e doces this to me o that | can better fulfil the primary
purpose of my existence by letting myself into his love.™ “Fhis self-pouring of Gad into
me becomes camplete when [ recognise, accept and return the same love to him and to
my fellow human beings. In this way, prayer becomes the means by which express my
love to God. By means of prayer. | became more open to my brothers and sisters in the
community in which | hve.

Individual moments of intimacy with God for community members prepare us for
community pravers. I community prayer we gather together as a family in the presence
of God. It is in copimunal prayer that we hest express aurselves as a single body. 1very
commumity has got its own moments of communal praver. [owever, at the centre of

them all is the Fucharist. The [Fucharist is the highest lTorm of prayer in which we have

CFRill Shock, Praver and Personal Growth, (Bombag 0 St Pauls, 1994), p. 26,



been invited as a community. 1 is the act in which God's Tove for us, our love for God.
and our Tove far cach other come together. 1t is an act of the community and for the sake
of the community. [tis "a fellowship. a sharing, a coming together of brothers and sisicrs
and a manifestation ol the kind of love that a community is (should hc)."g"

We celebrate the Fucharist through Christ, with Christ and in Christ. At the same
time. we share the same Christ and communicate himy to cach other. 1IF Christis the source
ol our love, then the Fucharist becomes the highest act of actualisation of genuine love in
community lile. In this sense. the Fucharistis also the strength for the actualisation of the
other aspects of genuine love that we have already discussed. As a moment of communal

prayer. the Eucharist should thercfore be given a privileged place in community

relationships.

THE OUTFLOW OF LOVE

Through his life and teachings. Jesus shows that Christian love has no houndaries.
It must be dirccted to all human beings without any diserimination.  Concluding the
parable of the Good Samaritan, Jesus says to the lawyer. "Go and do likewise" (1k
H:37). As Lord and Master, Jesus washed the feet of his disciples during the Last
Supper and then said. "So il 1. your Lord and ‘T'cacher, have washed your fect. you also
oupht to wash one another's feet. For Thave set an example so that you also should do as
I have done to you" (Jn 13:14-15). Towards the end of his life. before his redemptive
sactifice. he said. "No one has greater love than this, to lay down onc’s life for onc’s

friends” (I 15:13). In our passage. "aul tell us that our tove must flow out to those

*Giocraen, ep it p. 180,
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outside the community. Tie exhorts us to love our enemies and do good to them - serving
them in their hunger and thirst.

In this scction, our concern is to show that the [raternal love of every religious
community should flow out to all people but in a special way to the poor. the sick and the
disadvantaged ol the socicty. Fvery religious person is called to be the embadiment of
Christ to the people that surround him. Like Christ. a refigious has been anointed hy the
Spirit of God o bring good news to the poor. proclaim release to the captives. recovery
ol sight to the blind, to let the oppressed go Iree and to proclaim the year of the Lord's
favour (L 4:18-19). By this. 1 mean that the poor, the sick and the disadvantaged should
he the preference of our love.

The poar are Jesus in our midst.  Jesus identified himself with the hongry, the
thivsty, the sick, the strangers and the prisoners in the account al the final judgement (Nt
25:31-40). Any service given to them is serviee given to Christ. That is why we should
not be alraid to open our daors to the poor who keep on knocking evervday, This is why
Panl exhorts us to "practice hospitality™ and "associate with the lowly®. Genune love
demands that we do everything that is in our power, to give them the dignity of human
heings created in the image of God and redeemed by Christ. We do this by attending
[ully to their spiritual and material peeds. What Pope lohn Paul 11 has writien to
conseerated people applics (o all members of Christian Religious Communities. "Phe
quest for divine beauty impels consecrated persons to care for the deformed 1mage of
God on the laces of thetr brothers and sisters. faces disitgured by hunger. faces
disillusioned by political promises, faces humiliated by seeing their eulture despiscd.

faecs frightened by constant and indiscriminate violence, the anguished faces of mmnors.



the hurt and humiliated faces of women. the tired faces of migrants who are not given
warm welcome and the faces of the elderly who are without even the mininum
conditions for a dignified tife"

Mav our love for God and neighbour be genuine. May the divine agape flow
through us to all the disadvantaged people that are ofien seen as "useless” by scrving
them in love that is Tounded on Faith and hope, Through a spirit of genuine love, Tet us

become signs of hope and of God's presence to the sulTering and the oppressed of our

world today.

*John Paul 11, Post-Synodal Apostolic Fxhartation. Vi Consecrata (The Conseerated |ife). No. 75.



CONCLUSION

A story is told of a certain Nathan, who used to visit a leper colony in a certaim
island. The inhabitants of this colony, were people who knew what it really means to
suffer. Their faces were a display of horror, despair and rage. Their hodies were full of
horrible sores and mutilation. To them. death scemed the only welcome guest.

Nathan noted that in the midst of this devastating horror, there was a sick old man
whose wrinkled face was surprisingly luminous and decorated with smiling eyes. lle
suffered in body like the rest of his companions, vet he showed great love for life, His
cyes radiated rays of hope and he showed great kindness in dealing with others.

Nathan kept on wondering what good the hell of this colony could be giving this
man wha was so stricken by illness. and vet had such strength for living. Out of curiosity.
he started to fnd out the secret of his hope. Ve noted that the poor old man would drag
himself 1o a particular spot along the Tence surrounding the colony every morning. e
would sit down and wait  not for the sun Lo nise.

'o his surprise Nathan noted that the man waited untit an cqually old woman
would appear on the other side of the fence Her eyes were Tull of sweetness and her face
hroadcasted a tender healing love to the sick man. They would stare at cach other with
hroad smiles, without any exchange of words. The silent exchange would last for some
moments. As the two loving faces parted cach other, the sick old man would go back o
his hut with a brightened face to wait for mother day. The thought of seeing his loved
one cach passing day made him forget the sulfering he was undergoing.

When Nathan asked about it, the leper proudly said, “She used to care for me in a

seeret way before | was brought here. Every morning, she would tenderly wash me.



helare anointing my body with some ail that semebody had given her... When they took
me and brought me here. she Tollowed me. She has helped me to know that genuine love
truly heals, When 1 see her cach morning. T know that God lives and that 1 am also alive.
1t is only because of her that T am still happy to live. With her genuine love. she istome a
visible presence of God.”

Yes. with genuine Jove we become the visible presence of God to our brothers
and sisters with whom we share every day life. That is the point we have bheen trying to
make through this essay. 1t is the great truth that was revealed to Paul and which he
passes to us through his Letter to the Romans, After establishing the context and structure
of Rom.12: 9-21we went ahead to analyse cach of the verses in the text. In the third
chapter we applicd the analysed text to our community life highlighting sone of the
major requiiremients of genuine love,

We now make a concluding note that the challenge ramains to us. 1t is not an casy
challenge. but it is not impossible either. 1t is made possible by the fact that God's own
love has been poured into our hearts by the Holy Spirit who has been given to us. Let us
therefore take courage and become true representatives of God 1o cach other in our
communitics. 1ot us strive to make our communitics truly “temples of love™ Yes, lct

fove be genuine in our communities first because charity begins at home.
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