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GENERAL INTRODUCTION

This paper is about a comparative study of Afvican celibacy and Christian celibacy
with reference to the Karanga people m Zimbabwe. The motivation for writing is Lo
gather values from African and Christian celibacy that can help to stabilize the
tarnished Christian celibacy with scandats. 1t seems as il traditional celibates werc
more responsible than some Cheistian celibates. So. there is a need to address the
problem. The aim of the work is ta show how the African traditional celibates lived
and how the Christian celibates are living and strugghing. | will then give my

personal recommendation an how to improv e our celibate life today in Zimbabwe.

The organization of the paper is in five chapters. The lirst chapter deals with the
history of ccliha::} among the Karanga people. This chapter is basically hasced on
intervieﬁs with people. The socond chapter looks at celibacy in the scripture. Does
the scripture support celibacy? The third chapter explains what the mother Chureh
says about cehbacy. tn the fourth chapter. bam poing to tachle some problems the
Zimbabwean Church is facing. The last chapter paints  out similaritics and
differences between African celibacy and Christian celibacy. 1t is in this chapter that
a celibate life faithfully. Ths will

possible solutions are recommended on how to Hve

be closed with a general conclusion.



CHAPTER ONL

1 0 HISTORY OF CELIBACY AMONG THE KARANGA PLEOPLE

Introduction

The Karanga people in the Southern parl of Zimbabwe had a belief that a person
should be intact up to the time ol marriage fur thum to enjoy sex. Intact i Karanga
context means to he a \irgin (having no knowledge af sexual intereourse). Sex for
the Karanga people has been sacred and has to be done accordipg ta the narms of the
tradition. The reason for having sex was for the transmission of Tife. The socicty had
well organized groups of people wha were responsible to train boys and pirls to
reach the time of marriage still heing intact. So. the Karangas were hasing their

marriage an Bvo things that is vireinity and procreation.

The virginity of a woman and man was very important for marriage and the respecet
of the family. 1t was very clear lor the Karanga peaple that sexo was nat [ar
enjoy ment anly but was mainh Tor begeting chitdren. That was the reason why
sexual intercaurse was held cacred. Sa. it was nat strange and suspicious to have men
and women who were not marricd for religrous purpus.cs.' Paith fulness. virginity and
purity of a Karanga mat and waman sere so important that it was being taught from

VELIZ ABF P17, ME VYL [nien iewed in Rubode village. an the 172 June 2004, She is an elder and herhalist,

she is aged 84 ycars.



childhood to the age of marage. Purity has been understood in two ways that is
inlact or a religious meaning of holiness. 1t was al the age of marriage that few
chosen ones were called to celibacy. Karanga people understood celibacy as a call to
virginity for a refigious purpose. The call to celibacy was from the world ol the
Ancestors. Women whe were not married for religious purposes Wwerc called
“Mbanga™ in Shona.” The unmarricd men had a general name called *Svimborume’
(celibates). The distinetion was visible when anahvzing what Kind of cehibate onc
was. N was either he was a religious colibate called a ~Nyusa® (rainmaker). religious
and political celibate {\hondare). a man not married at all ¢ a bachelor) or onc
whose husband died (Chirikadzn. On the other hand. there were some men and
women who were not married  because of physical, psychological and spiritual
problems (being passessed by evil spirits). This group was hever accepted in the
Karanga society because it had no call to celibacy. Their state was being caused by
nature and the werld of the spirit. Therelore eveny thing possible was done to make
sure that the problems werce overcome. here was another group ol divoreees and
those whose loved ones dicd. The wood thing o do was 0 get another wile or
husband rather than te remain single. The women who had reached menopause and
whose husbands died were allaw cd to remain single and ook after their children. So.

. . . . i
{o be a celibate without any Alid Feason was not aceepted by the Karanga people.

2 bid.
¥ [bid



1.1.  Celibates among the Karanga people

The Karanga people had a society (hat was steuctured in a way that could cmbrace
evervbody. T'ach lpersnn had a place and role to play according Lo their age and
function in the society. Those who could not find a place were marginalized. To bea
cehibate withaut a [unciion to play could also lead a person to be an outcast. They
were rejected because they were taken as rebels and abnormal. The celibates who
were accepled and respected were religious and political celibates (MaNyusa and
Mhandoro). The religious celibates were called from a group ol boys and girls of
marriageable age. They were called after undergoing all vitvals necessary for one to
get a wife or husband. Fhe call could be discovered by the delay to marry or the
family medium could inform the family the fate of the man or womarn chosen to a
special call. So. the discernment of the call was being done by the clders and the
Spirit mediums (Masviknv].’ Most of the people called o celibacy were rammakers
(Manyvsa). Fhey had Lo prove their ability and authenticity by heing able to call the
rain to fall. One who could Fail 1o mahe rain was a sign of not heing called to
celibacy. Their powers were vested in their relationship with the world ol the Spirit.
So. these celibates had to spare time to he on theiv own for contemplation. They were
o visit a sacred shrine called “Matonjeni™ to histen 0 the voice ol Gad who was
speaking {ram a cave. I'his was a place were they could meet the national mediums.
Nobody could go to Matonjent if not a true traditional celibate and come hack

normalt 1t was another place fhat was cuthenticating ane’s call to traditional



cefibacy. People who were called to cefibacy were from simple familics. The choice
was from above. The most vital qualification for a celibate was virginity and purtty.
Any man and woman who could preside on a religious ceremony were cxpecled to
be pure regardless of whether he or she was married. So, for married people to
preside over a sacrifice. one had to re fiain from sex for same days. Fhis is the reason
why celibates were important among the Karanga people. An cxample ol the
importance of purity could be seen during the time ol drought. the beer to appease
the ancestors was being prepared by virgins and women who had passcd menopause
and who had stopped sexual intercourse with their husbands, Accarding 1o (he
Karanga tradition, it was not allowed for a person who was stll active in sex to do
anything in the preparation for the beer, The fact is that virginity and purily was
important in refigious rituals. In places where celibates were, they could take over
because it was for that purpose they were virgins and celibates.”

Traditional celibates were living a simple life. 'I'hc_\f were living as individuals bul
the communits had a duty to look alter them. | hev did nothave a permanent place as
they were wonderers. The community was giving them accommadation for the night
and food for their sum ival. The male celibates could be accommadated i boy's huts
and females with the girls. Vhis was the tme boys and givls were learning more
about the culture and the time they also come in contact with these people. Celibates

could mix and relate well with people of any age group.

S EMILIO. ZIVANAL 'R ETERA, Intenview ed in Hatare Glen Norah Parish, on 05 June 2004, Heis a civil
servant and his date of birth is 01 01 51



In the traditional Karanga culture. celibacy and maturity went hand 10 hand. A
celibate was expected to be a mature mae or woman. Pheir maturity was being
measured by the way they perlormed their work and how they conducted themselves
before people. Their commitment. responsibility.  honest, faithfulness,  social
standards.  trustworthy.  devotedness. ohedience  to traditional  customs, and
uprightness were signs of maturity and also a sign that one was catled 1o the Tife of
celibacy. They were happy and sociable people, In Karanga culture. aman of wonn
with responsibilities who was drinking too much was not considered a good person.
A celibate was to be a person with dignity. a person ol integrity who makes and
keeps commitiments o himsell or hersell and to uothers, The hahits were o be
congruent with vatues, words (o be harmenious with deeds. A celibate who did not
fall into these qualitics was not accepted for public office like being a rainmaker or a
political leader. Traditional celibates were not many but were of both sexcs. 1n the
area where 1 come from there were (wo colibates known as “VaMukorivo' and
“VakKa zuwa’. In Bikita district there was g male colibate who was not taking beer at

all. Celibates who could control themselves well could take beer without any

1
problem.’

Celibates had groups. The group that was legal was the one [ was desceribing above.

This group was specitfically Tor vain making. But outside the Karanga socicty, an old

woman whe refused to be named wold me that there were celibates known by the

whote country Fherr names wele ~Chaminuba™ and “Nehanda™ These two can he

vead in Zimbabwean history. They were political celibates (Mhondoro) and were

" Ibid

§)



B The person refused his identity (0

very powerful and imfuential in the country . LS helicved that their spirits led the
freedom lighters to fight and win the liberation war. Fhese celibates were informers
of the traditional chiets of the political situation in the country. They could foretell
what was going to happen in he future. What they predicted. they could prescribe
means of pratecting themsclves. Nehanda foretold about the coming of the white
people 10 Zimbabwe a long time befare they arvived in the country. When the whiles
conquered the country. Nehanda fed the nation fo resist the occupation. The
oppressors hitted her. ‘The other celibate Chanrinuka predicted that s Spiril was
going (o come hack and 11ght the oppressors. This is what triggered the liheration war
in Zimbabve. These two political celibates had nothing to do with raiimaking but
they could predict a drought or any disaster on the way (that is plagues. war, locusts
etc). Their revelation was by dreams or possession. Their function was o admonish
and advice people abott the mistakes they make and how Lo amend theny. They were

. - . . L . . %
the mouth picce of the Ancestors. Fhey were the g political spirit mediums.

The other group ol celibates was a group of men and swomen who could not marry
due to physical problems like impotence or psychological or being possessed by evil
spirits. Some of these peaple had problems like paor creetion of the penis, stertlity.
small virginal and lear of men or women. Homosexuality was not visible as il s
today but it scems il Was (here beeause in Shona we have a name Tor it “Ngochani™.
It was not visible because the families would cover up by giving a wife who could he

used by the yvoung brother on behall of the brother. So. people from outside could not

e known bai she 14 naditional healer. The woman iv i well respected

person in her area and she has a lot of knowledye coneermng. the haranga celibotes.



know that there is a problem of that nature with such a person. Others were mentally
retarded and some had evil spirits haunting them. A woman who could not be
married because of being haunted by evil spirits was believed to have what we call in
Shona “Chitsinha’. Their families had to Tnd ways of exorcising them so that they
could get married. ktwas not qormal for a man or woman o be single. What il means
is that if treatment had fared a woman or man was provided sith a husband or wile
{0 remor e shatie on the person and the family. On the side of men. the wonman wis
being taken by the young brother (@ beget children Tor him. Women werce just given
to married men and take shelter there. The whole thing was to make sure that cach

and everybody had a wite and husband.

The group of widows, widowers and divorees was another special graup ol people
no tonger married. Fhe graup had a spectal name o distinguish themselves from
praper celibates. y\’umcn ol this kind were called “Chirtkadzi™ (widows) but men use
the same name with celibates (svimborume). Men and wamen of this group were
altowed and encouraged to have another partner. Sa. this kind of cehibacy was a
transitory one for other peopte. Those who could not marry again because of
reaching menopause of old age lor men could remain in that state lor life. Thety work
was to be like sages m theie families and communities. They were nol expected o
tive a scandatous lile. prostituting. Their work was to be teachers of the traditian to

qQ
the youny.

9 MAZVIPLSAL ATUTURLL Interviewed in Pailain ilage, on 1706 04 She is a wife of the headman. Ter age

ranges from 80-90 years old



1 2 The function of celibates in the Karanga society

The work af the Traditional celibales was mainly religious. They were inlermediarics
between God and the people. The people went Lo them when the rains Tailed for
consultation. Sometimes before the people could consult them {celibales) they could
go to the chief or headman to warn him. So. the community had faith in them for
these men and women had the ability o do the unexpected (bringing rain for them).
They were being tahen as specialists among others like the diviners and the
raditional doctars. 1n thewr work. they could use objects to call the rain. Some were
using knobkerries (sign ol power and authority) to invoke the rain. On the other
hand. rainmakers were very familar with the weather patterns. These men and
women were symbols of God among the people. They were the depositories of

cusion s.

The rairr makers were not regional: they could o far away from their own places to
help other people. Cehibates were a bridge in communitics for they could bring
peaple together for pituals. Thev were creating salidarity and communion among the
people. The ritnals conducted Tor rain were also places for cducation especially o the
yaung people. The yaung could tearn how to socialize as wellas their spiritual side.
Rainmaking was a communal vite, there was no individuatism. The celihates were
not just intermediaries hut were shepherds and prophets of the people. Su, they had

an obligation to live a holy life so that others could learn [rom them. Most of them

were good celibates who were renowned and respected. Their work gave them

9



powers in the sacicty for the society was depending on them i time af happiness and
crises. These celibates were the prophets of their time. Their praphetic way of hfc
was seen by their laithfulness to their vocation. Fhey were not involved inany dirty
games like prostitution. corruption. stealing and killing. U'hese were against their call
and if one was suspected or caught. the punishment was severc. The sociely was very
proud of them because ol their commitment o their vacation. 1t was believed that

. . . .. . T
thev had a strang call from God which was sustamimg them to live a holy life.

The people of the community used to visit them to consult them an other things ol
life for there were men and women of wisdom. They were acting like clders of the
villages. Due to thew movements. they had a lot of cxpericnee wilh peaple ol other
places. So. these celibates were Jike transmitters of information and knowledge. 1hey
were also helping the people ta keep the traditional customs. In today’s tanguagc |
can say that they werc (he salt of the society. Thew way 0 [ifc was very simple for
they did not have a particular permanent place to stay. [t was ihe duty ol the socrety

(o support them with load. clothes and all necessary things lor their survival.

11 Sanctions for breaking the vocation

In the Karanga society. people who could not ahide to the (raditional laws were
punished severely . There was a culture that il one steals. his hands were cut olT and

adultery eyes wete remoy od. 1his was the same with coelibates who could break their

" ER ANUIS, SHUMBA. Intorvien ed m Masvingo owti, on 07-08 0 The persan is a pastar in the Old Apostle

Church. He was born on 2] March 1921
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vows. So. because of severe punishment and excommunication [rom the sociely
peaple were forced to keep thei vocations. When | enquired aboul any case of
misbehaving. T was wld that it was very rare because ol stff punishment. Probably
the fact that the punishment was heavy. celibates were afraid ol the consequencees, 5o

they rematned faithful (o their vocation. "

Conclusion

The Karanga people had few men and women who were celibates for sacred
ministries. These men and women were living as indiy wduals. Their vocatton was
from the world of the spivits and they could perform their duties without failing due
w0 their union with the world of the Spirits. faithlulness, devotion and contmitinent.
As men and women ol good reputation. the traditional cclibates were being treated
with great hanor and respect. Therr prophetic way ol lile gave them power over the
sociely. People could feef or expenence their presence by the way they could work
among them. According to the survey I did. these celibates were not corrupl,
hy pocrites but were men and women for the peaple, They were very close 10 the
people they served. Phen Tormaton from childhoot gave them a strong foundation
for their ministry. These men and women were faith(ul. honest. hard working,

trustw othy and holy.



The traditional celibates because of the mature ol their call and work were the
depositories of knowledge and custodians of the traditional customs, They were the
symbol of God among the people. Their way ol life and lunction made the traditional
rituals sacred and religious. The unlortunate part of the traditional celibates is that
they disappearcd by the coming ol Christianity Zimbabwe, Concrete reasons for
their death are nat known but it is helicved that colonization and (‘hristianity
contribated to the death of celibacy among the Karanga people. The Karanga
wradition and customs were being condemned as satanic by the carly MISSIONANICS $0
many people who wanted ta be civitized abandoned their tradition. S0 the culture just
died a natural death. Today the traditional celibates do not existy they were
substituted by the Roman Catholic Church celibates. Who are these celibates? The
following chapter 1s uoing to examine celibates in the seripture and then in the

Church.



CHAPTER TWO

2. CELIBACY IN THE SCRIPTURE

Iutroduction

Celibacy has been part of the Church for a long time. lts purpose has been (o bring
about God's kingdom in the midst ol people. The texts ol the Church that speak
gbout celibacy and celibates used terms like “agncia”™ (chastity) and Tagnos’
(chasle).”Thcse terms refer to men and women who rejected sexual relationships as
a sign of total surrender to Christ (virgins), “Uclibacy is o witness (o the Taithfulness
of God.™"* 1t is an ascetical detachment for a person (0 otally devote to prayer and
God. St Thomas Aquinas used these terms specifically relerring to religious life. The
Vatican |1 used the term “conlinetia perfecta’ also to reler to the religious. The
Vatican! 1 has another word for chastity for the kingdom of heaven (castilas propter
regnum caclarum). Chastily is a general term. "It is the virtue which regulates the
sexual instinet, subordinating it to a life of Taith and consequently excluding any
~ sin~™ This kind of chastity is for both religious and marricd people. Vatican!l is
trying to differentiate religiaus pricstly celihacy from chiastity which is embraced by
both states of lile (religrous and martiageh Religious chastity is a state of Tife not o

virlue and has to be seen by linng a celibate lile, 1t is a eall to celibacy for the

Ty M. Loz WO Dsciplexfup. Towan ds an U nderstandmyg of Rehgrons Tife. Claret Center for Resources in

Spirituality. Chicago. 1980.144.
D, OCRCHE Refigions fipe. 4 Proplictc Lision. Ave Aarin Press. Notve Prame, 1991129

1 M. LosaNo, Disciplesiup, 115



kingdom and the person has to renounee marriage. This call to celibacy entails
commitment and living a life of tatal continence. What do seripturcs have (o say

about gelibacy in the Old Testament and the New Festament?

11 Celibacy in the Qld Testament

The Old Testament shows clearhy that celibacy was [orcign to Isracl, “Celibacy s
alien to Isracl's mentality and spirituality: 1t has, therefore no basis in the Old
Testament where marriage 1§ seen as d atural obligation marked by the command Lo
increase and multiph “1 people who were childless were considered a mislortune
and espectally for a waman. il was a disgrace. Virginity [or girls belore marriage was
encouraged and praised. In Deuterononny 22:14-29.if a pirl was marricd and Tound
not to be a virgin was stoned to death. "I a man meels a young virgin who is not
betrothed and seizes her. sleeps with her and is caught in the act...”. the man was
obliged (o take her as his wile (Deuteronomy 22.28-29). The Od Testament was
clear *hat marriage was an honored thing and a blessing from God. ~Sons are a birth
right from Yahweh: children are a reward fram him” (s 127). The people who were
faithful were going to S€¢ their children’s children (Ps 1283, What we have in the
Hebrew Scriptures is that celibacy never existed 1o (he world of the fsraclites. The
celibate we have in Jeremiah 16: -4 was not an ideoal but an answer {0 an invitation
from God. 1t was a sign ol the death of the present and his lile anticipated the fife to
come. which is new Jife in the spirit. Phis can be interpreted as the cad ol the old

covenant and the coming of the new. "1 ook, the days are coming. Yahweh declares.

CO°M eReHUL Religrons Life. 129.
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when 1 shall make a new covenanl with the Touse of fsrael” (Jer 31:31-35). The
celibacy of JTerenvah can be the Toundation to talk about celibacy or IS message tous

today and in the Church.

Ihe Israclite teachers were teaching that cach and cvery person was obliged 0
marry. The reason is thal God had commanded it to be that way. “Be [ruitful,
multiply. fill the carth and cubdue it (Gen T2 28). Soo any body that was golng
against this teaching was blamed. “He who does not contribute to propagation is fike
a man who sheds blood. ' The teachers of the Taw were expected to give a good
example by not remaining celibate. Bul we have individuals who opted o separate
with their wives to devote their fives Lo study the Torah. One ol them was Shimon
ben Ahaz. Others critwized his actions. It is said that Mirtam and Aaron camplained
(hat Moses had stopped intercourse with his wife (Numbers 12:18). The reasan being
that Moses wanted to [nish the miission he was given by God. So. what we have n
e Old Testament are exceptions where individuals were given permission by Ciod
not to procreate for higher value (intimacy with Gody but the culture was nol

accepting it,

18 1. M. LOZANO, Discaplesdnp idf



2.2 CELIBACY IN THE NEW TESTAMENT

221 Celibacy for the Kingdont of God

The New Testament does not impose celibacy for priesthood neither for religious
tife. but it does propose 1 as a call or vocation for spiritual growth. lesus (hrist
himself had no famity. He devoted his life to the preaching ol the kingdom ol God
(Mt8:18-19). In Matthew 19 10-12. Jesus explicitly stated that there are some people
who are made eunuchs for the kingdom of God. lesus made it clear that it is only
those wha are able to tive celibate life that van do it et anvone aceept this who
can” (MU19:12), What Matthew was say ing is that. celibate file ts not lor every body
but only for a few whoe are called by God for a special mission. “In its original
context, therefore. this saying would he a realliemation afl the legitimacy of the
celibacy which lesus had chosen Tor himsell, and an explanation ol its religious
motive.”" People who are called to be celibates are given grace from God in order o

live the life Faithfully and productively.

< In the letters of Paul. especially in | Corinthians7. there wag a debate belween
celibacy and marriage. 1aul had to intervene and explained the importance of the two
states af life. 1t was not a doctrinal problem but a reality in Paul’s community. There
were some people i his community who were abstaining [rom physical sexual
intercourse practicing continence hecanse of God. Paul had to defend the goudness of

marriage as well as celibacy. “To the unmarried and widows 1 say: it is good for them

P ) M. Loz aNo Pisciplesinp. 157,
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to stay as they are. like me™ {1Cor7.8).Bul Paul was very aware ol the dangers of
celibacy. Instead of giving cetibacy as a law to the people. he gave them an option.
Those who are able can live like him but athers have ta get married. Here, we can
deduce the delicacy ol celibacy from Paul. 1t is notalife of everybody but itis a gilt
from God. So. according 10 Paul celibacy is a voluntary socation. obedience to God
and it is a call one has to respond to. Paul encouraged those opting for celibacy that
they have ta live cclibate dife laithfully and in love. The life is a lile o holiness of

body and spirit.

Conclusion

The Old Testament is mot clear concerning echbacy it clearly shows virginily as an
important aspect in the preparation for marrfage. There svere Tew and special cases
where Gad could call same individuals for celitite life but the society itschl were not
for it. Celibacy becames clear in (he New Testament where Jesus and Paul
encouraged it. In the New Testament celibaey s encauraged but not tmposed on a
person The one who opts tor it has (o do it frecly. Celibacy i the New Testament is
for the kingdom of God and it is a gift and grace given by God himsell. A person
gives himself totally to God. The vacation is a call to a prophete lile and the one
called had to be faithful to the vocation, Celibacy is a call to haliness and serviee.
What we have now is that celibacy can be traced in the seriptures especially in the

New Testament, What is the stand and teaching of the Church concerning celibacy?



The follawing chapter is going to look at the law ol celibacy. its Christological

significance and celibacy and human vaiue as taught by the Church.



CHAPTER THREE

30. THE TEACHING OF TIHIE CHURCH

Introduction

The Catholic Church has protected and kept celibacy for centuries in order to promote the
sanctity/purity in the minisu: ot priesthood and religious life, Celibacy as we have it
today has a doctrinal. historical. suctological. psichological and pastoral |1crspccli\:c.m [
this paper 1 am going to deal with the pastoral perspective approach. The Cathotic Church
understands eelibacy that it is “not” the nature of priesthood but it is a response (o a call
from God. 1t is “the embrace ol a divincly-oltered gift mviting onc to frecly choose a life-
commitment of abstentian from genital intimacy which expresses Hselfin an altermate
intimacy with God and others. 1he celibate is a person who [reely embraces the divine
offer to refrain from genital intercourse. who finds offer to warm and tntimate with others
and who has a place in his or her heart only for God "1 Qo celibacy is a gifl from God.
The Church fathers upheld celibacy or virginity as a noble thing to do. “If anyone can
live in chastity for the honor of the lord’s fesh. fet him do so without ever baasting.™"
This was said by St lgnatius Martye. Other Church [athers who supported virgnity were

Clement of Alexandria. Tertallian and Cyprian. Women wlto were virging were given

1B of paui. V1. Pope . “Sacerdoalis caelibaias” i Vesican Coameil 11 More Post Concidiar Docuents,
St Paul P.ublications. Bombay. [982.230.

M, H. CROSB. Means of Coniral or Vlandate of the freart Coelthacy . Ave Maria Press, Nobe Dame,
1996,141.
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positions in the early Church. Celibacy’s molive is to dircet a person towards God. o

dedicate oncself to him and relate with him ina special way.

3.1. The law of cclibacy in the Church

Celibacy developed stowly i the histon of the Church. It started in the third (o fourth
century in ligypt by StAntony who altracted a large number of disciples m motilication,
prayer and seclusion. Pachomius not happy with some aspeet of the life. developed a
communal life. This model was taken by John Casssian (360-475) to the West. When
monasticism grew. one aspect of 1l was celibacy and it was regarded as superior Lo
marriage. The multiphicity ol monasterics brought some problems within the Church that

led the Church to control them. therchy institutionalizing clerical celibacy in the Church.

According to the second Vaticantl More Post Conciliar Documents paragraph 14,
celibacy has to continue as it 1s an ceelesiastical ministey " “Christ, the permancenl and

always new origin of salvation. is the my sterial font from which is derived the mystery of

the Church. his body and his hride called by his spouse to he a sign and instrument ol
redempliun,"‘v A man and woman are called o celibacy in the Church as o sign ol
consecrating onesell to Christ. 1Uis the highest form ol love of Christ, 1t ealls a person Lo
witness the truth of God. The being of a celibate is o speak a message. He has to be a
sign and reality of ChrisL. So. the Church has the right to test the suitability ol o candidate

to priesthood or Lo religious life. Proper and adequate formation has to be given lo young

2 ef palt, VI Pape “Sacerdotalis Caelibatus”, 289
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. 1y .
men and wamen who want to emibrace celibacy.  This means tat the student should be
helped by a formation which is both positive and grounded in theology to face risks and

overcome ntistakes and ambiguities surrounding the final choice he will make.. o

This vocativn which is lived in the Chureh is a divine call to Totow Christ more closels.
“The response to this call is always a grucc,“‘{ Fle following of Christ is achicved
through faith. hope and love. A celibate unites himself or hersell with Christ, participate
in the mysteries of Christ. A priest or religious leaves evervthing behind and walks in the
footprints of Jesus Christ. Celibacy in the Church calls men and women 1o holiness,

dedication. faithfuiness. witness and sacrifice.

3.2, The Christological significance of celibacy

People wha cheose to be celibates tor the sake of the kingdam of Gad madel their lives
on Christ. They imitate Christ that the love of Christ s transmitted 1o other people
through them. A priest or religious hecomes the mediator between peaple and Christ as
Christ was the mediator between heaven and carth.”® It the New Testament there is na
evidence that Chiist ever married. He remained single to dedicate his life to the father and
to people. So. men and women whe choose to be celibates do sa for total dedication 1o

God with one mind and heart focused on Gad. 1t s following Christ by participating in

D CrPACh. VI Pape. “Sacerdatatis ¢ aelibatus™. 289
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his life ar living his life again by making him clfectively known to other people. This is a
special cal’ to the service of neighbour. Fhe call has to bear fruits of personal holiness
and salvation of others. When celibates have these qualities, Christ will bless them. It is
Christ himself who promised his brothers who leave everything for him abundance

recompense.

What is at the core of eclibacy is a unique relationship that exists between the person and
God. Celibates stripe themscelves af evervthing and devote their lives to Christ, They fight
to please God throughout their life. In Christ they reach God. in Christ they serve the
neighbour. in Christ they die to sell in order 1o serve God and people effectively. What
makes one a priest religious is his or her devotion and dedication to Gad the Trinity and
mission. The person gives all the encrgy in the Church. grows in and for the devotion to
Christ.?” Celibacy has been described by the Magisterium “as a badge of charity, an
encouragement to chatity: it significs a fove without reservations, it stimulates o a
charity which 18 open 0 Al S A celibate Toves God and others with an undivided heart.
A person lives a lile o ove and the love is expetienced by other people. A celibate lives
not for himsell but for others.

Scripture says Gad is love (Ja4.8) A religious o1 priest who has love. has faith in Jesus
Clrist aur channel of love of the Tather. This love is o gill from God. The love of Crand
moves a celibate into prayer which is the back hone ol tife in God. Prayer(ud religious

and priests “intensify love of God and neighbour, and inspire more intelligent and firm

71 M. Loz N Discplesinp 161
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celibate co nminnent, The more a celibate pravs, the more he unites himsell with God

and neighbour.

3.3, Celibacy and human values

In the Catholic Church we have men and wonmen who choose eelibacy because of love off
Christ. They choose to live their whele life for Christ and serviee of the peaple of God.
This entails renunciation of their eultural values like pracreation and fecundity. The aim
is to be Cluist like. These celibates are called to safeguard the Christian values and
Gospel life ta invite Christians inta the dife af the Trnity. FUis sad news that peaple are
looking for modets but unfortunately they came derass cehibates who claim ta have the
true values but nat tHving them as expected. People loose canfidence in them and can not
see the value of celibacy in their comnunities. They resent to them because they do not

see Christ i them.

A Christian value is visible onh if a person dedicates himsell to the God of Jesus Christ
and become responsible far his choice. "Noting that celibacy offers value for individuals
only when it is freely chosen and freely lived. ™ A celibate tor the kingdom is controlied
by the gracc of God the creator and redeemer. 1 le becomes the light and salt of the world.
The celibate acts like a catalvst in the tansformation of people. I'his entails that a

celibate valucs his vocation by heing responsibte, faithiul and upright in his maratity. He

&
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is called to take the role of the Apostles by being Laithful o Christin order to bear good

fruils.

Conclusion

Celibacy for the hingdom of God is geared towards purity. fidelity. total surrender. selts
giving and strong intimacy with Jesus Christ. Celibaey s a means by which @
priest/religious are freed from all worries and demands ol a amily so that thetr lives can
be devoted (o work and pray ettectively. Celibacy has its source and strength from a God
of Tove, It is a call to witness to the world by a high standard quality ol Tove to sell.
others. creation and to God. Sa. celibates are Chaste Tor the universal Tove (salvation of
all). Their call is to serve the Chareh and the world as disciples and prophets. They exist
in order to call ail Christian to authenticity. faithfulness and intimacy with God the

Trinity.

The Church checks for the suitability ol the candidate Tor it is the one which is
responsible for discernment. It wants the eclibate to model his or her lile on Christ and
act as the mediator between God and people. Therefore celibates are the pillars of our
Christian values They are calied to safeguard the Christian values and Gospel Tife.
Celibates ave the prophets of this age. I he life is only possible with the grace ol God. ftis
a service to the Church. "Celibacy accordinghy is qar at least should be) a distinet form of
ecclesial Christian service.” So. this vocation s from Guod and is a gilt. Today in

Zimbabwe. celibacy is Tacing problems and challenges because of sceularization. The

M) AL RVaN. T The Celibate Life”™ Doctrine aned Lo, (1978 Vol 25470
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chapter to come is going to discuss the chatlenges the Chureh is facing in regard with

living a cclibate hfe.



CHAPTER FOUR

4.0. CHALLENGES OF CELIBACY IN THE ZIMBABWEAN CHURCIE

TODAY:

Introduction

The present phenomena of sexual scandals. scarching for pleasure and wealth and
lack of zeal ta pastoral work are contributing to the leaving of rehigious hile and
priesthood with young cclibates. This s the  biggest challenge  the Church in
Zimbabwe is lacing and there is an agent need to find a good permanent solution to
the problem. The solution will be for the protection of the good name of the Church
and also to cultivate and cherish the Christian faith of our Hock. The celibates have
to learn and develop a gaod way ol expressing their sexual desires. The explovtation
(Sexually}. of voung women and boys has increased. So. discipline on celibacy has to
be enforced in order to safe guard the credibility of celibacy in the Church. This
chapter is going to tackle the problems the Zimbabwean Church is facing at the
present moment. The probicms which are coming out are signs to the conflict
between celihacy and religious/priestly lile. So. the chapter would try to expose the

cause vf the problems then later (i the next chapiery solutions will he suggested.
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4.1. The deterioration of commitment to religious vows and pastoral work

It is true that celibacy is difficult to Jive, but it does not mean that it is impossible (o
live. Celibate life needs men and women whe can sacritice life for God. The reality
on the ground taday says something else. The Church has many men and women
who are celibate but some of them are not authentic celibates. They have a problem
with their sexualitv. I think that some celibates do not understand what sexuality is
all about. They fail to understond that sexuality is a gilt from God and
religious/priests have (o be proud ol'it. They are called (o serve God and other people
as sexed beings. But the problem todiy is that some celibates take sexuality as a
human right. so they have (@ do it regardless of their vows. The commitments
celibates make are forgotten. .3, Connolly said that. “to be commitled...is to let
God take us by the hand and lead us mto lite.™™ Celibacy is neglected in practice by

- <11
those who profess it.

In the diocese where | come fram. some pricstsicligious leave celibate life after
impregnating a woman, having a kid or kids in many different places, or having
scandals with people of the same sex. Privsts religious of this nature. who fail to put
Christ at the centre of their lives, cripple their service thev are supposed (o give o the
people of God. This in . cripples their morality and spirituality. They become dry
and drift along the system but not being themselves. Once celibates are far away
from God. thev falt and loose erip of their vocation. The Alrican celibates have a

=
=
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cultural prablem. A person is considered a man or woman only when one has
children. This peor and wrong mentality has badly affected the African Chuarch as
some of the celibates are living a double life. They try 1o leave a child someswhere

before they die,

*Celibacy 1s a call o the hie af hope.™ ™ Hope and holiness go hand in hand. The
hope is towards the sinful world, which has 1o he rcdccnmll and saved by love.
Celibates have ta restore this hope and jov. But Uis hope and joy is being destroyed
by scandalous religious and priests. These sexual scandals caused by religious/pricsis
are destroying and wounding the govd reputation of the Church. They atso affect the
Christian faith of the Christians. 1t is not only the faithful who are scandalized. bul
even some good religious and priests are allected by these celibates who fail to live
up to the standard. Another problem is of celibates who get gratificatton from
masturbation and homosexualitv. These weaknesses are a sign ol immaturity and
fack of commitment tv religious lile and pricsthood. The unfaithfulness which is
going on wilh vowed men and women is contribuled by pornography on our
televisions. miedia and internet. Pornography is entertaining and giving gratifrcation
to many celibates though it has same effects that can activate some celibates afler
watching 1o do sexual intcrcourse. They spent hours and hours watching
pornographic films and it develaps into an addiction to some. Time for prayers and
working is hardly availahle. Once it becomes a habit. where will it fead a person to?

A celibate can develop a strange behavior that is contrary to his ar her vocation,

YF, Nwalgso “Priestiy Celibacy ™ African fodostad Review, (20003, Vol 45,24 V7
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Frustrated celibates look for wavs 1o please or (o find happiness in their frustation.
They end up abusing children using them as objects ol genital pleasure. “They forget
that thev are teachers of the society: they are the prophets ol the tme. What they
preach is not what they do. They teach that sexual intercourse is for procreation and
is unitive only in mariage and is a commitment for life but they are doing the
opposite. They are false teachers and prophets o the society. “In addition o the trend
towards sexual permissivencss in socicty toaday. however, the value ol celibacy itsell
has come under direct attack.™™ The good job done by the faithful and committed
celibates is no longer seen because of being overshadowed by few scandals

happening in the Church.

Some celibates have a problem of loneliness due ta the nature ol their life style
(living as individuals). The loneliness is accampanied by the abscnee of a
community. spouse and children. ™ The great [ear | hear from young people 15 that a
committed celibate lite would be a lonely life. while marriage is a life (illed with
intimacy."‘(‘ One becomes [rustrated. bored and find pastoral work a burden, Instead
of getting much consolation from pastoral work. some engage themselves in strange
~  hehaviors like (oo much drinking. using drugs and prostituting. When a eclibate pets
into a bad habit. pastoral work suffers. The more one loases the seal lor pastoral
work. the more one distances himsell or herself from the people. Others develop a
had tendency of off loading their burden o others (Christians). They use them as

servants or tols or even use thent for their sell satislfuction,
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Celibates who are dry spiritually and are getting tived with their vocations usually
become unfaithful. heir anfaithuliess degrades the gifl of celibacy and a celibate’s
responsibility. They put in danger their spirituality and Giod becomes someone very
far away and difficult to reach. Their unfaithfulness may reveal the lack of
community support. Some is poar training 10 sexuality and sell control. Others
unfaithfulness comes as a sign ol immaturty and fack of zeal lor onc’s commitment
to (tod. Religious and priests who are not Fithful have a problem ol retating well
with their brothers and sisters their communities, therefore they seck comlort and

consalation outside.

47 The seeking of pleasurc and wealth

Globalization has affected every cornera [ the world including institutions that are to

safe guard moral norms of the society. On one side, it brings pood and on the other

side bad things. The modern technologies are exposing people and celibates o
advertisements and movies that put cmphasis on sex. The art. music. dressing,
magazines. dances and dramas shown on our televistons are pasically pornographic.
They show sexual acts in order o cause sexual excitement. Sex becomes a private
means of procuring pleasure. Phe fantasics instilled in the minds ol celibates and
people weaken the ability 1o resist femplations against sexual intercourse. When this

Lind of staff is instilled in cefibates who are staggering with their vocation, who are
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frustrated and who are not happy with their call. they foose their direction.” Pleasure

is sought in an unhcalthy way. Some end up betng addicted o smoking, auto-

.. . .. '
eroticism and too much watching television.

The economic situation in Zimbabwe has lefl thousands and thousands of people
unemploved. Young men and women do not have any souree of income. so the girls
indulge themsehes in activities that can give them money for foad. elothing and
some for their children One casy way of getling money is prostitution. Celibates are
not spared in these snares which are laid everywhere. Some men and women arc
involved in prostitution because of the death of their spouses. These men and women
have maney. transport and accommodation. The poar religious and priests who come
from poor familics arc also trapped in this nel. The widowers and widows arc ready
to provide the needs of these religious and priests in cash as long as they give them
intimacy they need. “Money is the greal idalatry of our age”™" 1L is used for
exploitation, pawer and control of vur world. What | am saying is that. as our world
is becoming a world of sex. some people including religious and priests are taking
sex as a way af getting money o looking Jor extra cash. Sex has become part of

recreation with some celibates. They are totally into sex consumerism. pleasure and

their sell control 1s weakened.
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4 3. The leaving of religious life and priesthood soon after ordination

The fact that some religious and priests have lost their commitments. happiness. and
are seeking pleasure and wealth for themselves: indicate the direction they are
teading to. The most common indicator 1s the number of scandals celibates arc
involved in. There are very few of them who can come back to their senses and leave
religious and priestly life peacefully. and with dignity. What surprises me 15 that
many religious and priests leave soon after their final prolession or ordination. One
wonders what kind of commitment one is comntitting to God. It seems as il some
celibates are not serious in committing themselves to God. they do not have proper
discernment and no good accompaniment during their formation. What it mcans is
that many young religious and priests” just drtft along the system but without a total
commitment to Ged and the Church, Their true colors come out alter ordination and
profession that they are not for a commitied life but for a profession (job). Religious

ife and pricsthood is a way ol life not a profession.

The biggest problem rests in our communities. The communitics are not places lor
affirmation and consolation. so some celibates lack sel-esteem. They get good
affirmation and consolation autside. The peaple aceept them, give them support and
love they lack in their commmnities. b such a sttuation, celibates become more
comfortable outside than in their connmunitics. The celibates beecome vulnerable (o

manipulation and abuses by people outside who have a hidden agenda. The



communities that Tail to give moral. spiritual. physical and psychological support to

their brothers and sisters ereate a vacuum of loneliness.

The problem of unemployment is aiso contributing to the decay of moral stundards in
religious and priestly life. The unemploved voung men and women are forced by
circumstances to join religious lile and priesthood not because they are called but (o
find a place of comfort. So. it is likely that religious houses and scminaries are filled
with people whe are not at all called to religious and pricstly lide. B good formation
is not going ta change them. then we have problems of celibates who live a doublc
life. There are also celibates who are pressurized by their familics (o be cclibates
without themselves choosing the dife. They can endure tor some time but later on
they can show that it is not their lifc and they leave. So, good discernment is needed
to get good quality of priests and religious. The Chuich’s complaceney is also a
problem. 1 has ta be very strict to celtbates who are scandalous i order 1o protect
the faithful ones and the goud name of the Church. Its soft stand with scandalous

celibates is leading to moral recklessness among the religious and pricsts.

Conclusian

It is true that the Zimbabwean Church is Tacing a bip challenge with celibaics who
fail 1o live according to their commitments. Their weaknesses alTeet both the laithiul
and other commited celibates. The name of the Church and the credibility of

celibacy are challenged. The reasons for the unfaithfulness of some celibates are not

.JJ
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obvious but it scems as il it is lack of commitment (o the evangelical counsels, to
God and lack of respect of oneself and other people. The zeal ol service has died
among the young priests and religious, Some are frustrated and feel lonely in their
communities which are noat places of love and support. Other celibates have opted Tor
pleasure and wealth rather than giving themsetves totatly to Christ. The
unemplayvment and ecenomic hardships experienced in the country has resulted inap
exodus of voung men and women to religious and pricstly life. The Church has to
find new wavs of deating with this issue. The next chapter is going to compare the
similarities and differences betwcen African celibacy with Christian cclibacy then
give a personal reflection and some recommendations on how the Church m

Zimbabw e can use the gift of celibacy effectively in our modern times.
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CHAPTER FIVE

5.0. A COMPARISON BETWEEN TRADITIONAL AND CHRISTIAN

CELIBACY AND PERSONAL RECOMMENDATION

Introduction

The Traditional and Christian celibates share many common elements but also differ
in other aspects. In bath groups. celibacy is a call from Ahove Lo lew individuals to be
messengers of God. ~(Celibacy is the prophetic announcement of the kingdom,
insofar as it expresses and cmbodies present g_j,race."'m This grace is given (o them in
order to live a.,hul} life and carry God's message faithfully to the people. This is
done by giving a good sery iee to the people, Chureh and to God. They try to respond
1o the signs of the limes. Celibates are prophets. custodians ol Alrican and Christtan
values. intermediaries, promoters of health relationships and community builders.
The people of God have ta experienee God in their lives through the lile style of
colibates. Thev ave called to he models of the sociehy. so seandals have to he avoided

in order to bring out theiw prophelic identity.
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5.1. The similarities and differences between traditional and Christian celibacy

Celibacy in both traditions (Christian and Alrican). has a functional purpase in the
society. The celibates arc called by the Supreme Being (God for Christians and the
Supreme Being for Alrican tradition). They are called to serve the people with o
single heart and mind. These celibates are not mamried so that they dedicate their
service to God and the society. The dedication is in purity (heart and body). The
celibates are called to he faithful. ransparent. hoh. sociable, prophets, teachers and
trustsworthy . Thorough discernment is done before one becames or s admitted into
celibate life. The cetibate lile is for both men and women. I both groups. continence
is the narm for celthacy. It is for performing religious rituals (rituals need purity).
These celibates are the intermediaries between Gad and people. Their wark is to
unite peaple with the other world. help them to be faithlul to the tradition and to be
holy. Celibates who fail o live according ta their call are punished. Their celibate

life ts perpetual.

Fhe African traditional celibates dilfes from Christian celibates in the sense of
calling. The call comes from the Supreme Being through the world ol the spirils and
the discemment is done by the family and the spirit mediums. Physical virginity 15
perpetual. The celibates are very fow but with a thorough training, correct and no
deceit and shorteuts. The religious ceremonics are performed by both men and

women. The celibates function as both religious and political intermediaries. They



were very faithful to their vocation (scandals were hardly heard of).The African
celibates were regional ministers not for the whole world.

The Christian celibates receive their call from God and their service 1s for the
regnocentric. Their way of life has an eschatological implication. Their discernment
is done by the Church and formators. They take vows or promises as a sign ol total
dedication to God and to the Church. Their call is lor the salvauon of all. They live in
communities or as individuals. The virtue of tolerance is strong among them. When
one breaks the vows sanctions are given. The Christian cefibates are very many and

the world is their village. Their call is to religious lile which is dilferent [rom

traditional celibates.

5.2. Celibacy is a prophetic way of life and relevant to the Karangz people of
today

Celibacy is directed towards self empting of a person for God and others. 1t is a call
to love and to live a holy life. Celibates reflect Chrisl to other people: relate with
them, direct them to reverence God. People have to see Christ and experience the
love and care of God through them. They are the source of wisdom: people should
have confidence and trust in them. Their way of life has o be upright. honest,
hardworking and sociable. The people have 1o be attracted to them for advice.
protection and for spiritual nourishment and healing. So. their vacation and prophetic

way of life should be relevant to the needs of people. Prophetic life goes hand in

hand with good exampte.
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Prophetic file is cultivated by prayer. So. celibates need prace to forge with their
vacation. “and this grace comes Lo us through |1m_\‘cr.“'” A celibate who does not
prav. the prophetic element dies and later one Talls. So. commitment anchored on
prayer life sustains a religiousipriest 1o be a sound prophet. A celibate who s
committed ta his or her call. “challenges everyone o think again about what 1t means
(0 be Christ's follower.™ Jesus said that. to see him was (o see the Father. To see a
celibate of today is to see Christ, Why? It is because “Jesus is the centre of the
celibate’s lite. ™ The clinging ol a celibate to Christ affects the rools of the persons’
existence (including a person’s sexuality). So. a celibate who is rooled in tiod can
control his or her lite and can be a good sign post to other people towards God. The
model is Christ and Mary his mather. The people today are loaking for good models.
<o celibates stitl have a lot of work to do and offer. Celibacy has never lostits flavor
but we need stropg men and women 10 wilness to this life Taithiully, " Withowt Crod,
celibacy remains totally ferational.”™" The more a celibate relates with God, the more
he or she gets in touch with people and love pastoral work. Prophets are always in
touch with people. listen to them. Jove them and care for them. People are sceare in

their hands They bring God Lo the people through their way of lite.
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5.1 The necessity of integrating African values with Christian vahres

Celibates have to incorporate Miican valies that are good into their formation and
Iife. The volue of fiomidy 1s very mmportant that celibates are called o relite and enjoy
lite in the family of God (the whole world), Tradittonally . formation ol vaung ones
was being done by the whole community. Fach elderly person was responsible Tor
the moral behavior of children and teenagers. So. formation of the voung was
coflaborative. This has to be tiken mto religious and priestly Tormation. T he
formators have to work hand in hand with the farthiul in the formation of the future

religious and pricsts,

There are mamy Alnican values that can be used to improve owr celibate life today.
Virginity and continence can be cansidered. solidarity, sharing common property
without hoarding.. stimplicity, tendermess towards the poor, fecandity, hospiiality
obedience and ;;\uilnl\ilil_\ and scervice. AdE these valaes doo not contradict our
Christian beliel. They motvate a person (o be Tubly human and adapt and respond to
the signs al the umes. ' celibates embrace these values and live them, the
unfaithfulness 1 have mentioned carlier o can be reduced. Among the Karanga
people a person with these qualitios 1s called “munhu™ ¢a persond. Fhis is what we

expect from our celibates today



5.4. The creation of health communities

Celibacy can not be Tearnt within a short time. but it is a process that involves trial
and error. Young religious and priests need tinie to get into it and tive it well, They
need models in their communities. So communities should be fountains of fove.
securtty and protection. In comnumities where there is lack of support, affirmation.
love, the voung priests and religious look for happiness outside. The lack of warmth
in the community can lead celibates into unhealthy refationships and thereby
endangering their vocation. So. religious and priests’ houses should be health places
to live. The voung celibates have to be trained to be independent from the beginning
of their formation. They need time to be own their own for personal reflection,
evaluation and for their own growth. oo much policing can not help them in the

future (but accompaninient shoutd be done thoroughly). Create situations which are

free, tolerant, open_and laving.

The communities have a duty (o take care of their celibates in terms of moral.
physical and spiritual support. The material support is very essential lor creating a
health and happy community, To deprive them material things can lead celibates (o
acquire them in an unhealthy manner. The people outside are ready 1o help them but
with strings attached (1 give yvou what vou want and vou satisfy me sexually). Fhe
fact is that some celibates come from poor Lnnilies and they do not carn a salary but
they feel obliged to help their family members. Double life can be lived shen one is

trying to get money for his or her family. This is a hig problem and dilTicult 1o solve.
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What T am saying is that there is a need for the availabilite of basic human needs Tor
our priests and religious. The communitics have 1o be places where God s
experienced and brothers and sisters live as children ol God. Communities should
give therr members love and brotherfy aftection. This love changes the Tace ol a

religte 1s or priest. They love their vacation and live it 1o the Tull.

5.5. The promotion of health relationships between males and females and

different ways of avoiding scandals

“Is there anv danger in celibate men and women getiing so close that they [all in
love?™** Yes there is danger. so breaks and houndaries are necded for protecting
one’s vacation. But there 1s no reason why a celibate can not relate with a [viend of
the opposite sex. What is needed and expected is a healthy relationship. Celibates
have to be mature enough (o get into a relationship without violating their chastity.
Celibates who are mature physicaliy. in thinking and spiritually make relationships
that are expected. Thev respeet themselves and the other person. There is no
manipulation of one another. The problem that some celibates have woday is that the
relationship can be verv superficial. it is for genital satisfaction. The rclationship
lacks the understanding of intimacy as a vowed person and no respeet of” human
dignity. Celibates are teachers. prophets and models ol the people in society. Their
friendship is 2 way of witnessing faithlulness. tust, love, intimacy and honest, Their

failure to live according 1o the Gospel has an impact on the faithful and the Church.

**M. ORFIL I Y. The Chafienges ot Being a Refigims. 16
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The celibates have 1o be aware that their relationship with people is not giving a
wrong message (o the public, Fhe relatonships should have limits, Boundaries
preserve the independence of cach person in o relationship. 1t s good to know (he
time when a celibate is good to be alone with a friend. They have o Tearn how 1o
avoid affections (hat can lcad to their arousal. There are few things o take into
consideration with relationships: touching. Kissing and dressing. ‘T hese are the snares
that can loosen a celibate’s ability to resist temptations, Many have fallen becanse of
risking. 1t 1s better o protect our vasations by having boundaries. There is no
relationship that can last i one is making demands that are contrary o one’s

vacation. Choose a Irtend after a thorough reffection.

What can celibates do to have a health relationship? The first thing 1 recommend is
the awareness ol oneself. A celibate should know himsell or hersell well. e has to
be aware of his bady that is what it needs. how it responds to certain situations and
what causes it 1o respond. Try (o understand the other person. Celithates have o be
conscrous of the tme they spend with a (riend. Things do rot just happen: some
places pul (wo people into lemptatons. What time of the day is 11?7 What are vou
doing. talking and what kind of play is going on and how lang has it gone? “Every
person knows. by experience. that chastrly requires retiecting certain thoughts, swords

. - . |
and sinful actions.”°

CPONNFIC (08 N\ FOR THEF iy The Trath and M, aimng o Haman Sevoalone 1
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Conelusion

Both types ol celibates are called to minister the people of God faithfully and holy.
Their lile should be deeph rooted in God so that they hecome true prophets and
shepherds. They are there to institl trust. confidence. commitment aind sense of
praser in peaple. Thetr life style should reflect fove. tustiulness, ransparency and
hope. They are called to defend the weak. Celibates are the models of the people.
The celibates have to bring in the Alvican values into their life (o enhance their
Christian way of life. If these values are embraced. celibales can hecome relevant to
the signs of the times. The religious and priests convents have to be healthy
environments Tor the growth vf their vacation, The fack of support in communitics
can lead to a crisis. therehy causing scandals. A celibate who causes scandals b
hurting the body of Christ. the Church, violating other peaple’s dignity and hetraying
the trust af the Church The few scandals that are happening are destroying the work
and mission ta the Church. The solution is to aceept the call as a gift and use 1t

productively and faithfully. THoliness is the core part ol celibate life.



GENERAL CONCLUSION

The call to celibacy Tor the Alvican and Christian celibates demands faithfultess.
puritv. and commitment. Lhe fite calls for responsibtity. and accountability. The
celibates have to be deeply rooted in Gad that what they have is what they give (o
others. They are the prophets. teachers and models of the people. Celibates are the
depository ol knowledge and custodians of the Alrican and Christian customs. It
means that they are to live an exemplarny {ile that inspires people to come closer o
God and neighbor. Celibates are there o serve the society. Their work is o hring the
kingdom of God among the people. Celibiey is not casy 1o diver it needs
persey erance. endurance and suerifice. Today, some celibates are Hiving as il they are
not vowed men and women. The crisis i1s a reflection of a conflict between cehbacy
and religious or piiestly life. Although the stlwation does not look bright due to
scandals. celihacjr still reminds people that 1t is important and necessary  for
challenging the sinful world, Fhe authentic fiving ol celibacy by some (priests and
religious) gives hope and encouragement to the survival of the nussion of he
Church. As the Church is oxperiencing problems with some celibates, fthtul
celibales have a duty to make the lile refevant to the people and the Church.
Celibates arc the pillars of the Chureh: they exist for the people and the Church,
Thetr work is to instili love, {aith and hope in the people. They cooperate with God
in his saving act by their prophetic way of lile. Where sin is. grace mcreasces. | heir

wav ot life shouid be a challenge to the society and the Church, Faithful celibates are

14



models o be imitated and o challenge o society that exalts pleasure. wealth and

power. Hobiness is the core part ot their call and life,
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SELECTED ORAL INTERVIEWS
MUYEYE ELIZABETH. Interviewed in Ruhode village, on the 12 June 2004.She is an
elder and herbalist. aged 84 vears.

JEKETERA EMILIO 2IVANAL Interviewed in Harare Glen Norah Parish, on 05 June
2004. He is a civil servant and his date of birth is 01/01/5]

SHUMBA FRANCIS. Interviewed in Masvingo tawn. on 07/08/04. The person is a
pastor in the Apostle Church. He was born on 21 March1922.

MUIURU MAZVIPESA, Interviewed in Deitai village., on 12/06/04. She 1s a wile of the
headman. Her age ranges from 80-90 years old.

The person refused his identity ta be known but she is a traditional healer. I'he

woman is well respected persan in her area and she has a lot of knowledge
concerning the Karanga celibates. :
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