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INTRODUCTION 

Love for God and neighbour is the essence of the whole law. This was 

categorically stated by our Lord Jesus Christ in answer to a scribe, who sought to know 

which was the first of all the commandments (Mk. 12:28 - 34). There is no love of God 

without the love of neighbour. It is for this reason that the command of love is central to 

Christian life. The love of Christians for others is enabled by the love of God, expressed 

in his Son Jesus Christ, who died for us while we were still sinners (Rom.5: 8). The same 

love of God has been poured into our hearts through the Holy Spirit who has been given 

to us (Rom.5: 5). We are therefore capable of loving others as Christ has loved us (in. 13: 

34). 

Is this kind of love manifested in our Christian religious communities today? Ours 

are multi-racial communities. We live together coining from different cultures, tribes, 

nationalities and languages. We are people with different temperaments and personalities. 

We have different ways of looking at things. We are people with different gifts and 

abilities. Often we come to our communities carrying within us the biases and prejudices 

against the other members that we meet in our religious communities. 

It seems to me that these and many other differences often cause so much tension. 

that the command of love becomes difficult for the very people who should be the model 

of others. The same differences also affect the way we relate with those outside our 

communities especially the poor, the sick and the disabled; those who are regarded as 

unimportant in the society. 

At the face of these challenges, we need to be reminded that the love command 

holds today no less than yesterday. It seems to me that such reminder is found in Paul's 
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I eller to the Romans, precisely in Rom.12: 9- 21. It is for this reason I wish to develop a 

theses that reads, Let Love he Genuine: An analysis of .  Ram. 12: 9 - 21 and its Application 

to Christian Religious Community Life. My aim is to encourage my dear brothers and 

sisters in religious life to come to the awareness that in spite of our differences, it is still 

possible to live the Lord's command sincerely. 

In Chapter one, we shall try have a brief survey of the context and structure of 

Rom.12: 9 21. In so doing, we shall try to find out how this text lits in the whole Epistle 

to the Romans. In chapter two, we shall make an elaborated exegetical analysis of our 

text basi ng it on our Christian Community life as a body of Christ. Chapter three will be 

dedicated to the application of the analysed text to the religious community life 

highlighting sonic of the major requirements for genuine love in community life. We 

shall conclude by appealing to genuine love in our communities, a kind of love that that 

is founded on the love of God. 

ROMANS 12: 9-21 (from NRSV) 

Let love he genuine, hate what is evil hold fast to what is good; love one another 

with mutual affection; out do one another in showing honour. Do not lag in /cal. be 

ardent in spirit, serve the lord. Rejoice in hope be patient in suffering, persevere in 

prayer. Contribute to the needs of the saints; extend hospitality to strangers 

Bless those who persecute you; bless and do not curse them. Rejoice with those 

who rejoice, weep with those who weep. Live in harmony with one another; do not 

he haughty, hut associate with the lowly; do not claim to be wiser than you are. Do 

not repay anyone evil for evil, hut take thought for what is noble in the sight of all. If 
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it is possible. so  far as it depends on you, live peaceably with all. Beloved, never 

avenge yourselves but leave room for the wrath of God: for it is written. "Vengeance 

is mine, I will repay, says the Lord.-  No, "if your enemies are hungry, feed them: if 

they are thirsty, give them sotnething to drink; for doing this you will heap burning 

coals on their heads.-  Do not be overcome by evil. but overcome evil with good. 



CHAPTER ONE 

CONTEXT AND STRUCTURE 

CONTEXT OF' ROMANS 12: 9 - 21. 

The text we are studying falls within what has been referred to as "hortatory 

section" and deals with the demands of upright life in Christ Ellis section runs from 12:1 

- 15:13. This Christian conduct is supposed to flow from the transforming power of the 

gospel that Paul has described in the preceding eleven chapters.2  In these chapters. Ile has 

shown that through faith in Baptism. Christians have been incorporated into the one 

"body of Christ." Led by the Italy Spirit they are now "individually members of one 

another" (12:5). It therefore makes no difference whether one is a Jew or a Gentile. What 

matters is the fact that they' have all been .justified through faith in Christ. Being still in 

the IA orld, they have to offer their "bodies as living sacrifices, holy and acceptable to 

God" ( 12:1 ), preparing themselves for the day "when God's just judgement will be 

revealed"(2: 5). To be in the world does not mean that they have to conform themselves 

to it. They have rather to be transformed by a renewal of their whole way of thinking so 

that they may discern what is God's will. good, acceptable to him and perfect (12:2). 

Each member in the one body. according to his or her gift offers the spiritual 

sacrifice that is acceptable to God. There are various gifts like prophecy. ministry. 

'Joseph HUM) er, ROIMIIIS, (Doubleday: the Anchor Bible ('ommentary, 1993), 637. 
Douglas Moo, The Eviktle to the Romans, (Grand Rapids: William B. Eerdmans Publishing Company, 

19961, p. 744. 
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teaching. exhortation, leadership and social work (12: 6 - 8). All these are to be used for 

the glory of God and for the good of one's fellow human being.' It is now in the exercise 

of these gills that Paul conies with the centrality' of love (12: 9 -21). In it he shows that 

part of the unconformity with this world is the fact that Christian love must have no 

bounds. It embraces the brothers and sisters within the Christian community (vv. 9 -13. 

15-16) and the people of God outside the Christian community (vv. 14, 17- 21). Christian 

love embraces even enemies in that it blesses rather than paying evil for evil. 

'this passage is also in line with Paul's purpose for the letter to the Romans. The 

Roman Christian community was made up of both Jews and Gentiles. It is possible that 

the two groups lived in tensions that often threatened the unity of the Church. This 

passage may therefore have been designed to exhort Christians to live in harmony like 

members of one family. Another point to note is the fact that Paul exhorts the Christians 

to practice hospitality,  to strangers. Paul himself intended to visit the Roman community 

and would depend on its contribution to support him on his journey to Spain. This 

passage would therefore serve as a preparation for the Church of Rome to receive him. 

STRUCTURE OF THE PASSAGE 

According to Douglas Moo4. there are four features that manifest themselves 

clearly from this passage. The first concerns its style. Paul uses sharp and short 

injunctions NY ith little elaboration. Most of these injunctions are put in participle form. 

The second feature is its loose structure. Paul uses very few conjunctions or particles to 

indicate his flow of thought. The third is the theme of the passage. It offers regulations to 

— 
Paul Achtenicier, Remwm twerprehrtion, (Mania: John Knox, I 985). p.I97 

1  Donglac Moo. op err p. 714 



guide Christian life. The last feature is its collection from diverse texts and traditions. It 

puts together teachings from. (i) the Old Testament (vv.16, 19, 20). (ii) the teachings of 

Jesus Ivy 14. 17, 1Ft, 21), (iii) the early Christian teachings to the new converts, and (iv) 

various Jewish and Greek ethical and wisdom sayings. 

CHAPTER TWO 

EXEGETICAL ANALYSIS OF THE TEXT 

Let love he genuine... 

These opening words have no explicit link with what has gone before. They 

appear as a heading for what follows. Paul is more concerned with exhortation rather than 

description. lie uses the noun agape for love. So far Me noun agape has been used to 

refer to God's love for human beings (Rom. 5:5, 8; 8:35, 39). Agape was a rare noun in 

non- biblical Greek before the second and third centuries. It was adapted by Paul and 

other early Christians because of the unwanted nuances in the other words for love in 

Greek, in order to convey their particular understanding of the nature of love.' 

With Divine agape. Paul had presented the way in which God's saving action in 

Christ, represented a totally unmerited act of pure love and reconciliation. offered to 

those who were enemies and alienated because of sin (Rom.5: 6 - 10, 8:32).6  With the 

death of Christ. Christians are sure of being so firmly rooted in the love of God that no 

For the other words of love, see Douglas Moo, op cit. p. 775 

Brendan 13)rne, Romans, Sacra ragina series, (( lollegcville: A Michael Glazier Book. 1996), p. 375. 
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power can separate them from it. Such an abiding love, assures them of victory (Rom. 

8:35 - 39). The same love has been poured into their hearts through the I loly Spirit who 

has been given to them (Rom.5: 5). so that now they are capable of loving as God loves. 

Christian agape is thus the outflow of this love in Christian life towards fellow 

human beings] It is the believers 'yes' in thought and feeling, word and deed. 

unconditional and \\ ithout  reservation to that total claim of the loving God in so far as it 

relates to the neighbour - a 'yes' which is no human possibility but the gracious work of 

the I loly Spirit.8  Agape is the kind of love, which is based not on instinctive natural 

affection, hut rather on self-esteem of someone It is commanded by ones will and 

persists through the ups and downs of life? Being an act of the will, this kind of love calls 

for total self-commitment and self-giving for the good of the other without any conscious 

self-interest. 

Through the Christian community of Rome, Paul exhorts us to let this love he 

genuine. Ry this he demands that our love be "like the love that inspired God's action in 

Christum  It must be "the real thing"' I  and not pretence like that of the actors on stage. I2  

lie warns us against making "an outward display or emotion that does not conform to the 

nature of God who is love and who has loved us.“13  

Paul tells us how this love can be expressed by means of the exhortations that 

follow. Ile here makes use of participles which act as imperatives. Why Paul uses 

175. 
('P. [3, Cranlield..1 Mica, and Hewletti t'ommenhat on the Epistle to the Romans, (I Ainbtirghl 

('lark, 1979), p.175. 
Allan Robinson, 	Treasure.% 4 St Paul Selected Hull:cc from Poe.% 71eologv mu, Ohio., (Middle 

Green: St. Pants, 1995), p. 42 
IR  Brendan 11.. op I H., 176. 
' I  John 7 iesler, Pours doter (nine Ronmns. (I .onion S.0 .M..1989). p. 301. 

I  Joseph l'il7myer. Rinnam, (New York The Anchot Bible ('ommentary. 1991). p. 653. 

"ibid. CI Moo. D., op. cif • p.775 
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participles is a matter of controversy among the scholars. There is also no agreement as to 

whether they should be called 'imperatival participles'.14  For us. we only need to note that 

through the exhortations, Christians respond appropriately to the "structuring grace 

within them."15  

late what is evil, hold fast to what is good. 

o show how genuine love can be expressed. Paul uses the exhortation of Prophet 

Amos. "I late evil and love good" (Amos 5:15), seemingly because the Lord loves those 

who hate evil and guards the lives of his faithful (Psa.97:10). This exhortation was also 

known among the Essenes of the Qumran Community. /6  It is therefore not something 

new, but the Christians have to live it as the expression of the grace they have received. 

As Christians, we must know how to discriminate between the good and the evil. 

We have to choose the good and commit ourselves to it. We must reject evil and be 

always opposed to it. The Christians have the capacity to choose the good and reject evil 

because they are no longer under the domain of the flesh. Having been justified by God 

in Christ through faith. Christians now live in the Spirit and the Spirit of God dwells in 

them. It is this Spirit who acts in them as the power to hate what is evil and hold fast to 

what is good (Row .8: 1 - 8). 

lowever, Paul does not tell us here which is the evil that is to he hated. But we 

can think of it as what he has talked of elsewhere as the fruit of the flesh. Among the fruit 

It  See study ol- the ‘erhal tijrtit adds text hy Philip Kanjuparambil, "Imperative Participles in Rom. I?: P  - 

21," Journal plheal I .ilerolure, 120(1983): p 285 - 288. See also Klemm, op ell. p. 653 and Moo, np. 

p 776 note 27. 
Is  Paul Archtemeier. RODUIM Info 	(Atlanta lohn Knox, 1985), p. 196. 

Fittinyer, 01? cit. P. 65.1. 
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of the flesh, he lists, "fornication, impurity, licentiousness, idolatry, sorcery, enmities, 

strife, jealous, anger, quarrels dissension, factions, envy, drunkenness, carousing and 

other such things" ((Ial. 5: 20 - 21), In our society today, we can add such things like, 

corruption, greed, selfishness and injustices of all ty pes. These are the kind of things that 

destroy the harmony of the community. 

On the other hand, we can think of the good to which Christians must commit 

themselves as the fruit of the Spirit. This includes, "love, joy, peace, patience, kindness. 

generosity. faithfulness, gentleness and self-control" (Gal. 5:22 - 23). These virtues not 

only build the community hut also make the members of the community' more human. 

Genuine love is therefore that which leads us to that good, which is the result of a 

translOrmed heart and mind." 

Love One another with in 	affection... 

The word used by Paul for mutual affection is philadelphia, which means. 

'brotherly love.' It "indicates the tender and intimate affection as between the members of 

the same family.'' Paul strongly believed that through the Christ event, God has adopted 

us as his children (cf. Rom.8). We now belong to the same family, "whose members 

bound together in intimate fellowship, should exhibit towards one another a heart Mt and 

consistent concern."19  

this exhortation reminds us that as the members of the Christian community, we 

are brothers and sisters with God as our Father. We should therefore commit ourselves to 

17 Moo, up 	p. 777. 
18  ('rail field, 	di O H. See also norm Bali and (1 	Scheider, cds. philadelphio 	Evegelical 

Dietimunt of the Vol. e‘tarnent, (Grand Rapids: WI Iliam 13. Lerdmans Publishing Company, I 993). 

p.424. 424. 

ICI  Moo. op tit, p.777 
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one another unselfishly and whole-heartedly. True love for my brother or sister with 

t‘liom I share everyday life demands that I should empty myself in order to make him or 

her the focus of my attention, concern, care, appreciation, acceptance and everything that 

IN good. In genuine fraternal love. I accept the shortcomings of the other. I understand my 

companions as they are and become ready to forgive and be forgiven. 

Due fraternal love does not put conditions like; "I \\ ill  love you if you arc like 

this or that." No. For it, it is, "I love you because you are my brother, you are my sister. 

You are important to me and you matter for my life." In this attitude, the other's 

imperfections become "invisible" to me and I become able to love as God loves In true 

brotherly love, there is no domination of one over another. They are all equal. 

Out do one another in showing honour... 

This admonition echoes what Paul had earlier written to the Philippians. "Do 

nothing from selfish ambition or conceit, but in humility, regard the others as better than 

yourself I.et each of you not look to your own interests but to the interests of others 

(Phil. 2:3 - 4). Genuine love does not permit competitive spirit in a community. We have 

all to go out of our own way in order to show honour to our brothers and sisters. This is 

because. "the other person is the representative of Christ to me, or rather the one in whom 

Christ is mysteriously present for me, that I must honour him. not just as myself hut 

above mvself."Im  

This exhortation warns us against selfishness. Selfishness is an exaggerated self- 

love so that the self becomes the centre of my attention. In selfishness. I feel that all the 

others should be subordinated to me in everything. It so happens that every attention, care 

Cranfield, 	dr. p. 611. Sec also Karl I lermann Scliclklc, The Epistle to the R0171(1115, TheOhlgle(11 

teditatuni, (New York: fielder and limier. I 9641, p. 202. 



and concern should always he directed to me, 1 and myscif. If it is not so. I become 

resentful and jealous. Such an attitude divides and destroys a united community. So Paul 

reminds the Christians to put the interests of others before their own. 

Do not lag in zeal... 

Paul warns Christians here against lagging in zeal in the service of Clod and 

neighbour. This is probably demanded by the fact that they have to continually present 

their "bodies as a living sacrifice, holy and acceptable to God" (12: 1).21  It is common 

experience that "(he temptation to lose steam in our lifelong responsibility to reverence 

iod in ever) aspect of out lives, to become lazy and complacent in our pursuit for what is 

good, well pleasing to (iod and perfect, is a natural one but it trust be strenuously 

resisted."22  This is because, "in lives that are being transformed by the renewing of the 

mind, there is no room for slackness or sloth, for that attitude which seeks to get by with 

as little work and inconvenience as possible. which shrinks from dust and heat and 

resents necessity ler assertion as a burden and imposition."21  

Although the Roman Christians did not probably know Paul in person, Paul must 

have been exhorting them to live what he personally lived. Since the event of his 

conversion, he never lagged in zeal in the service of God and his fellow human beings. 

I le himself talks of it in his various letters to different Churches (Gal. 1: 13 - 17: 2Cor. 

11: 21 - 29: Phil. 1: 24 - 29: many other passages can be cited). No danger or threat 

would hold Paul from carrying out what he believed to he God's will. lt,is the same k hid 
LS 

of zeal that he wants Christians to have. 

CI Moo, optil. p 778. 
/bid p. 778. 

Uratifield, 	p63] 



This exhortation is particularly important for people who live in the same 

community. The brotherly love that we have already talked of can easily be relaxed in a 

community where I meet the same faces everyday. It becomes even more difficult if my 

efforts to love seem not to be appreciated. It is under such circumstances that one can 

easily get discouraged and give up the zeal. I knee the need for the Christians to be 

reminded that the grace they have received has made them new creatures 38.1-to are not to 

conform to this world. As such, they should not lag in zeal in the service of each other. 

he ardent in spirit. 

It is not clear here, whether Paul meant the human spirit or God's I Icily Spirit. 

Some scholars take it to he human, while others favour I loly Spirit.24  The NRSV Bible 

translation seems to suggest human spirit. If it is so, then the spirit refers to that 

"subjective inner impelling power governing human life."25  Paul urges the Christians to 

maintain a strong and emotional commitment to the Lord in their own spirits.26  lithe 

spirit is understood to mean the I loly Spirit, then the Christians are to allow themselves to 

he set on fire by the I loly Spirit This is so because, many times, we extinguish the I loly 

Spirit!' who is the consuming fire of the spiritual endowments that spring from God.28  by 

our own faults. It is also the same Holy Spirit who makes it possible for us to offer 

ourselves kw the spiritual worship. 

It is surely true that genuine love in a community can not he possible without the 

help of the I loly Spirit. It is he who enables us to move out of our own selves and go to 

Some of those \dm lake this to mean human spirit are. Filtmver and Barth. For those who take to be 

Ink Spirit, \%C have Barret, Brendan, 	onlield and Karl Hermann. 

Karl Bank 	Epistle to the Romans, (I °Mon: Oxford University Pim, 	p 156. 

Moo. op (II.. p. 778 

ii]! ell. op 	it., p 63,1 

.1  Karl. I lermann, op cit.. p. 203. 
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meet others in their need. It is he %Om enables us to overcome the differences that exist 

among us and to come to the realisation that we are members of the same body. Rut the 

Iloly Spirit does not work without our co-operation. We are free to say 'yes' or 'no' to him 

and he can not impose himself on us. It is with this awareness that I think Paul exhorts 

the Christians of Rome to "be ardent in spirit." For this reason I too think that the spirit 

here refers to the Iloly Spirit. 

...serve the Lort1.29  

To serve the 1.,ord is the motive of all Christian conduct.Th  Such service is done in 

humility and obedience as a proof of the zeal that the lloly Spirit has inflamed in the 

hearts of the faithful." So Paul urges Christians not to do anything for selfish motives. 

All their actions and conduct should be at the service of the Lord. It is only in serving the 

Lord that our love may be genuine. 

Rejoice in hope, he patient in suffering, persevere in prayer. 

Ilope. endurance and prayer naturally go together and they are closely related. 

[yen in Rom.8: 24 - 27 Paul moves from hope to endurance and then to prayer. 1 lope is 

one of the Christian virtues that together with faith and charity endure (('or. 13:13). Paul 

admonishes Christians to rejoice in hope because of what it guarantees. lie has already 

told us what it guarantees in Rom.8: 24, where he tells us that in hope we have been 

• - 	 - - 
Some ancient manuscripts read, 'serving the lime'. instead of 'serving the Lord.' It is said that some 

scribes of the original Paul's text mistook the noun kvrio(l mil) and wrote kayo (time). Or could it be vice 

versa" lhose who favour "serving the I ord" argue that the phrase 'serving the time' in ancient Greek had 
the negative connotation of opportunism and it is almost impossible that Paul could have written it (cf. Moo 

p. 769. note I and Cran field. op cit. p. 634 - 636). I lowever, some scholars believe that the original 

Paul's text was "serving the time" because according to Brendan 13., op. cit., p. 374, it fits better in the 

context of this text with eschatological overtones. If this is the case, Paul urges Christians to lake advantage 
of the present time to he faithful in love. Christians have only the present time to discern what is the will of 

God and fulfil it. 
itimyer, op. cit.. p. 651_ 

Cranlield, Op. cu.. p. 634. 
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saved. I lope therefore guarantees eternal salvation not only as a future reality but also has 

something that has already been accomplished through the Christ event'?  It is true that 

the fullness of this salvation will be in the future, but our hope for it is absolutely certain 

and can not be disappointed (Rom.5: 5).31  It is this certainty that is the foundation of our 

rejoicing in hope. 

Although they have a sure hope of eternal salvation. Christians live now in the 

midst of tribulations (////ipsis). This tribulation stems from the world's resistance and 

hostility to Christ. lithe world is hostile to Christ. his followers can not be exempt of the 

same hostility Gn.15: IS - 2.50 Paul urges Christians not to be discouraged at the face of 

these tribulations. They are "to endure because of their hope. their confident assurance, in 

God's ultimate providence and victory."3c  Such endurance is always the gift of God. It 

should be noted that Paul is not telling Christians that they should sit down and watch 

helplessly in the midst of evil structures, Christians. wherever they are must strive to 

improve the human conditions as far as it is humanly possible by fighting the structures 

of sin in the society.. 

The tribulations of the world are sometimes so much pressing that one can easily 

give up. It is thr this reason that Paul reminds us that we should "learn to commune with 

God at all times" (Phil. 4: 6: 1Thess. 5: I 7).36  Only in our reliance upon the "God of 

steadfastness and encouragement" (Rom.] 5.5). have we hope of holding out to the end. 

That is probably why Jesus after Ins own example taught us to pray without ceasing 

" 	I itztroci. nfl ( U . p 651. 
Cranlield, op c U. 61.1. 
ibid . 636. 

1` John, 7jeskr, P(///tc / (we; to dm Romans (I ,ondon SUM Press. I9g9). p. 301 

Fil7myer, op. cit., 651. 



Id 1: 5 -13). 

fhis exhortation is absolutely vital in the life of every Christian community. 

There can he no truly Christian life without devotion to prayer. Prayer puts us in constant 

dialogue Ns ith God and so enhances our intimate relationship of love with him. Each 

member of the community has therefore the duty of hearing witness to the great love of 

God. by dedicating a considerable amount of time in front of him every day in prayer. In 

praver. we let ourselves be immersed into God's love, which we later radiate to our fellow 

human beings. The more we relate in a loving way with God, the more we open ourselves 

to our brothers and sisters. In this way prayer becomes the foundation of genuine love in 

a community. It is for this reason that Paul urges Christians to persevere in prayer. 

Contribute to the needs of the saints... 

The brotherly' love that we have already seen is expressed by being in communion 

with the saints (fellow Christians) in their needs. By these needs. Paul refers to material 

necessities like food. clothing and shelter.31  This is in line with Paul's exhortation to the 

Churches to contribute for the poor ones. Their support for each other will also show their 

unconformity to this world and their renewing of the mind. But it should be noted that 

Christians should not help Christians only but all those in need. 

Practice hospitality... 

This could also be translated as "pursuing love for strangers." When Paul was 

writing the letter to the Romans, there was an urgent need for Christians to practice 

hospitality because of at least two reasons. One is the presence of Christian travelling 

missionaries w ho moved from one place to another. "they depended on Me hospitality of 

. 	. 
cf. Mon. (q) eit, 779. 



those that the) met. The second reason was the persecution of Christians by pagans who 

were hostile to Christian message. Such Christians escaped from their communities and 

IR 
sought refuge in 	 i another. 	It s lor this reason that this exhortation is very common 

among New Testament authors (cf. VI im.3:2: Tit. 1:8: itch. 13:2). I lospitalitv to these 

Christians "would be a special mark of their unity and harmony." w  Paul does more than 

exhort Christians to practice hospitality. Ile urges them to pursue it by going out to look 

nw those that they can show hospitality. 

This exhortation is as \ alid to us as it was in Paul's time. We have the poor with 

us who keep knocking on our doors every day. We should never be tired of receiving 

them with generosity and kindness. In many parts of Africa. there is a pressing need to 

welcome the refugees who escape from their war-torn countries. in search or food and 

shelter. In the west there is the problem of immigrants. As Christians. do we have to keep 

quite and imagine that none of these is our business? 

Bless those who persecute you, bless and do not curse them. 

With this exhortation. Paul shills his focus from the relations of Christians among 

themselves, to those of Christians with outsiders. This shows that genuine love. if* it is to 

be like that of God in Christ, must have no boundaries. It has to extend even to those who 

see us as a threat to themselves and persecute us.u)  We have to bless them. that is. "to 

desire good for them and show that this desire is not mere pretence by actually praying 

For God's blessing upon them.''4  To pray tor God's blessing according to the Old 

Schulkle, op cii.. p. 

litttm cr, 	ti. p. 655 
in  /bid, p 655. 

Cranifield, op di 640. 
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Festament. is to ask God to bestow his fiwour upon them To curse our persecutors is to 

ask (hid to bring disaster upon them.42  Rut genuine love requires Christians to strive for 

the good and avoid evil at all cost. 

The call to bless our persecutors and not curse them recalls what was probably 

part of the oral tradition of the sayings of Jesus, which came to be recorded later by 

Matthew and Luke (c1 Mt.5: 44 - 47; I,k.6:27 - 28). Jesus enunciated this exhortation as a 

demand for those who belong to the Kingdom of God.'" It goes contrary to the human 

desire for revenge. It is part of the Christians' non-conformity to this world and the 

transformation of the renewing of their minds (Rom.12: 2). If Christians are able to live 

out this exhortation fully, then their love will surely come close to that of God, whose 

Son died for us while we were still his enemies (Rom.5:8). It is possible if we open 

ourselves fully to the grace that has been given to us through the death of Christ,' 

Rejoice with those who rejoice, weep with those who weep. 

Paul here comes back to the Christian community and asks us to identify with our 

brothers and sisters in their joys and sorrows. "I ove that is genuine will not respond to a 

fellow believer's joy with envy or bitterness, but will enter whole-heartedly into the same 

joy." Ic  in the same way we should identify ourselves with their sufferings and sorrows. 

''I his requires our being there with the preparedness of one's whole person for others. 

Moo. flp c if,. 779 

those who belong to the Kingdom of Clod have been constituted anew humanity with new tasks and 
possibilities Their relationship with Clod lays the foundation for a new relationship of man to man ICI 

C;ethard Kind ed.. Theological 0/dim:my of the New TekfillIWIlf, vi.. (Grand Rapids: William 13. 

erdmans Publishing ( ompan), 1964), pp, 46 -47. 
"Paul Arehtemeicr treats the last part of the !tiler to the Romans as Christian's response to the "structuring 
power of grace" that has been bestowed on them If allowed to work. it brings about unity u thin the 
Christian Community and peace with the larger society. The offer of peace to enemies brings about 

repentance and reconciliation WI Nrchtemeier, 	eil., 106 - 2(11). 
15 Moo., op ch.. 782. 
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with one's will and one's heart."16  It recalls the wisdom tradition, "Do not avoid (hose 

who weep but mourn with (hose \slut mourn" (Sir. 7:34). 

Paul's admonition fits very well with his theology of Christians as the Body of 

Christ. Although the body is made of many parts. each part has such a central place in the 

whole body that, the honour of one means the honour of the yhole body and the suffering 

or one means the suffering or the whole body (cf.l('or.l 2: 26). In the same way. 

Christians must he members to each other, rejoicing with those who rejoice and suffering 

with those who stiffer. 

[his is Very important in a community where people are living together. As 

human beings, we are chiefly marked with a competitive attitude. No matter how well I 

do. if my brother does better than me, his success becomes a threat to me and so I become 

envious. Instead of rejoicing with him. I become angry at him and resent him although 

this may not be outwardly manifested. finder such circumstances, the community 

becomes a community of rivals. That is why it is much easier to sympathise and weep 

ith those who weep than rejoice with those who rejoice. We can overcome this human 

limitation by recognising our own gills and acknowledging those of others  in our  

communities. All the various gifts should be put into the service of the community so that 

one's girt becomes the gift or the whole community. 

Live in harmony with one another, do not he haughty. 

1-he first part of this statement is also translated as, "be of the same mind." Christians are 

called to have the same regard and concern for all people, whatever their social. ethnic. 

Ib Iletniann, op. cif., 205. 
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political and economic status." they are also called to agree among themselves in all 

matters and with the world in whatever that is good. It should however be noted that, "by 

the same mind," Paul does not mean that Christians must think in the same way. It means 

that the different opinions he brought together and he discussed for a common 

understanding, that enhances their faith in Christ. 

By telling Christians not to be haughty. Paul is warning Christians against 

ambition or pride. Pride consists in thinking that I am better than others, I am right and 

the are wrong. I am wise and they are fools. In religious communities. there is also 

spiritual pride, which consists in thinking that I am spiritually superior to my brothers. 

Pride strives I w perverse excellence and no community can build on it. It brings about 

hatred and anger. which destroy the whole community. Hence the exhortation, "do not be 

haughty." 

Associate with the lowly 

I km Paul counsels Christians to associate readily and freely with the humhle 

people both inside and outside the community:8  The lowly refer to the poor people, the 

handicapped (physically and mentally), Me sick and all those who have no say in the 

society. Those wItorn our productive society considers "useless." Christians must 

associate with these and gi‘e them the dignity of feeling that they are important in the 

society. Christians must he ready to give them a more human face in their sufferings and 

be their nice vhere it is a must to speak. 

17  CI. (ran held, 	p 643. 

Me/. p. 613. 
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Do not claim to he wiser than you are. 

I his recalls the counsel of Proverbs 3:7, "no not be wise in your own eyes." Paul 

probably put it here because he recognised in the "attitude of the man who is self-

sufficient in his confidence and own wisdom. something particularly destructive to the 

harmony of the communitv.".19  One who claims to be wiser that he is. is not ready for 

any correction and normally thinks of his opinions better than those of others A self-

confident person in self-wisdom likes talking too much and listening too little. Ile likes 

to tell and not to be told. Ile has no willingness to learn from others. It is in this way that 

this kincl of pride becomes harmful to the community's harmony. The tendency to self-

exaltation is very human. We find it embarrassing to accept our limitations. Yet, it is in 

such acceptance that we free ourselves from those limitations and make a step towards 

overcoming them. To accept that there is somebody wiser than me in the community 

takes courage. Paul asks Christians to recognise their limitations and not to exult 

themselves beyond what they really are. 'Rey are able to do this because they are aided 

by God's grace, 

no not repay any one evil for evil... 

This exhortation echoes the words of Jesus during the Sermon on the Mountain 

( Nil 5:3R-39, 43-44, k.6: 29) and the t‘isdom of Israel (Prov. 20:22). For Christians. 

/ha p.645. 
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there is no room for retaliation.s°  This is because Christians have been elevated to a new 

and higher standard of life, which does not conform to this world The exhortation is also 

in line with the principle of doing good and avoiding evil. Paul urges Christians to live a 

life Mat makes a ‘isible difference from non-Christians. They have to seek to do those 

good things. which non-Christians approve and recognize.51  

.... but take thought for what is noble in the sight of all. 

lere Paul counsels the Roman Christians to establish good relations with all 

human beings whether Christians or not.52  the have to aim at and seek those things. 

which are good for human beings. To do this, they have to be led not by human 

standards but those of the gospel." This exhortation was especially urgent to the Church 

of Rome, which was made up of both Gentiles and Jews. Paul tells Christians to avoid 

am thing that may be offensive to any of these groups (cf. I('or.10:32 2Cor 8:21). 

Christians must not give any scandal or dishonour to God's name by their way of life. 

liii is possible so far as it depends on you, live peaceably with all ... 

Ibis means that Christians have to be peace-makers as much as possible (cf. Mat 5:9) 

Paul puts this exhortation in conditional form, because he knows through his own 

Iii the Sc' mon on the Mountain, Jesus has set a new 'floral leaching for those who have heard his call to 
belong to the Kingdom of God. I is moral code is hasicallv a correction of the so called the law of lalion. 

-Von have heard that it was said. An cyc for an es e and a tooth for a tooth. Rut 1 say this to you, Do not 
resist an evil doer. Rut if one strikes the right cheek, turn the other also." (Matt. 5: 38 - 39). This puts an 
end to any kind of retaliation or retribution based on human standards or logic. Instead. Christian dealings 
with any person are to be based on a love that guides towards perfection according to God's reign (cf. Mall. 

548). See Gregor \ J. Polan, "Retribution," In: Carrot Stuhmueller, (ed). 71w Collegeville Pastoral 

Dirtamacv HI 	Theotogr, (Collegeville, Minnesota: The liturgical Press, 1996), pp. 841 -844. 

MOO, D.. op (iit., p 784. 

I it zmyer, 	p 656. 

it  fit Cranlicld, Op 	p. 616 
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experience as a preacher of the gospel that at times conflict with the world is 

unavoidable. Such conflict is part of the world's hatred of Jesus and his disciples 

(in. I 6:131. For this reason Christians should not strive to attain the favour of men for the 

sake of peace while compromising Christ and his gospel. The gospel of Christ should 

never Ile made to comply to human sin. It probably alludes to the fact that Christians in 

Rome were in conflict to the world around them. However, "Christians arc urged to 

pursue behaviour that will have a positive impact on all people."54  They have to act as 

ambassadors of God's peace (2 Cor. 5:18-20E55  

Fven within our communities, we can be peace-makers by avoiding anything that 

can be offensive to anyone To be able to do this, we must be keenly sensitive to the 

needs of others. We must also be aware of our biases and prejudices so that our actions 

and words to others may not be conditioned by them. We can also be peace-makers by 

not engaging ourselves in unnecessary gossips against the other members of our 

communities. Peace can also be cultivated through brotherly correction done with love 

and respect and not a violent confrontation. It should be noted that in order to be peace-

makers, we must start with the very people we share every day life before we move out 

to others. 

Beloved nese!.  avenge yourselves 

I his admonition does not originate from the Christians. Paul borrows it from Jewish law 

" Moo. op tr. p 785 

" God's peace i‘ described in the Bible as Umiont, that is a life of perfect harmony between human beings 
with (im!. human beings with one another and human behms with the rest of creation. This harmony was 

the original plan or God hut was interfered \GM when human beings fell into sin. With his passion death 
and resurrection. testis overcame the chaos or sin and reconciled the universe with God. Christians are 
called to imitate and embod the way of God revealed to us in Christ. Thus, it is the task of every follower 
of Jesus to earn forward the reconciling mission of Jesus and bring God's peace to all people. Paul urges 

Me Christians of Rome to do ever\ thing that is in their power to be Willful to this mission. 



and wisdom tradition (Lev. 19:8. Pros'. 20:22. 24, 29, Feel. 28:1-7) Christians arc now to 

Ike it in response to the grace they have received in Christ as a way of non-conlbrmity to 

this world. They have never to repay evil for evil. As human beings, we are often 

tempted to identify as God's enemies those people who displease us. 6  We then take it 

upon ourselves to execute what we view as just and deserved punishment to our enemies 

by taking revenge, Paul reminds Christians that their task is to embody the grace they 

have received to enemies. Grace is the only way to reconciliation and peace.s7  

Whether one is a Christian or not, revenge is never a means of executing justice or 

solving any problem. Popular wisdom has got it right in the saying, "vengeance is not 

cured by another vengeance, nor a wrong by another wrong; each increases and 

aggravates the other." This does not mean that the one hurt should passively accept the 

hurt as if it was a good thing. It means that we should speak to our offender in gentleness 

and peace and not with anger and bitterness. We should not light back. 

....hut leave room for the wrath of God. 

I he expression -wrath of (hid" appears a number of times in the letter to the Romans 

(2:5 5:9, 13:4-5) In the Old Testament. the wrath of God is God's response to sin and 

disobedience on the part of human beings. In the Book of Fxodus. we read of the 

infidelity of the chosen people when they asked for a golden calf as their god. Such 

in 	invoked God's wrath and he said to Moses, "Now let me alone, so that my 

rath may burn hot against them and I may consume them." (1:7‹. 32:10). 1 hmever. 

(kid's mere) usually overwhelms God's wrath. In the same event. Moses pleaded with 

ch cr. .'\c 	tip tii p:  301:  

See Daniel Ilan:nil/ton. "Vc talli of (Ind." In: carrol SliihInmeller, (2(1 nfl Cif.. pp. 1109 - 1110. 
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God "and the I.ord relented in the punishment he had threatened to inflict on his people-. 

(I xo.32:14 

In the New fesiament. the wrath of God refers to the eschatological punishment 

destined to fall upon the unrighteous at the final judgement:59  God's wrath has however 

been definitely effected in tlw present time against the evil in the world through the Cross 

of Ills Son Jesus Christ (Rum .5:5). Paul celebrates Jesus as one "who delivers us from the 

coming wrath" (lhess.1: 10). In our passage. Paul is telling us that it is not our business 

to pass judgement on anyone. It is God's prerogative and we must not presume his action. 

whatever it may he on the Day of Judgement." in leaving room for God's wrath, we 

entrust our enemies to God's mercy. 

—for it is written, "vengeance is mine and I will repay," says the Lord. 

Paul quotes these words from Deut.32: 35. They seem to suggest that Clod's justice rules 

by the law of talion. I lowever, as we have seen, because of Jesus Christ, God's wrath has 

been tempered by forgiveness, love and mercy. The suggestion here is that we human 

beings are required to ha \ e trust and confidence that Clod ‘vill see to the restoration to the 

order of justice that has been disturbed. (ii 

sm  /Nil. jv 201 

" Brendan_ op cit. 381 

1111 /iesler. rip 	p 305 

14  Brendan. of' eil p 381 
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No, if your enemies are hungry, feed them, if they are thirsty, give them something 

to drink. 

Hie shole of this verse is a direct quotation of Proverbs 25: 21 - 22. Food and drink 

stand for any sort of kindness to our neighbour. This kindness can be in Form of our 

resources, advice or efforts. All this is in line with what Paul has taught concerning the 

love for enemies. Ile shows that such love lutist be put into concrete actions. Doing good 

to our enemies is also a practical way of putting into action our blessings for those who 

persecute us and a specific way of doing good in the sight of all people:12  

This way of treating an enemy is intended to get the enemy to turn from enmity to 

friendship. It does not always work. In some cases it increases the enmity hut we should 

not be discouraged. Our hope should always be that, our gracious deeds to our enemies. 

\\ ill  burn away the hatred and win reconciliation and peace.°  To fail to do our enemies 

the good they stand in need of when it is in our power to do so is a kind of indirect 

retaliation. 

For in doing this you will heap burning coals on their heads. 

It has been suggested that behind this quotation from the Proverbs 25: 22, lies an 

ptian ritual in which hot coals presumably in sonic sort of dish, really were piled on 

the head of someone who had done wrong as a sign of repentance:14  Was Paul aware of 

this ritual that is alluded to in the Proverbs? What exactly Paul had in mind when he 

Moo, op. c it., p.788 

" cf. Archtmcier. rq, it., 202. 

I  liCSICr, Oil • II , 105 
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quoted these words is a matter of speculation among the scholars.m  "When used 

metaphorically in the ()Id Testament, the words coals and fire usually refer to God's 

awesome presence and especialk to his judgement (2Sam.22: 9: Ps.140: 	15,11.5: 241."6h  

Many Fathers of the Church, notably Origen, Augustine. Ambrose and Jerome. 

understood the coals to mean burning pangs of shame. The enemy would be moved by 

kindness to shame. remorse and humiliation which would burn like coals of lire upon his 

head.6 ' this shame that results from an unexpected charity and hospitality is not meant to 

punish the enemy but to lead him to repentance and reconciliation. God himself acted this 

way with us when he sent his Son to die for its while we were still his enemies. 

Do not be overcome by evil, but overcome evil with good. 

this seems to he the summary of everything that Paul has said concerning the love for 

enemies. Paul tells Christians not to let the evil that surrounds them drag them into 

"attitudes and actions that are out of keeping with the transformed character of the new 

realm.' 68  I'd' overcomes a Christian when he or she returns evil for evil 	doing so, 

the Christian becomes exactly like the evil person who has injured him. Paul wants us to 

overcome evil not only by not returning evil for evil but also by taking a positive step by 

doing good. This way we gain victory and triumph over evil." 

See sludies la:s W. Klassen, "Coals of Inc (Row. I? 19)" In: Ven. restameau Stathes, 9(1962 - 631. 

pp 137 - 35(1 
" Moo, tv tr. p 78() 
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CONCLUSION. 

Concluding this section of exegetical analysis of Rom.12: 9 - 21, we note that all that 

Paul is saying in these verses is that a Christian must he the visible presence of Christ on 

earth. Jesus Christ, sent by the Father presents to us the perfect model of genuine love. 

lie who loved those who Were his own up to the end, also died for us on the Cross, while 

we were still (iod's enemies. I'ven at the face of the hostility of the world, the love of 

Jesus remains intact, lie is the one who truk shows how to overcome evil by doing good. 

lie enables us to love as he loves by the power of the Italy Spirit. This is why Paul has 

the boldness to command, "I ,et love be genuine-. The challenge remains to us. 
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CHAPTER THREE 

APPLICATION OF TIIE TEXT TO RELIGIOUS 

COMMUNITY LIFE 

INTRODUCTION 

Once upon a time, there lived two brothers. They shared a mill and a field. each 

night liarin g evenly the grain they had ground together during the day. One brother 

lived alone while the other was married and N1.ith a family. The single brother said to 

himself, "It is not fair that we di‘ ide the grain e‘enly. I have only myself to care for but 

my brother has a family to feed. Ile should get a bigger amount than MC" So each night 

he would secretly take some of his grain to add to his brother's granary. 

Rut the married brother said to himself sometimes later. "It is not fair that we 

share our grains equally. I have children to pro \ ide for me in my old age. but my brother 

has none. Ile therefore needs a bigger amount than me so that he can spare something 

more" So every night he secretly took some of his own grain to his brother's granary. 

As a result, both of them found their supply of grain mysteriously increased each 

morning. 

It happened that one night, they woke up at the same time and met each other half 

way between their two houses. It is then they knew what was happening. They 

embraced each other in love They called the place where they met "a place of love". a 

holy place. where God is made known to people through love. They built a temple there 

and up to this day it is called "a temple of love". 
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The call to genuine love is a call to make our communities into "temples of love 

where the members truly care for each other. It is a call to make God visible in our 

communities through love, It is a project that involves a constant death to self. It is a 

project that we actualise with the help of the I loft Spirit who acts in us as the principle of 

love. 

My research reveals to me that many times we come to our communities 

believing in our ability to love. We feel that we can get on well with every one that we 

meet. Rut when we start living together, things prove different. We discover that the 

community is a terrible place of revelation of the negative side of the sell We discover 

our inability to get on with others. We also get a revelation of our envy, pride, hatred and 

arrogance. Our limitations and weaknesses become clear to us. 

Such revelation is very good and healthy. What is had is the fact that what is 

revealed to us, is what we would like to keep forever buried in our consciousness. Once 

it comes to the surface, we immediately force it back again and pretend that all is well. 

We have no courage to face it and deal with it or at least acknowledge it. We continue in 

our communities pretending to love one another even when there is total hatred deep in 

us 	Ellis is the same kind of situation that Paul faced in the Christian Communities that 

he founded That is why he boldly exhorts us through the Roman Christian C'ommunity 

to let our love be genuine. We must take away our masks and let love be the real thing 

and not pretence. In this chapter, we shall use Paul's text that we have already analysed 

to show how we can make our communities "temples of love" by trulyhi ing genuine 

love. 
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WHAT IS LOVE? 

As we noted in the analysis, the love that St. Paul is concerned with is "agape". It 

is the love of God for human beings. Christians share in this love of God because it has 

been poured into their hearts by the Holy Spirit who has been given to them (Rm. 5:5). 

Christians have therefore the capacity to overcome their selfishness and love as God 

loves because of the I loly Spirit that is working in them. For Christians therefore, love is 

not an idea. It is not a source of security and not a purchase. It is an act - a human act 

that involves the will but at the same time guided by the Iloly Spirit who is its source It 

is an act that involves "the gift of self, a gift which is motivated by another's worth as I 

perceive it. '0 

Writing to the Corinthians Paul tells us that love is the greatest gift of the Ithly 

Spirit (1 ('or. 13: 13). It is faith and hope made alive and active in the communities in 

\\ Inch  we Ike. Hy genuine love, we share in Me very nature of God who is love. If we 

share in the very nature of God, it means that "his love runs through our veins."71  In this 

t‘t-IY. when we love truly• we make God visibly Present to those we love- HIM is why our 

communities can become "temples" of encountering God if there is genuine love. 

If our human relationships are bound up with our relationship with a God who is 

love, then our love manifests itself in total dedication to the other's well-being regardless 

of personal cost. That is what agape is. Agape originates in the heart of Jesus who died 

for us \sink NNe were still sinners in order to reconcile us with God. For this reason, the 

love we share "in human relationships is part of the grandness of a (iod who cradles us 

tr, James F. Sullivan. The Retent/e‘c Hunger. the Iteart's Corti Igor Love. (New York: Paul ist Press. 1991), 

p. 25. 
Donald Goergen, The rimer 0/1 nue, (Chicago-  lhe 'Monne. More Press, (979), p. 18. 
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tenderly in his all-loving embrace."72  Whenever and wherever there is genuine love 

among human beings. God is experienced. 

Agape is supposedly directed by Christians to all human beings regardless Or 

‘k killer they are known or unknown to us. It does not discriminate between friends and 

enemies, if it is really a sharing in the agape of God. If this kind of love is exercised 

among members of the same Christian religious community, it becomes what Paul has 

called philadelphia (brotherly love) The key expression used by Paul to explain the 

community of Christians is "Both of Christ". By virtue of our Baptism. we have all been 

grafted into the Body of Christ so that we are now members of the same body. Members 

of a religious community are also bound up by the common charism of their founder. In 

every aspect therefore, they are brothers and sisters to each other. Now one question we 

may ask is: how should genuine love he manifested within a religious community of 

members who claim to be brothers and sisters to each other? 

SENSE OF BELONGING 

At the heart of genuine love in any community is a sense of belonging. The sense 

or belonging gives us a sense of identity. My first day in Tangaza was very impressive to 

me as I met w ith people who identified themselves with their communities First before 

I heir own names ( )tie could hear, "I am a Dominican, I am a Capuchin. I am a 

Passionisr and many others This identity becomes the bond of our union. The other 

members of the community become "my people" not in the sense or domination hut in 

the sense of mutual loving possession. "It means that they are mine as I am theirs."11  In 

this way we are truk members of the same bod.i, In this sense of belonging. I am so 

('arrrien I.. Calla.girone, Friendship av a Sacrament. (Bauchi: St. Pauls, 1993). p. 3. 
Jean Vanier. ( (mummify and Cir./11M, (Sydney: A Saint "au! Publication, 1979). p 20. 



intimately united to my brothers or sisters so much that what hurts them, hurts me too and 

what delights them delights me too. What is mine is theirs and what is theirs is mine. 

With the sense of belonging, the success of one is the success of all and the yell being of 

one member contributes to the well being of the whole body (cf. I ('or. 12:261. The call 

to genuine love is therelbre a call to investigate our sense of belonging. 

Without the sense of belonging, we find in a community people with whom we 

never agree, people who make life unbearable for us Nen-  presence brings regression. 

e find others who arouse envy and jealously in us Such people are everything we 

ouId \\'iSli to be ourselves and their presence reminds us that we are not. We may also 

Find those M,  ho demand a lot from us. Their presence becomes a threat to us and so %ye 

see (hem as enemies Without the sense of belonging. selfishness becomes the order of 

the day. A community becomes a community of competing individuals In this kind of 

situation, which unfortunately exists many times in our communities, genuine love can 

not be expressed. 

It is the sense of belonging that allows us to open ourselves to others. This 

openness frees us from our selfishness. It is with such freedom that we genuinely commit 

ourselves to each other. In concrete terms. this commitment means "listening to others. 

being concerned for them and feeling empathy with them. It means answering their call 

and their deepest needs It means feeling and suffering with them - weeping when they 

weep and rejoicing when they rejoice.'' Such is genuine love. Our communities are 

cry ing for it. May we heed the cry first of all by affirming our sense of belonging. 



FORGIVENESS 

As wc come to live together. it is good to be a ware from the vet.) beginning that 

we are descendants of Adam and that we carry in us the wound of sin. Anger. hostility 

and conflict are all part of our human condition and part of our community' life. It is 

completely unrealistic to imagine that we shall ever reach a point in this present life when 

these elements will be completely absent. In fact, conflict and anger are real signs of life 

in a community. The way we deal with these is what makes a difference. If we let them 

dominate and control our actions, we result to hostility and violence that end up 

destroying the community. If we express them through forgiveness our relationships arc 

strengthened and we become more human. 

Genuine love demands that our communities must be places of forgiveness. Paul 

strongly hints at this when he counsels us to "hate what is evil and hold fast to what is 

good", to "live in harmony with one another" and not to "repay evil for evil". This is 

because. in hi v ing together, in spite of all the trust we may have for each other, there are 

always words that wound, self-exaltations that provoke anger to others and attitudes that 

lead to dissension. Since we are sinful creatures, we may also carry out actions that cause 

painful injuries on others. In all these, it is only forgiveness that brings about real 

healing. Forgiveness is more rewarding to the one who lingives than to the one is 

liirgiven. 	I he one who forgives "is freed from painful emotions and destructive 

impulses". and is filled with joy and peace One who forgives also brings about healing 

and life in community: relationships. 

;Ind !lamina Design tor Ilholetien, fleateng with Anger, learnmg to Forgive. Building 
Self-Ecteem, Mandril: St. Paul Publications, 1990). p. 62. 
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If forgiveness is so rewarding and so important for community life, why do 11e 

lind ii so difficult to forgive and to ask for forgiveness even for small faults? My 

research among various community members or both men and women, reveals that we 

find it difficult to forgive because of a false presumption that holding unto anger and 

re \ clipe brings us more satisfaction. We also refuse to forgive because we fear that such 

a step will bring us face to face with our own inadequacies. So refusal to forgive acts us 

our defence mechanism. Reflisal to forgive also helps us to keep our perceived 

"enemies" at a safe distance from us. We accuse them of being difficult people that we 

cannot cope \\ 

Our refusal to ask for forgiveness stems from our pride. In my pride I feel that I 

can not go to my brother whom I have wronged and say, "I am sorry, please forgive me." 

Ibis I feel as bending too low to my brother - something that is unworthy of a person of 

in status. We fail to recognise that the humble expression. "I am sorry" brings a lot of 

healing to many injuries in community life. 	Instead of lOrgi ing and asking for 

Forgiveness whenever there is a wrong done, we choose to keep on holding to our OW11 

hostilities. We keep on pointing an accusing finger on others. They are the trouble-

makers. I am in 

It should be noted that forgiveness for us human beings is not a natural but a 

learned response lo forgive is a decision that \se make and commit ourselves to it. To 

forge \ e and ask for forgiveness demand courzrge and humility. It is in forgiving that we 

mirror God who has cancelled the whole debt of our sins through the cruel death of his 

Son on the cross It is also in forgiving that we follow the footsteps of Christ and his 

teaching in the most perfect \\ a). Throughout his public life and ministry, Jesus 
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itnessed to what it means to be a forgiving person. lie unconditionally forgave the 

woman who was caught in adultery (ln.8: 1-11). Ile forgave the sins of many of those 

that he healed (Mk 2:1-12). Jesus not only modelled what it meant to he a forgiving 

person. but he also continually taught the necessity of forgiveness especially through 

parables (I k. 	11-32, Mt 18:23-35). As a logical conclusion of his ministry on 

forgiveness„lesus forgave the thief who was crucified with him and prayed for the 

forgiveness of those who had inflicted such a cruel punishment on him. So no matter 

how often or deep we are hurt, our challenge as Disciples of Christ is always to forgive. 

In the process of forgiveness, we must first of all acknowledge that we are hurt 

and there is need to forgive. Forgiving benefits us with "emotional health, inner peace. 

spiritual growth and the healing of a fragmented relationship."7" Secondly. there is need 

to try to understand the person that has inflicted the hurt. What were the circumstances 

and motivations? What would I do if I were the one? Such understanding can bring a lot 

of healing on our part. Following this understanding we finally decide and choose to 

V) hen we choose to forgive, we really lift a heavy burden from our shoulders. It 

should be noted that this process is not automatic. The memory of the injury will always 

remain even after we choose to forgive. Aided by the help of the I loly Spirit we have to 

continually choose to forgive until we have no longer the desire for revenge. 

Ma).  love be genuine in our communities through a constant effort to forgive each 

other. Note that Forgiveness is the true mark of the authenticity of love. "As Clod's 

chosen ones, holy and beloved, clothe yourselves with compassion. kindness, humility. 

meekness and patience Bear w ith one anothet and if any one has a complaint against 

Mid p 67 
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another. forgive each other; just as the Lord has forgiven you, so you must also forgive" 

3:12-13). 

FRATERNAL SHARING AND CORRECTION 

fogether with our sense of belonging and forgiveness, fraternal sharing and 

correction is another powerful means of expressing genuine love in community life. Paul 

expresses this powerfully by exhorting us to brotherly love and to "contribute to the 

needs of the Saints". In our communities, we have come together from different cultural 

and spiritual backgrounds. We have brought together untold richness that can greatly 

benefit the \thole community if there is generous sharing. We are greatly gifted people. 

We need to know that all we are and have is a gift. We therefore need to share those gifts 

our brothers with whom we share Ilk together. We need to share our time, our food, 

our abilities, our faith, our griefs and our frustrations. Fraternal sharing is a unique way 

through which we reveal God to each other.77  

What is most painful is the fact that we can and do many times live together 

without any sharing at all. [here are communities with members living in deep solitude. 

They eat together. pray together and sleep together in the same house but without any 

effmt at all to reach out to each other. They fear to open themselves to each other. 

Genuine fraternal shining calls lot willingness and readiness to listen and to be 

listened to. I 'sterling, is an art that is difficult to achieve, but a must kr communih life. 

We must learn to listen with the whole person. "I o listen with the whole person does not 

mean listening only with my ears and the nods of my head. To listen with my whole 

person means to pay due attention to what my brother is saving. It means to listen with 

" calingit one, ( .1 	op cu.. p.  56 
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in cars. mind, brain and nerves, soul and body. in take in to what he says. 	to 

understand it, to receive it not to falsiG it, screen it. judge it. spoil it, but to respect it. 

welcome it, record it."'R  Genuine listening seeks to understand the other, to feel as he 

feels and to see as he sees. It does not look for the logic of argument or clarity of ideas. 

.[rue listening flows from keen sensitivity. Without this sensitivity, "we hear one thing 

and understand another, we hear what he is saying, hut we understand what we want to 

hear."'9  

Fraternal sharing makes us sensitive to the needs of our brothers and sisters. It is 

the key towards "contributing to the needs of the saints". It is real charity at work to hear 

the hunger of the other and understand him Through sharing I understand the dignity of 

m) brother as a human being. 1 he keen awareness of this dignity enables me to attend to 

my bother's needs befbre my own. this is because I am able to perceive him as a person 

Ihr whom Jesus died - a person ‘‘ ith whom Jesus so identifies, such that to serve him is to 

serve Jesus. 

Connected with forgiveness and fraternal sharing is fraternal correction. Nvhich is 

also another mark of genuine love. Fraternal correction is an ancient norm that comes 

down to us from the Mosaic Law. In the Book of Leviticus, we read. "Sincerely correct 

)our neighbour, so that you ma v not be responsible for a sin because of him" (1.,v.19: 

I 71. If this norm is respect full‘ exercised. it trunsInrins our community life making each 

one of us an opportunity for salvation to the other. 

( 'atios ( i 1 c» is, I n ulg Togo/to, I 	Gujarat Sahli) a Prakach, 1988), p.87. 

/hut p. 87. 
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In spite of its importance. fraternal correction is largely neglected in our religious 

communities. We rather enjoy criticising and gossiping over other's faults instead of 

correcting them. I feel it necessary to emphasise that our communities will be really 

"places of love" only when We shall learn to control our tongues. The tongue is a small 

part of the body that can build or destroy a whole community. By use of our tontines, we 

easily sow discord in community life by spreading the faults and mistakes of others. We 

like to magnify the faults of others in order to hide our own. We must therefore strive to 

be careful of how we speak and try to hold our tongues from sowing discord Taming the 

tongue is a Christian duty as St. James wrote a long lime ago (cf.lames 3:1-12). 

By fraternal correction. we are reminded that we are indebted to the community. 

and that we bear responsibilities to one another. It is not a duly to be left to the superiors 

only. It belongs to all of us. Fraternal correction is a way of living and growing together 

and of binding my Ii le to that of my brother. It helps me to discover him in a nev. 

dimension of interpersonal relationship "Ile is no longer just a travelling companion or 

some kind of colleague who lives in the next room or an intimate friend or an interesting 

or boring person who it is easy or difficult to love. 	Rather he is the one with whom I 

share a plan which neither of us can realise alone, without the one:" It is in fraternal 

correction that we truly become brothers and sisters to each other. One who corrects me 

has concern for my growth. lie or she rejoices in my goodness and regrets my failures. 

"I his transcends indilkrence. fear, envy, rejection, attachments that are all too human. or 

,00 jealous\ 

‘medeo cenc ini, i Live Rec. •..ir g  shi rtychidowert/ Ape( “, (110mbay: St Paul Publications. 1988). p 
IsO. 
" /but p. 151 
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Another good Wing with fraternal correction is that it helps me to discover my 

Own sinfulness. the failures of my brother challenge me to look at my own self. May he 

I am responsible for his fall or maybe his fall is a warning to me. For this reason. 

fraternal correction calls for a high degree of honesty with self. Otherwise, it can easilv 

become a Pharisaic admonition that denotes spiritual superiority, "God I thank you that I 

am not like other people: thieves, rogues, adulterers, or even like this tax collector (I.k. 

lg:l I I '[hat should never be the attitude of a brother correcting another. We are all 

sinful human beings and we need the support of each member of the community to help 

us gru". 

Then how should correction be dime? let it be noted that not every fault in a 

community warrants correction. Correction must be done only in those circumstances in 

wInch the brother or sister is helped to know himself or herself better. It must he done 

1%. ith great respect, prudence and always in the best interest of the one corrected. It must 

be an expression of true love and a sense of responsibility towards others. Correction 

must also he done w ith a lot of gentleness. Shouting and quarrelling do not help anyone. 

1.  he only increase hostility Gentleness is a gift from God that we acquire only through 

deep prayer. Finally. in fraternal correction, it is important to remember that no one is 

perfect. if I am aware that. I am a weak creature I correct my brother with an attitude that 

does not seek to dominate but to serve. In (his attitude, I see myself not as better than the 

other hut as one who walks side by side with him." 

I.et lose be genuine in our communities through fraternal sharing and correction. 

May ours be modelled on the first Christian Community where all the members were of 

( 'I. /NJ pp I 51 	Ii(, 
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"one heart and soul" (Acts:4. 12). Mav we learn to live and share what we are and have 

and be concerned (or the growth of each other through fraternal correction. May our 

communities help us to grow in holiness each individually and together as a community. 

PRAYER 

I strongly believe that no one can love genuinely without a deep enduring life of 

prayer. No one can reach out in an effort to really care for others unless he or she knows 

day in and day out how he is himself cared for. It is in prayer that we know how much 

we are cared tor as we allow God to love us. It is only since God loved us first that we 

can try to love one another in his fashion. It is with this understanding that Paul exhorts 

us to be "persevering in prayer". 

Concluding the part of the analysis of our text, we said that as Christians and 

members of religious communities, we are called to be the visible presence of Christ on 

earth. We can not he the visible presence of Christ unless we are deeply and intimately 

united with him in prayer. Our genuine love to others can only be the fruit of our being 

so united with him just as a branch is united with the tree St. John's allegory of the vine 

and the branches holds very true here: "I am the vine and my lather is the vine grower.... 

Abide in me as I abide in \ on Just as Ow branch cannot bear fruit by itself unless it 

abides in the vine, neither can you unless you abide in me. I am the vine, you are 

branches. Nose who abide in me and I in them bear much fruit, because apart from me 

\ Mt can do nothing-  On. 15. 1.4-5) our love, IF it is to be genuine must only (low from 

that of Jesus. who loved us and gave himself up for us. Prayer is the way to make this 

love flow into us and through us to others. 
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It should not be forgotten that love is the gift of the I loly Spirit in us It is in 

pra).er that we get in touch with the reality of' the Spirit's presence. Through our 

availability. the Spirit himself prays in us with sighs too deep to be expressed in words 

( Rom.8: 26). Ile also hears witness in us that we are Children of God and joint heirs ith 

Christ (Zorn.8: 15-16). We therefore share in everything Christ is, has and does. If 

Christ loves genuinely, we too share in the duty of loving genuinely by the power of the 

I lot.) Spirit. Our unity with the I loly Spirit can only be founded on prayer. 

for these reasons, prayer is a must for every individual member of a community 

and tor the community as a whole because it is a necessary condition for genuine love to 

prevail. Fvery member of the community must learn to spend some time - a good amount 

of time every day in prayer. In prayer, God invites me to enter into his glorious presence 

with reverence and gratitude. Ile does this to me so that I can better fulfil the primary 

purpose of Illy existence by letting myself into his love." This self-pouring of God into 

me becomes complete when I recognise, accept and return the same love to him and to 

my fellow human beings. In this way, prayer becomes the means by which I express my 

love to God. fly means of prayer. I become more open to my brothers and sisters in Me 

community in x‘ Inch I fiVe. 

Individual moments of intimacy N\ iIli God for community members prepare us for 

community prayers. In community prayer we gather together as a family in the presence 

of God. It is in communal prayer that we best express ourselves as a single body. Every 

community has got its OW11 moments of communal prayer. I lowever, at the centre of 

them all is the Eucharist The Eucharist is the highest form of prayer in which we have 

(F. Bill Shock. !Yana. and Pero mai Growth. (11oluha:.,: St Panic, IQ)tL p. 26. 



been invited as a community. It is the act in which God's love for us, our love for God, 

and our love for each other conic together. It is an act of the community and for the sake 

of the community. It is "a fellowship, a sharing, a corning together of brothers and cisters 

and a manifestation of the khid of love that a community is (should tie). "" 

We celebrate the Eucharist through Christ, with Christ and in Christ. At the same 

time. c share the same Christ and communicate him to each other. If Christ is the source 

of our love, then the Eucharist becomes the highest act of actualisation of genuine love in 

community life. In this sense, the Eucharist is also the strength for the actualisation of the 

other aspects of genuine love that we hate already discussed. As a moment of communal 

prayer, the Eucharist should therefore be given a privileged place in community 

relationships. 

TIW OUTFLOW' OF LOVE 

Through his life and teachings. Jesus shows that Christian love has no boundaries. 

It must he directed to all human beings yy ithout any discrimination. Concluding the 

parable of the Good Samaritan. Jesus says to the lawyer, "Go and do likewise" (1.k 

10:37). As Lord and Master. Jesus washed the feel of his disciples during the Last 

Supper and then said. "So ill, your lord and 'leacher, have washed your feet. you also 

ought to wash one another's feet For I have set an example so that you also should do as 

1 ha‘ e done to you" On 13:14-15) towards the end of his life, before his redemptive 

sacrifice, he said, "No one has greater love than this, to lay down one's life for one's 

friends" On 1 5:11i. In our passage. Paul tell us that our love must flow out to those 

" ( ioergen, el( cil p. 50. 
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outside the community. Ile exhorts us to love our enemies and do good to them - serving 

them in their hunger and thirst. 

In this section. our concern is to show that the fraternal love of every religious 

community should flow out to all people but in a special way to the poor. the sick and the 

disadvantaged of the society. Every religious person is called to be the embodiment of 

Christ to the people that surround him. Like Christ, a religious has been anointed by the 

Spirit of God to bring good news to the poor. proclaim release to the captives. recovery 

01 sight to the blind, to let the oppressed go free and to proclaim the year of the ford's 

favour (I,k 4:1 f{-19). Ily this, I mean that the poor, the sick and the disadvantaged should 

be the preference of our love. 

The poor are Jesus in our midst. Jesus identified himself with the hungry, the 

thirsty, the sick, the strangers and the prisoners in the account of the final judgement (N It 

25:11-46). Any service given to them is service given to Christ. That is why we should 

not be afraid to open our doors to the poor who keep on knocking everyda. This is k‘hy 

Paul exhorts us to "practice hospitality" and "associate with the lowly". Genuine lo e 

demands that ‘‘e do everything that is in our power, to give them the dignity of human 

beings created in the image of God and redeemed by Christ. We do this by attending 

fully to their spiritual and material needs. What Pope John Paul II has written to 

consecrated people applies to all members of Christian Religious Communities. "The 

quest for di \ Inc beauty impels consecrated persons to care for the deformed image of 

God on the faces of their brothers and sisters, faces disfigured bv hunger, faces 

disillusioned I)) political promises, faces humiliated h:s.  seeing their culture despised, 

faces frightened by constant and indiscriminate violence, the anguished faces of minors. 



the hurt and humi hated faces of women, the tired faces of migrants who are not given 

\N arm welcome and the faces of the elderly who are without even the minimum 

conditions for a dignified lite"." 

May our love for God and neighbour he genuine May the divine 17,gape flow 

through us to all the disadvantaged people that arc often seen as "useless" by serving 

them in love that is lOunded on Ruth and hope. Through a spirit of genuine love, let us 

become signs of hope and of God's presence to the suffering and the oppressed of our 

I\ odd lnday • 

r  John Paul II, Posl-Synodal Nposlolic NilortalloiL I ita Conseerata he Consecrated I lie). No. 75. 



CONCLUSION 

A story is told of a certain Nathan, who used to visit a leper colony in a certain 

island. Hie inhabitants of this colony, were people who knew what it really means to 

stiffer. Their faces were a display of horror, despair and rage. Their bodies were full of 

horrible sores and mutilation. To them. death seemed the only welcome guest. 

Nathan noted that in the midst of this devastating horror, there was a sick old man 

whose wrinkled Rice was surprisingly luminous and decorated with smiling eyes. He 

suffered in body like the rest of his commions, yet he showed great love for life. His 

eyes radiated rays of hope and he showed great kindness in dealing with others. 

Nathan kept on wondering what good the hell of this colony could be giving this 

man who was so stricken by illness, and yet had such strength for living. Out of curiosity. 

he started to find out the secret of his hope. lie noted that the poor old man would drag 

himself to a particular spot along the fence surrounding the colony (nay morning. lie 

\\ 0111d  sit down and wait not for the sun to rise. 

I o his surprise Nathan noted that the man waited until an equally old woman 

would appear on the other side of the fence I ler eyes were full of sweetness and her face 

broadcasted a tender healing love to the sick man. They would stare at each other with 

broad smiles, without any exchange of words. The silent exchange would last for some 

1110111CIUS As the two loving faces parted each other, the sick old man would go back to 

his hut with a brightened Pace to wait for mother day. The thought of seeing his loved 

one each passing day made him forget the sulkring he was undergoing. 

When Nathan asked about it, the leper proudly said, "She used to care for me in a 

secret way before I was brought here. Ft m morning, she would tenderly NrilS11 MC. 
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before anointing my body with some oil that somebody had given tier... When they took 

me and brought me here, she followed me. She has helped me to know that genuine love 

truly heals. When I see her each morning. I know that God lives and that I am also alive. 

It is only because oilier that I am still happy to live. With her genuine love, she is to me a 

visible presence of (iod.- 

Yes. v‘ ith genuine love we become the visible presence of God to our brothers 

and sisters with whom we share every day life. That is the point we have been trying to 

make through this essay. It is the great truth that was revealed to Paul and which he 

passes to us through his I .etter to the Romans. After establishing the context and structure 

of Rom. 12: 9-2! ,we went ahead to analyse each of the verses in the text. In the third 

chapter we applied the analysed text to our community life highlighting some of the 

major requirements of genuine love. 

We now make a concluding note thin the challenge remains to us. It is not an easy 

challenge, hut it is not impossible either. It is made possible by the fact that God's own 

love has been poured into our hearts by the I loly Spirit who has been given to us. Let us 

therefore take courage and become true representatives of God to each other in our 

communities. Let us strive to make our communities truly "temples of love.-  Yes, let 

love be genuine in our communities first because charity begins at home. 
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