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GENERAL INTRODUCTION

L. Motives

During my vears in Southern Africa | have been amazed to see the diversity
of the social conditions in which people live. However. it was only in Kenya that |
have encountered human misery in a degree | could not imagine before. On top of
this. 1 have experienced a wide range the faiths'churches and communities to which
people scek vefuge from their often hopeless existence. The emroliment in the
“mushrooming™ faith communities does not necessarily mcan the improvement of
living conditions. but it gives somcthing else in return. perhaps somc sense of
belonging and above all hope for the better Tuture.

challenging at the same time. Walking through the gorges, between the mud huts,



QNS

little children as well as adults were surprised seeing mzungu visiting kijiji. Some
attempts of understanding the life “on the other side™ became real.

This presentation on the Gospel af Matthew is the fruit of my time spent in
Gospel message. Today it is important to discover that the tintes and people change

but the Gospel message is still relevant and God’s Word remains dynamic.,

2. Aim

The aim of the present study is manifold. One of the goals to achicve is to
present the text of Matthew 25:31-46 in the most possibly understandable and
critical way. with special accentuation on the apocalyptic-cschatological motives.
Where can we sce and how can we understand apocalyptic eschatology as presented
by Matthew in the “scene of judgement™?

My second goal is to present a particular situation of the audience of the
Matthean Gospel. How did the daily life of Matthew’s community look in the urban
setting of Antioch? What was the relation between its life and the text of Matthew
25:31-467 Lastly. we shall try to discover the relevance of the text situated
historically and socially. as it applies to today’s particular social setting in Nairobi.
This view will be rather subjective, since personal opinion will be expressed more

freely than in the first part.

i . o i o
Mzungu. pl. wesungu, are Kiswahilt words meaning “white™ people.



3. Presuppositions

The present study ts based on a couple of presumed ideas without which it
would not make much sense.

One of these is the hypothests of the geographical situating of the Matthcan
community in Antioch-on-the-Orontes, the capital of Syria.3 Therefore the Gospel
would have been born in the social environment of Syrian Diaspora, among well
established Greek speaking Jewish communities and in an active Christian church,’
where “a majority of Christians (...) were non-Jews." Although the place of the
composition of the Gospel is disputable, since there is ho cardinal cvidence for, there
ts none against cither. and many of the biblical scholars are inclined to situate the
Gospel writer in that city.

The sccond presupposition is the date of writing the Gospel in the period of
80-90 C.E..” which occurs within the flourishing Golden Age of Apocalyptic. 200
B.C.t 100 C.E. We shall Iater explain the significance of the terminology, yct the
point of the specitic apocaiyptic and eschatological world view adopted by the
Matthcan community must not be missed.

The third presupposition deals with the terminology used in the present
study. The most important endeavour would be to define the term of “apocalyptic

it would be suitable to recall the work of some of the fine biblical scholars. David

T
Cf, RE Brows  EP.MEIER, Antioch and Rome, 18-27: W, DICHARRY, Mark, AMatthew,
aned Lehe, 124,

¢
CrL MO WHINE, Crisis Management and Boundary Maintenance™, 214,
4
LM, Wi re, “Crisis Managentent and Boundary Mamtenance™, 218,
.
CF R.E. BrowN  LP. MEIER, durivch and Bome. 17.



Sim analysed the refationship between the phenomena of apocalypticism as a socio-
religiaus movement, apocalyptic genre and apocalyptic eschatology. Because the
dynamics between the three varies. it wauld be apprapriate nat to use one term of
“apocalyptic” for all three distinct features.” Collins writes about quite accurately:

The use of the “apocalyptic” as a noun in English to refer to an amalgam af literary,

social, and phenomenological clements has engendered confusion. Since the work

of Koclt, Stone, and Fansen there has been widespread agrecment that the genre
apocalypse  should be distinguished from “apocalypticism™ and “apocalyptic
eschatology.”

It is worth noting thal apocalypticism and apocalyptic eschatology do not
necessarily have to relate to the apocalyptic genre. Only after this acknowledgement
can we proceed to look at the Gaspel of Matthew from our particular perspectivc.“
The definition of apacalyptic cschatology, therefore. is complex and not without
difficulties: basically we can define it as “an cnd time scheme which looks to
retribution or judgement beyond the realim of hismry.“q
might sound offensive to the indwellers. In South Africa nobody speaks about
squatter camps or squatter arcas referring o them. for example, as “slums”, but the
morce dignified name is used  “townships”. There are many terms describing the

informal settiement including the names of: “bidonvilles, canico. musseque, ichika,

, . - . Wl
moundoum ¢l guestiv (zine roof cities), brarek (literary, hut areas).” A. Shorter

‘ Cf. D.C. S Apacahptic Eschatology. 24-26,

1 LI Caovrins, Danief with an Jnroduc ion wa dpocalvpie Literature, 223,
‘{_ CL D.Co S Apacalvpric Exchatalogr, 31

D.CoSiL Apocahptic Exchiatology. 28,

H D. MOSCHRTH. Crban Ministry in Africa, 18,
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. ‘ " W _—y
calls the informal settlement/squatter areas “slums™, “shanty-towns”,  but within the

12

4. Methodology, Contents and Structure

The method followed in the present study is critical. Practically, this mcans
that the opinions of a broad cross-section of biblical scholars as well as sociologists
are employed. These optnions will be presented in order to support the proposed
argument andsor will be grouped and compared. aiming at making the best objective
choice if a significant difference of scholarly stances would occur, In the
conclusions of the chapters. some observations may be expressed, referring to the
nature of the problems discussed, as well as some preferences being made regarding
the outcome of the discussion undertaken.

in the third chapter a sociological analysts will mostly prevail. however
basing it on the previously analysed biblical text. The personal experience presented
will hopefully cantribute to the articulation of the relevance of this study.

In general, the flow of the study provides four major approaches, The broad
view of the chosen text first. attempting to answer somc genceral introductory
questions, will be helpful to make initial contact with the text itseltf. 1t will also help
to sttuate the chosen passage within the context of the whole Gospel. Bible and
extrabiblical fiterature,

Secondly, the narrow view will be provided, where the detailed exegetical

analysis will help us enter and deepen the understanding of the biblical passage as

I o ..
ACSHORTER. Flhre Charchomn the dfifcan Cinn 48,

W - . . . iy g . . . .
In plovipir. This is a word i Kiswahili for "village™ not wwn. but is commonly used in

Nuirobi o designate slum setddement,
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from within the text itselll As the third step, the broad view of the text will be in
locus again. The reflection upon the majar themes and concepts will perhaps help to
synthesise whatever was analysed previously. This will be followed by the analysis
of the social setting of the audience/community to whom the scripture passage
{Gospel) refers. On the basis of this analysis, we shall try to find the relevance of all
the above to the contemporary situation of life in Nairobi ¢ity.

Lastiy. the major. general conctusion will follow containing final statements
about the matters studied, implications of the study. unsolved difficulties and
invitation for further research.

The present study will consist of three chapters preceded by the introduction
and ending with the general conclusion. Each chapter will have some subdivisions

aimed at presenting the material in an intelligible and easily grasped way.



Chapter |

Introductory Questions

1. Introduction

The aim of the present chapter is to introduce the text. Matthew 25:31-46,
and look at it from different angles. as well as at some of the technical problems
connected with the text. Initially, we will look at the text as a whole, trying to
determine. or rather justity. the borders of the pericope: where does it start (ferminus
a quo} and where does it end (terminuns ad quem)? Later, we shall try to answer
some questions, such as: are there any important textual variations of the pericope.
which might influence the exegesis of the text? What about the context of the text: is
the fext rooted in the Gospel or perhaps it is a redactional addition? How does the
text fitinto the context of contemporary writings?

[t 1s a very important task to look also at the texts parallel to our pericope. [t
will be a two-fold task of comparing the text with some canonical writings from the
Bible as well as the important writings outside the canon. but which would play a

major role in a proper understanding of the text in focus.



2. Delimitation of the Text

The pericope, Matthew 25:31-46, 1s considered commonly as one piece of
text. However, the more carcful reading provides some evidence of the compilation
done by the Gospel writer. Matthew, a skilful writer, seetied to combine probably
three themes:traditions into one corpus: a) glorification and enthronement of the Son
of Man coming to judge: b} a metaphor of a shepherd separating his tlock: and ¢) the
king rewarding and punishing his subjects. The skill of the writer made of the text,

one story with an intelligible begining and end.

2.1 Terminnus A Quo

The text of the pertcope starts with the phrase of the coming of the Son of
Man in v. 31, where the word “8e [*but’] scts the section off from the prcce(}ing.“”
Although the title of the Son of Man does not appear again in the text, it was
intended to be a part of the whole composition.” The text of v. 31 can be clearly
distinguished from the last words ending the preceding parable and showing the
Matthean conclusion consistent in the scries of Matthew 8:12: 13:42.50; and 22:13:

(sce also Luke 13:28).

2.2 Terniinus Ad Quem

The text of the pericope ends with the proctamation of the verdict. the result

of the judgment (v. 40). The next sentence is not a part of a former narrative and

it
UL GUNDRY ., Meatthew: 4 Commentary, 511,
14
Cf.W.D. Davies D.CALLISON. A Critical wind Excegetical Commentary, 417.
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definitely starts a new scction.  The last phrase, even if not of “weeping and
gnashing teeth™ as it is a custom for Matthew, concludes the pericope with

punishment, although the very last words proneunce the verdict of eternal life.

3. Textual Criticism

According o Metzger there are no significant textual vanations of the
. .. . 1 - . . . .
pericope, of its phrases or warding. There is no indication among other
commentators on the text of Matthew 25:31-46. towards any of the textual variations
~ . . [ I N . . -
found in the manuscripts.  Therefore we shall proceed in the analysis ol the text as

tound in rextus receprus.

4. Context of the Text in Question

4.1 Immediate Context

Maithew 25:31-46 forms a last unit in a larger Eschatological Discourse,
24:1-25:40, and 1t 1s an integral part of it. The themes present in the passage are to

be found clsewhere in the discourse. Davies and Allison show the following:

The coming of the Son of Man (v. 31) 24:27.30.37.39.44
Eschatological CGlory (v. 31) 24:30

Angels (v, 31) 24: 31.36

All people (v. 32) 24914
Eschatological jadgemem (vv. 321T.) 24:37-25:30

19
CELW.D Davirs D.C.ATLISON, A Critical and Exegerical Commetttary, 416,

3
See B, MET7GER. A Texinad Comuientary.,

I— . - . . L . - .
For more inforimation regarding the texwal criticism reler o the Appendix 11.



The kingdom (v, 34) 24:14; 25:1
18
Punishment of the wicked (v, 41, 40) 24:51:25:30

According to Harrington, the pericope immediately follows the Q material of
Matthew 24:30-25:30 of parables, with the main theme of vigilance  “preparing for
the coming of the Son of Man.™ He presents an idea about the judgement seene as an
outcome of the former three parables: those who watehed are gaing to be rewarded
and those who did not will be punished, but “cvervone should have known what to
do.” Concluding, the Gospel writer did not place the judgement scene after the
vigilance parables hy chance but it was a carefully prepared composition.'”

Patte understands the pericope of Matthew 25:31-46 as the unfolding of the

. P - - . 20
preceding problems arising from the parables of the servants and maidens,

therefore 1t is an integral part of the whole strueture of the apocalyptic discourse.

4.2 Remote Context

4.2.1 Context within the Gospel of Matthew

. - . 2 s
The text of Matthew 25:31-46 “fits well with Matthew’s theology™ Yand it
we consider the cousistency in vocabulary there would be no doubt that the passage

is an integral part of the Gospel by Matthew,

"W.D, Davies - DL ALLISON, A Crivical and Exegetical Conmmentary (417,
.
T CE DL HARRINGTON, The Gospel of Marthew. 358,

"CL P t1-, The Gospel wecording ro M, 347, The main problem Patte identiftes
with hinding the criterion for distnguishing the tue disciples, thase who are in and those
who are out. The criterion is what people do and what they do not do. Moere elaboration on
this problem will be {vund inthe following chapters.

1}

C BT ViviaNo, U The Gospel according o Matthew™, 699,



4.2.2 Apocalvptic Context of the Day

At this point of our investigation it 1s worth noting that the Gospel of
Maithew, apocalypticieschatological discourse and especially the passage of our
concern, are part of the apocalyptic environment of the day. The whole discussion
and arguments from the historical and sociological point of view have been
developed by the works of recent scholars.” Some more elaboration on the idea of

apocalyptic eschatology shall be given in subsequent chapters.

5. Parallels

However, there are no direct biblical paraliels of the entire texi and scholars

~ ~ . ~ gy . 23
commonly agree upon the fact of the exclusiveness of this Matthean material.” therc
is no doubt about the existence of similar texts in the Bible and a multitude of

apocryphal apocalyptic boaks.

5.1 Biblical References

St Old Testantent

In the Old Testament we are abie to distinguish a few texts corresponding to

the verses of Matthew 25:31-46, nanely.,

IR
See GNCS1TanToN. A Gospel for a New People: D.CLSIML Apocalvpric Exchatafogy: 0.,
The Gospet of Mutihew and Cloistian Judwivg.
3
Cr B Viviang, “The Gospel according to Matthew™, 699, D.CSINM savs: “11 can be
safely assumed that much of this material derives from the evangelist's special sources.”
Apocalbyptic Pvchatologyv, 124, See also KH ScHELke. Theofogy of the New Testament,
JOTHT
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v. 32, Lzckicl 34:17¢t. scparation and judgement of the sheep and goats.
But here the prophet speaks rather about the abuses within the community of [sract.

vv. 35-30, Isaiah 58:7. sharing bread, sheltering and clothing are
cnumerated.

v. 40, Proverbs 19:17, refers to compassion for the poor.

v. 40, Damel 12:2. refers o the resurrcction to cverlasting life or

condemnation.

5.1.2 New Testament

There are no direct synoptic parallels of the entire text. The parallels of same
words or phrases ot somc references can be found in:
- v. 34, Luke 12:32, is about a little flock; Revelation 13:8 and 17:8 mention
foundations of the world;
vy, 35-30. James [:27. care for the orphans and widows: 2:15-]0.
sattsiying the necessities of the body of our brothers and sisters: Hebrews 13:2,
hospitality; 2 Timothy 1:16, probably talks about the visiting in the prison;
v. 40, Mark 9:41, a cup of water to the thirsty: Hebrews 6:10. setvice to the
holy ones:
v. 41, Mark 9:48. eternal fire; Luke 16:23, torment in Hades; Revelation
20: 11, torments for ever in the luke of fire:
v, 460, John 5:29. resurrection of hife for those who have done good and

resurrection of judgement. for those wha have done evil.



5.2 Extra Biblical Literature

J. Jeremias mentions interesting parallels to the Egyptian Book of the Dead

and Midrash, where he quotes the words of a dead man listing his good deeds: “I

have given satisfaction to God by doing that in which he delights: 1 have given bread

to the hungry, water to the thirsty, clathed the naked.. N

Davies and  Allisan present interesting paraliclisms in the apocalyptic

literature in the following chart:

Enthronement
of Judge

Presence of
angels
Gathering of
people

Separaion
into lwo

groups

Reward of
riglteousness

Punishment
of the wicked

Dan

7:9-10
(7:1)

7:10

718

726

1 [n.

02:8.13-
16

62:10-
12:

63:1-12

Pl

90:20

90:21-2

90:23-7

90:28-
36

Rev,
20011

20112

20012
15

20:15)

20015

2 Bar.
(73:1)

~J]
rJ
[ %]

-1
[ ]
ta

73:1-
74:4

72:6

T.Abr.A
11:4;12:4

11:5; 12:1-
18

L HT

11t
13:12

Sih.Or.
2:239f

2:242

2:252-4

2:313-38

2:249-
51.283-
312

Especially striking is the parallel of dialogue, particularly analogical to the one we

. . . N s
are concerticd with, in Midrashic Psalm 118:17.

Carter in his commentary, also adds some references ta 4 Ezra 7:31-44,

acknowledging the apocalyptic character of the judgement scene. thus repeating the

. . - . . . N Tl
above features and adding as a last teaturc. the “establishing of God’s empire™.

24
CL L TERENTAS, Parahios of Jesus, 208,
"5

CE W D DaAavIES

D.COALLISON, o Critical and Exegetical Conunentenry. 418-419.



6. Conclusion

Concluding this chapter let us put forward some essential observations so
that we can have some gencral ideas about the text. We have looked at some length
at the problems connected with more important tssues like: delimitation of the text,
textual criticism. context of the text and its paraliels,

From the research conducted we can conctude that the pericope of Matthew
25:31-406 18 a distinet picee of the text belonging specifically to Matthcan material. It
starts and finishes in a manner typical to Matthew and determined by characteristic
conclusions of pumshment.

[n the process of textual criticism we have not noticed any of the significant
problemis to dwell upon. although all vanations of the text have been presented
together with their witnesses.

Regarding the context of Matthew 25:31-46, we can presume that the text is
a Matthcan composition, perhaps with some pre-Matthean material.” Although the
whole text cannot be strietly called a parable, it has been situated in a chain of
parables and contams some of the elements of a parable. t fits well within the
Apucalyptie Discourse and in fact it is its apogeum. On the other hand, from the
study of parallel texts. we notice how the passage is close to some of the apocalyptic
writings and contmins all the features classitying it in the apocalyptic genre. But
Matthew was too skilled and creative a writer to slavishly follow well-known paths

and so explores, rather. a new challenge of putting in writing what Hie brings.

e " N

CLW.Cari R, Varthew and the Muargas, 491,
TCL L SABOVRIN, The Gespel according to Matthew, 841: for an ileresting ¢laboration
on Lhe abuve topic, see LT AMBROCHT. (et of the Treastre, 265-273:0 See also DL SIM
Apocalvptic eschutologr. 1250 Nol like R GUNDRY who withholds the judgement
regarding pre-Matthean source. Vearthew. .1 Commentary, 512,



Chapter 11

Excgetical Analysis

1. Intreduction

Within the frame of this chapter, the formfstructure of the passage of
Matthew 25:31-46, and its detailed analysis, will be considered as the two major
points in focus. In the first there will be a quest for some answers: is the whole text
rcally a parable or can we consider some alternative literary styles within it? How
can we divide text in an intelligible way if possible? And what would be the
framework of euch part it it is possible to distinguish such?

th the part devoted to the analysis of details and particularly important
clements for our study. we shall base it on what we have worked out in the former
part, that is. we shall keep the division of the pericope and work on it within the
sections,

Because various scholars express different opinions regarding some of
matters discussed below, we shall try to present cven the opposing stances so that
the reader can have some further knowledge. especially about the crucial and/or

controversial 1ssucs.
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2. Forny/Structure of the Passage

The literary style of the pericope is not a pmablc‘"R but “an apocalyptic
revelation discourse™. “an apocalyptic drama™ and this view is shared by
Stanton. Westermann confirms that Matthew 25:31-46 “is not a parable. [it is
rather] an appeal for merciful action (...} dressed up as a story of the Last
Judgement.” However he classified it in his division of parables as instruction for

y
present future action.” Meier poetically states that “it is nol a parable but the
unveiling of the truth which lay behind all the parables in chapters 24-25."
Jeremias calls it masal - *an apacalyptic revelation”.” Davies and Allison. after a
number of scholars suggest the leem, “word-picture of the Last Judgement™. defend
the statement comparing other judgement scenes in apocalyptic literature.” Carter
calls 1t simply a “judgement scenc™ and so docs Harrington who avoids any lengthy

. . . T . 18
discussion about the subjt:(:t.l Only vv. 32-33 could be cansidered as a parable. ’

s

ALBRIGHT and Masn in their conunentary. call il continually “a parable™. Although they
recognize some confusion in changing the terminology from “The Man™ o “the King™. and
the pos~ibitity of two (or three?} separale themes (traditions”) compiled together by the ward
then  rore, the explanation is vague. Mothew, 306-310, See alsa U, Luz The Theology of
the Gosprel of Matthew, 128,

B. T, ¥ 1viano, "The Gospel according o Matthew™, 669,

N

ML BoriNG. *Matthew™, 455,
1

CfONCS1TANLON, | Gaspel for a New Peaple, 222.
1z

CT OO WESTERMANN The Parables of Jesus, 189192,

],

JEMEIER. Matthew. 302,

li . v . .

CE L JEREMEAS. Parables of desnis, 200, “Mashal {plural: meshalim) is the Hebrew term.
meaning likeness, comparisan. o1 proverb: parable’ is the nearest Lnglish equivalenl. The
measfad bevan i the Hebrew Bible: Nathan s parable in I Samuel 12:1-6 in an excellent
example: there are many others. going back to Jothams fable in Judges 9. where the trees
spt_‘uk o each other.” M. TBLTON, G MARSHALL, The Gosprels and Rabbinie Judaisne, 55,
ik

CE W .D.Davies DO AV UIsONC A Craticadd and Exegencal Comntentary, 418-419:
DAL debin va cails it "a sort of vision of the Lasl Judgement.” Fhe flope of Glon- 62.

i
W. CARTER. Matthew and the AMargins, 492,
t -I
See DI ITARRINGTON, The Gospel of Matthew. 357,

In
Ct B.F. Viviaso, “The Gospel according to Matthew™, 669.
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Different scholars suggest various divisions of the text. The most commonly
seen structure 18 where the itroductory v. 31 and the metaphor in vv, 32-33 merge.
The judgement of the righteous is distinguished from the judgement of the wicked.
The last, v. 46, serves as a conclusion.” Here we divide the whole pericope into the
three following major sections: gathering of all the nations before the Son of man.
separation of sheep and goats. and judgment by the king of the blessed and the

aceursed.
2.1 Gathering of ANl the Natious before the Son of Main

Most probably we deal here with @ Matthean redaction of source material. It
means that “the cvangelist composed v, 31, as an introduction to the {raditional
material. in order te atign it to his peculiar conception of the judicial role of the Son

of Man.™" The title. “Son of Man™. is probably Matthcan stylisation here, since it

4

docs not agree with the later “King™ in v. 34 (¢f. Matt 16:27) " The Son of Man
takes the place of God (ct. Dan 7:9.13.14; Zech 14:5), and summons all the nations,

. . 41
including lIsracl.

See L. SABOURIN, The Gospef aecording to Matthew. 843 ). LAMBRECI, Out of the
freasure. 201262,
4 . .

I have been encouraged 1o follow this way of dividing the fext thanks to inferesting
observidions by D, COSiM m his tpocedyptic fsclintology, 124,
41

D.CSIMG Apacnhgitic Evelntofogr. 1S,

47 - «
CE L JERENIAS, Parabies of Jesus, 2006, See also A, GEORGE. ™ The Judgemenl of God™,
10,

R
Cto B.1. Viviano, " The Gospel according to Matthew™. 669,



2.2 Separation of Sheep and Goats

vy, 31-33 of Matthew chapter 25 were a parable proper, there would not be
so much of ul]egoryH i it. Considering the above verses as a single umt well suits
the aum Matthew wanted to achieve. but the mystery of the meaning of the
separation of the goats and sheep by a shepherd is gone.“ The shepherd is the Son of
Man. animals are the nations. separating is the judgement - it is a perfeet allegory.
But perhaps originally. it was an independent parable told by Jesus.

Theretore. the little picee including only two verses, 32b and 33, could be
considered actually a parablc.“h It contains some technical terms used by shepherds
and 1s skilfully camposed into the introduction.”’ Albright and Mann cxpress the
interesting optnion, that this image 1s actually not a picture of a final judgement. A

N - - . . - . - . 4%
shepherd cares for both kinds of animtats and there is no {inal disposition described.

2.3 Judgment by the King of the Blessed and the Accirsed

This 1s a longer story, starting from v. 34 up to 46, which has a very
interesting shape. Following the work of Davies and Alison, it was possible to
expand and detail the structure of the text. It is composed as two dialogues between

34
“In an allegory a story on one level is inlended 1o have meaning on a second, and each
individual elentent of the story which is 10ld corresponds to an element of the message
which is mitended. [na parable (...) there are no point to point correspondences, but only a
geoeral pemt. which should he given the widest possible spplication.”™ L.P. SaNDERS
ML DaviES. Studving the Svnoptic Gospels. 170,
3
The timage o the sheep and goats could be understood metaphorically in itself, if there
was 00 comparative word a5 L P SanDFRS ML DAvIES. Studh ing the Stinoptic Gaspels,
178,
4
CLB.T vViviaxo, “The Gospel according to Matthew™, 66Y.
4.
CE L JeREMIAS, Parabiles of Jesus, 2006,
EES
CEW.EF ALBRIGHT  C80 Mane Marhea. 310,



the king/judge and two groups of people: those on the right and those on the left.
Each conversation is shaped ito a pattern of: a) narration, b) the king’s declaration,
¢) description of the deeds, d) response of the people, and ¢) the kings justiftcation
of the initial declaration. Each dialogue contains a characteristic “then™ (tdte.
vv. 34, 37, 41, 44, 45) and 1s concluded by thie king with the profound, “Truly, | say
to you” ("Aunr Aéyw Gpir, vv. 40 and 45). The story ends with the narrative
prediction of the fate of the two groups of people.

The two speeches of the king/judge and the responsesiquestions of the two
groups arc carcfully elaborated. They consist of two sets of six pairs of a statement
and a respense. There is a fourfold repetition of six deeds. [t could be considered as
a rhetorical deviee helping the memory. The details of the particular deeds diminish
in the last set of responses/questions of the group on the left. It becomes clear in the

tollowing chart:

The fudge’s first speech Those on the right
“hungry‘gave me food’ ‘hungry and feed you”
‘thirsty‘gave me drink’ “or thirsty and gave vou drink’
stranger welcomed me’ ‘stranger and welcome me’
‘naked-ctothed me” ‘or naked and clothed you’
“sick. visited me’ "sick

Prisoicame to me’ or in prison and came 10 you’
The judge s second speeeh Those o the feft
“hungry/gave me no food” “hungry”

“thirsty: gave me na drink” ‘or tirsty”

“stranger/did not welcome me’ *or siranger’

‘naked not clothed me” ‘or naked”

“sick ‘or sick

and iv prison not visit me’ or In prison /not serve yuu"W

{n
WD Davies  D.CCALUISON, A € riticed wad Evegeticad Commeniary, 416-417,
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3. Detailed Analysis

In the preceding subdivision we have scen the structure ot the passage in
focus, with a general view of cach scetion. We shall now analyse in detail some
crucial clements important for our study, coming from the same three sections of the
passage. which are: the coming of the Son of Man. the metaphor of the sheep and

goats and the judgement scene.

3.1 Coming of the Son of Man

The scene of the glorious coming of the Son of Man is short in verses but
definitely rich in meaning. Because of these two verses containing the event of the
Son of Man, all the following material changes its flavour and serves a particular
purpose sct by Matthew.

I want to draw attention to  the interesting understanding  of  the
coming/pareusia (mepovoia) ot the Lord'Son of Man." which might give us some
fight on pereeiving the thrust of the passage. The primary meaning of *rrocpcum:riofl IS
“presence” of the Lord: although unperceivable, there is a miysterious connection
between the presence of the Lord among his followers and the Lord being present in

. , ¥,
the service fur the Lord’s dear ones,

N

Ilhe e used in v, 31 1s *Sen of Man™. however in vv. 37 and 44 the title used ts “Lord™.
Docs Matthew use the fitle L ord™ purposely 10 indicate Jesus Christ the Risen Lord? Oris it
a usual way of polite addressing 7 Perhaps here we have some broad developed Christology.
where Jesus is the Son of Man, messianic Shepherd. King, the Son of the Father, the exuited
tord and Uschatologival Judge. K.H SCHELKE. Theology of the New Testament. 310.

<
See BAGD, 629-631),

CCL D PATIL. (he Gospel according 1o Matthew, 350, An interesting connection came to

my mind i regard to the scrutiny ot the righteous and wicked, as they are called, The

serutiny of [ife at the end uf the world. at the pudgement. might remind one also of the
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3.0.1 Son of Man

“The Son of Man here acts m the place of God.™"' He had been given the
power and glory from the Ancient of Days {cf. Dan 7:13-14) and assumed the
position of a judge.” The sitting pusture is a posture of ruling.” however it should
not be hastily presumed that the Son of Man sits on the throne of God.™ Davies and
Allison arc not surprised at the transition of titles trom “the Son of Man™ to “the
Kimg,“;W not like Allen, who thinks the story about the judgement with a king in its
centre was adapted to refer to the Son of Man.” Patte understands the Son of Man as
a powerful “eschatological judge with kingly authority™. and conneets this with the
later use of the title “Ki ng”.m

In the understanding of apocalyptic eschatology, the figure of the Son of
Man has a special significance. At the end of the first of the two ages (aeons) the
saviour figuresSon of Man/Jesus was expected to arrive and intraduce the turning of
the ages. " Matthew cquated the arrival of the Son of Man with the carly Christian

belicfs in the parousia of lesus. The understanding of the parousia in Matthew is

scrutiny of one’s life at the moment of death. According o some theologians. one can make
a project of one’s authentic or inauthentic lite, The acts and consequently habits performed
and established during ene’s lifetime. shape the final outcome of hunman maturity and
development. which could be fully appreciated vnly at the end, at the time of death. The
authenlic person’s life is characterised by an unseltish and loving atitude which perhaps we
could compare with the firsi group  the rightvous. The second allernative is the altitude of
an inauthentic person whose fife is selfish and vlosed in a narrow egoism. Such persons
would find it difficult 1o relaie i a Joving and onselfish manner in cternity just as they found
i ditfreult 1o relate i this world. This is the sad Tate of the wicked.

?‘ B 1 v viano, “The Gospel according o Matliew™. 669,

M CE D HARRINGION, Tl Gospel of Mattdiew. 356,

b CE W, CARTER, Mutthewe aned the Margirs, 492,

CCOWD DaviEs  DCALLISON. A Criticed and Evegetical Contmentary, 421,

“; CLW D Davees DO ATESON. A Critie of and Exegetical Commenteary. 424,

Tr. CEW CoATT N Ganprel aceording 1o Soint Maihion, 265,

h CE DL PATTE, The Gospel accoiding o Marthew. 348,

" CE D.COSIN Apocahvptie Lachatofogy . 93,



peculiar  Josus was to arrive as a saviour bringing relicf to the oppressed; “like the
author of the Apocalypse. the evangelist has conformed the Christian notion of the

. . . .l
returnt of Jesus to an apocalyptic-eschatological perspective.
3.1.2 Angels

The angels. according to the Jewish tradition. witnessed the judgement. In
the apocryphal apocalyptic literature they also participated 1n the judgement of
human beings. sametimes being the record keepers. ™ The angels accompany the Son

of Man as the court assistauts at the end of the world in several other passages in

0l

Matthew  13:39. 41, 49: 16:27: 24:31 (cf. Dan 7:10.16)
3.10.3 Al the Nations Will Be Gathered

I - .- - . 0 . s
The word oureytnoortel is a divine passive of cvrayw.  meaning that it is

. [ER] . . . iy . .
done by Gad  although the action is carried out by the angels. It is also a technical

- . . . . . ~ 7
term ot the shepherds, indicating a Messtanic Age (ef. John 10:16: 1 1:52).(

PO B . 3 " s .
There are ditferent ways of understanding marte e €06im. Onc group of

scholars is characterised by a particulartstic notion of the phrase, of which the

+l

D CSIML dpecaivptic Eschatolegy. 108-109.
CCL WD, DAVIES  D.CLALLISON. A Critecnd and Exesetical Commentary. 420, Toolnote
16, It we tuke into aceount the alicrnative reading @yron., 1he meaning could be directed to
the ~saints who accompany Jesus (of. Zech 14:5), See also D.C. SIM. dpocahypic
fochatology. 3541
ni

A GEORGE. " The Judgement of God™, 10,
{8 ]

Sece BAGD, 82,
CCF BT VIvEO, * Phe Gospel according to Matthow™, 669.

I this case 1t would not be considered as passive divine. CFLW.D. Davies.
D CoAvuson, F Critical and FExeeeticad Commentare, 422,

.
CE L JERENIAS, Purables of Jears, 206,
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cxamples are given here. Stanton interprets the term as “cvangelised nations™; in
cffect. the judgement scene would be a judgement of the Church. Although the
hypothesis 1s quite interesting from the social point of view. it is highly improbable.
Fventually. he agrees that “in [Matthew] 25:32 nairte e €8em must refer to all non-
Christians.™ Harrington analyses the meaning and use of €8im in the Gospel of
Matthew, and the fact that there is a text of a separate judgement tor the tribes of
Israc! in Matthew 19:28, and concludes in the same way.mL According to Allen. it is
the Gentiles who are judged on the hasis of their approach to the Jewish-Christian
community. ! Patte supports his own position in a very interesting way of reasoning,
that. according te Matthew, the end will come only when the gospel will have becn
preached ta all nations throughout the world (Matt 24:14), therefore the judgement
would not include a small group of the disciples and a big group of non-cvangelised,
but all who will have at least heard something about the Christ.”

Another large group of scholars stands in the position of a broad
understanding of the term as entire humanity. ! Gundry denics the particular
understanding of alt the nations because: a) we cannot presume the nations would be
converted before the Son of Man comes (cf. the above argument by Patte), otherwise
there would be no persceution, and vet Matthew indicates the increase of persecution
just before the end (Matt 10:22-23; 24:9.30); and b) it would not be in line with the

" See BAGD. 218,

TR G STANTON, A Gaspel for a New Pople, 212-214,
" CE DJHARRINGION, The Gespref of Matthen, 358-359,
h CEW.O ACEEs. Gospel according to Saing Maithew. 265,
’ CL DL Pactr, fie Cospel according o Matthow, 348,

13

“The gathering of all the nations for the judgement (Matt 25:32) fits in with the
universalist autlook of Jesus (Mate 8211122 10:18: 28: 19 Mark 13:10)7. A. GFORGE, “The
Judgement of God™. 1.
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use of €6 elsewhere in the Gospel. * Therefore, the term drze T £0vy desi gnates
rather. all the nations of the world” including the Gentiles as well as tsracl.”
although elsewhere tn Matthew these words refer anly to the Gentites.” Exhaustive
discussion on the topic is found with Davies and Allison, who present six options as
to how to understand “all nations™ with the preference to “all humanity“‘75 Sabourin
shares this universatistic view, adding the idea of actual individuals/persons, as
members of the farger groups/nations, who are called and juclgcd.“ Carter s also for
the universalistic understanding of att pations at the judgement. that is, Christians,
Jews and Gentiles: although cthnicity would not be an issue here but social factors
of treating the marginalized would be of great importuncc." Another profound
statement in favour of the universalistic approach to the understanding of not only
the meaning of “all nations”, but also the “judgement™ as a whole, is found with
Meier: “The cleavage between good and bad thus goes through the whole humanity,
it does not run ncatly between the church and unbetievers. The eriterton for the
definitive separation is not constituted by chureh membership but by the deeds of

. .l
fove and merey shown to the poor and outcast of humankind.

K CE R GunDRrY. Maithew: t Commentary. 311,

\ CE L JEREMIAS. Parables of Jevins, 200,

:('l‘. BT VIviano. *The Gospel according 1o Matthew ™. 669,
_CL DL HNRRINGTON, The Gosprel of Matthew, 356,

) CEW.DoDavirs DO ALGson, o Criticdd and Exegeticad Commentare. 422,

"’ [ SABGURIN, The Gosprel aciordin o Matthew. 844, S0 suggests GUNDRY because of a
shft from newter verva @ iy 10 masculine adzoby. Marthow: 4 Commenntary, $12.
_m CF W, Carnu R, Mawlew and the Margins. 492.
K LP Muicr. The Uision of Maithew, 177178,
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3.2 The metaphor of the Sheep and Goats

There is no substantial material to argue that Matthew purposely used the
image of sheep and goats in order to imitate apocalyptic genre in his writing.
However, it 1s interesting what some scholars say about the use of animal figurcs in
the apocalyptic writings: “Throughout the apocalyptic literature great use is made of
amimal figures of all kinds to symbolise men and nations. (...). The righteous who
comne after the patriarchs are described under the figures of sheep or lambs, no doubt

. e . . 52
under the influence of Evekicl 34:3, 6, 8. where the same symbolism is used.”

3.2.1 Separating the Sheep from Goats

The word adopider’ is a technical term of the shiepherds: in Palestine the
flocks were mixed for pasture during the day, but for the night. the shepherds
separated the sheep from the goats because of different climactic demands the
animals had during the night.“ The word epidue or épigne could be translated also as
rams; in this case the reason for the scparation could be milking of the shecep at
cvening.ﬁ
Carter surprisingly states that both kinds of animals are valued and the

emphasis here is not on the quality of animals hut the fact of separation, the motive

of which occurs on several other occasions in the Gospel (cf. Matt 3:12; 13:24-30:

w
DS, Rl sseh. Between the Testamenis, 99,
3
See BAGD. 127,
“
Cf. WD Davies  D.CALLISON, o Critical and Exegetical Commentar. 423:
EJeREMIAS, Parabies of Jesus, 206, See also BAGD, 309,
5

5 o . P
CU L LAMBRICHT, Qut of the Treasure. 201 cf WD Daviks - D.COALLISON, A Critical
and FEvegetical Caunnentary, 423, {ooinoe 33,



13:47-50: 24:36-25:30). “The separation of the good and the wicked is the
fundamental theme to be found in the traditional eschatology concerning the

«7

judgement. Jesus alluded to it time and again (...)"

3.2.2 Rieht and Left

Sheep were constdered as more valuable animals and this is why they appear
an the right: because of the uswval white colour, they might have becn a symbot of
righ[cuusncss.“ Sheep on the right would represent the elect. The right hand-side tn
Judaism as well as in other cultures is a place of honour and blessing (cf. Gen 48:13-
20: Ps 110:1).” Or perhaps because most of the people are right handed and the right
hand is naturally mare important.wI The teft hand-stde in tum, would be considered
as negative, cursed  and unlucky. Would therclore, the goats/kids on the

N . . - L2
unfavourable side represent animals of less value?

3.3 The Judgement Scene

The judgement scenc 1s a rich and complex passage. Its structure we have

discussed already in chapter one: below we shall concentrate on some essential

"CLW. CAREER, Matthow and the Muareins, 493-494, The sheep would designate the
diserples of Jesus (el Matt 10;10; 18:12: 26:31), the audience would identify with the sheep
o,

A Grorot. T The Judgement of God™. 10,
CCE L JEREMIAS, Parabies of Jesus, 206,
CRLoSasovrm, e Gospo! acceding 1o Mattfiew, 842, See also W.D. DAVIES
D.C, AL isos, A Criticad aad Excgctical Comnnentary, 424,
ot
CE R GuNDry, Maniew: | Conpnienwrary, 5120 There are many traditions and laboos
about eating and domg things with the right hand rather than left in many coltures all over

the world.
o

CTWLCARTER, Murtdiew and the Murgins., 494,

N
Asitis stated in BT Viviaso, " The Gospel according o Matthew™. 669,



clements necessary for analysis in our rescarch. Curiously enough, Matthew docs
not actually use the term “judgement” (kpiows ) here.

The notion of Son of Man/desus as a judge, seems to occur only in
Matthew. " In other Gospel matenal, like Mark and Q. it is God who perfonns the
function with Jesus as an advocate (¢f. Rev 20:11-15: 3:5).us Sim states that Jesus. as
the Son of Man presiding over the judgement, sitting on his throne of glory, is
peculiar to Matthew 25:31 (and 19:28) only. and docs not occur in any other early
Christian literature. Possibly Matthew merged two traditions, that is. the Jewish
nution of the judictal role of the Son of Man, and the Christian tradition that the San

. - - Uy
of Man 1s Jesus coming as an cschaton.
3.3.1 The King

Suddenly the Son of Man who was also a shepherd, became a l*:ing.w If we
consider the reference 1o Jesus, he would be a king in the kingdom of God.” in
continuation of the intuncy and passion narratives, but here without “hiddenness” or
irony.  The other passibility is to consider the Son of Man as a king who is to rule in
his kingdom in line with Matthew 13:41: 16:28: and 20:21. LEven if in the original

material the king connoted God, Matthew consciously attributed the eschatological

" See BAGD, 452.453.

"L A GLORGE. *The Judgement of God™. 10. And only in Matthew 25:31. whereas in
Matthew [11:32-33 (of. Mark 8:39) he is & wilness belore God's tribunal: here Son of Man
carries out the serdict ol his Father,

h CE D O Siv, dpocafvpic Eschatofogy, 1160,

e SN Apacahyptic Eschaiologr, 119 123, However there is the whaole discussion
about whether Matthew had used sonte of the Jewish apocalyptic material tike “Parables of
Fnoch™ and “1 Fnoch 37-717 m his depicting of the Son of Man. fhid.. 119-123.

’ We have discussed this issue above, regacding the Son of Man,

B CEW.D. Doy DO ALLISON, A Critial and Exegetical Commentary, 428,

TOC D). HARRINGLON, The Gaspel of Mattior, 356.



Judgement to the Son of Man. " Against this Gundry states that. “Fhe king cannot
represent God the Father, for the king refers 1o God as his Father. Though the
blessedness of the sheep comes from the Father, the Son pronounces the sentence of

blessedness, Theretore Jesus the Son, not God the Father, is dcting as the royal

f

judgc.”'

3.3.2 The Six Works q/‘Lwemg

A list of works of mercy can also be found in rabbinical tradition (notice an
imperative of burying the dead missing in Matthew) as well as in biblical (¢f. Job
22:7. Isa 58:7. Ezek 18:7.16) and apocryphal texts. Jeremias discusses the
rabbinical idea of “good works. ma " st t - abin, 1.e. works of love and gifts of love™.
in referenee to Matthew 25:31-46. Accurding to Jewish casuistry. the merit of doing
good works compensates for sins: it is like capital accumulated in heaven. At the

final judgement the most important thing was that the “merits should outweigh

transgressions.”
According to Davies and Allison the composition consists of three pairs of

good deeds and is poetic in nature. We shall brictly analyse every component:

"R DL S Apocalvpric Excharology. 125, For evidence of Matthew's redactional
work. could be tahen addilionid expression “Come o blessed of nne fatfier” {eimphasis mine)
. 3 and v, 3124 before kim will be gathered all the nations™ what could be the
intflucnce of el 31112, where the judge was Yalwveh. 125-126.

R GUNDRY. Vauheow: A Cantmeniare, 513.

12 . , ,

. Hanma makes an inleresting statement: “the seven |sic!] works performed by the
righteous (or neglected by the unrighieous) in Matt 25:31-46 are conventionally named the
works of mercy in rabbinical wradition”™. fhe Beatitudes in Context. 99,

"l

CELW. D Davies - DCALLISON. A Critical and Excectical Commemare, 425-426. Our
pericope omits this command. Is st a harmanisation 1o Malthew 8:22 or is there another
1eason?

R .
CLLTERENIAS, Now Tosament Theology, 147-148.



— “Hungry”. ct. Matthew 1:10: Psalm 146:7: The act is first ot all performed
by Jesus himself cf. Matthew (4:13-21; 15:32-9,

- Thirsty™, cf. Matthew 10:42: the service was done to the disciples but here
those who give the water do not know to whom tliey give.

—"Stranger” - ¢f. Job 31:32: Helrews 13:2; Genesis 18:1-8: Abraham was
the one who welcomed God.

- *“Clothing the naked™  ef. Genesis 3:21. as an act of imitating God.

—"Visiting the sick™  cf. Matthew 8:14-17. was an act performed by Jesus.

- “Visiting the prisoners”™ — ¢f. Psalm 09:33; Hcbrews 10:34, 13:3, although
not a standard in the Jewish tradition (“imprisonment was rare among the Jews
[because they did not build jnils]"m): here it might have been the reminiscence of
John the Baptist's imprismnncnt.m'

Carter presents the warks of mercy from a very interesting point of view of
the marginalized. The works would be a response of the new society made of
disciples in the “cmpire of God™, to the social discrimination, mismanagement,
greed of honour and social credit. Instead. such works offer the opportunity to
practice indiscriminate love without rcciprocily.[” The actions done are o way of lifc
in preparation for judgement and would be a good response to the needs of the poor.
espeetally 1n the city like Antioch (which could be considered as a place where the
Matthean Community developed). This is how Carter describes it:

Among  the unsanitary and overcrowded living conditions. the uneven and

madequate food aid water sapply, limited sewage disposal, the epidemics and
infections fed by urine, feces, trash. corpses, decay and insects, and the general

D HARRINGTON. The Crospred of Matthew, 3587,
jim.

CEW.D.Davies . D.C AL Lo, d Critical aind Exegetical Commentray, 427-428,
137

CL W, CARTER. Mutrhew wnd the Margins, 495,
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misery of poverty, lack. and debt. disciples are to use their limited resources to meet

N . i
these basic human necds of the poor.

3.3.3 The Least .‘\('L’(‘tj_l'

The word edayiozog is a supcrlative of‘pLKpé;w used carlier tn the Gospel
(Matt 10:42; 11:1 1 18:0.10.14) referring to the followers of Jesus." Davies and
Allison give some five possibilities to identify the least/needy with the preference
for universalistic understanding of “cveryone in need. whether Christian or not™."

Stanton. as we have already uoticed discussing the meaning of all nations,
debates between the universalistic and particulanistic interpretation and conscquently
with the latter understanding of the leastneedy. He notices striking omissions in the
list of the needy, like vrphans and widows. mourning ones. disabled and the dead.
Therefore Matthew’s list cannot be considered as a general Hst ol the needy in the
socicty. Stanton’s arguments fead to understanding the particular situation of the
Christian community as the envoys of the Son of Man. If all the non-Churistians are
obliged to serve the San of Man, they are alsp obliged to show mercy to his
followers. that is. Christians.

In vv, 40 and 45. the judge identifies himself with the lcast. Whatsoever was
done or not done to the least. “affected” the judge. Patte calls the Son of Man

merciful, probably in associativn with the mercy shown by Jesus during his life. But

W. CARTER. Matthew and the Murgins, 495 Furlber elaboration on this will be found in
chapler three, where we shall discuss ihe sucial nulieu of the Maithean communily.
e
Sce BAGD. 521
iln
CE 120 HAaRRINGTON, The Gospel of Maighew, 357,
i
CR WD bavirs DC AL IsON T Critical and Evegetical Commentar, 428-429,
02
CE OGN STANTON, A Gosped fora Now People. 218221 For the saine way of reasoning
see DL HARRINGTON, The Gasped ot Meaithew, 357-358.
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the point brought torth s that he is merciful, and cxpecis merey from his scrvants
because he would henefit from the merciful decds of his servants. 1t is as if the
servants are his agents to reach out to those who would presumably reccive his
mercy and cmnpusxion.”" In the same line Meter states that:

Both the good and the wicked are astounded not by the [act that they are being
judged by Jesus the glorious Son of Man, nor cven precisely by the fact thot
Judgement is rendered according to works (a comman Yewish and Christian theme).
but rather by the revelation that the glorfous Son of Man totally identifics himself

with suttering [hujmankind. In the most lowly and despised members of humanity
. ~ 14
the glorious Son of Man s present.

The notion of the tove for the least, interpreted as love for Son of Man/Jesus
himself. seems to be a noveity here because it functions as the criterion of the
judgement. Elsewhere in the Gospel of Matthew the criterion for the judgement is
connected with the mission (Matt 10:15: 11:20-24; 12:41-42: 23:37-39). witness
(Mati 10:32-33) and fraternat charity (Mait 5:21-22; 6:4.14-15; 7:1-2: 18:35).""

Gundry looks at *the least’ from an angle of discipleship. The least would be
those who fled under persecution and carried the Gospel with them. The response of

. . . . N Ve
true discipleship would be to aceept them in an hospitable way,

3.3.4 Fate of the Wicked

The punishment of the wicked is not merely exctusion from the conumunion
. . - ~ . 17
with the rest. but actually includes all the howvors of the fate of sinners. In v, 41,

the pumishment woutd be executed by fire. Compared to the other New Testament

£l

CEF D Patre, The Gospel according to Marthen, 349,
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LR OMEmw, e Uisen of Marthow, 178,

SO AL GRORGE. *1he Judgement of God™, 10,
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CFf R Gosory . Marthew: { Contmeniary, 514,
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writings it tooks as 1 Matthew not only affirms. but he constantly and fervently
promotes this way of punishmcn!.I " The text of Matthew 25:41 specifies in a crystal
clear way, what a ternible fate is waiting for the opponents of God. be it angelic or
human. Also. in the apocryphal apocalyptic literature, the punishment of the
wicked done by fire in a gloomy dark place is uite a common feature.”

There are many opinions as to svhy Matthew had to use such strong language
in determining the fate of those who did not respond with fove to serve the Lord.
One ol the approaches can be seen here:

The final parable [sic!} returns to an explicit delineation of behaviours the Lord
looks for in peeple. and that reccive either the reward of honor and approval {...) or
the shame ot exclusion and disapproval - *Go away trom me , you cursed ones. into
the cternal fire that has been prepared for the devil and his angels™ (25:41). These
strong sanctions are used 10 support works of love, and deeds ol charity and mercy
toward the hungry, weak. sick. poor. and imprisoncd. This concluding vision helps
the hearers understand that ultimately their honor depends ot on networking with
the rich and powerful but with responding in mercy and generosity towards the

. ]
needy and nobodies.

3.3.5 Fate of the Righteous

The place and conditions of the existence of the righteaus scem to be

completely opposite to those of the wicked and are characterised by light, abundance

hb 3

. - . 2
and happiness. In general, the new age would be of restoration or new order.
Matthew depicted the fate of the righteous in many and varied ways: in our

pericope he used the symbol of “ctemal life” found clsewhere in the New

T DS tpacalvptic Excliatologr. 134,137, Although in v. 46 70p has been subslituted
with kgaasu in Jine with rz=re in Daniel 12:2, with the meaning of “pruning oit™. cf.
R Gusnry . Vatthew: 4 Commernirv, 516,

I
 CE DG S dpocahvpric Bchaiology, 136,
CLILC SIM, dpocah prie Escharolusy, 37-49,
|
DA deSIy L The Hope of Glom 63,

TUCL DSV pocaliptie Exciatodigy 4950,



Testament. The righteous would share the mode of existence of angels as the wicked
share in the condemnation of the devil and his angels. What comes to mind is the
razor-sharp dualistic view of the evangelist  there is no third oplion.m

The attitude with which the things are done is of greal importance. The
works performed by the righteous were done not because of pleasing the judge, or
hope of reward vs. fear of punishiment, but beeause of an intrinsic altitude of being

174

merciful (ef. Matt 5:7) and compassionate, which was lacking n the wicked

4. Conclusion

What results from this chapter is a couple of major conclusions. One of them
is that the passage of Matthew 25:31-46 would not be considered a parable de facto
but it has to do more with apacalyptic genre and its functions. Three major
sections/themes have been distinguished within the text: the Son of Man, separation
of the sheep and goats and the Judgement scene. The last one is the most developed
and claborate regarding the comiposition, which reveals an unusual skil! of the
author. It comprises two pairs of speeches, the repetitions of the particular words
giving the impression of the great imporlance with which the author considered the
narrative,

The prominent figure encountered in the text is the “Son of Man". The
general view is shared about the Son of Man’s special role in executing God’s plan.
powerful and full of autherity, not only royal but also divine. The presence of angels

underlines the solemnity and gravity of the event. Son of Man could actually be

1

T O DUCSIMG Apocafiptic Esclicaolos 141,145,
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considered here as Jesus Christ in his return/second coming. thus setting the whole
scene in a definitely eschatological perspective.

We have examined a difficult discussion about the identity of the nations
gathered tor the judgement, as well as subjects of the judge’s “vengeance™  the
least/necdy. Scholars are divided into two major groups sharing either particularistic
or universalistic view on the subject. The former claim that the meaning of “all the
nations™ refers to the Gentiles and non-Christians: conscquently, “the least™ would
be the members of the Churel/Matthean community, The latter speaks about “the
nations” as the whole of humanity, including Christians and non-Christians; “the
least” in that case would be all who need help. charity and a human approach. What
is striking is that the judge/Son of Man,/King/Lord identifics himself with “the least”
and that the works of lave are considered as the criteria for judgement. Both facts
are surprising for the people being judged. Evidently. the judgement story served as
an exhortative:cthical device spurring the audience to congrete action in times of
CTISIS.

Lastly, 1t 1s impossible (o miss some of the particularitics emerging from the
text itsclf. These arer a) dualistic imagery and language, present in the separation of
the sheep and goats, existence of the two opposite worlds of life and condemnation.
dualistie division of the angelic forces and the ones bieing judged as either wicked or
righteous: and b) determinism which can easily be observed in God's ultimate and
total intervention through God's agent. in favour of those who were suftering and
oppressed. and to the doom of oppressors. All these elements contribute to the
particular understanding of our text, and will help to situate 1t in the social venue of

the Matthcan community in the past as well as in our present world.



Chapter 111

Pastoral Application of the Text

1. Introduction

To comprehend the importance of the Gospel of Matthew, and specifically
the apocalyptic-eschatological scene of Matthew 25:31-46, it is necessary to study
the factors which contributed to the composition of the text, as well as those which
influence the reading of the text today. Therefore, in this chapter we shalt try to
define the general overview of apocalyptic eschatology as an environment in which
the community of Matthew lived. pointing to some of the most important
characteristics which may have influenced. or are prevalent in. our passage. The
seeond step will consist of some social analysis of the conditions and <ynamics of
the Matthean community as situated in Antioch. To understand the relevance of the
above it will be necessary 1o have at least some basic knowledge of the present
tiving situation of many people in citics like Nairobi. The last point will be a
chapter we shall attempt to bring to the lore, relevance of the apocalyptic-

eschatological scence in the Matthean text.



2. Apocalyptic Eschatology

2.1 Twao Concepts of Apocalyptic Eschatology

Here we shall deal with two crucial tdeas which are sources ot hope,
perseverance and patience for many peuple whose lives were often filled with
suffering: these are the dualistic view of the world and deterministic view of the

tuture.

21 Dualism

There would be no problem in identilying dualistic features in the text of the
passage of Matthew 25:31-40. but the tdea of duahsm emhraces much more than we
can get from a superfieial reading of the text. First of all, the important notion of
apocalyptic eschatology 1s the division of history o two acons: secondly, the
cosmos is divided into two opposite forces of good (God and God’s angels) and evil
(falien angcls).'gﬁ [ et us recall the well-known verses: v. 31 “When tlic Son of Man
comes in his glory, and all the angels with him™: v. 41 *Dcepart trom me, you cursed,
into the cternal fire prepared for the devil and his angels™ ete. What is pecuhar to
Matthew is the special role which the angels play as the ones assigned tor the serviee
of Jesus, the Son of Man. Their counterparts opposed to Jesus are the devil and his
angels. Now, this really looks Hke “a cosmic contlict between the heavenly forces

e g ol
and the powers of evil,

[y
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CrD.COSINL Apocalvptic Escharolagy, 35.
D.C.SiM, Apacah piic Evchatologv, 76-77.
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“The Most High has made not one world but two™ (2 Esdr. 7:50): there is a
constant tension and oppusition between the powers of good and evil — the present
v e . . . ~ . 127

suffering of this age contrasts with the future salvation of the age to come.” Fuller

asserts: “unlike prophecy. apocalyptic portrays that culmination not in this-worldly

terms. hut in a new heaven and a new carth. It envisages two ages, this age and the

age to come. It is this transcendental element which makes the salient difference

IR . “ . .

between prophecy and apocalyptic.”™ ™ According to von Rad. “the characteristic of

. .. . . R .

apocalyptic theology is its eschatological dualism.”™  Morris states:

Apocalyptic dualisnt s always seen within the framework of basic monotheism.

Ihis 1s plain cnough where it is a question of this world and the world 1o come, but

it is also the case when Satan or other evil spirits are referred to. These have no

independent existence. Their activities are confined 1o the area determined by God.
- . . . e
There is a real dualism. but it is never absolute.

2.1.2 Deterwinism

When discussing apocalyptic eschatology, the term deferminism has to be
understood in the proper way. Here it signifies that God is in absolute control of
history trom the time of creation to the end. Sometimes God may reveal God's plans
through the prophecy and its fulfilment, but it is worth noting that global

deternunisim of history does not necessarily dominate human will. which remains

" 131
free.

1
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In the apocalyptic, the idea of evil and connected with 1t persceution and
tribulations, 1s predominant. But the realisation of overwhelming cvil should not
lead to defeatism, for the hope for the ultimate reversal and God's victory would
always be stronger. For Israel, it took time to make a shitt from the traditional
mentality to the new onc of wnderstanding God's ultimate power over evil.
Traditionaily in Jewish mind. the righteous were rewarded and the wicked punished
in this life and in this world. What if the rightecous suffered innocently?
Deterministic worldview safeguarded faith in God's ultimate control over whatever
happened in the history of human endeavours. Even the tribulations of the righteous
were placed in God’s plan. hut with a purpose. Ultimate triuniph and vindication of
the persecuted righteous would certainly come. . Connected 1o it. is God's partiality
to the dispossessed, God’s actions on their behalf was a source of hope for those
who were in need. trouble and pain. and this particular feature of God was present
and especially prominent in the actions of Jesus and even among his follawers in the
Christian community,m as 1t is evident in our passage of Matthew 25:31-46,

The prominent picture of the enthronement of the Son of Man as king (as
witnessed in the here studied pericope of Matthew 25:3 1-46). and consequently, the
establishment of his kingdom. secms to be an alternative to the present ruling of
demonic powers. The two realms. although strictly distinct, are otten confused and
intenvoven into history: the judgement serves as a disclosure. which one is the right
one to follow: but the struggle of the two opposite powers is only temporary —
ulttmately 1t is God who is the king.:'u

RN
CU L MORRIS, Apocalvpiie, 45-46.
133
Ct.B.C.Biron, Let Justice Roll Down, 122,
v
C1 ML BOoRING, “Matthew™, 4554150,
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2.2, Functions of the Apocalyptic Eschatelogy

Apocalyptic eschatology is of service to the group expericneing crisis, to
strengthen. comlort and offer hope through the reversal of the present hostile
circumstanees, vengeance on the oppressors and promotion of the oppressed.m It is
like the two were inseparably attached to cach other in mutual fultilment - “There is
widespread agreement that a direct correlation exists between the desperate
situation of the anthor aud his group and the embracement of the apocalvptic-
eschatological perspective™ (emphasis mine).

The encouragement to persevere and hope fur future vindication is based on
the beliet in a history determined by God. Even if the present life might look gloomy
and without prospects, there is always sure hope for reversal and compensation by
God's judgement m the imminent future. Although it may sound harsh ta our cars
today, it wus important for the group of the oppressed to know that the oppressors
(those who made life unbearable) were punished in a most horrifying way. 1t was a
kind of satisfaction in vengeanee that every human being feels when brought to the
fimits of perseverance. God's justice had to prevail in the end.”™

Having all the above in nund. we cun now look at the Matthean Conununity
in Antioch with new insights. Everything that happencd there was influenced by the

particular view of life - apocalyptic eschatology.

" CE DLC S dpocalvpede Lvdhatology 6.
" D.CoSIML dpocahptie Eschatolopy . 63

Hl' CL DLCOSIML Apacafvpric Escharofogy | o6,
" D.C CE SIMG Apocahpnic Esciniology, 67,
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3. Situation of the Matthean Community

In the general introduction we have made a presumption about the audience
of Matthew’s Gospel as situated in the city af Antiach at the river Qrontes, one of
the largest cities in the Roman Empire in New Testament times and the eapitat of the

119

Roman province of Syria.

3.1 Antioch — Ancient Greco-Roman City

The city of Antiach was of great magnificence and importance in the ancient
world. However, we can surcly state that urban disorder, sacial dislocation. misery
and cultural ¢haos were the daily hread of the inhabitants of the city of Antioch.™
How come? One of the major factors was its enarmous density of population. In
gencral, Grecu-Roman cities were small fortresses tor the purpose of defence in time
af war; in the case of Antioch, the area would cover at mast, two square miles (circa
5.15km" - 515 ha). The (otal population would number about 150,000 inhabitants
living within the walls, Therefore the density of the population could be calculated
at abuut 117 per acre, but the real figurce has to be raised to 205 if we consider that
most of the space in the city was oceupied by public buil«ding,s.HI Stark describes the

canditians of the inhabitants as follows:

CIR.S1ark, “Aatioch as the Sovial Siteation for Matthew's Gospel™, 189: R.L. BrowN
LPMEWER, fntioch and Bome, 11222,

l.t - . . - - - ) a

Cf RoSTARK. "Antioch as the Social Situation for Matthew’s Gospel”, 199,
4t - g "

CTO RO S sk, “Antioch as the Social Shwation for Matthew™s Gospel™. 192, The author

recalls the present population density in some ot the muodem cities for comparison e.g. New
York having 37. Manhaitan 100, Bombay (83 and Caleutta 122 per aere. The simple
calculation of the density of the population in Anticch would give the average space of the
area as 4.4 x 4.4 m per person. Note tat most probably the area occupicd by the puor was
much smaller than that.



41

Most people live in tiny cubicles in multistoried tenements, in conditions wherein
privacy was |...] "a hard thing o find". Not enly wcre people terribly crowded
within these buildings, the strects were so narrow that it people leaned out their

window they could chat with somcone lving across the street without having to
R B . 14!
rarse their voices.

3.2 Urban Misery in Antioch

The city of Antioch struggled with many everyday problems. One of the
signs of extreme misery in the urban sctting of Antioch was its problem with
sanitation. As Stark describes in his article. the human and animal density in the city
prevented any attempt to keep the city clean, therefore it “must have been extremely
- id? : N . . .
filthy.™ " There was nothing of the commodities of modern times. and the common
~ . . . 144
fotk depended in entirety on pots and open ditches. Another problem was regular
water supply. Lven if ancient people are famous for building aqueducts. the

. . . . 45 L, . .
distribution. shortage aml storage of water was surcly a probtem. This is quitc a
drasttc description of the reality of urban environment but perhaps close to the truth.
The state of health of the living was far from excellent; pestilences, plagues and
epidenncs were probably normal features: the average lifespan of people was rather

146
short.

\4: R. ST Rk, Antioch as 1he Social Snuation for Matihew™s Gospel™. 192-193,
a R STark. “Antioch as the Secial Siwanen for Matthew's Gospel™. 193,
a Ct.RoSark “Antioch as the Social Stwation for Matthew s Gospel™. 194,
" See Appendix V.

L4
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3.3 Social Dynamics in Antioch City

For the purpose of this study we shall point out some of the important issues
present in the social setup of Antioch city, which seem to be relevant to the situation

of Nairobi's urbanisation. These are gender, cthnicity/immigration and Christianity.

3.3.1 Gender Issne A AVomen

There is a very interesting theory promoted by Stark about the role of the
woren and how Christranity changed women’s soetal situation in the urban set up.
Because of short life expectancy and high mortality {particularly infant mortality) in
the overpopulated and unhealthy city. high fertility was expected. cspecially from
women. Thercfore. they suffered a lot from frequent pregnancies and childbirth
compiications. The second factor sas abortion and intanticide. 1f “pagans™ practiced
both. espeeially female infanticide. it was forbidden in the Christian community (cf.
Did. 2:2). Christian women, therefore, had been at least equal in number with men,
and it was an influential factor to women’'s status, where it was not the case among

(33 A M M * |4'
the “pagans™ with the male rote as definitely dominant,

3.3.2 Ethaicitv: dmmigration

There 1s a well-grounded presumption of socialethnic/cultural diversity in
Antioch due to the diversity of the Roman Empire stretching across the known world

at that time. At its foundation by Seleucus 1L the city of Aantioch was divided

14
CE R STARrK, " Antioch as the Social Sttuation for Malthew’s Gospel™, 195-196.
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between Syrians and Greeks. The whole kaleidoscope of various ethnic groups
included Macedonians, Cretans, Cypriotes. Argives, Heracleidae. Athenians, Jews
Syrians and Romans, who brought with them Gauls, Germans and others., The
number of different groups occupying Antioch might have been 18 tribes with their
own locations within the city, Another important factor in the social dynamies in
Antioch city must have been its constant reception of immigrants due to the fact that
the Jocal population was not able to sustain the demagraphic cquilibrium. Also.
natural disasters like earthquakes, fires. famines and epidemics, as well as the
unnatural, ke wars and riots, often caused depopulation and repopulation of the
city. inereasing the cthnic and social divcrsity.m

I we try to read the Gospel of Matthew. and particularly the passage of
Matthew 25:3-46. having in mind the above picture. the meaning of the words

pronounced by the judge would obviously have more impact.

3.3.3 fmpact of Christianinv

The Christian idea of o God who loves all humanity, and who expects to be
loved through people’s loving of onc another, was probably totally alien to the
people surrounding the Matthean community. So more. the love which would
surpass the boundaries of one’s family or clan or tribe and extend to others, even
heyond the Christian community. was unintelligible, because “Christianity taught

that merey is onc of the primary virtues — that a mereifut God requires humans to be

14k .
Meter vells Antioch “a meeling place and melting pot of Jewish and Gentile influences.
(...} a perlect location for this encounter and clash.” R.E. BROWN — 1P, MEIER. Antioch and

Rome, 23,
144 ) . i
CEOROSTark, “Antioch as the Social Suuation for Mathew's Gospel”. [96-197, For

more information see Appendix V.
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merciful. Nowhere were these new and revolutionary moral teachings of Christianity
. . R
so fully and eloquently expressed as in Matthew.

Indeed. Christitans responded to the message of the Gospel, forming
cfficacious competition to the “pagans™. For cxample. during the disastrous
eptdemics which occurred in Antioch, Christians made themiselves available 1n
caring for and nursing the sick. We can also presume that a highly demanding moral
code with charity as the core of it. constantly mobilised Christians to respond to the

soctal needs in Antioch, especially during the disasters leaving many at the mercy of

"
others.

4. Application for the Urban Sctting of Nairobi

Rescarching the Gospel of Matthew and its social setting. gives us an
astounding impression that the city of Antioch with all its problems, closely
resembles the informal settlement in Nairobi, the so called “slums™ or vijiji. It could
appear that what Matthew wanted to conmunicate was possible only in one way --
reading and meditating upon the Gospel in the middle of iron sheet houses, open
sewerage ditches, walking through the narrow paths/stones in the mud. between the
little shops with food and other goods. and having a smell of all of it. In fact, the
adoption of the apocalyptic-eschatological world view does not hring much surprisc

it is the only way to perscvere in life ad laith,

s

RoSTark. “Antiech as the Socal Sitation for Matthew s Gaosped™. 199.201.
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Analysing the situation of the urban settlement of Nairobi, the resemblance
to Antioch of old is astounding. One of the ohvious simitarities is poverty and
scarcity of living space. In various parts of Nairobi city we withess informal
sctifement due to the rapidly growing urbanisation: connected to this is chronic
poverty of about 70% of the urban-dwellers.”” Nairobi city has a population of 4
million of which 60 lve in 1.5% of the total tand of Nairobi." Tlis figure shows
enormous density of the population ta the slums.”" This desceription comes from
Shorter. anthropologist anc missionary:

W the huge influx of migrants makes the provision of adequate housing impossible,
the supply of scrvices is equally difficult. Squatter arcas are denscly populated and
i the restdents are politically organised. they can somctimes exert pressure oa the
authoritics o provide a minimum of services. Water stand-pipes may be provided
for people to buy a daily ration of water: the few public toilets that exist are poorly
matntained, and the open drainage systems are rudimentary. Somc desultory street
lighting may be provided. Refuse collection is a probleai. This is because many
shanty towns are literary rubbish-tips and may actually be called such. This is the
meaning of “Korokocbo™, for example. Shanty-dwellers literally hive with rubbish
and, to some extent, depend on it for building materials, Street children scavenge
the refuse heaps for Tood or saleable tems of scr:ip.m

The problem of housing and lack of hasic infrastructure is one of the major.
P . I~
but it is accompanied by many other problems.  Mukuru-Kayaba women share

about their disadvantages of hiving in Agiji, listing: insecurity, sexual abusc,
'qj EEs - - . .
CL A SHORIER, “Slums: A Social Analysis™. 61-62. Although the data refers 10 Africon
urban-dwellers i general. it might be true in cose of Nairobi.
5y ] ] . ) . .
CEoAZAanorrn il "A Grace Freely Given”, 13, According 10 A, SHORTER 11 1.6%.
“Slums: A Social Analysis™. 65. From the analysis of the figures presented tn a long essay of
FSMUsHL “The Response ol the Christion Community™. 62 {see Appendix 111), in the
squanter areas of Nairobi the average of squatiing comes ta 9 m® person in 1999,
Imaginatively 11 could be compared to the arca of tie room 3 m long and 3 ni wide, bui the
account has to b taken for the roads and other pubtic seciors as well as unequal distribution
of the Ty i spave.
i
lFor sute more elaboration <see Appendix 1V,
AL SUORTER. "Shims: A Social Analysis™. 67,

»
See Appendix 1V,
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substance abuse, domestic violence, lack of privacy, lack of basic infrastructures,
economic disadvantages and environmental problems.” Such a situation demands
immediate response: help is offered mainly through Christian orgamisations or
projects. Rose Wambugu is a field worker of WRAP (Women's Rights Awarcness
Programmce), and deals with all forms ol violence and abuse against children and
women, whether physical or cmotional. mostly i Kibera slum. The programme
helps in vanious ways. women and children from Kibera: for example, providing
shelter for battered and violated women as well as Iegal, educational and counscelling
assistance.” The above-mentioned is one of the many responses of the Christian

conmmunity to ther brothers and sisters 1n dire need.

The state of healtl in Aijifi is tar from excellent, with HIVZAIDS as probahly
the most ditticult 1o control due to the promotion of sexual promiscuity, evime and
destitution in gencral.  “The incidence of HIV+ in Nairohi as a whole is estimated
as 3% of the adult poputation. There must be a much higher percentage than this i
the slums. AIDS hits hardest in the areas of deprivation and arcas of conflict, way
zones. and one can say Aorogocho is hoth.”” There is growing need for the AIDS
counsclling centres not onty for the directly afflicted by the disease but also to fight
stigniatising and despising of the sick in the socicty. One of the examples of direct

lelp is Nyumbani house for HIV:AIDS positive children.

I a very nice sublieading sugpesting perhaps some warm-hearted love for green ete.
the vuth is thar the sewage disposal sysiems as well as garbage disposal does not exist, The
drinking water is not treated, potlution 1s o norm. See N MarRUsYA, “The Voice of the
Woomen {rom the Slums™. 53-36,

CEROWaMBL G, "WRAP Qutreach Progrannme in Kibera Slum™, 28-29,

I3

CE A SHoreR. The Cirdein the Afvican Cin. 51
It

G, HORSEEFL D, “ATDS and Pastaral Care in die Slums™ 200 See alse A, SHORTER
FLONYANCHA, P Charclt and {IDS i Afrca. 1527,
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The other factor not to be omitted is the multicultural milieu in which people

The youth have lost their eultural identity. Korogoche is a cosmopolitan vitlage and
all tribes in Kenya are well represented. (...) It is a common saying that there arc
more churches in Avrogocho than toilets and health {acilities. (...) There are low
cconomic activities in Kerogocho and poverty is prevalent. The poverty is evident
i poor housing conditions, uncmployment. low and unreliable mcome, invisible
health facilities. low level of education and literacy. insceurity and uncertain access
to justice, high levels of inequality and misemployment, food shortages and
malnuirition. dilapidated infrastructure and gencral isolation from the main stream

N . . Lol
of socio-economie development.

be found perhaps in the tollowing list: “sexually exploited girls, impregnated girls
left alone to procure an abortion, raped girls, HIV/AIDS victims, substance abusers,
- . g e W2 . 163

insecure people and street famulies™, street children,  all those who come to tawn

- . - ~ . 1od .

out of necessity, i hope for a better future,  and also those whose hard work is
exploited by others,

Through vartous projects run mainly by the religious congregations, for example,
Boscu Boys i Kuwinda run by Salesians of Don Bosco. as well as many other. Bul

nmost important to mention is the effort of Christian communttics (Small Christian

no ene can survive alone. Such relationships are strengthened through celebrating
the BEucharist together and visiting the sick, plus catechesis and mutual care for each

other. 1n such an enviromment the vision of the Son of Man at the judgement in the

e
L oot *The [ighter Side of Darkness™, 44-45.

T2 OLovon, "The Lighter Side of Darkpess™, 45-48.
[t

See A SUGRTER B ONYANCHA, Soreet Clildren i Africa.
LX)
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See NMARENY A, U The Voice of the Women from the Skhums™. 57.
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Gospel of Matthew brings new colours to life of the people. Whatsoever good they
do to cach other will not be forgotten but is a service done to Jesus himself. The

Christian faith hefieved becomes a lite-projecet to be fived.,

4.2 My Experience of Kijiji

the opportunity to visit Kibera at Katwikera side. Later, 1 had an opportunity to
experience. at feast as an outsider, how life is in Mukuru, especially Lunga Lunga.

In Kibera T have visited the houses of some youth with whom [ have heen
some  well-organised  parish  groups  of committed Christians  in - so-called
“outstations”. Next to those | have seen well off estates with St. Michael’s parish in
Otiendc. A deep valley separating the two scttlements was like a symbol of not only
geographical but alse social disparity.

Onc of my next encounters happened to be in Mukuru. This is an industnal
arca along Mombasa Road. divided into the parts of Lunga Lunga. Reuben, and Kwa
Njenga, The industrial arca has some wealthy (or middle class) neighbours in the
surrounding estates: for example. South B, Imara Daima ete. During lunch time. |
used 1o take meals with the families of youth of Lunga Lunga, in their homes. | had
a chance to get an idea of how people could manage to live in their small cubicles
with fittle or no privacy: how they managued to survive with one meal a day worth 20
Ksh (0.25 1'S$):"" how they tried their hest to keep the housce clean and neat and

make it home. And although every family was happy for me when [ came visiting.

15
Such lunch consists of some weali, cooking oil. sk wiki and omato.
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and surprised at sceing me capable of cating simple food with everyone around, |
waonder for whom 1t was a greater honour.

My experience of the social environment reached out also to knowing some
of the rich people in Nairobi. Some parishioners are commiited in their Church
groups with the aim of helping those who are disadvantaged in many and various

ways. for example, collections for the poor, drug addicts meecting, cte.

5. Conclusion

In this chapter. a couple of the most significant and important issues for the
study have been touched, These are; understanding of apocalyptic cschatology.
analysis of the situation of the Matthean community in Antioch, and the application
for the contemporary living conditions in Nairobi urban scttlement.

One of the above-mentioned points is the extraction of the kernel of the
message of the text of Matthew 25:31-46. which is apocalyptic eschatology with its
dualistic and deterministic world view. This particular world view has been adopted
by the community (specitically the Matthean comniunity) as a responsc to the crisis
and unbearable living situation in which it found itseff. This world view. so
promunent in the passage of judgement. has spurred the Christian community to live
its Christian vocation to the full, and this mecans living with love for each other and
for the L.ord., and at the end, attaining life cternal.

Secondly. we have analysed the urban situation of the Matthean community
in the city of Antioch. together with its physical and social factors, If the living
conditions of the Christians (and of the author of the Gospel) presumably influenced

the shape and content ol the Gospel (according (o Matthew, and especially the
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passuge of Matt 25:31-40), so we can make a statement that the Gospel text formed.
shaped and inftuenced the hie of the people themsclves.

Thirdly, we come to the point where the Gospel message remains relevant
after nearly 2000 years. As the words of the judge from the judgement scene did not
sound comtorting in the cars of the people who were well off two miliennia ago. so
they do not sound comforting today either. And a quick look at thie society of Kenya.
divided by the abyss of the socio-cconomic situation. proves that history likes
repeating itself. As people lived in Antioch in misery and some in an excessive
abundance twenty centuries ago. so they do in Nairobi today. Therctore, the Gospel
remains a challenge for living the authentic Chnstian life today. It means that the
love of God, as expressed in the love for all around, has to be a priority and a life
project. The challenge to live a truly Christian vocation has been taken by many in
Nawobi's vijiji, as we have seen in the examples of counselling eentres. social

projects ete.



GENERAL CONCLUSION

The Word of God remains dynamic and active over the centuries and
surpasses the borders of countries and cultures. God's Word does not return until it
reaches its purpose and fulfils its task. The words spoken by the judge: “I assure
vou, when you refused to help the least of these my brothers and sisters. vou were
refusing to help me™ (Matt 25:45, NLT). sound harsh and vengeful, ¢specialty when
they are backed by, “Away with you, you cursed ones, into the cternal fire prepared
for the Devil and his demons!™ (Matt 2541, NLT). These words bother many
Christian believers of today as they have disturbed many throughout the centuries.

The whole story may have sounded exhortative and moralistic. too simple
and perhaps not realistic. The {eatures. like a clear line put between good and evil.
rewarding of the righteous and punishment of the wicked oncs, may classify the
story as lantasy. But is it not the very core of Christian belicf that God is almighty
aind has power over all evil? It lite around becomes unbearable because of suffering

beyond Limits. God becomes the only focus of awaiting in bope. God becomes the
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most precious principle and a point of reterence. The thought is precisely expressed
by Dunn:

The apocalvptic hope brings the belicver o new sense of responsibilite towards the

wenrled. |S: |He ceases to be dependent on the world for value and hope. but [s/]he

beeomes more responstble for it to live and work in the world for the hastening of

God’s purpused . (...) The role of apocalyptic within Christianity is therefore to

resist any temptation o abandon hope for the realities™ ol the present. or to

abandon the present for the vision ol the (uture, but instead to relate the two to each
other, 1o wdvrsiand the present i the fighe of the fitwre o the relation 1o the
. . i

presemt (Duan s cophasis).

The present study on the apocalyptic eschatology in Matthew 25:3[-40, 1s
showing only « part of the whole dynamism which can be observed when analysing
the Gospel of Matthew in its soctal cantext. The Judgement scene is the true
apocalyptic-eschatological image of the reality to come. with its centre, Jesus Christ
as eschaton. For the Matthean community it was o source of anspiration and
motivation. Although the passage does not explicitly crown the Gospel of Malthew
(but it is placed directly belore the Passton narrative), the Church truly recognised
its eschatological value. placing the reading on the last Sunday of the liturgical year,
on the sulemmity of OQur Lord Jesus Christ, Universat King (Year A).

The passage of Matthew 25:31-46, speaks about very important problems
cncountered in human life. In fact, the story about the Judgement 1s more realistic
than onc would imagine. Because it s a reality of evervday hife that society s
divided, for sometimes the difference between the well oft and disadvantaged onces
is visible cven too clearly. There will always be reasons for separation, be it
econontic. cultural or religious, But Matthew 25:31-46 warns and prophesies that

there will be a separation beyond this realm with only one criterion - abundance or

lack of love shown to others.

s

4
1.D.G, DUNN, Oy ondd Diversine in the New Testanient, 339-340.
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Here we can distinguish exhortative/paraenctic function of the passage in the
two fold manner: spurring towards the action on one side and offering hope and
courage on ihe other. The former targets by all neans the command of love directed
to God through service to the least'needy. It does not matter so much the identity
andror status of the least. needy, but it is their identification with Jesus Christ, the
King. In this way. the exhortation remains very down to earth, avoiding empty
religious pretism. As we have scen in the third chapter. the situation of fellow
Chrstians and non-Christians (examplies ot Antioch and Nairobi). is far from
excellent. and no one can claim having done enough to improve the social or living
conditions in the slums. There is a consistent need for service and improvement, The
above statement is aptly supported by the following way of reasoning:

According 10 the discourse in Mafthew 25:31-46. is not charitable action. sympathy

lor one’s tellow-man] 'woman], the sole essence of Christianity? [Or] is Christianity

simply humanitarism? (...} according 1w New Testament human submission or
humanitarian conduct is an essential condition of the gospel. But the commandment

of love is a new commandment (Johu 13:34), because it has its basis and possibility
i the revelation of God's love for men] women] in Christ (...).“‘

The latter paraenctic function provides the philosophy of life for the
disadvantaged. 1t 1s far from escapism and defeatism. 1t 1s encauraging to persevere,
have strength and hope for the reversal in the future. Even the teast/needy/poor have
respensibilities in society and a firmy role to play i it. The eschatotogical hope can
shape their Lives in a way which will contribute to their personal and conumunitarian
growth and development. But the most important factor is to have faith and
remember that God is Almighty and author of all life, and never abandons those in

need.

I

KAl SCHEEKE, Thealagy of the New Tesviatent. 309,
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APPENDIX I: GREEK AND ENGLISH TEXT OF MATHEW
25:31-46

31 "Otar B¢ €487 0 vlog ToD
arBpwmov e T HoLN aLTOD KoL Tal'Teg
ol {yyehol pet’ avtou, tote Kablger €mi
Bpovou 60Eng auTow

32 kol gurayoovTa ¢umpooter
autob TdvTe T €01, kel ddoploct
auToug an’ aAAfAwlr, woTep O mow
apoptler toe mpoPete aml T €pidor,
33 kol gThoeL T per TPOPaTe €K
SefLov altol, té bc éptdua €€

VWV ULWI.

34 10t epei 0 Pasiheis Toig ex Sebwv
xLTob, AclTe 0L COAOYMLEVOL TOD
TETPOC OV, KANpOVOUNoNTE TIY
NTOWROREMY Uhir Paotielar amo
ketefoAng Koouou.

35 emelraon yip ko €8WKATE O
daeyelr, ¢dlmon KL €TOTLONTE WE.
EEvog TNV Kel oUMMYRYETE e,

36 yuurrog kel mepLefedete e,
noBémon kel eMoKaiaode fe, e
$uAaKT) NN kel HABaTe Tpog pe.
37 tote amoxpLBoorTIL QUTE Ol
dlkuiot Aéyorteg, Kople, mote o¢
(ldoper Telvorta Kl éBpedimper, 1)
Subitrzo koy exotioaper:

3% mote 6€ oe cldoper Eevor Kol
CUIMYGYOREY, T YURIOY Kol
treprefackopecr;

39 wote 8¢ oe cidoper noBevovrta 1j o
dudaky kul HABoper §pog ge;

31 When the Son of man comes in his
glory, and all the angels with him, then
he will sit on his glorious throne.

32 Betore him will he gathered all the
nations. and he will separate them one
from another as a shepherd scparates
the sheep from the goats,

33 and he will place the sheep at his
right hand. but the goats at the left.

34 Then the King will say to thosc at
his right hand, ‘Come. O blessed of my
Eather. inherit the kingdom prepared
for vou from the toundation of the
world:

35 for 1 was hungry and you gave me
food, 1 was thirsty and you gave me
drink. 1 was a stranger and you
welcomed me,

36 | was naked and you clothed me, 1
was sick and vou visited me, [ was in
prison and you came to me.’

37 Then the rightcous will answer him,
‘Lord, when did we sec thee hungry
and feed thee. or thirsty and give thee
drink?

38 And when did we see thee a
stranger and welcome thee. or naked
and clothe thee?

39 And when did we see thee sick orin
prison aid visit thee?”’



A kel anokpLéely o Bamleb; épe‘l
autmb, Apnu leym Uiy, €d ooor
€TOLNOUTE €l TOUTWY T aﬁe)ut)mv
HOU TOV €AayioTwr, €Ol €TOtNoTe.
41 Torte €pel el Torg €€ ei;mvﬁp.mu
Hopeueoee am’ epou [ot] Kar'r]papwm
&L; T mup 10 wlunor o
frotpeopévor 16 dlaffodiw kal toig
ayyeloLg auTou,

42 emelruon yap Kol oUK €0WKATE pou
puyelr. €dlymon kut OUK emoTlowTé pe,
43 Zvog Uy Kai 0O CUUMYRYETE e,
YUHUOG Kot oU Teplefladeté pe, agbamg
Ko €1 PLACKT] Kol oUK € Teokeijiuate
pe.

44 1oTe arokpiiinoorTal Kl autol
aeyovteg, Kople, motc ge eidoper
Tt §) Supdlte 1 SEvor f yudror
1 aobevf) 1 €v doviakiy kal ol
SLnKoITopEr ool

45 tote amokpuocTn altoig Aéywr,
AP Afyw Uiy, ed Goorr ol
€mounoate €M ToUTGI TOY EAayloTwy,
OUBE EUOL €TOLHORTE.

46 KoL GTeAetool'TaL oUToL €15 KOAROLY
alrov, ot ¢ dikwwol elg (wnr
aichinorr. (GNT)"
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40 And the King will answer them,
“Truly, I say to you. as you did it to
one of the Teast of these my brethren,
you did it to me.”’

41 Then he will say to those at his lefl
hand. ‘Depart from me. you cursed,
into the eternal fire prepared for the
devil and his angels:

42 for 1 was hungry and you gave me
no food, | was thirsty and you gave me
no drink,

43 I was a stranger and you did not
welcome me, naked and you did not
clothe me. sick and in prison and you
did not visit me.”

44 Then they also will answer. *Lord,
when did we sec thee hungry or thirsty
or a stranger or naked or sick or in
prison, and did not minister to thee?’
45 Then he will unswer them. “Truly, 1
say to you, as you did it not to one of
the least of these, you did it not to me.”
46 And they will go away into eternal
punishment. but the rightcous into
cternal life. (RSV)™

(et

BW.
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APPENDIX II: ANALYSIS OF TEXTUAL VARIATIONS

Although this textual analysis does not contribute significantly to the exegesis of
text of Mattew 25:31-406, after Nestle-Aland who indicates the following variations in some

manuscripts, T found it interesting and worth 10 place it here.

v. 31 an insertion of aywou (“the holy ones™, BAGD 10) before dyyedou (“angcels,
messengers of God™. BAGH 7) supported by A W 17 M {5y " ba™; omission is supportect
by x BD L © 074 1 33.565 pe lat sa mae bo'™; or Fus Cyr. (CI. Mark 8:38: Luke 9:26). 1t
would vaguely suggest saints of Christians as conscerated to God (BAGD 1)
accompanying the Son of Man.

v. 32 a variation ol a single word guveytnoetar (verb indicative future passive 3rd
person singular of aurdyw “assemble, gather together”, BW) A W1 A /' 700. 892. 1241,
1424 por: as an alterative to guvey8noovta (verb indicative luture passive 3rd person plurat
of suidv, BW),

v. 33 a vansposition of a single word attou (his™) after eboripov (*lcft. opposite
ofright™ BW)  x: no transposition A pe.

v. 39 an alternative reading ol a single word acberii (adjeclive accusative
masculine singular of eofenis, € “sick, weak, (117, BW)  x A L W 067, 074.1)135_!' M
wotdoroute (verb participle present aclive accusalive masculine 2nd person singular of

aoHO(w, BW) B DO pc: CL



Ol

v A0 61 @dddun o (Mol my brothers™, BW) is ommited in 13* 1424 1t [17; Cl
lus GrNy: compare with v. 45 t@v ehayglotanr (adjective pronoun superlative genitive
mascuhne plural ol €Aaywroc (superl. of auqiog) “least, smallest™. BW).

1.4 an omission with a single word ov x B L 0128. 0135, 33 pe; without
omission A D W 0 0677, 074 /47 M; alternative reading: 1) to frolpeoperw {(verb
participle perfeet passive dative masculine neuter singuiar ctoyu,w, “prepare, make ready™
BW)Y I pe 2) 6 nroluesar & mitep pou (verb indicative aorist active 3rd person singular
erou [w; my Father™. BW) D /it mae; I Cyp, 3) to wrowaauévor (verb participle
purfect passive aceusative neuter singular « towdlw, 3W) as inthe text PP x ABL WO
067. 074, 0128, 0135 0136 /' M [at sys a bo. It 15 God as the one who prepares (BAGD
316) in cither case. it confrms the deterministic outlook of the author, although the second
allemative is even more explicit,

v 42 aninsertion of kel B* L; an ajlernative reading ewketé pou ti€le (verb

.

indicative aonst active 2nd person plurad of 808wt "give, grant™; “to me™; verb infinitive
aorist active mlvw “drink™, BW) is witnessed only in Blass ¢,

v. 43 an insertion o kel P O; and iy (verb indicative imperfcet middle st
person singular eipd of “be™, BW)  P*

v. 46 an alternative reading of roieoue alairtov (noun accusative femining
singular koAcar, “punishment™; adjective accusative feminine singular eidines “eternal fof
quality rather thun of time): unending, everlasting. for all time™, BW)  1gnem it: Cyp.
Punishment would have the notton ol divine retribution (BAGD 441). Compare with v. 41
Tip h erontolr (Ceternal five™, BW). e appears mostly as a nteans used by God (o

execute pushiment {...). guite predominantly in connection with the Last Judgentent”

(BAGD 730},

KU

FLNESTLE K ALAND, Grech Enelish New Testumaent, 7374,
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APPENDIX 1V: CITATIONS ABOUT NAIROBI'S
SLUMS/ VI

This is how Korogocho, one of the vijipr is described by one of the youth living

rom a distance. you sce thousands of thew. The old iron sheets that arc the rooling
attract you closer. You are introduced 1o structures made of anything available. Old
“mabati,” mud, woed, boxes. nylon papers, you name it. Some are beading and one
would hardly stand inside them. Basic nfrastructure is a rare commodity. No sign
of service provision by the awthorities 1s visible. The toilets have wings. 1The
dumping ~ites go along the rugged streets which also serve as the toilets™ nests.,
People from all pars of the country converge here. They are not reeognised by the
government. They are partners in suffering. They arc the majm'ill}f in most of our

urban arcas. This 1s the story of slums, Kerogochio is one of them.

Another description definition is given by Moschetti, a missionary who ministered

construction put {ogether with crude materials. e.g. flattiened metal drums.
unplanned structures, laching even a minimum of preliminary infrastructures, a
dense population living in over-crowded hovels which are very temporary beeause
they arc illegally butft in unheatthy outlying tand arcas unsvited for house-
construction purposes, people who live from ciay-lo-dqiy without steady work or

stumply survive in mformal and itlegal earning methods.
in fact the overwhelming inseeurity has some ethnie background:

After wecks marked by tension. violent clashes, killings. rioting and loating.
residents of Kenya's biggest slum. Kibera, have stowly begun rebuilding their lives.
But even as an anxious calm rerurned this week, deep-rooted tensions remain in the
spraw [ty suburh, home o hundreds of theusands of people. *“Much as fighting has
stopped. we are sull afraid that vielence might rear its ugly neck again.” Rajab
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Karnn., one of the resideuts. wold (RIN on Wednesday. “The issue of house rents,
which was at the eentre of the clashes, has not found a lasting solution,” he added.
Farty this week. riot police could be scen patrolling sections of the sfum’s 10
villages: Soweto, Mashimoni. Silanga, Makina, Lindi, Kisumu Ndogo, Kianda,
Laini Saba. Gatuikira and Gatekera. The vielence whieh rocked Kibera was
triggered by a feud hetween landlords and tenants over uncontrolled rents for slum
dwellings in an overpopulated suburb with few services and amenitics. and wholly
wadeguate water and sanitation. !

The present situation of Nairobi's informal setticments is described in the following

Nairobi's informal scttlements (...} rellect the end result of the unjust land
distribution (...). According to Jane Weru, exccutive director of Pamoja Trust, a
uon-profit trust organization that advocates lor the rights of slum dwellers. 55
percent of Nairobi™s population lives in informal sctttements found on une pereent
of the restdential land area. In a city of approximately 2.5 million, that amounts to
Just over one million people who hve in places such as Mathare, Korogocho. and
Kibera. The United Nations estimates that residential densities can reach 250 units
per hectare in these arcas as opposed 1o 15 units per hectare in Karen, Loresho, and
other high-income suburbs. Beeause they are largely squatters. people living in
these areas are constantly vulnerable (o being chased away from their homes by the
governmeni, which ewns the land. Wern estimates that, between 1995 and 2000, 23
comniunities in Natrobi were faced with evictions. “Evictions are very violent.” says
Weru. ‘People have gotien killed and injured. Social networks are broken, because
people have 1o move away... Children stop going to school. and olten move to a
place where there is no school. People lose their jobs... You are out in the rain and
the cold.” She says that many times. people return from work to [ind their homes
bulldozed and their remaining possessions  three-quarters of which would bave
been stolen  seattered about on the streets,

[ . . .
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APPENDIX V: CITATIONS ABOUT ANTIOCH GRAECO-
ROMAN CITY

Fiving condittons i Antioch:

Some [water] was also piped to the homes of the very rich. But. for the rest of the
residents, water had to be carrted home in jugs. This necessarily greatly limited the
use ol water. There could have been very little for scrubbing floors or washing

clothes. Nor conld there have been much for bathing, and [...] [doubtingly] public
.- . . . | 7.
baths truly served the public in the inclusive sense.

Given limited water and means of sanitation, and incredible density of humans and
amimals, most people in Greco-Roman cities [like Antioch] must have hived in filth
beyond our imagimng. Tenement cubicles were smoky, dark. often damp, and
always dirty. The smell of sweat. urine, feces. and decay permeated everything.
Outside. o1 the street it was little better  mud. open sewers. manure, and crowds. In
tact human corpses adultas well as infant were sometimes just pushed into the

street and ahandoned.

Social conditions in Antioch:

Any accurate portrait of Antioch in New Testament times must depict a city filled
with misery, danger. fear, desparr. and hatred. Antioch was a city where the average
family lived squalid a lite in filthy and eramped quarters. where at least half of the
children dicd at birth or durtng inlancy. and where most of the children who lived
lost at least one parent belove reaching maturity. This ety was {illed with hatred and
lear rooted in Intense ethnic antagonisms and exacerbated by a constant strcam of
strangers. Phis city was so lacking in stable networks of attachments that petty
madents could prompt mob violence, Crinte Qourished and the streets were
dangerous at night. And. perhaps above all, Antioch was repeatedly smashed by
cataclysmic catastrophes. A resident could expect Literally 10 be homeless from time

. ‘g . LS
o time. providing that he or she was among the survivors,

CRCSTaRK. " Antiveh - the Social Sitaanon for Mathew's Gospel™. 193,
R.Sraven. ™ ntoch as the Social Situation tor Matlliew's Gospel™, 194,
CROSTARK, “Aatioeh as the Swcial Sitmation for Matlhew's Gospel™. 198,
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