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EDITORIAL
{.

I

RECOGNIZING THE RISEN CHRIST!

One of life's most cruciol question which hos often been osked is: where do
we find inner peoce in the midst of o troubled ond troubling world? Every time ond
everywhere we see wors, violence of oll kinds ond obondonment. Whenever we
see pictures of refugee children on TV or even heor stories of their trogic loss of
porents, We were moved with teors. Abondonment could os well be experienced
in our counlries in vorious woys ond forms, Mony o time in our doily bulletin either in

the front, center or bock poge, locol newscosters hove never foil to tell of new

I i born children being obondoned on doorsteps or elsewhere, their porents being
nowhere to be found. Moreover, in the lives of mony ordinory people, evidence is

there of people being obondoned emotionolly by fomilies or friends. All of these

locks inner peoce.

f

Preoccupied with the thoughts ond worries obout these lroumotic
experiences we ore drowned in the big oceon of our thoughts, Such thot, they
blinds us to the immediote groces thot fill our doy, to the God who is olwoys

reveoling himself in oll creotion, We therefore, lock thot wisdom thot should enoble
us see God where he moy be found. Todoy, the only onswer we hove is Christ, who
in his own humonity hos tosted obondonment or hurt. He is like us in oll things, but
sin. Yet, in the foces of these, his response wos not to despoir. lnsteod, he showed

ond expressed his wonderful belief ond self surrender in the Fother's loving

kindness. But he did not trust in voin, becouse he wqs roised to glory. Thus,

becoming the consoler of oll who hove been obondoned in one woy or the other.

He is the "woy" for the poor of this oge who might feel neglected or isoloted By

sending his Holy Spirit, he olso invite us to reoch through the dorkness ond grosp the
life giving hond of God,

Hence, os o smoll sign of grotitude to God for his gift of the Holy Spirit io us.

Tongozo Vision Mogozine hove decided in this issue to focus more on the ospect
of morol ond spirituol issues wilh speciol ottention to the Ordinory situotion in our

world of todoy, Being the mogozine of o theologicol, sociol, educotionol ond
Spirituol formotion, thot should not be neglected, We ore colled to be beorer ond
witness to God"s Spirit in the world oround us, We ore not to be timid Christions or

theologions nor ore we to sounter in this greot mystery of life. lf we con in our doily
proyerful relotionship with God, grow confident of his everlosting presence ond
love for us, then, our grotefulness for his gifl's of Holy Spirit becomes monifest,

Finolly, our Speciol thonks to oll our writers ond to oll who in one woy or the

other hos contributed to the success of our post ond present publicotions. We wish

oll, o hoppy ond groceful yeor of the Holy Spirit,
EPHRAIM CHINEDU OJIEKWE. Ocd.
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Human Rights
... dignifies
wonxen ,nore
than the ternt
women's
rights".
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WOMEN DIGNITY: questions arise fiom thosc base their.
argunrents on functions. Whilc I
agree with (hern in regard to wonlcn
discrimination aiong funct ion al
line:, Iwould be hesitant lo ci.llr()nile
this apploach. This apploach is

Are we on the right track?

inrmensely in flue nced bv
lunctionalism and pragmatism.

Whele then should we begin'l I
would simply say: lel us ask who a

woman is. From here. we shall
remember that a woman is a liurlan
being, crcated in God's image and
likeness ( Gen l:26 ). Does this
therefore push us back to the issue of
human rights? Is it enough to fight
for women's rights within the
umbrella of human rights? Does it
appeal to all? Thc term human rights
I think, dignifies wolrcn more than
the term women's rights. The Iatter
plesupn()\es a distinction. a division
of humankind. That, women are a

separate group to be consideled
separately. This group is imbued
with tremendous delicacy and
fi'agility. However, wornen are
certainly distinct from men and yet
they beJong ro the sarre humaniry.
Indeed, cach human being is unique.

Another point to consider is that
wonren do suffer differently. A
middle class lady in an urban center
will have different plob)ems fl orn a

rural peasant. Prof'essional)y.
women doctol s, teachels or
accounrlnts will e xpeliencc
sufferi ng differently.

Some among these classes of peopJc

may not even 'know' what worlcn
discrimination is. Does this show us
how contplcx the gendcr issue is?
Does it rnake us conrplacent?

wc shoukl all start ll-om wherc we
ale. One spcaker once said "when

Is it surprising to hear of tremendous
rise of women groups? Are books and
articles left behind? Everyone kceps
thinking of women rights, dignity and
recognition.

This is surely a good beginnin_q.
Should we better call it a good
continuation? I think so. Since the
creation of man and woman, the
human rights, women's included, have
always been pursued. Why then is this
talk becoming ever more pronounced?
Has there been a new vision? In my
opinion, this is happening because the
persons methods have not been quite
successful. Some of the methods used
for pursuing human rights have
lesulted into theil violation. This
trend says something also. lt tells us
that we are living in more profoundly
volatile social, political and rcligious
worlds.

One thing practised today may turn
into an anachronism tomorrow. Few
examples are necessal'y. A woman
should be actively in determining her
marriage partner. In most of the
African traditional societies, this
would afl'ect the dignjty of the woman.
She should not go round eyeing
potential marriage partners. Some
communilies went as far as ever
dictating, right from birth, the fate of
thcir young ones. Needless to say.
such practices had nol iceable
advantages.

Othel activities havc also based their
claims on functionality. Accoldin-q to
them, a woman should be able to any
job. Why should wc have morc male
pilots than females?, they ask. Why
should we not have more female heads
of states? Thesc end miiny other



TANGAZA VISION MAGAZINE Page 3
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THE FEAR OF
TOMORROW

The r-eality of the modern wotld can

be painful. But it is in.rpoltant that we

face this reality. When wc narne a

l'ear and pin it down. it sotnehow

becomes easiel to cope with.

Recently, a friend of mine asked mc

what is the greatest sickness of our

society today. My clear-cut answer

was AIDS. Latcr on a{ter sonte

reflection I came to realize that I was

wrong. The facts about this sickness

are numerous and complehensive.

The man of today lives under threat

of what to ploduce today and sell

tomorrow. The fear is not so rnuch

about today, but tomorrow. The thirst

for political, economic and social

we deny women their dignity, the

folmer deny themselves their dignity
instead". Why should a man

become a slave of his woman
fiiend? Why should he become her

sponsor in matters financial even
when the lady is twice as able. I am

\ure many men have sul'fclcd tlyirtg
to'please'their women fliends. I

acknowledge that some women do
suffer also in this regard. This
affinns my conviction that unlcss we

rccognize and uphold human dignity
as a whole. we may not be able to
soh'e the 'Jigsaw puzzle of wotlen
dignit1,".

JOSEPH KUIRA OFM. CONV.

security has lcd rnany people to be

l'earful. Often times we are conlused

and call these people hypocrites, but

thcy arc not, although at tjmes,

lbarfulness and hypocrisy could be

rnixed up. A fealful person can be

destructive not only to hirnself but to

thc socjcty at large. It is shocking to

note that this sickness which claims

rnatclial security as its panacea has

encroached on the lif'e of the church

and hns ftrund loom in leligious

circles. The politicians and the

refigious often don't hold the same

opinion but they are partners when

facing the fear of tomorrow.

Our religious life today is difficult.

We have today, a young religious

generation that is probably the besl

fed, best housed and best educated.

But whrle our appetite to have has

been fed more and l.nole, there are

other appetites in our lives that ale

not bcing lcd such rs lhe ilppclile /o

br:. lt is alarrning that the f'ear of

tomolrow has exaggerated our

appetite to lnve rather tltan the

appetite to be. Our fear can be

sur:rled up in these words: work

hald eithel in school or in the

nrission. save of accumulate some

nroney and eventually move to a

"The thirst for
political,
economic, and
social security
has led many
people to be

featful".
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we need to have clear
goals about our

adventure".

better, permanent position. The few

religious men/women I talked to, had

this to say: "we promise according to

our hopes and pedorm according to

our fears."

These fears are necessary. In fact,

they could better be called concerns.

ln this regard, they are part and

parcel of our lives. Knowing how to

be anxious about the right things and

in the right way is crucial for

personal growth and for the survival

of religious men and women.

Pitifully, we seek refuge from

material-security but, Hellen Keller

says in her book:

Security is most\, a

superslition. It rloes

not exist in nature,

nor do the children of

man as a whole

expertence tt.

Avoiding danger is no

safer in the long run

than outright

exposure. Life is

e ither a daring

adventure or it is

nothitlg. (The Open

Door. Garden City,

NY: Doubleday,

19s7).

My question here is, what is the

purpose of our religious adventure?

We need to have cleal goals about our

adventure. I don't say that ordinary

goals such as staying in a good house

or finding a more fulfilling job are

wrong. But what end do these goals

serve? If we envisage our goals in

worldly Iimited ways. we lemaln

constantly threatened by the fear of not

achieving them. Goals are not the

same as a life purpose. To find a

deeper meaning, our goals must be

connected and organized to serve a

greater life purpose.

Our life purpose begins to take shape

when we ask ourselves the most basic

questions: Who am I? Why am I here?

If material success were our purpose,

then much of our religious adventure

would be condemned to fail at

fulfilling this purpose. The only life

purpose that can take us beyond fear is

a higher purpose, a sacred purpose:

spiritual growth and integration. If we

look at our life from a spiritual

perspective, that our primary purpose

is the evolution of our soul, then the

most basic fear in us takes on new

meanings and paradoxical dimensions.

Nicodemus Mmasi, C.S.Sp.
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CATCH THE SPIRIT!

In our lives as hurlan beings, we
often seek thc Spirit without tnsight
or blindly. But with cxpericrrcc, we
have come to the bare facts that, the
first step toward seeing is becoming
awarc of not seeing or at least of not
seeing strarght. We can be guided by
the light at our feet only if we are
paying attention to just the next step,
looking within the light, seeing by it.

When I was a child, I discovered the
fun of running down
mountains. I was warned
that this was dangerous.
But I had discovered a

secret. Even on a rugged
trail it was possible to run
safely if you simply fo-
cused on each next step
and did not look fanher ahead. There
was always a Janding place for one
foot. At any moment I needed to see

only one landing place for one foot.
One step at a time. As a growing - up
child of God, I am discovering that
there is always enough guidance for
the living of this moment. I am learn-
ing not to try to look beyond the
light.

Today, only two things are ever hap-
pening: the truth proving itself true,
the false proving itself false. If I have
a problem. the problem signifies ei-
ther a mistaken belief or a lack of
understanding. Sometimes therc ts

something that can be done about it,
sometimes not. But whether there is
or isn't, "doing something" is ncver
cnoueh. Thcrc is always somerhing
that needs to be learned, to be seen.

Somelimes this better secing erases
even thc appearance of a problem,
but whether it does or doesn't, we are
always better off and in a high place
when we have come to a clearer

undcrstanding of truth. So the answer
is never simply to do sonrcthing
rboul the plob)em. hut lo \c('h(ller.
replacing cnor or lgnorance with
tru l lr.

Suppose you are working on an elec-
lronic computer'. You push a ltx of
butlons to put in information and
instnrctions, and wart for lhe ma-
chjnc to do the work. Thc display on
the screen lights up and you sce that
the answcr is wrong or a mcssagc
lights up that says ERROR. You may
be disappointed, bur you do nol gel

angry at thc display. You
do not send the compulef
back to the factory because
it doesn't work. Instead,
you list the program. You
rctrace and re cxamine
your entries. Thus, you are

looking for an error or a
higher understanding. You say,
"what could manifest itself in a dis-
play like that?" or "what can be
learned here?". Upon all these, we
have to note that, "wilhout problents,
we would never get to the truth.
never find fulfillment and love".
Whenever we meet problerr:s, wc can
pray, "what do I need to sce?" so that,
new insight and inspiration might be
looked for. This is actually how wc
live and walk on earth. I suppose too.
in herven as well. God always wants
to show us rnore. And whenever we
see it. lrfe is always better.

Hence, O God of Truth, O God of
l-ovc, O Creator - Spirit see to it that
we seek You ceaselessly! That we
find You everywhere and in every-
thing! That we love You in all and
above all. O Jesus. show us the Fa-
ther! That is enough. O Holy Spirit,
show us but Jesus and that is enough!
Open our eyes that we may seel

"We are always
hetter off and
in a high place
when we have
conre to a
clearer
understanding
of truth".

I

EPHRAIM OJIEKWE, Ocd.
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OUR CHRISTIAN VOCATION wars and in places that a:e still
AND WARS IN AFRICA

Oh war! where is your strength? Oh

Christian I where is your faith'? Who can

tell us what our fate will be in the next

nrinute? Who can tell us how long it will
last? Men have fought and destloyed one

another since the world began yet they

have not satisfied their desire to fight.

-Even 

in different parts of Africa today,

"It is the the i:sue ol'war continues to bc the older'
vocation ofthe of the day . And one unfortunate fact
Christians to about this issue is that. the war is not
help in betwecn two unknown groups of people.

fostering peace It is usually between two sister ethnic
and unily groups who share almost the same
wherever they culrural backgrounds and heritage. They
find share the same faith whose detnands o1'

themselves". love and peace are well known to them.

et they are not ready to fulfil these

demands. It was this kind of infidelity to
one's faith on the part of Christians that
prompted Mahatma Gandhi to say that
"he loves Jesus Christ but does not love
Christians because they do not keep the

injunctions of Christ. And if they were to
observe lhe injunctions of Christ, the
world would have been a better place." I
suppose, Gandhi would say the same of
other world's religions together with
their members. Since it is not good to cry
over a spilt milk, it is therefore very
important to arrest a bad situation on time
before it becomes worse. So, having seen

the ravages and the devastations of rvals

and counterwars in different parts of the

continent in the recent times, Chlistians
therefore can take a leaf from their'

experience of these wars so as to render a

practical assistance in arresting the
warring situations and environments in

Africa. This, therefore will help in
bringing about a lasting peace and unity
among the inhabitants of this blessed

continent.

However, the assistance of Chlistians is
highly needed in rrany ways especially rn

places which have not as yct experienced

experiencing and suffeling from the

r-avages of wars. Whethel their
country is multi leligio-cultural or
not- it is the vocation ()1' the
Christjans to help in fosteling unity.
justice and peace for all. This task

has lo be done individually and

collectively. Most of the wars that
were lbught in the past could be a

result of the fact that Christians were
not bold enough to stand their
ground against those who caused
those wars out of their selfish
mol.ivations. Could you imagine
what would have happened if the
German Christians had opposed
Hitler in his plans to conquer the
whole world or rather the Christians
in Burundi and Rwanda, if they had,
at the outset, opposed their leaders

who conscientized them and led
them to war? Christians in Africa
should know their rights as God's
people and stand by them. They
should not allow anybody whether
the person is a fellow Christian or a

member of their ethnic groups to
deiudc them into fighting against one

another for a purely selfish and
unnecessary reason.

Histoly has taught us that the words
of a prophet are not always accepted

by those to whom they are spoken.

But this does not mean that the
prophet should stop doing his work.
The African church in her prophetic
mission should not relent in
critrcizing any policy or action taken

by the government that will not be

for the good of the people. In so

doing. ghurch leaders together with
' their faithful should state opcnly and

catcgolicaIly lheil opposition
towards any policy that may lead to
war. Even if the people concerned do

not want to listen to the opinion of
thc church, the chulch shou]d not be
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discoulaged in airrng her oprnron.

Since expclience is the best teachcr.

the Church should learn frorn their'

past n'ristakcs, cspecially thosc who
think that wal may be thc best

solution to the problems they are

cxperiencing now. Agarn, ollr
vocatiolr as Christians denrands that
wc should do our best to IteJp

walring nations in Africa to lealize
the need for a peace talk. which
should gcar towards bringing about

forgiveness and reconc iliation
between the two cthnic groups ot'

nalions involved. Experience has

shown that peace talk is:r noble and

effective step in bringing about a
mutual co-existence between two
walring parties. So, Christians
should utilize this means so as to
bring about peace and unity between
these people. Furthermore. the love
of Christ for us demands that we

extend this love to others especially
those in need of our assistance. We
ale called therefore, to assist in
rendering medical assistance to the
wounded ones, supplying food and

shelter to the refugees who have
been driven away from their
homeland. Although we may not be

able to give physical assistance such

as sheltering these people in our
homes. giving them medical
assistance, yet we can donate
generously to those Religious groups

which are dedicated to caling for
them-

Finally, we need to see the relevance
of our vocation in relation to the

erpelicnces we are encountering in

our continent today. We have to
respond in love to the demands of
these experiences. But if we fail to
respond faithfully to these demands.
what kind of uccounl shall we give at

the judgment throne of God?

FRANKI,IN C. UDENZE, OCD.

MARK ME FAIRLY

'l'hc dawn appeals lor thc night is ovcr'.

'l'he sun follows, lhe'wcl EI Nino" is ovcr

Onc by one, Tangaza stu<icnls get to school.

Lcllning begins in classcs c'ver-cool.

l'hc days, though challcnging. cnd soberly.

But 'l anglzr drys als,r drllcr rn thcir entilety.

'fhe days of exams, such arc the days in thcir

soortcty.

Lo. that is not all, for thc fiuit has a leakage.

Thc lcakagc becomes a hcavy blow lor all.

Ycs you ask, what ieakagc is this?

A victim like you or nrc has no difficulties in

tnts.

For. do your Greek, get

evcrytnlnq corTecl,

Thc mark is "scvcntized"

lbr thc sake of your rcspect.

Nothing leaks out but thc

thirty pcrcent.

Evcry scmester sounds a cry so loud.

Every hardworking student becomes proud.

'Ihis is because hc mourns the leakagc's

lnlmcnsrty,

F,rr hc surely has intcllcctual propensity-

Onc contemplates on a possible academic

Mcssiah.

That, standards must bc rnaintained is obvious

Will this justify a systcm so mysterious?

Fof, gct nine and your script rcflects so,

Whilc laising is diflicult, lowering is not stt.

Disaglcc with mc. hul my dirge is nol a ( rcrti,)n

t

Joseph Kuira, OFM CONV.
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Tied Up!

(Reflcctiuts on Addiction )

It is not uncommon within sonre of our.
religious congregations to hear that a
particular member has been abruptly
appointed for a sabbatical year or ibr a
sessron as part of his/her so-called
'ongoilrg lolrnatrolr'. In sorne casr,s, it is
simply a polite way to rcfer to a seli-
ously addicted person in need of a spe-
cial trcatntent. The aggressivc r.r.rodent
trerds of consumerism and rlatclialisrr
are at limes upsetting the hurlan and
personal balance of the 'poor-obcdient-
cclibates' tltat we try to be. I do nor
know if the phenomenon of addiction in
religious conrrnunities is more
widesplc'ad nowadays than it used to be
in the past, bur I do know thar many of
us are confl-onted with it, either pcrson-
ally or within the circle of oul close
relationships.

Addictions are very common indeed in
our life: cigarettes, alcohol, sex and
even drugs, but also more subtle ones
like work. money. cxcessive carjng
habits, reading (for my case). TV, foot-
ball etc. Without enrer ing into rhc de-
tails of rcsearches calried out by lnstttu-
trons such as Alcoholic Anonymous or
others, it is significant to reaiise tltat
addiction has its own laws and pattcrns.

Healing: A Five Steps' Proccss

Such is the five steps' process sum-
marised by the acronym 'D.A.B.D.A.',
(Denial, Anger. Bargaining, Despair
and Acceplance); it is often used as a
counselling tool to overcomr lhe cxpcri.
ence of loss. We enlarge here the appli-
cation to the phenomenon of addiction
as it represents a similar challenge in
many respects.

ln the initial slage, the addicted person
denies. He or she is not aware of the
unbalanced habit: 'l can stop whcncver
I want'.'lt is not true'etc. k might be
that the situation is too hard to acccpt.
Our comnrunities should play an essct.l-
tial role in the discernnrent of helpful or

danraging patterns of behavjour ro our
fe llow-nc'ighbour.s. Is rlrc behaviour
glohrlly lcccprcd by the cornmunirl,ol
nol? It is a matter of genuirlc concern. of
faithlllness to the love comrnandcd by
ChIist. Passivity in this r.]tiltter mity be
pe'r'ccived as pennissiviry. h is our dury
(o restorc 'sight to thc blind'. An emo-
tional shock is somclinres helpful, like
thc fonner sntoker who rcalized the se-
rioLrsness of the situation olly after his
wife had told him thar .she felt kissing
ar ilshtray whenevcr she was kissing
hinr !'.

Then, there is anger. once the sjtuation
rs recognize. But anger may be djrect or
misplaced and consequenlly difficult to
runrnask. In front of any trial or chal_
lenge. tltcre is fcar of weakness, and
anger is the release of frustrations and
tensions lived within. It can even be
directed towards the addicted pcr-son
him/herself through self-pity or false
humility.'That is the way I anr. accepr
nre or go!' etc. Anger should be le_
leased and not repressed (thou-eh
through the right chanuels). as it opens
thc way (owards the nexl step which is...

...Bargaining, 'Yes I know. bur ncxr
rveek I will give up and stop ir'. Bar-
gaining might again be directed towards
oneself or others. bur it can also be
addressed ro God: 'if you he'lp me 

-eerlid of it. I wi]l offer rhis or rhar'. An
exnL'rience thal is cotntnon in situlrtions
of crisis.

Deoression follows when the addicred
person realizes that nothing really
works. Jt is a confrontation against help-
lcssness rvhich has various dcgrees: dis-
coulagement: despair, (thc 'big d's' as a
prclcher used to namc thent). Chrrstrans
havc palticular resources to overconte
thosc 'd's': the life ofChdst, the ct.oss.
the Pauline's'powel in weakness'. the
unconditional lote and acccptancc of
God in Jesus Christ ctc. It is not a wasre
of time to cleepen thesc spiritu;rl thernes
tn our lives, remembering what they
arc: hclpful, not necessarily sr.rfficient.
Plopcr counselling is sometimes needed

"Conslant
introspection,
rea.ding our
lives, together
with
appropriate
corrective
actiort is also
helpful".
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and it is indeed good 10 have recourse to
rl.

The lasr stcp is acceDlance. To accepl

oncselfjust as God does is the final step
enrpowering the individual to take
proper action towards healing and re-

covering. Some say that a former alco-
holic rs rrcvcr really curcd. hut bclrs in
his/herself the scars of what he/she has

been Iiving through. But this awarencss
cnables to takc measures of prudence to
avoid lapscs.

Some believc that the cure of an ad-
dicted person can not occur without the
'low-pitch erpcrienec'. lt is a prrrticu
lar moment within the process itself in
which the addicted finds him/hcrself
radically and totally helpless. It seems

that before this point. there is not yet the
power or encrgy necessary for the indi-
vidual to correct hinl/herself, precisely
because he/she still relies on his/her
power alone. The 'low-pitch experi-
ence', is an experience of truth, of real-
ization of oneself being in a state of
slavery, overpowered or dominated by
an object, a person or a process. It is a

sudden realization of a loss in human
dignity, self-respect. Often, addicted
people refuse any help whatsoever be-
fore they have reached this point of
awareness In the process.

Back to Life
I am arnazed by the parabJe of Jesus on
the return of the unclean spirit who
"finding the house unoccupied, swept
and tidied, goes off and collects seven
other spir;ts more wicked than itself,
and they go in and set up house there,
and so that person ends up worse off
than before." (Mt. 12:44-45). A strong
warning indeed and a reminder that
emptiness renders vulnerable to addic-
tion. With what do we replace the
chased spirits? How do we fill up our
days? Healthy activities have to be de-
veloped (i.e.: writing articles for
Tangaza Visionl) so tha( the place may
remrin clean and healthy. As a missron-
ary, I am often struck by the conse-
quences that human instability, journeys

"It is of no use
to judge or
condemn, but
rather our role
is to help and
encourage".

and transitions periods bring to me.
These are precisely periods in which the
'house is emply'. Watch out! In case

something or somebody has to take the
place of the house left empty, let it be

God! He will act as a sure criterion of
appleci:rlion of the worldly rerlitics.

Constant introspection, reading our
lives togethcr with appropriate correc-
tive action is also helpful. Origen used

to apply the imprecatory verse of the
psalm 137 'a blessing on anyone who
seizes your babies and shatters them
againsl a rock !' on bad habits (or addic-
tions). whieh are very inoffen:ive ul

thcir beginnings but gct dangerous as

thcy grow. Indeed, it is easier lo pull out
a tree when it is a few months old than
when it has reached the fully mature
stage, but still a minimum of observa-
tion is needed to see that there is a tree
growing!

Addictions are hindrances to the spiri-
tual jounrey. But let us be aware of the
responsibility each one of us bears in
this respect. It is of no use to judge or
condemn, but rather our role is to help
and encourage. A friend of minc to
whom I reproached his smoking habit
(of which he was unhappy himself) sim-
ply replied: 'but have you ever prayed
for me about it?'.

Pascal Durand, M. Afr.
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"For the
African, times
to make sense
must be lived".

RESURRECTION: A FOREIGN
NOTION TO THE AFRICAN
MIND?

We have just finished the knten season,
which points to and calls us to focus our lives
on Easter. The Resurrection of Christ, says
Paul, is the fundamental justification of our
faith (lCor l5:13-17). As Africans or
missionaries in Africa, we know that in
traditional African religions, there was a
strong link between life on eanh and the life
"beyond"- There is communion between the
living and the
"living-dead".
What novelty does
the Christian
message bring, if
our ancestors
already believed in
life afier death?

THE AFRICAN
NOTION OF
TIME AND
HISTORY
As John Mbiti
shows in many of
his writings, there
is no such a thing
as a linear
conception of time
in African thought.
rangin-e from
infinite to inflnite- It is rather as if there were
r,to future. The reason for this is that time is
measured and made up of events. "For the
Africans, time, to make sense. must be
lived". says Mbiti ( L'Eschatologie, In Kwesi
Dickson & Co. Eds., Pour une Thdologie
Africaine, Yaound6, Cld, 1969, 220). As a
result, African time comprehends exclusively
the past (zamani. in Kiswahili) and the
present (sasa). The events that constitute time
must go through the 'sasa' - which also
includes an unavoidable, proleptic, close and
potential future - before being incorporated
into the'zamani'. The 'zamani' is kept
present in mind, re,counted and related to the
sasa events that it determines and illuminates.
Given that all events thus slide from'sasa'to
'zamani', it is as if history, in African
traditional thought, goes backwards. This
implies, and Mbiti agrees with it, that there is

no expectation of an up-coming golden age,

because the center of every human
activity is in tbe zamani'. Human beings
are inescapably caught in the birrh-
initiation-procreation-death cycle. Thar
may be the reason why in many Afiican
languages, the future is expressed with the
same word as the past. The WesrAfiican
EweMina (Togo, Ghana and Benin) use
"Eso" for yesterday and fbr romorow. ln
Congo, the Lingala word "lobi" also
expresses the future and the past. It is only
the verb that shows the differcncs ;

Nakendaki lobi, I went yesterday;
Nakokende lobi, I will
go tomorrow. The
Bemba also fall under
the same case with the
term "mailo" ( Inkala
mailo, I will go
tomorrow; Naliya
mailo, I went
yesterday). Here is one
of the areas where
Christian eschatology
has a lot to contribure
in our inculturation of
the bistory of
salvation. However,
there is already some
kind of eternity, of
permanence in life's
on-going cycle, but
one unavoidably
wonders what about
"eternal life"?

AFRICAN ESCHATOLOGY?
Mbiti names only one case where an
African tribc reters to an eschatology. The
Sondjo in Tanzania have an apocalyptic
myth in whjch there is clash between two
suns. Then the god (Klambageu) will
come down and redeem the Sondjo and
reduce lo nolhrnt the rest of humanily.
The origin of the myth is unknown, bur ir
is cenainly not to be found in Christian
influence. However, almost all Traditional
religions hold that there is life afier death.
With the Christian teaching about heaven.
hell and judgement in the back of our
mind. we can now look closer and see
whethel one could talk of l'salvalion" or
paradise in Atiican Traditional Reljgions.
In Aflican Traditional Religions. death is
not an end. It is a door between earthly
life and the life "beyond". As a resulr.
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there is no surprising promotion to be

expected, because the life "beyond" is simply
an echo of one's earthly life. Being deified or
promoted to a certain rank afler death

depends on the ljving, who pass a judgement

on the dead. Over there. as Mbiti says,

thieves remain thieves, good people remain
good people, indefinitely. Rarely does one

hear talk of a paradise or something like a

judgement followed by a gratification. Mbiti
names three examples. The Batchwa Pygmies
o[ the equatorial Congo-Kinshasa believe that
after death one goes to God's village. where

sadness and suffering are abolished. One will
live in comfort and get much game. As for
the Yoruba in Nigeria, they believed that we
shall be accountable before God (Olodumare)
for everything we do on earth. Finally, for the
I-oDagaa of Ghana and Burkina Faso, one
bas to cross a great river after death, in order
to reach the land of the spirits. If one has

been good on earth, one's crossing would be

facilitated, unlike the thieves and the
sorcerers. As we can see, there is some kind
of judgement, but it is always personal and

never upon humankind as a Christian and

modem mind would expect.

As far as the recompense is concemed, the
most widely spread belief in African
Traditional Religions is that gratification and

punishment are granted here on earth. For
generations Africans have recounted myths
of paradise lost, how death came about and

how God and man paned company. But. as

Josiah U. Young notices, "absent in
traditional life, however, was a notion of
paradise regained" (Black and African
Theologies - SibJings or distant cousins?,
NY. Orbis. 1986. 74). Sin is always against
the neighbour, living or living-dead, and must
therefore be sanctioned here on earth. What
happens after death, namely becoming an

ancestor etc., is no reward as such. It is

something that 'happens' to the individual,
just as growing old or dying comes about.

A NEW RELIGIOUS HORIZON
Among the many religions that have beset

Africa for centuries now. Christianit) appears

as the 'redemption' of African Traditional
Religions. Already in our ancestors' mind, it
was somehow clear that death is <-rnly the
door to the 'next village'. But this kind of
immonalily is limited. because lhe ancestor is

'alive' only as long as he is still remembered.

When there is no one left to remember him,
he disappears into the silent'zamani'- Jesus
gives a new meaning to human fate. He
throws a new light on our ancestors'
existence and gathers all humankind into one
people, the limily of His Father. With the
Incamation we leam that there is more to life
than mere earthly gratification. Jesus, who is
the Son of God, proves to be the Master of
human history, from the remotest 'zamani' to
the 'sasa', and opens wide a future of
happiness in heaven. In his death and
Resunection, he destroyed death so that all
may live for ever- He gives a limitless future
('kesho bila mwisho') to our history because

by his obedience, he was made the true
'ancestor', forever remembered by His
Father, and by those to whom He gave the
life that never ends.

When we contemplate Jesus' sufferings and

prepare the faithful to share in the Paschal

Mystery, let us help them reach beyond the
'evil'. Jesus' death (Good Friday) is nol the
end by any means. The new life of Easter is a

mystery that throws a transforming light onto
the past, on our present life and on what we
are expecting. Thus Jesus redeems our
ancestors and makes our past into salvation
history, so that by him, who was 'super-
exalted' as Etemal Ancestor (Phil 2:9-l I ), all
men and women of all times and places may
receive life to the fullness and look to the
'keisho' with hope.

Alphonse OWOUDOU
SDB

"The new lifu
of Easter is a
mtstery that
throws a
transforming
light unto the
past, on our
present Iift,
and on v)hat we
bre expecting".

l
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JESUS IS RISEN; SO
WHAT?

In his gospel, st Mark presents Jesus as

having come to the world to establish

the Kingdom of God. "The tlme is

fulfilled and the kingdom of God is at

hand, repent and believe in the gospel"
(Mk. t : t 5) Pope Paul VI, in the I 974
Document of the Synod of bishoPs,

Evangelii Nutiandi writes that "...as an

evangeliser, Jesus proclaimed the

kingdom of God. This kingdom is so

important that, by comparison.
everything else becomes 'the rcst' only
the kingdom, therefore, is absolute and

it makes other things relative" (EN 8)

Jesus, like any other missionarY of
today, was sent by God, the God of
creation, of liberation, of challenge, of
the pool and the God of the oppressed,

to proclaim this kingdom. The prophesy

of Isaiah affirms this thus, "...the Spirit
of the Lord is upon me, because He has

anointed me to preach the Good News to

the poor. He has sent me to Proclaim
release to the captives, sight to the blind
and to set at liberty those who are

oppressed." (Lk.4:l8) This was Jesus'

greatest mission. At incarnation, Jesus

became man of his culture, religion and

tradition, but He was open to the others;

to the Samaritans, to women, to children

and to the unbelieving world of the

Gentiles. In Mark's gospel, Jesus is

always moving to the 'other shore' of
the sea of Galilee; a sign of a movement

to the world beyond the limits of
Judaism.

The four gospels give us different
accounts of the way that Jesus undenook
His mission. Matthew shows Jesus as

the great teacher who fulfils the role of
Moses, but who also makes a

devastating attack on official religion'

"Despite all the
human
sufferings and
injustbes ...
God is always
God, He is
always very
close to us".

Mark shows Jesus as the suffering
servant struggling to fulfil the divine
purpose in the face of opposition and

hatred. Luke has a compassionate and

caring Jesus who is in a continual
dialogue with the people He meets. ln
John's gospel, Jesus is the Word made

flesh. the triumphant one who invites
His followers to 'come and see.'

This mission of Jesus costed Him His
life. He had to undergo death on the

cross in order to accomplish it. His
resurrection. however. marks the

central element of our belief. It is l
through His resurrection that the -

kingdom of God was inaugurated, the

climax of our salvation and the new

life of grace. lt is by His resurrection
that we believers look forward to an

eschatological participation in the table

fellowship. This is an evidence that

Jesus did not give His life for a theory
but fol a way of life. Joachim Jeremias,

the great German biblical scholar says

that Jesus lived for the value of
universal table-fellowship, and that it
was this that challenged the values and

institutions of His society; a challenge
that led Him to an early grave.

l-ooking at our style of life today. it is l-
evident that the causes for which Jesus

died are still prevailing. In manY

societies here in Africa or elsewhere,

we still have the oppressed. The street

children and prostitutes do mushroom

in a great number almost in anY fast

growing town, the refugees are almost

found in every corner of our continent.
War, violence and ethnic clashes have

become a 'necessary part' of our daily
life. Social injustices such as

corruption, embezzlemenl of public
funds (even in religious life!), child
abuse, oppression, inequality in the

society, jealousy, pride, gI'eed,

selfishness and lack of correct

understanding are the orders of the day.
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I wondcl whethc:-or-not such people
who undertake such malicious acts
know thar Jcsus is risen, that He died
lor the sins o1'all the people and that
they ought to bc fi'ce ft-onr such short
-comrngs'/ A close look shows that
ali thcre:tcls ttc hccaus(, ol cxjsting
unj u:t so.io-poJjticrl \lruclures in
our respcclive religious houses and
the wholc society at Jarge. As a
person of good-will, what have you
oone or what can you do to try and
rectify the existing injustices In your
community or society? If you can not
stop it, mention or talk abour tr at
least.

Our God is a God of justice. To be
recalled to His covcnant with us,
always lneans a challenge to our
attitudes and to our actions as human
beings, Chlistians and nrore so as
religious. Despite all thc human
suffelinss and injustrces that lie
before our eyes, the natural and
human-made disasters that afflict our
world, Cod is always God, an
infinite corrpassi<lnatc Betng who
cares for His creaturcs. He is always
very closc to us. He is evcn ,,croser to
us than the manow of our bones."
(Holy Koran) But. oiten ttntes, I tend
to refuse to agree lo believc that God
i: as close ro us as rlre h,rly *r1, nt*
pur il. Wirh:rll rlre cxisrinc irlusrices
in our socicties or:rl iintcs r.cligious
cornrnunirics. Whcrc is thi: r isen
Lord in oul daily discussions on
nrinistries and authority. ot- In our
daily practice of thc sacramenls?

THE TEN COMMANDMENTS
Sexuality or Love ?

I. Observation

The significance and observance of
the ten commau(inrcnt have become a
pastolal challenge. especially in
Afiica. Many interrogations has been
legistered as one reflects on the
deplorable situations which are
taking place in African societies
today.

Few years ago a Congolese
professor', Benezet Bujo, wrote a
book entitled " Do we still need the
ten commandments? ". In 1973, Fr.
Tissa Balasuriya, an Oblate
Immaculate Missionary, gave, with
vrgour. a Lenten Conference in
Blussels on the theme " Culture,
Developpemerrt er Christian ism
(Culture, development and
Christianity). Tackling rhe pojnr of
the reorientation of Theology. Fr.
Tissa feit the need to rethink the ten
commandments.

An ovcrlook aI the recent
Theological publications shows that
there is much coverage in African
Ir braries about the ten
commandmenls. What is interesting
is the lact rhat the cmphasis of many
Aflican Theologians lays ot.l
sc.ruality lilthcr lltrn on the society.
Only littlc coverage is relatively on
international relationship.

The sixth and ninth commandmcnt,
for instancc, arc very much slresscd
in thc theolo-qical clabor.ations. in the
plr\loral wnll irnd in thc serninulics
and lclrgious for-mation houses.
Whilc lhc fifth. scvenrh, cighth and
tcnth colnnlandllcnts which actually
have a -sleat social and cultur.al
significance arc r.elatively neglected.
The qucstion then raises up: Arc wc

CSSp.
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" ... everyday is
a motne nt of
love"

doing justice to Jesus' words when we

present the ten commandments as

plinciples of Sexuality rather lhan the

principle of love? We should then

change out ernPhasis when we sPeak

of the ten commandments.

2. The ten commandments as a call

to Love
ln Mark 12: 28-34, Jesus summartze

the ten commandments as a call to a

twofold love, that is. (i) "You must

love your God with all Youl heart,

soul, mind and stlength. (ii)"You

must love your neighbor as youlself"'

Thus, everydaY is a moment of love

when one heeds to the call to love'

Such a love is above all to offer one's

life to the other no matter what lies in

that. To love, then, is to love the

unlovable and befriend the inimical'
Hence, each of us is called to that

love.

We are dailY called to love of God

and neighbor. Loving God is to

commune with him even in our most

difficult life situation. Once we live in

love and generouslY give, we can

make a difference. It is love which

turns the society' s din into peace and

harmony. It softens the adamant heaft

and brings reconciliation to those who

are apad, like the Poor and rich, weak

and strong.

3. The "AutoPsY" of African
Societies in relation to the 5th, Sth

and 10th Commandment

(i) The Fiftb Commandment:
"You shall not kill"

Today the memories of active

opposition, war, and violence. etc

persist among people in Africa. The

cases of genocide in Rwanda,

Bulundi, Eastern Congo and the

recent tribal clashes in Nakuru are the

best known and concrete examPles

tbr us. Instead of being great people

as God expects us to be, we al€ now

divided and eventually overcome alrd

led into oul own "slavery". We live,

so to say, in the PrinciPle of Homo

homini lupus est. All these attltudes

end to thc cases of death We kill
because of out' personal intcrest or

that of our friends. We neglect human

life for the plide of our respective

country.

A glance regard at the world shows

how fast ls the develoPment of
factories which produce supplies fc
bacteriological, ecological ano

biological war. A great number of
people work hard dailY to Produce
guns, weapons, etc. in order to kill
human lives. Africa, to some extent'

seems to be one of the suitable

grounds for both experimentation and

business.

Unfortunately this not a subject of
reflectlon and Theological action '

whereas we are all aware of that. All
this shows that we are still far to

elaborate the significance of the fifth
commandmenl in felation to our

today's situation in Africa W'
sometimes catechize and Theologizc

when two PeoPle or two tribes are

fighting; when there is a case of
abortion. But when it comes to act

accordinglY against abuses, to
struggle for the season for the

production of weapons, we become

passrve.

(ii) Eighth Commandment: " Yol

shall not bear false witness "

We live in a moment wherebY manY

people have become victims of lies,

myths and brainwashing. The medta

are very much PreoccuPied bY the

question of sex. spolt, consulnmJlion

and mode, etc. All these do not glve a

true witness to the realities of life
today. Experience shows that though
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peace and justice have often
been proclaimed in our
churchcs, it only remains at the
level of theory. The reality has

been what we all know:
injustice, violence
exploitation of others.

( iii) The Tenth Commandment:
"You shall not covet neighbors
property'
We also find in Africa a little
Theological coverage about the
respect of someone's goods. In
most Aflican countries, one can
see how some people (foreigners
or natives) arc treating othels in
a way that neglect their human
dignity. The weak and poor, for
instance, are exploited and taken
advantage of.

The transfer of the goods of the
poor toward the rich has become
something common. Strange
enough the dominant use thelr
power to set up a "blind system
of peace" just to suit their
demand. Unfortunately, many
Christians instead of
counteracting this conditioning
have fallen victims of this trend.
African Theological reflection
does nol rlso say a lot about this
misery system and the
exploitation of mineral
resources (case of D.R. Congo)
by the so-called "developed
countr'es".
Furthermore, one registers
annually many cases of African
Christians who have been
sanctioned by the local Church
for having found guilty of
sexual immorality (i.e..
poJygarny
homosexuality...).They have
been autornatically dispensed
from some sacraments. Whereas

pcople who cruelly make others
suffer can still contin ue
receiving sacraments. What then
should we emphasis more:
scxual immorality or social
justice?

4. Suggestion
One of the dangers that we must
heed in African Churches is the
great emphasis which is made
on sexuality as regards the
observation of the ten
commandments. Since most
Afrrcan Catholic Churches are
involved now in question
concerning justice and human
rights, I suggest that African
Theologians should elaborate
and practice a Theology of
Conscientisation under the tree.
This should be a Theology
which deals more with social
positions of people than with
mere relationship between
individuals.

A Theology of Conscientisation
under the tree should aim above
all, to bring people to the
realization of the full human
dignity. l,ove, therefore, should
be the starting point of this
process. It is, in thrs rcgard, I
believe, that we can follow thc
example of our ancestors in the
faith who assumed the
responsibility of looking for a

new way to transform the
societies of their time.
My belief is thal once a

Theology of conscien tisation
undcI lhe lree gets roots in
African communrties, it may
help us to tackle many situations
that we deplore now.

Roger Munsi Vanzila, SVD.

and

"African
Theologians
shouA
elaborate and
practise a
Theology of
conscientization
under the tree".

L
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l- doing justice to Jesus' words when we

present the ten comlllandments as

plinciples of Sexuality rather lhan the

principle of love? We should then

change our etnPhasis when we sPeak

of the ten commandments.

2. The ten commandments as a call

to Love
In Mark 12: 28-34, Jesus summirrtze

the ten commandnrents as a call to a

twofold love, that is, (i) "You must

love your God with :rll Your heart,

soul, mind and strcngth. (ii)"You

nrust love your neighbor as youl self" '

Thus, everYdaY is a moment of love

when one heeds to the call to love

Such a love is above all to offer one's

lif'e to the other no matter what lies in

that. To love, then, is to love tbe

unlovable and befriend the inimical'
Hence, each of us is called to that

love.

We are daily called to love of God

and neighbor. Loving God ts to
commune with him even ln our rnost

difficult lifc situation. Once we live in

love and generouslY give, we can

make a difference. It is love which

turns the society's din into peace and

harmony. It softens the adamant heart

and brings reconciliation to those who

are apart, like the poor and rich. weak

and strong.

3. The "AutoPsY" of African
Societies in relation to the 5th' 8th

and 10th Commandment

(i) The Fifth Commandment:
"You shall not ki]l"

Today the menlories of active

opposition, war, attd violencc. etc

persist among peoplc in Afl'ica The

cases of genocidc in Rwanda,

Burundi, Eastern Congo and the

recent tribal clashes in Nakuru are the

best known and concrcte examPles

fbr us. Instead of being great people

as God expects us to be, we arc now

divided and eventually overcome and

led into our-ou'n "slavery"- We livc.

so to say, in the PlinciPle of Homo

homini lupus est. All these attitudes

end to thc cases o1' death We kill
because of out personal intcrest or

that of our friends. We ncg)ecl human

life for the plide of our respective

country.

A glancc regard at the world shows

how fast is the develoPment of
factories which produce supplies fc
bactcriologic al, ecologlcal and

biological war. A great number of
people work hard dailY to Produce
guns, weapons, etc. in order to kill
human lives. Africa, to some extent.

seems to be one of the suitable

grounds for both experimentation and

business.

Unfortunately this not a subject of
reflection and Theological action,

whereas we ate all aware of that. All
this shows that we are still far to

elaborate the significance ol the fifth
commandment in relation to our

today's situation in Africa We

sometimes catechize and Theologizc

when two PeoPIe or two tribes are

fighting; when there is a case of
abortion. But when it comes to act

accordinglY against abuses, to

struggle for the season for the

production of weaPons, we become

passlve.

(ii) Eighth Commandmenr: " Y'tr

shall not bear fal.se witness "

We live in a moment wherebY manY

people have become victirls of lies'

rnylhs and brainwashing. '[he media

are very much PreoccuPied bY thc

quest ion ol'sex. spotL. constt tntnat iott

and mode, ctc. All thcse do nol r:ive a

true witness 10 the rcalities of lifc
today. Experience shows tllat though

" ... everyday is

a montenl of
love"

I
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chulches, it only remains at

level of theory. The rcality

peace and iustice have
been proclaimed in

people who cruelly make others
suffer can still continuc
receiving sacraments. What then
should we emphasis more:
sexual immorality ol social
justice?

4. Suggestion
One of the dangers that we must
heed in African Churches is the
great emphasis which is made
on sexuality as regards the
observation of lhe ten
commandments. Since most
Afncan Catholic Churches are
involved now in question
conceming justice and human
rights, I suggest that African
Theologians should elaborate
and practice a Theology of
Conscientisation under the tree.
This should be a Theology
which deals more with social
positions of people than with
mere relationship between
individuals.

A Theology of Conscientisation
under the tree should aim above
all, to bring people to the
realization of the full human
dignity. Love, thereforc, should
be the starting point of this
process. It is. in this regard, I
believe, that we can follow the
example of our ancestors in the
faith who assumed the
responsibility of looking fol a

new way to transform the
societies of their time.
My belief is that once a

Theology of con sc ientisation
under the tree gets rools in
African communities, it may
help us to tackle many situations
that we deplore now.

Rogcr Munsi Vanzila, SVD.

often
our
the
nas

bccn what we all know.
injustice, violence
exploitation of others.

and

( iii) The Tenth Commandment:
"You shall not covet neighbors
propertyI
We also find in Africa a little
Theological coverage about the
lespect of someone's goods. In
most African countries, one can
sce how some people (foreigners
or natives) are treating others ln
a way that neglect their human
dignity. The weak and poor, for
instance, are exploited and taken
advantage of.

The transfer of the goods of the
poor toward the rich has become
something common. Strange
enough the dominant use thelr
power to set up a "blind system
of peace" just to suit thelr
demand. Unfortunately, many
Christians instead of
counteracting this conditioning
have fallen vrctims of this trend.
African Theological reflection
does not also say a lot abour thls
misery system and the
exploitation of mineral
resources (case of D.R. Congo)
by the so-called "developed
countries".
Furthermore, one registers
annually many cases of African
Christians who have been
sanctioned by the local Chur-ch
for having lbund guilty of
sexual imrnorality (i.e..
polygamy
homosexuality...).They have
becn automatically dispensed
frotr some sacraments. Whereas

"African
Theologians
should
elaborate and
pra.ctts e a
Theology of
c o nscie ntization
under the tree".
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WHO IS A TEACHER? would all tcachers not by excellrng

"As a science,
teaching
requires gifts,
wltereas as an
art, it calls for
sr(trls'.

l-et us begin by wondering who a teacher
is. According to the advanced learner,s
dictionary, a teacher is a person who
gives instructions to somebody, one who
causes sorlebody "to know', or be ablc to
do something. By int'crence, cducator.s.
coaches, trainers as instructo:-s are
teachers.

Going by that definition. a parent is the
prrmary tcacher by virtue of his or her
relationship with the child. parents
"know" what is good for their children
and they give rhem just rhar. They may
not be able to identify the gifis of rheir
children but certainly they will be in the
forefront to see that their children
acquire and integrate relevant knowledge
and develop skills as much as possible.
All other educational agents could be
teachers by extension to
Machiavelli's expression.

theil wor-ks and shattcr.ing records ycar
al ter yeal ? Would teachet.s be
lranhandling rheir students the way
reality stands? The answers ro rnose
<luclies lie yet in another qucstron; are
leachers inade or bor-n?

As a science, teaching requires gifts
whereas as an art, it calls for skiiis. If a
teacher is giftcd but unskilled he/she
wrll be like a treasurc in an earthen
vessel untold. But if a teacher has skills
without gifts, then the students would be
the youns antelope that has to escape the.
hunter's snare. To have both gift andL
skill is the secret. A student, like a bee.
would travcl miles and miles in search
of'nectar'. Or else, why would students
desert one class and overwhelmingly
sign for another when eirher could
suffice in given situation?

Perhaps it is hyperbo)ic to srare that a
teacher has to afford a million smiles by
the end of rhe day. If she/he doesn,t
smile in the class he/she will necessarily,
do it in the staff room. Even behind
these "stone faces" there are
unavoidable sparks of smiles. A smile
retrieves the files the teacher wants ft.om
a student. Thus he/she rnunug., toU
'cover' the syllabus. However, teachers
are not there to just 'cover' the syllabus;
they have even bigger role to play in
shaping the character and behavior of
their 'disciples'. In the process, a
relationship rs established. Many a time,
if the relationship is healthy and genuine
the teacher leaves a lasting print in the
student's world.

A teachcr nurses students from sadncss
to happlness, dullness to liveliness,
pcssimism to optimism and above all
fi'om the world of ignorance to one of
knowledgeable zeal.

use

The other agents include the Lord's
tribes narnely sisters, brothers, and
priests. These tribes through their
learning institutions, Sunday schools,
masses e.t.c. cause people to know who
they are. A peer group is indeed ,,a
teacher". Many young people come to
know several things through their closest
allies - the peer group, so much so that if
not checked the group may solely
determine its members' destiny. Here,
we will examine a teacher in thc realm of
academics.

Tcaching is a noble profession. lt is an
enjoyab)e, relaxing and self fulfilling
rnission. To its practitioncrs. ir is ever
refreshing. AIways full of challenges
that keeps the teacher ahead of time and
students. Il comes as no surpr.ise that if
there is a person of visron in our world of
today, then it is rhat chalkholder. One
may hesitate to ask, were that to be true, Elias Mokua, ;-J
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INCULTURATION OF
OLD PEOPLE'S HOME

Tbere has been lengthy and deeper
rcflections on the inculturation of rhe gospel
and liturgy. Many African theologians hive
exprcssed their thoughts on the subject.
Some ol these contriburions are bearing fr.uit
in the sense that an experimentation has
been done in various parts of Africa and in
different areas of Christian life:
cvangelization, iiturgy.catechesis and
mol ality. Yet it is desirable to reflect on one
other irnportant aspect of Christian life. I
mean to talk about religious or consecrated
life. I am not a global rhinker and so I
pr^opose to reflect on an insignificant aspect
of this irfe.

I happened ro be at Bakhita Documentation
Center_ The lady in-charge of lhe center at
the time was Mrs. Kione, a Christian of
P.C.E.A. (Presbyterian Church of Eastern
Africa). As soon as she learnt that I was a
student at Tangaza College, she wanted to
know many things about the Catholicism:
the bulning issue of celibacy. recruitment
and formation of prjests, Religious and
Missronaries, and many other things." Anyway, she had noticed ,with great horr.or.,
an eJderly p est who was staying alone at
New People premises. She wondered whlt
would happen if this old man feel sick at
nighr? or was ambushed by burglars of if
anything else should happen to him? She
pitied the man for loneliness and boredom.

It is a fact that a number of religious find
themselves in similar situation as this old
Comboni priest. I have met several older
priests and brothers, not to mentron ststers
and missionaries, who did not want to go
back to thcir.countries of origin for fear of
findrn-e thenrsclvcs irr loneliness or with a
buiJding all for themselves. Our frien<Js,
Europeans and North Amencans. nave
lbund a way of dealing with the siruation of

the aged. Their errher pur rhem all
logether in the 'old people,s home'
of the conglegation or orre rhat js run
by the govern meant. These homes
have been set up thfough the
inspiration of their social situation
whereby the old are sent to such
centers run by government to care
for thc old. Rumoi-has it thar these
old folks are sent to these centers by
their very own childrenl If thjs is
true,then we can take it for granted
that the practice is an accepted norm
in those particular societies. Thanks
be to God!

In Africa, after a centenary of
evangelization. therc has been a rise
in vocations to the priestly, religious
and missionary life. This
phenornenon has taken some people
by surprise and others give thanks to
God for it. Whether rhe motives are
right or not, healthy or not, fact is
that, sooner or later we will have old
religious, missjonaries and priests in
large numbers, too_ Actually, the
siluation is here already because in
Moshi diocese, (where I come from)
a four-storey complex exists for. the
oJd pliests. What worries me, like
Mrs Kione, is that we mighr be
tempted lo copy the models os the
West. The problem is rhar .old folks
homes' are nol social practjces in
Afl'ica as it is the case in some
Western countries. Therefore, as we
think of inculturation of religious
life in Africa, we must also think of
inculturation of older religious too.

Chrjstians (and for that marrer
Catholics), say that a prjesr or
religious is one who is taken from
among the people set apart for the
same pcople in malers concerning
therr relationship with God and
through it with others. We also say
that these priests and religious ar.e

"I am not a
global thinker

and so I
propose to

reflect on an
insiginificant
aspect of this

w"
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comrnissioned and senl by their people:

that is. their diocesc, parish, Christian
conrnrunity and rndeed. therr families.
Fronr tlris theological and religious
plinciples. I ploposc that once they

have done thcil duty up to their old age,

thcy could be received back by those
who sent therr. This will be a great

l'loncr to them and to those who senl

then1.

ln All ica. we like pride in our ancestols
who drd good works in their tirnes. In
All rca lve talk well of our elders who
have done corrmcndable and noble
wolks. Ccltainly priestly, religious and

missionary livcs are noble and
commendable lives and work. I am sure

that parents, brothcls, sisters, relatives
lnd fricndr of old religious or pliestr
will be happy to have them back.
Children and grandchildten will
certainly marvel and learn a Iot from the

stolies of these old, noble men and

women. I for one will be enriched by
many stories and get to know what
happens 'behind the scenes' of priestly
and consecrated lives. ln this way. the

old will not only be removed flom their
lonelincss, but even more will have a
continuous apostolate as they teach the

young and old. This is how we in Africa
look after our older members of the

farnily. Even those who do not have

childlen are taken care of.

This sounds so nruch like a farrtasy or a
drcarn. Yes, it is true. I am dreaming. I
am dleaming o1'a l'uture whcre our
olcler conseclated nren and women are

not rcndered use)ess by crowding therr
rn a house. plal,rtg cards and criticizing
eirch olhcr. I rnr dleaming of sitttation
when these msn and womcn will be

:-eunited with thejr age mates and share

about their- diffefcnt but complcmentary
works o{' life. Iam drearning of a

dignificd African ending of their Iives
as I see them -qoing round a circle with

kids. tcrehilrg thcm songs antl singing
thL'ir heJrls to Cod arrd rncc\1urs. irr

diffclent nreloiiies and languages lealnl
in their- youthlirl yeals.

Come back our grandpas and glandmas

in 1aith.

Come back. and share your'1aith.
Comc back. lnd exhort oul faith.
Come back, tcll other people your faith.

Sosthcnes Sambua

POET'S CORNER

A CRY WITH NO HELP

A warm handshake
spelt a living wish
cheerfui and welcoming
But now there is more
When the warmed fellow
was set a blaze

I met a stranger in daylight
Hospitable and cheerful
But at dusk
Everything was dark
And I was crushed like pebbles

In a mare pierce of a thorn
I made a loud cry
Only to find later
Thc spear waiting for me

Afier a long wait
Gazing 1o thc ocean depth

I detelmined nol the colour
Which is proper to the ocean

And the nrore wide I opened the eyes

The more pairrful they became

Steve Cithio
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TANGAZA:
OUR HOME.

Tangaza day.25th Malch. was nrarkcd by
many activities. Alr.rong the speakcrs was
Fr. Aylward Shorter. thc College's
principal. Hc intloduced the academic
Iunction with a challen"in" rnd
encouraging spcech.

"Tan-9aza College is youl horne". he said.
He definitely implied thar all studcnts and
staff should treat the college like a real
home. It is obvions that \\,hen we have a
good home we are proud oI it. A good
house or family is the joy of every mentber'
of that family. The opposite is also true. A
disintegratcd home or lamily is like a dress
of shame and disglace worn by every
membcr of that family. Should we not be
proud of our college then?

The principal noted th:rt thc college has
everJ potential to beneflt its members. In
this regard. hc affirmed that it would be
unwise to start buildin-q fantastic visions for.
the future of Tangaza college. However,
Tangaza Colle!:e rnust conlinue glowing in
every aspect. The college's population
growth should. in l-act, reflect rhe growth of
all the other aspects. The college's physical
expansion should ntirror the spiritual and
socirl rraturity oI rhe memhers.

Fr. Aylwald Sholter therefore stressed the
consolidation of the present status of the
colle_ee. He acknowledged that the
|elationshrp between Tangaza and the
Catholic University. ntain campus, has
eone a long way. On behalf o1' Tangaza
College, the Principal cxpressed our
gratitude to the Reclor ol CtjEA. Rev. Fr.
Caesar Lukudu. Hc also rhankctl thc Dcan
of the Faculty of Arts & Socill Sciences.
Rev. Fr'. Bcatus Kitu: uru.

Anrong those who have worked
tirclessly for thc college, making it our
horrrc. is Rcr. Dr. Patrick Harringron,
SMA. He has scrved thc college
relentlcssly as the Dcan of studies for
thrce years. While we appreciate his
trerren(lous contlibution. we thank
God foi giving us, yet, another
concerncd and hardworking Dean, Br.
Tom Kearney, CFC.

Another notable achievement is the
excellent spirit of co-operation and
cornrrunrcation between thc SRC and
the Administration. This has been
visible throughout this academic year.
This shows that Tangaza College is
becoming a real home for all of us.

It was also impressive to hear the
graduands affirm that Tangaza is not a

makeshift but a real home. They did
not exclude themselves fl'om this
"sweet reality". To them, the Principal
irnplied that: Tangaza is a home to
remernber, to pray fof and to come
back and assist eithcl in teaching ol in
any other way.

May all this be for the glory of God the
Father, through the Son, in the Holy
Spirit.

Sr. Mary Nelly, IHM
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ACCIDENTALLY SPEAKING

Thcsc reporls werc Nctually submillcd to an insutancc company when thc policy

holders wcre askcd lirI a brief stalcrncnt desciibin! lhcir parliculat accident.
'l-he othcr car collidcd rvith minc wilhoul giving warning of its intcntion.

I thought ny window wirs down but lirund it was up wlrcn I Pul my hand through i1.

A pedcslrirn lrit nre ant! wcnt under my car.

The rnan all over lhe pllcc. I had to su'crve a nunthcr of timcs hcfitt c I hrt hrnr.

I pullcd away liom thc side ol lhc rorid, glanccd at Iny molher-in-law and hcndcd

ovcr thc cmbankmcnl.

Thc accidcnt occurrcd whcn I was allempting to bring nry car out of a skid by

stccling it into the othcr vchicle.

I *,as dliving my car out of the drivcway in thc usual manner. uhcn it was struck hy

the othcr car in thc satuc place it had bccn struck scverai titnes bclilrc.

I was on my way to llrc doctor's wilh relr-cnd troublc when nry univctsalloint gave

u a1. c.rusing rne lo hlvc ln eciitlenl.

As I approachcd thc intcrsection, a stop sign suddcnly appealed in a placc where no

stop sign had evcr appcared before. I was unablc to slop in timc to avoid the

accidcnt.

The tclephonc pole.,l,as approaching lasl. I was a(empling to swcNe out ol ils palh

u4ren il slr.uck my front cnd.

To avoid hitling thc bumper of thc car in fronl, I slruck the pedcslrian.

i,4y car was lcgally parkcd as il backcd into thc other vchiclc.

An invisiblc car came out of nowherc. struck my vehiclc, and vanished.

Whcn I saw I could not avoid a collision, I stcppcd on the gas and craslred into the

other car.

The pcdestrian had no idea rvhich dircction to go, so I ran ovcr him.

I saw thc slow-moving. sad-faced old gcntleman as he bounccd oll lhe honncl of my

car.

Comin-n honrc, I dr<)vc into (lle \uong housc and collided wilh lhc trcc I don't havc.

The indircct causc ol this accidenl u'as a little guy in a small car with a big nx)uth.

Anonymous.

angels and was allegedly said by the Pope [name forgotten] rvho, seeing beautiful. fair-haired. blue-eyed slave

childlen in Romc, asked wherc thcy came flom. He was so moved by thcjr innocent appearance that, when told they

u,ere Anglcs. he rcplicd as quotcd. He last oldered missionilries to be scnl to cortvert the pagan Angles. The Angles

wcre nor rhe only Gcrmanic people to settle in Britain, but it was fronr 'Angle-land' that.England derived ils narne.

The Angle:i are still rcmembercd through thc name 'East Anglia', which compri:es the English countries of Suffolk

fSouth lolkl and Norfolk [North tblk]
RoY B. Fosker, S.D'B.

[East Angle of the South Folk]

SHORT THOUGHTS
(Test your IQ with a haiku)

*'Haiku': an unrlrynrcd Japancsc versc

iorm made up ol 17 syllablcs arlangcd
5.1-5

Princinal Course

Though Iifc can be short

Mission Anthropology
Surc rnakcs it shorlcr.

Rain in Spain

Whcn rain sccms cndlcss
Thosc cursing pool El Nino

Forgct hc's Cod Son

Road Safety

Let's not mcnd thc roads!
Potholcs could scrve as foxholes

If 'clashcs' should sp:cad.

Liberation Theology

Tangaza picnics
Revcirl rnorc liberation

Than theology.

Oil on Troubled Waters?

An upsct Saddanr.

Canny Clinton should pelceive
Could bc too dam sad.

'Non angli sed angeli' **

Angcla teaching
Angcls [?] to speak likc Angles

Whilc shc rcmains both.
** For thc instructjon of the linguistically
dcprivcd. this means 'No( Angles. but



SOCIAL COMMNICATION DEPARTMENT
The Social Communication Department offers
courses that lead to a Diploma level.

I

N]EWS
lLlEtrlltEtp

is a monthly publication. It
covers:

x News from various
offices

x Sports
x Club News, etc,

It also serves as a means of
promoting writing skills.

ltagazine
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